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M  A  N  Y  are  the  miftakcs  at  prefen t  about 

religious  matters  ;  but  none  are  more  de- 

ftrudtive  than  thofe  which  concern  the 

law  and  the  gofpel.  The  generality  of 

our  people  confound  them,  and  put  one 
.  *  x 
in  the  place  of  the  other.  Some  fuppofe 

they  are  to  be  accepted  of  God  for  their 

works,  and-  that  they  can  be  juftihed  by 

the  law  in  the  fight  of  God.  Others  make 

their  keeping  of  the  law  the  condition  of 

their  receiving  the  bleffmgs  of  the  gofpel, 

as  if  thefe  were  to  be  the  purchafe  and 

reward  of  their  partial  obedience.  Some 

are  perfuaded  they  mult  do  all  they  can, 

and  keep  the  law  with  all*  their  might,  and 

wherein  they  come  fhort  of  the  perfect 
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demands  6f  the  law,  Chrifl  will,  out  of 

hiLmierifs*  atone  for  their  failings.  And 

others  again  think  thait  Chrift  has  abated 

the  rigour  of  the  1-aw^ .and  that  the  gof- 

Ajpel  is  nothing  more  than  .a  new  law  dif- 

'  penfation,  in  which  the  Lord  has  been 

•  » 

p leafe’d  to  declare  that  he  will  accept  of 

fincere  obedience  inftead  of  perfect.  Thefe 

anf  maB|more  fuch  like  miftakes  prevail 

i .  in'  our  tifoies,  and  they  are  exceedingly 

dangerous,  tending  to  the  utter  ruin  both 

of  body  and  foul.  In  the  following  dif- 

cou’rfes  J  s.have  endeavoured  ^to  diftinguifh, 

•  / 

and  precifely  to  fettle  the  difference  be¬ 
tween  the  law  and  the  gofpel.  Some  of 
the  principles  upon  which  I  have  proceed¬ 
ed  are  thefe  : 

i.  The  Lord  God,  the  Almighty  Creator 
of  all  things  vifible  and  invifible,has  an  un¬ 
alienable  right  to  make  laws  for- the  govern¬ 
ment  of  his  creatures.  This  right  is 
founded  in  his  abfolute  dominion  and 

f».  •.  -  • 

fovereignty  over  them.  -  They  are  his 
property,  the  work  of  his  hands.  He 
hath  created  and  made  them,  and  not 
they  themfelvcs.  "  Their  life,  and  all  things 

i  belonging 
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belonging  to  it  are  his,  coming  from  his 
gift,  and  continued  by  his  bounty  ;  and 
therefore  he  has  a  mod  indifputable 
claim  to  their  obedience.  What  he  re¬ 
quires  they  mult  perform  :  Becaufe  they 
are  his  creatures.  The  relation  between 
the  Creator  and  his  creatures  puts  them 
under  a  necelTity  of  obeying  his  law  and 
will,  or  elfe  of  fuffering  whatever  he 
fhall  threaten  to  inflict  upon  their  difobe- 
dience. 

2.  The  law  of  the  Lord  God  the  al¬ 
mighty  Creator  is  unalterable.  It  chang- 
eth  not:  For  it  is  the  copy  of  God’s 
molt  holy  mind  and  will,  in  which  there 
can  be  no  variablenefs,  neither  fhadow 
of  turning.  If  the  mind  and  will  of 
God  were  to  .change,  then  God  would 
be  a  changeable  being,  and  whatever  is 
changeable  is  imperfect ;  but  God  is  per¬ 
fect,  therefore  his  mind  and  will  change 
not.  His  word  will  he  not  break,  nor 
alter  the  law  that  is  gone  out  of  his  mouth. 
His  infinite  wifdom,  and  his  almighty 
power,  hand  engaged  to  maintain  its 
dignity,  that  it  jnay  be  always  an  holy, 

A  2  juft. 
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juft,  and  good  law,  which  he  will  not 
break  or  alter. 

3.  The  moral  law,  which  the  Lord 
God  revealed  to  Adam  in  Paradife,  re¬ 
quired  of  him  perfedt  uninterrupted  obe¬ 
dience.  The  whole  moral  law  is  fum- 
med  up,  in  one  word,  namely,  love ; 
love  to  God  for  the  biddings  of  crea¬ 
tion  and  providence,  and  love  to  man 
for  God’s  fake.  This  love  was  the  in- 
difpenfable  homage  due  to  the  Creator. 
It  could  not  be  alienated  from  him,  and 
given  to  any  other  object  without  ido¬ 
latry  :  For  which  reafon  the  moral  law 
is  unalterable.  If  a  man  withdraw  his 
love  in  the  leaft  from  God,  he  breaks 
that  law  which  pofttively  enjoins  him  to 
love  the  Lord  his  God  with  all  his  heart, 
with  all  his  foul,  with  all  his  mind,  and 
with  all  his  ftrength. 

4.  The  law  given  to  Adam  being  un¬ 
alterable,  all  his  defcendanls  are  bound 
to  keep  it :  For  they  are  all  under  the 
law,  as  God’s  creatures.  His  will  is  the 

Xjndifpenfable  rule  of  their  obedience,  fie 
requires  their  love,  and  if  they  refufe  t 

give 
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give  it  him,  then  their  will  is  oppofite  to 
his,  which  is  rebellion. againft  their  fove- 
reign  Lord,  and  which  mult  bring  upon 
them  fwift  deftrudlion. 

5.  All  mankind  have  finned  and  broken 
the  moral  law.  The  authority  of  God’s 
word  is  poftive  and  exprefs.  “  We  have 
“  before  proved,  fays  the  apoftle,  both 
“  Jews  and  Gentiles,  that  they  are  all 
“  under  fin,  as  it  is  written,  there  is 
“  none  righteous,  no  not  one.  There  is 
“  none  that  under  ftandeth,  there  is  none 
“  that  feeketh  after  God.  They  are  all 
“  gone  out  of  the  way,  they  are  altoge- 
“  ther  become  unprofitable,  there  is  none 
“  that  doeth  good,  no  not  one.”  Rom. 
iii.  9,  10,  &c.  And  after  the  apoftle  has 
proved  thefe  truths  from  various  argu¬ 
ments,  he  films  up  the  evidence  thus, 
“  Now  we  know,  that  what  things  foever 
“  the  law  faith,  it  faith  to  them  who  are 
“  under  the  law  ;  that  every  mouth  may 
“  be  flopped,  and  that  all  the  world  may 
“  become  guilty  before  God  :  Therefore 
“  by  the  deeds  of  the  law,  there  fhali  no 
“  fleih  be  juftified  in  his  fight.”  Rom.  iii. 
19,  20.  It  is  evident  from  thefe  authori¬ 
ties, 


X 


PREFACE. 


ties,  that  all  have  finned,  and  are  tranf- 
greffors  of  the  law. 

6.  The  law  has  made  no  provifion  for 
the  pardon  of  the  lcaft  tranfgreflion.  It 
requires  perfect  unfinning  obedience  in 
thought,  word,  and  deed.  This  is  its 
juft  demand.  And  in  cafe  of  the  leaft 
failing,  it  immediately  paffes  fentence  and 
condemns.  It  will  not  accept  of  forrow 
or  tears,  of  repentance  or  amendment,  as 
any  fatisfadlion;  but  its  language  is,  “  Do 
44  this,  or  thou  fhalt  die.”  There  is  not 
a  word  faid  about  forrowing  for  what 
was  paft,  and  reforming  for  the  future, 
as  if  the  ftyle  of  the  law  was,  44  Be  forry 
44  for  thy  fm,  and  reform,  and  then  thou 
44  lhalt  not  die But  it  is  pofitive  and 
exprefs,  44  Keep  the  law,  and  thou  lhalt 
44  live.  Tranfgrefs’  it,  and  thou  fhalt 
44  die  :  for  curfed  is  every  one,  who 
44  continueth  not  in  all  things,  that  are 
44  written  in  the  book  of  the  law  to  do 
44  them.” 

7.  From  thofe  premifes  it  follows,  that 
the  law  being  unalterable,  and  all  men 

having 
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having  broken  it,  and  there  being  no  pro- 
vifion  made  in  the  law  for  the  pardon 
of  the  lead  tranfgredion,  but  a  puniih- 
ment  threatened  to  the  lead,  they  are 
therefore  guilty  before  God.  The  law 
brings  them  in  guilty,  and  condemns 
them,  and  divine  judice  is  bound  to  in¬ 
dict  the  deferved  pains  and  penalties  ;  fo 
that  there  can  be  no  pofiibility  of  judify- 
ing  them  by  the  law.  By  the  works  of 
the  law  fhall  no  defh  be  judified  :  for  the 
law  is  exprefsly  called  by  the  apodle, 
the  minidration  of  condemnation,  and 
the  minidration  of  death. 

8.  SinCe  the  law  is  thus  unalterable, 
and  punifhment  is  threatened  to  the  lead 
breach  of  it,  and  fmce  all  men  have 
broken  it,  and  all  the  world  is  guilty 
before  God,  and  condemned  by  the  law 
to  death  and  hell,  and  without  drength 
to  do  any  thing  for  their  deliverance,  it 
follows  that  there  can  be  no  falvation  by 
the  law. 

From  thefe  particulars  we  may  be  able 
to  date  the  true  nature  of  the  moral  law. 
It  is  the  revealed  will  of  God  difeovering 

to 
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to  his  creatures  what  obedience  he  re¬ 
quires  of  them,  namely,  perfedt  unfin¬ 
ning  obedience,  an  absolute  conformity 
to  the  law  in  thought,  word,  and  deed. 
It  is  an  unalterable  law,  founded  on  God’s 
unalterable  will,  and  therefore  it  re¬ 
quires  this  perfect  obedience  of  all  men, 
and  at  all  times.  It  has  made  no  pro- 
vifion  for  partial  obedience,  or  for  fin- 
cere  obedience,  but  infills  upon  man’s 
continuing  to  do  all  things'  that  are 
Written  in  the  book  of  the  law,  if  he 
hope  by  the  deeds  of  the  law  to  be  jufti- 
fied  and  faved. 

If  this  be  the  true  flate  of  the  cafe,  how 
widely  do  thefe  men  mifcake  the  nature 
and  demands  of  the  moral  law,  who  ex¬ 
pect  to  be  made  righteous  before  God, 
by  their  partial  obedience.  The  law 
knows  nothing  of  any  righteoufnefs,  but 
what  is  perfect.  If  you  put  your  trial 
at  God’s  bar  upon  this  ilfue,  that  you 
have  kept  the  law  in  molt  inftances, 
having  failed  only  in  fome  few  ;  this  is 
pleading  guilty.  It  is  owning  your  tranf- 
greflion,  and  confelfing  that  you  have 


PREFACE. 


Xlll 


not  fiich  a  righteoufnefs,  as  the  law  de*. 
mands :  For  a  part  is  not  the  whole.  And 
the  law  infills  upon  the  whole,  and  in 
cafe  of  failure,  paffes  fehtence,  and  con¬ 
demns  you  :  For  it  is  written,  “  Curfed 
“  is  every  one,  who  continueth  not  in  all 
“  things,  &c.” 

But  home  may  alk,  Will  not  the  law 
accept  of  hncere  obedience  ?  Nay.  It 
will  abate  nothing  of  its  demands.  It 
will  have  abfolutely  perfeCt  obedience,  if 
by  the  works  of  it  a  man  be  juftified  be¬ 
fore  God.  There  is  not  one  word  in  the 
law  about  fmcerity;  no,  not  afmgle  hint,  as 
if  a  man  might  be  pardoned,  who  kept  the 
law  fincerely,  although  imperfectly.  The 
law  fays — Do  all  things  which  God  has 
commanded,  and  continue  to  do  them 
with  all  thy  heart,  mind,  foul,  and 
ftrength,  and  then  thou  fhalt  be  jufubed  by 
thy  works;  but  if  thou  offend  in  one 
inffance,  thou  corned:  under  the  curfe : 
For  he  that  offendeth  in  one  point  is 
guilty  of  all,  and  confequently  fincere  obe¬ 
dience  failing  in  one  point,  leaves  a  man 
4  guilty. 
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guilty,  and  under  the  curfes  of  the  broken 
law. 

It  highly  concerns  thofe  perfons  to 
confider  this  matter  well,  who  fancy 
that  Chrift  came  as  a  great  lawgiver,  to 
publifh  milder  terms  of  acceptance  than 
the  moral  law  had  required.  They  have 
a  notion  of  Chrift,  as  if  he  were  only 
the  publifher  of  fome  new  remedial  law, 
which  abated  fomething  of  the  demands, 
and  mitigated  fome  of  the  rigour  of  the 
moral  law.  Whereas  he  came  not  to 
publifh  any  new  law,  but  to  fave  his 
people  from  their  fins  comitted  againft 
the  old  law.  He  came  to  be  a  Saviour, 
and  not  a  lawgiver.  Indeed  he  preach¬ 
ed  the  law,  but  it  was  to  bring  men  to 
the  knowledge  of  fin,  and  to  fee  a-nd  to 
feel  their  want  of  his  falvation.  But  he 
preached  nothing  new.  He  only  en¬ 
forced  the  law  in  its  lpiritual  nature, 
and  in  its  full  extent,  fhewing  the  length 
and  breadth,  the  depth  and  height  of 
the  commandment.  He  would  not  have 
his  people  fo  much  as  entertain  a  thought 
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of  his  coming  to  make  a  change  in  the 
moral  law.  44  Think  not,  fays  he,  that 
44  I  am  come  to  deflroy  the  law,  I  am 
4t  not  come  to  deflroy,  but  to  fulfil  it 
And  lie  did  fulfil  it  ;  for  he  was  born 
under  the  law,  and  was  obedient  to  it 
even  unto  death.  The  law  was  unaltera¬ 
ble.  It  could  not  change,  unlefs  God’s 
moft  holy  mind  and  will  could  change, 
which  is  impoftible,  and  therefore  the 
law  being  broken  could  not  remit  the 
deferved  punifhment,  unlefs  fome  infi¬ 
nitely  perfect  obedience  fhould  be  paid, 
and  fome  infinitely,  meritorious  fufferings 
fhould  be  undergone  in  the  fmner’s  fiead, 
by  which  the  law  might  be  magnified  and 
made  honourable.  And  the  Lord  Chrift 
undertook  to  do  this.  He  vouchfafed  to 
obey  and  to  fuffer  for  his  people,  to  obey 
the  precepts,  and  to  fuffer  the  pains  and 
penalties  of  the  law.  The  law  had  in¬ 
dicted  them,  and  found  them  guilty  of 
difobedience.  Chrift  came  to  obey  for 
them,  as  it  is  written,  44  By  the  obedience 
44  of  one  fhall  many  be  made  righteous.” 
The  law  had  put  them  under  the  curfe, 

and 
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and  he  came  to  redeem  them  from  the 
curfe  of  the  law.  The  law  threatened  to 
punifh  them,  and  he  came  to  bear  their 
fins,  and  the  punifhment  due  to  them  in 
his  own  body  upon  the  tree.  So  that 
C'hrift  came  not  to  publifh  a  new  reme¬ 
dial  law,  but  to  glorify  the  moral  law, 
and  to  demonftrate  the  unchangeable  na¬ 
ture  of  it,  fmce  no  obedience,  and  no 
bufferings,  but  his,  which  were  abfolute- 
ly  perfect,  divine,  and  infinite,  could 
work  out  fuch  a  righteoufnefs  for  any 
one  finner,  as  the  law  required,  in  order 
to  his  being  juftified  in  the  fight  of  God. 

As  thefe  arguments  lhew  that  the  finner 
cannot  of  himfelf  attain  the  perfect  righ¬ 
teoufnefs  which  the  lawdemands,fodothey' 
prove  that  he  cannot  by  any  means  in  his 
own  power  efcape  the  punifhment  which 
the  law  threatens.  The  law  requires  un- 
fmning  obedience,  and  enforces  it  upon 
thofe  fa  notion  s-,  Do  this,  and  thou  fhalt 
live :  In  the  day  that  thou  tranfgreffeft, 
dying  thou  fhalt  furely  die.  Thefe  fanc- 
tions  of  the  law  are  as  much  the  mind 
and  will  of  God,  as  the  rule  of  the  law 

itfelf. 
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itfelf.  And  his  will  is  unalterable,  ce li¬ 
fe  quently  upon  tranfgreiiion  the  function 
took  place,  and  the  tranfgreffor  became 
fubjefib  to  the  firft,  and  to  the  fccond 
death,  which  juftice  was  bound  to  fee  in- 
flidlcd  upon  him.  What  could  he  do  in 
this  cafe  to  deliver  himfelf  ?  Could  he  of¬ 
fer  any  thing,  to  divine  juftice  to  fave 
hiiiifelf  from  receiving  the  wages  of  fin  ? 
No.  They  are  his  due,  and  he  muft  re¬ 
ceive  them.  Say,  he  is  forry  for  his  fin, 
and  weeps  and  mourns  bitterly.  What 
does  this  avail  ?  This  is  only  an  open 
confeflion  of  his  guilt,  and  an  acknow¬ 
ledgment  that  he  deferves  punilhment* 
Supppfe  he  amends  and  reforms  his 
life.  What  atonement  is  this  for  his 
former  bad  life  ?  The  law  will  not  be  fa- 
tisfted  with  fuch  partial  obedience.  But 
he  promifes  never  to  fin  for  the  future  : 
If  he  could  keep  his  prbmife,  it  would 
notifatisfy  the  law,  for  what  becomes  of 
his  paft  difobedience  ?  One  fmgle  ftn  cuts 
him  oft'  for  ever  from  being  faved  by  the 
law.;  and  face  all  have  ft  lined,  confe- 

quently 
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quently  by  the  works  of  the  broken  law 
can  no  man  living  be  juffified. 

This  is  the  true  (late  of  all  men  by  na¬ 
ture.  They  are  all  finners,  and  they  can¬ 
not  be  faved  by  the  moral  law.  It  can 
neither  altogether,  nor  in  part  juffify 
them,  and  therefore  it  fhuts  them  iip  un¬ 
der  guilt,  and  leaves  them  without  reme¬ 
dy,  and  without  hope.  As  foon  as  man 
was  fallen  into  this  ftate,  it  pleafed  God 
to  reveal  that  rich  plan  of  grace  and  mer¬ 
cy,  which  is  contained  in  the  gofpel,  of 
which  this  is  a  ihort  Iketch. 

i.  The  gofpel  is  falvation  from  the 
law.  It  brings  glad  tidings  for  poor  con¬ 
vinced  finners,  difcovering  to  them  how 
their  fms  may  be  pardoned,  and  they  may 
be  redeemed  from  the  curfes  of  the  broken 
law.  It  reveals  to  them  what  Chrifl  has 
done  and  buffered  to  fatisfy  the  law,  and 
how  he  endured  the  pains  and  penalties 
of  it,  dying  the  death,  to  which  the  law 
had  fentenced  them.  And  the  gofpel 
calls  upon  them  to  receive  the  benefit  of 
what  he  did  and  buffered  as  his  free  gift, 

propofing 
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propofing  to  them,  without  money  and 
without  price,  all  the  graces  and  bleff- 
ings  which  the  Saviour  purchafed  with 
his  life  and  death. 

2.  The  gofpel  fets  forth  to  the  con¬ 
vinced  fmner  falvation  from  guilt  and 
punifhment,  by  giving  him  freely  as  per¬ 
fect  a  righteoufnefs  as  the  law  demands. 
It  invites  him  to  receive  the  righteoufnefs 
of  Chrift,  againft  which  the  utraoft  ri¬ 
gour  of  the  law  can  make  no  objection: 
Becaufe  it  is  the  righteoufnefs  of  God,  a 
divine,  infinite  and  abfolutely  perfect  righ¬ 
teoufnefs.  When  this  righteoufnefs  is 
imputed  to  the  fmner,  he  is  pardoned, 
the  law  ceafes  to  accufe,  confcience  no 
longer  condemns,  he  has  peace  with 
God,  and  the  love  of  God  reigns  in  his 
heart. 

3.  In  order  to  receive  this  righteoufnefs 
the  gofpel  requires  no  previous  qualifica¬ 
tion.  The  finner  is  not  regarded,  as  fit 
and  meet  to  receive  Chrift’s  righteoufnefs 
by  any  thing  he  himfelf  can  do.  Chrift 
freely  wrought  it  out,  and  he  freely  gives 
it.  The  works  of  the  law  have  no  merit 
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to  purchafe  it :  For  it  is  written,  44  We 
44  are  juftified  freely  by  his  grace,  through 
44  the  redemption  that  is  in  Chrift  Jefus.” 
And  if  it  be  by  grace,  then  it  cannot  be 
by  any  works  or  qualifications. 

4.  But  how  is  Chrift’s  righteoufnefs 
received,  and  the  finner  made  righteous 
by  it  at  .God’s  bar?  By  faith,  and  not  by 
works  :  44  For  to  him  that  worketh  not, 
f4  but  believeth  on  him  that  juftifieth 
44  the  ungodly,  his  faith  is  counted  for 
44  righteoufnefs.  Where  is  boafling  then? 
44  It  is  excluded.  By  what  law  ?  of 
44  works  ?  Nay,  but  by  the  law  of  faith. 
44  Therefore  we  conclude,  that  a  man  is 
44  juftified  by  faith  without  the  deeds  of 
44  the  law.” 

5.  With  refpe6l  then  to  the  Tinner’s  ac¬ 
ceptance  and  juftification  before  God,  the 
law  and  the  gofpel  ought  to  be  diftin- 
guifhed  in  thefe  as  well  as  in  other  re- 
fpedls. 

According  to  the  law  falvation  is  by 
works,  according  to  the  gofpel  it  is  by 
grace. 
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The  law  fays,  Do  this;  but  the  gofpel 
fays,  Believe  this,  and  thou  fhalt  be 
faved. 

The  law  threatens  to  punifh  the  finner 
for  the  firft  offence,  but  the  gofpel  offers 
him  pardon  for  many  offences. 

The  law  leaves  him  under  guilt  and 
condemnation,  the  gofpel  invites  him  to 
receive  pardon  and  falvation. 

The  law  fentences  him  to  death,  the 
gofpel  offers  him  jullification  to  life. 

By  the  law  he  is  a  guilty  finner,  by 
the  gofpel  he  may  be  made  a  glorious 
faint. 

If  he  die  under  the  guilt  of  the  broken 
law,  hell  will  be  his  everlafting  portion  ; 
if  he  die  a  partaker  of  the  grace  of  the 
gofpel,  heaven  will  be  his  eternal  inheri¬ 
tance. 

6.  But  if  the  law  and  the  gofpel  are 
diftinbl  in  thefe  and  feveral  other  refpedls, 
fome  perfons  may  think  the  law  is  totally 
repealed  by  the  gofpel :  for  they  cannot 
fee  wherefore  ferveth  the  law,  unlefs  it 
be  to  juftify  a  finner.  The  law  is  un- 
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alterable.  It  cannot  change  any  more 
than  God  can  change.  To  this  day  it 
hands  in  full  force,  and  not  one  tittle  of 
it  is  repealed.  It  is  hill  the  revelation  of 
God’s  molt  holy  mind  and  will,  concern¬ 
ing  the  obedience  which  he  requires  of 
his  creatures.  And  if  they  difobey,  the 
law  immediately  paffes  fentence  and  con¬ 
demns  them  to  death.  While  they  con¬ 
tinue  carelefs  and  fecure  in  fin,  they  con- 
fider  not  the  law  as  the  miniftration  of 
death  and  condemnation ;  and  none  of 
them  fee  it  in  this  light,  until  the  holy 
Spirit  awaken  them.  It  is  by  his  preach¬ 
ing  of  the  law  to  their  confciences,  that 
they  are  alarmed  with  fearful  apprehen- 
fions  of  their  guilt,  and  of  their  danger. 
He  brings  them  to  fee  the  exceeding  fin- 
fulnefs  of  finning  againft  the  holy,  juft, 
and  good  law  of  God,  and  convinces 
them  that  the  broken  law  can  never 
make  them  legally  righteous.  This  puts 
them  upon  feeking  fuch  a  righteoufnefs 
as  the  law  'requires,  and  difpofes  them  to 
receive  gladly  the  righteoufnefs  of  the 
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LordChrift:  For  he  is  now  the  end  of 
the  law  for  righteoufnefs  to  every  one 
that  believeth. 

7.  Thus  the  Holy  Spirit  convinces  iin- 
ners  that  the  law  is  not  repealed  by  the 
gofpel,  and  when  he  gives  them  the 
righteoufnefs  which  is  of  God  by  faith, 
and  they  have  j unification  to  life  free¬ 
ly  by  grace,  does  he  teach  them  to 
make  void  the  law  by  faith  ?  God  for¬ 
bid.  Yea,  they  eftablifh  the  law  :  For 
they  confent  unto  it  that  it  is  good. 
They  delight  in  the  law  of  God  after 
the  inward  man,  and  they  keep  it  in 
their  outward  life  and  converfation.  It 
is  the  rule  of  their  holy  walking.  They 
are  free  from  the  law  as  to  its  condemning 
killing  power,  but  they  are  under  the 
law  to  Chrift.  They  know,  that  if  the 
law  had  not  been  unalterable,  and  of  in- 
difpenfable  obligation,  Chrift  had  lived 
and  died  in  vain.  And  he  did  not  come 
to  give  his  people  liberty  to  break  the  un¬ 
alterable  law  ;  that  would  be  a  contra¬ 
diction  in  terms.  But  he  came  to  efta¬ 
blifh  the  law,  by  reftoring  it  to  its  honour 
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and  dignity,  by  his  obedience  to  its  pre¬ 
cepts,  and  by  his  fuffering  its  pains  and 
penalties,  and  then  by  making  it  ho¬ 
nourable  in  the  confeftion  of  convinced 
Tinners,  and  in  the  lives  of  his  redeemed 
people. 

Thefe  are  fome  of  the  principal  points 
treated  of  in  the  following  difcourfes. 
In  which  I  have  endeavoured  to  follow 
fcripture  clofely.  This  has  been  my 
guide;  and  I  have  conftantly  defired  his 
teaching  who  infpired  it.  And  I  now 
pray  him  to  ihine  into  the  heart  of  every 
one  who  reads  thefe  difcourfes.  May  he 
always  accompany  the  perufal  of  them 
with  his  divine  grace  and  bleffmg ;  and  if 
they  be  made  ufeful  to  the  church  of 
(Thrift,  may  his  be  all  the  glory.  Give  it 
him,  reader;  for  it  is  his  due,  and  pray 
for  thy  hearty  well-wifher, 
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firjl  of  all  the  commandments  is,  Hear,  O  Ifrael, 
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thy  foul ,  and  with  all  thy  mind,  and  with  all  thy 
jlrength  :  This  is  the  firft  commandment .  And  the 
fecond  is  like ,  namely ,  this,  Thou  fhalt  love  thy 
neighbour  as  thyfelf ;  there  is  none  other  command¬ 
ment  greater  than  thefe. 
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DISCOURSE  I. 

John  vi.  45. 

It  is  written  in  the  prophets ,  And  they  Jhall  he  all 

taught  of  God. 

This  is  a  fweet  promife,  full  of  comfort  to 
the  children  of  God.  So  foon  as  he  has  given 
them  a  defire  to  be  taught,  the  Lord  has  fpoken 
it  by  the  mouth  of  his  holy  prophets,  that  they 
may  come  to  him  to  receive  inftru6h‘on.  He,  the 
all-wife  God,  will  be  their  teacher.  He  will  open 
the  eyes  of  their  underftanding  clearly  to  difcern 
fpiritual  things,  and  will  make  them  wife  unto 
falvation.  In  the  book  of  Pfalms  we  find  fre¬ 
quent  prayers  for  this  divine  teaching,  and  among 
the  high  and  honourable  titles  of  God,  this  is 
ufed  to  defcribe  his  goodnefs  to  the  children  of 
men — <c  He  that  teacheth  man  knowdedge:” 

and 
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and  not  man  confidered  merely  as  ignorant,  but 
alfo  as  guilty.  “  Good  and  upright  is  the 
“  Lord,  therefore  will  he  teach  tinners  in  the 
“  way,”  Pfalm  xxv.  8;  which  thews  the  won¬ 
derful  condefcenfion  of  our  divine  teacher.  He 
vouchfafes  to  be  the  inftru£tor  of  tinners,  in  or¬ 
der  to  bring  them  out  of  darknefs  into  light,  and 
out  of  mifery  into  happinefs:  *f  For  bleffed  is 
“  the  man,”  fays  the  Pfalmift  (xciv  82),  “whom 
“  thou  teacheft  out  of  thy  law.”  He  is  bleffed, 
becaufe  he  is  taught  of  God,  and  taught  by  him 
out  of  the  law,  to  know  his  guilt  and  mifery 
and  taught  alfo  to  know  the  remedy  provided  for 
both.  Bleffed  furely  is  he,  whom  God  thus 
teaches  ;  and  yet  how  few  among  us  feek  this 
fclcffcdnefs  ?  Even  among  thofe  who  profefs  their 
belief  of  it,  its  importance  is  not  fufficiently  va¬ 
lued.  The  privilege  is  great,  ineftimably  great, 
but  they  are  too  apt  to  negledt  it ;  while  others 
proudly  fancy  they  can  teach  themfelves  ;  or  they 
think  it  no  honour  to  be  taught  of  God;  theydif- 
helicve  the  reality,  or  they  negle£t  the  import¬ 
ance  of  divine  teaching.  Some  of  thefe  reafons 
prevail  with  the  generality  of  nominal  Chriftians, 
and  hinder  them  from  being  convinced  of  the 
truth  of  what  is  written  in  the  prophets,  “  And 
“■  they  fhall  be  all  taught  of  God.”  But  he  that 
teacheth  man  knowledge  can,  and  glory  be  to 
his  rich  grace,  he  does,  convince  him  of  the  ne- 
ceffity  of  being  taught  of  God.  He  does  eji- 
rj  lighten 
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lighten  the  darkeft,  he  does  humble  the  proudeft 
mind,  and  bring  it  earneftly  to  pray  for  inftruc- 
tion — “  Lord  what  I  know  not,  that  teach  thou 
“  me."  May  this  be  the  prayer  of  all  your 
hearts,  while  I  am  explaining  the  nature  of  the 
promife  in  the  text,  and  may  God  fulfil  it  to  you 
at  this  time,  that  you  may  be  convinced 

Fir  ft,  Of  the  neceftity  of  being  taught  of 
God  : 

Secondly,  Of  the  manner  in  which  God 
teaches  his  people  : 

Thirdly,  Of  the  proper  difpofition  of  mind 
which  he  gives  them,  in  order  to  their 

receiving  and  profiting  from  his  divine 
teaching. 

First.  Divine  teaching  confifts  in  opening 
the  eyes  of  the  underftanding  to  perceive  fpiri- 
tual  and  divine  objedls,  and  to  fee  their  value  and 
importance,  in  difpofing  the  will  to  choofc  them, 
and  the  heart  to  love  them.  The  divine  teacher 
is  the  Holy  Spirit.  He  prepares  the  mind  to  re¬ 
ceive  his  inftruction,  and  then  fills  it  with  the 
knowledge  of  his  will  in  all  wifdom  and  fpiritual 
underftanding.  The  neceftity  of  his  doing  this  is 
founded,  in  the  prefent  Hate  and  circumftances  of 
fallen  men  :  for  through  fin  all  the  faculties  of 
the  foul  were  loft,  and  the  underftanding,  which 
is  the  eye  of  the  foul,  was  left  in  the  fame  con¬ 
dition  as  the  bodily  eyes  would  be  if  they  had 
no  light.  Hence  the  Ffaltnift  declares,  that  there 
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is  none  who  underftandeth  the  things  of  God, 
and  he  reprefents  God  as  looking  down  from 
heaven  to  fee  if  there  were  anv  who  did  under- 

J 

Hand  and  feek  after  God  ;  but  he  found  none, 
no  not  one.  They  all  had  their  underftanding 
darkened,  being  alienated  from  the  life  of  God 
through  the  ignorance  that  is  in  them,  becaufe  of 
the  blindnefs  of  their  heart.  The  prophets  give 
us  the  fame  character,  and  fpeak  of  men  as  if 
they  were  all  blind,  and  defcribe  the  Mcffiah  to 
be  the  fun  of  righteoufnefs,  the  light  who  was  to 
arife  to  lighten  the  Gentiles,  and  was  to  be  the 
glory  of  his  people  Ifrael.  Thus  Jehovah  fays  of 
his  beloved  Son,  “  I  the  Lord  will  give  thee  for  a 
cc  covenant  of  the  people,  for  a  light  of  the  Gen- 
<c  tiles,  to  open  the  blind  eyes.”  Ifa.  xliii.  7. 
And  again — “  I  will  alfo  give  for  a  light  to  the 
Gentiles,  that  thou  mayeft  be  my  falvation 
“  unto  the  ends  of  the  earth.”  Ifa.  xlix.  6. 
How  did  our  Lord  fulfil  thefe  prophecies  ?  He 
did  not,  while  he  was  upon  earth,  open  the 
bodily  eye  of  any  blind  perfon  among  the  Gen¬ 
tiles,  but  he  has  fulfilled  them,  and,  glory  be  to 
his  great  name,  he  is  daily  fulfilling  them  in  the 
gentile  world,  by  opening  the  blind  eyes  of  our 
underftandings  to  fee  and  to  difcern  the  things 
of  God.  In  this  fenfe  the  Pfalmift,  fpeaking 
both  of  Jews  and  Gentiles,  fays,  Pfalm  cxlvi.  8. 
“  The  Lord  openeth  the  eyes  of  the  blind,”  that 
is,  the  Lord  Chrift  :  for  we  read,  Ifa.  xxxv.  4,  5, 
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“  Say  unto  them  that  are  of  a  fearful  heart,  be 
“  drong,  fear  not,  your  God  will  come  and  fave 
“  you,  then  the  eyes  of  the  blind  fhall  be  open- 
((  ed  :  for  in  that  day  (Ifa.  xxix.  18)  fhall  the 
tfC  deaf  hear  the  words  of  the  book,  and  the 
“  eyes  of  the  blind  fhall  fee  out  of  obfcurity,  and 
“  out  of  darknefs.”  All  thefe  fcriptures  had 
their  happy  aCcomplifhment,  when  God,  who 
was  to  come  and  fave  us,  fpake  with  his  own 
mouth,  and  faid,  “  I  am  come  a  light  into  the 
<c  world,  that  whofoever  believeth  on  me  fliould 
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“  not  abide  in  darknefs.”  John  xii.  46. 

From  thefe  authorities  it  is  certain,  that  fallen 
man  is  in  darknefs,  and  cannot  fee  the  things  of 
God.  The  eyes  of  his  underftanding  are  in  the 
fame  condition  as  his  bodily  eyes  would  be  with¬ 
out  light.  He  cannot  fee  any  fpiritual  objects, 
and  how  then  can  he  come  to  the  knowledge  of 
them,  unlefs  he  be  taught  them  of  Ggd  ?  By 
what  other  way  or  means  can  he  difcern  them  ? 
Has  he  any  powers  or  faculties  of  his  own,  which 
can  help  to  enlighten  him  ?  No,  he  has  none  : 
for,  fmce  the  eyes  of  his  underftanding  are  in 
darknefs,  all  his  endeavours  to  enlighten  them, 
without  divine  teaching,  will  be  like  thofe  of  a 
blind  man,  who  only  makes  his  blindnefs  more 
manifeft  the  more  he  labours  and  drives  to  give 
an  account  of  thofe  obie£ts,  which  he  never  faw 
nor  felt. 
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But  cannot  the  arts  and  fciences  enlighten  his 
blind  eyes  ?  No.  They  cannot  help  him  to  dif- 
cover  one  tingle  fpiritual  idea. — The  arts  and  fci¬ 
ences  treat  of  the  objedts  of  fenfe  ;  to  thefe  they 
are  confined,  and  cannot  get  beyond  the  bounds 
of  nature  :  for  it  is  a  certain  truth,  and  indeed  it 
is  at  prefent  a  received  opinion,  that  all  our  ideas 
come  from  fenfe.  We  are  not  able  to  form  an 
idea  of  any  thing,  unlefs  it  fall  under  the  ob- 
fcrvation  of  fome  of  our  fenfes.  If  any  one  of 
the  fenfes  be  deftroyed,  the  man  is  noFable  to 
form  an  idea  of  any  objedt  peculiar  to  that  fenfe. 
x\  man  born  deaf  has  no  idea  of  founds,  nor  a 
blind  man  of  colours.  Since  then  the  arts  and 
fciences  treat  entirely  of  the  objedts  of  fenfe,  how 
can  they  give  us  any  ideas  of  thofe  things  which 
are  not  objedts  of  fenfe  :  for  was  it  ever  known 
that  the  ftream  rofe  higher  than  the  fountain 
head  ? 

From  hence  it  appears,  that  if  the  underftand- 
ing  be  ever  fo  greatly  refined  and  enlarged  with 
the  knowledge  of  arts  and  fciences,  yet  it  hands 
in  as  much  need  of  divine  teaching,  as  the  moll 
ignorant  peafant  does  3  becaufe  the  things  of 
God  are  not  difcovcrable  by  the  arts  and  fci¬ 
ences.  Let  matter  of  fadt  fpeak  to  this  point. 
Has  there  not  been  a  total  ignorance  of  divine 
things,  whenever  the  light  of  revelation  has 
been  extinguilhed  ?  Look  into  the  learned  ages 
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of  Greece,  and  you  find  the  feveral  fe£ts  of  phi- 
lofophers  enquiring,  What  is  the  chief  good  of 
men  ;  and  none  of  them  could  difcover  what  it 
was,  and  difputing  about  the  origin  of  evil,  and 
never  coming  near  the  truth.  Look  into  the  times 
when  Rome  was  raifed  to  its  higheft  glory,  and 
was  as  famous  for  its  learning  as  for  its  conquefts, 
and  you  will  not  find  one  learned  Roman,  who 
can  tell  you  what  God  is.  Tully  has  written  a 
book  upon  the  nature  of  the  gods,  and  it  is  one 
of  the  moll  valuable  of  his  writings  for  therein 
he  gives  us  the  opinions  of  the  philofophers 
upon  this  fubje£t,  and  fhews  his  own  and  their 
exceeding  great  ignorance  of  it.  From  thefe  in- 
ftances,  not  to  mention  others,  it  is  evident  that 
a  man  may  have  all  the  knowledge  which  arts 
and  fciences  can  give  him,  and  yet  be  totally  ig¬ 
norant  of  God,  and  of  the  things  of  God.  This  has 
appeared  from  undoubted  matter  of  faff.  We 
know  from  the  experience  of  the  Greeks  and 
Romans,  that  arts  and  fciences  never  did  lead 
them  to  the  knowledge  of  any  fpiritual  and  di¬ 
vine  objects ;  and  we  are  aflfured  from  the  tefti- 
mony  of  God’s  word  that  they  never  can.  Man, 
in  his  natural  date,  blinded  by  fin,  and  under 
the  power  of  it,  cannot  attain  to  any  fuch  know¬ 
ledge.  The  Apoftle  has  decided  this  point  for 
us.  Speaking  of  the  politeft  claflical  age  of 
Rome,  he  fays  of  her  great  philofophers,  and  ce¬ 
lebrated  authors,  that  they  were  without  under- 
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Handing,  that  they  became  vain  in  their  imagina¬ 
tions,  and  their  foolifh  heart  was  darkened. 
What  !  was  Tully  without  underftanding,  was 
the  imagination  of  Virgil  vain,  and  the  heart  of 
Seneca  foolifh  ?  Yes,  in  the  things  of  God  :  tc  for 
“  the  natural  man  receiveth  not  the  things  of  the 
“  Spirit  of  God,  for  they  are  foolifhnefs  unto 
“  him,  neither  can  he  know  them,  becaufe  they 
“  are  fpiritually  difeerned.”  1  Cor.  ii.  14. 
While  he  remains  a  natural  man,  it  is  abfolutely 
impoflible  that  he  fhould  know  them,  “  neither 
“  can  he  know  them,”  becaufe  he  has  no  fpiri- 
tual  difeernment,  by  which  alone  fpiritual  ob¬ 
jects  can  be  difeovered ;  and  therefore  he  mull: 
remain  for  ever  ignorant  of  them,  unlefs  God 
fhould  open  the  eyes  of  his  underftanding,  and 
bring  him  out  of  darknefs  into  his  marvellous 
light. 

This  is  a  very  humbling,  but  it  is  a  real  view 
of  human  nature,  and  I  need  not  to  have  gone 
to  diftant  ages  and  countries  for  proof.  We  have 
it  near  enough  at  home,  if  men’s  pride  would 
but  let  them  fee  it ;  but  their  pride  arifes  chiefly 
from  their  ignorance  of  it,  and  helps  to  keep 
them  ignorant.  If  they  had  but  a  little  humility 
they  would  difeover  how  imperfefl  their  know¬ 
ledge  is,  even  of  the  things  about  them,  and  they 
would  therefore  fee  the  neceflity  of  being  taught 
of  God  in  thefe  things,  which  were  out  of  the 
reach  of  their  fenfes  :  fuch  are  all  fpiritual  and 
2  divine 
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divine  things,  and  in  thefe  they  want  divine 
teaching,  and  the  promife  is,  concerning  thefe, 
All  thy  children  fhall  be  taught  of  God.”  Now 
God  never  a£ts  in  vain.  Unlefs  his  children 
wanted  teaching,  he  need  not  be  their  teacher : 
but  in  what  belongs  to  the  fpiritual  world  they 
are  entirely  ignorant,  and  they  have  no  means 
of  difcovering,  unlefs  they  be  taught  of  God, 
what  hate  they  are  in  by  nature,  and  if  it  be  a 
hate  of  guilt  and  mifery,  how  they  are  to  be  de¬ 
livered  from  it.  God  has  revealed  in  his  holy 
word  the  knowledge  of  what  belongs  to  thefe 
two  hates  ;  but  fin  has  fo  blinded  men’s  under¬ 
handings,  and  depraved  their  judgments,  that 
they  will  not  aflent  to  what  is  revealed,  nor  be 
determined  by  it,  until  the  Holy  Spirit  convince 
them  what  they  are  by  nature,  and  what  they 
may  be  by  grace.  Accordingly  the  fcripture  de¬ 
clares,  that  the  Holy  Spirit  is  the  infpirer  of  every 
good  thought,  and  word,  and  work.  He  enlight¬ 
ens  the  children  of  God  with  faving  truth,  and 
fubdues  the  oppofition  which  was  in  their  wills 
to  it,  and  that  enmity  which  was  in  their  hearts. 
From  the  firft  moment  he  awakens  them,  and 
opens  the  eyes  of  their  underftanding ;  until  he 
bring  them  fafe  to  glory,  he  is  their  teacher.  He 
teaches  them  to  look  upon  fin,  as  it  is  in  itfelf, 
exceeding  finful ;  he  alarms  the  confidence,  and 
makes  it  feel  the  guilt  and  danger  of  fin  ;  he 
leads  the  humbled  and  convinced  finner  to  Chrift 
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for  pardon  ;  he  gives  him  faith,  and  hope,  and 
love  ;  and,  by  grafting  him,  like  a  living  branch, 
into  the  true  vine,  enables  him  to  bear  much 
fruit  to  the  glory  of  God.  And  fince  every  thing 
good  in  him  comes  from  divine  teaching,  is  it 
not  abfolutely  neceflary  that  he  fhould  be  taught 
of  God? 

If  you  will  confider  all  thefe  authorities  toge¬ 
ther,  I  hope  they  will  convince  you,  my  brethren, 
that  there  is  a  neceffity  for  your  being  taught  of 
God  :  for  by  nature  you  are  ignorant  of  all  fpiri- 
tual  and  divine  things ;  and  you  cannot  by  any 
means  in  your  own  power,  attain  to  the  know- 
ledge  of  them  ;  the  arts  and  fciences  can  give 
you  no  affiftance.  It  is  a  matter  of  faff  that  they 
never  did,  and  the  fcripture  declares  that  they 
never  can,  help  any  man  to  difcern  the  things  of 
the  Spirit  of  God.  The  natural  man,  while  he 
remains  fuch,  be  he  ever  fo  learned,  cannot  know 
them.  And  how  then  can  he  ever  attain  any 
ideas  of  them  but  by  divine  teaching?  If  this 
evidence  has  convinced  you,  you  are  prepared  to 
follow  me  in  my  fecond  enquiry,  which  relates 
to  the  manner  in  which  God  teaches  his  people. 

His  eftablifhed  method  is  by  the  word,  and  by 
the  Spirit.  In  all  divine  teaching  thefe  two  go 
together,  the  word,  and  the  Spirit  explaining 
and  applying  the  wTord.  The  word  is  the  whole 
will  of  God,  which  he  revealed  to  be  the  means 
of  bringing  linners  from  darknefs  to  light,  from 
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fin  to  righteoufnefs,  and  from  the  power  of  fatan 
unto  God,  and  unto  the  kingdom  of  his  dear  Son, 
here  in  grace,  and  hereafter  in  glory.  Thefe 
great  things  are  fpoken  of  the  written  word  ; 
for  it  is  able,  according  to  the  Apoftle,  to  make 
a  man  wife  unto  falvation  :  but  then  the  quicken¬ 
ing  Spirit  muft  accompany  the  hearing,  or  read¬ 
ing  of  it,  or  elfe  you  will  never  find  in  it  this  fay¬ 
ing  wifdom.  It  is  only  a  dead  letter,  unlefs  the 
living  Spirit  animate  it :  for  the  letter  killeth, 
but  the  Spirit  giveth  life.  The  word  is  the  means 
in  the  hand  of  the  Spirit  of  beginning,  carrying 
on,  and  perfecting,  the  life  of  God  in  the  foul. 
When  the  Spirit  works  in  it,  and  by  it,  he  makes 
it  effectual,  through  his  mighty  operation,  to  build 
up  and  to  perfeCt  the  man  of  God.  He  works 
in  the  word ;  for  the  Spirit  is  received  in  it,  as 
the  Apoftle  thews,  2  Cor.  iii.  8,  where  he  calls 
the  preaching  of  the  gofpel,  “  The  miniftration 
“  of  the  Spirit,”  that  by  which  the  Spirit  was 
adminiltered  and  given,  and  he  fays  to  the  Gala¬ 
tians,  that,  by  this  hearing  of  faith  (which  hear¬ 
ing  was  of  the  word  of  God),  they  received  the 
Spirit ;  Gal.  iii.  2.  And  being  received,  he  en¬ 
lightened  their  minds  and  opened  their  under- 
ftandings,  that  they  might  underhand  the  fcrip- 
tures,  and  thereby  he  wrought  that  faith  in  them, 
which  cometh  by  hearing  :  for  faith  is  his  gift. 
It  is  called.  Gal.  v.  22,  “  the  fruit  of  the  Spirit  $” 
one  of  the  fruits  produced  in  the  heart  by  his 
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grace,  upon  which  account  he  is  called  ce  the 
“  Spirit  of  faith,”  2  Cor.  iv.  13.  And  when  he 
has  thus  wrought  in  the  word,  he  then  works  by 
it,  and  helps  the  believer  to  a6f  faith  upon  it. 
The  Holy  Spirit  puts  it  into  his  heart  to  defire 
the  fincere  milk  of  the  wTord,  that  he  may  grow 
thereby.  And  he  does  grow,  and  is  nourilhed  up, 
as  Timothy  wTas,  in  the  words  of  faith,  when  he 
is  enabled  by  the  fame  Spirit  to  a£t  faith  upon 
the  word ;  for  then  the  word  preached  profits 
him,  wTen  he  can  mix  faith  with  it — when  faith 
and  the  word,  like  two  fluids  of  the  fame  proper¬ 
ties,  readily  mix  together,  and  clofely  incorpo¬ 
rate.  Thus  the  word  nourifhes  him  in  the  inner 
man,  and  he  grows  thereby.  The  Spirit  applies 
it  and  renders  it  effectual  to  the  promoting  of 
every  gracious  purpofe,  for  which  it  was  reveal¬ 
ed,  and  by  its  means  he  makes  the  man  of  God 
wife  unto  falvation,  through  faith,  which  is  in 
Jefus  Chrift.  . 

This  is  the  ufual  and  common  way  in  which 
God  fulfils  the  text.  He  teaches  his  children 
fpiritual  and  divine  things  by  his  wrord,  as  ex¬ 
plained  and  applied  by  his  Spirit :  which  two 
cannot  be  put  afunder.  The  word  is  the  eye, 
and  the  Holy  Spirit  is  the  light  filming  upon  it. 
Nowr  a  man  cannot  fee  without  eyes,  and  having 
eyes  he  cannot  fee  without  light.  So  if  you  have 
the  wrord  without  the  Spirit,  you  have  eyes  with¬ 
out  light  j  and  if  you  have  the  Spirit  without  the 
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word,  you  have  light,  but  no  eyes  to  fee  it :  the 
word  and  the  Spirit  therefore  mult  go  together. 
To  expeCt  that  the  Spirit  will  teach  you  without 
the  word,  is  rank  enthufiafm,  as  great  madnefs  as 
to  hope  to  fee  without  eyes  ;  and  to  expert  that 
the  word  will  teach  you,  without  the  Spirit,  is  as 
great  an  abfurdity  as  to  pretend  to  fee  without 
light ;  and  if  any  man  fays,  that  the  Spirit  teaches 
him  to  believe,  or  to  do  what  is  contrary  to  the 
written  word,  he  is  a  mad  blafphemer.  God 
has  joined  the  word  and  the  Spirit ;  and 
what  God  has  joined  together,  let  no  man  put 
afunder. 

-  ■  .  i  * 

Convinced  of  thefe  things,  have  you,  my  bre¬ 
thren,  reduced  them  to  practice?  Do  you  go  with 
humility  to  the  word  of  God  to  be  taught,  and 
do  you  find  that  inftruction  from  it,  of  which  you 
ftand  in  need  ?  Perhaps  you  fay,  you  do  read  it, 
but  you  find  it  very  difficult  :  it  is  fo  hard  to  be 
underftood,  that  it  is  for  the  moft  part  to  you  a 
fealed  book.  This  is  a  very  general  complaint; 
but  what  is  the  caufe  of  it  ?  Certain  it  is,  that 
this  feripture  cannot  be  broken — “  All  thy  chil- 
“  dren  fhall  be  taught  of  God.”  The  fault  is 
not  in  God,  nor  yet  in  his  word.  Surely  then  it 
is  in  yourfelves.  Either  you  have  not  been  deeply 
convinced  of  your  own  blindnefs  in  fpiritual 
things,  and  therefore  are  not  practically  perfuad- 
ed  of  the  neceffity  of  the  word  ;  or  you  have  not 
looked  up  to  the  Holy  Spirit  for  his  divine  teach- 
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ing,  praying  him,  in  the  prophet’s  words,  “  Lord, 

“  open  thou  mine  eyes,  that  I  may  fee  wond- 
<c  rous  things  out  of  thy  law for  until  he  opens 
your  eyes  and  enlighten  them,  you  cannot  fee  any 
of  the  wonders  contained  in  the  book  of  God. 
Confider  thefe  points  then,  and  examine  them 
clofely.  Be  faithful,  my  brethren,  to  your,  own 
fouls,  and  be  not  afraid  to  difcover  the  true 
ground  of  your  complaint.  Have  you  been  led 
to  read  and  to  hear  the  word  of  God  under  av 
ftrong  fenfe  of  your  darknefs  and  blindnefs  with¬ 
out  it  ?  And  do  you  always  feek  the  grace  of  the 
Holy  Spirit  to  explain  and  to  apply  it  ?  The  firft 
of  thefe  is  abfolutely  neceffary  ;  becaufe  you  will 
not  alk  wifdom  of  God,  until  you  be  convinced 
you  lack  it.  And  you  will  aik  it  with  more  or 
lefs  earneftnefs  in  proportion  to  the  fenfe  you 
have  of  your  want  of  it ;  fo  that  when  you  are 
made  deeply  fenfible  of  your  great  ignorance, 
then  you  will  become  very  humble  and  teachable. 
This  is  the  proper  cKifpofition  of  mind  which  the 
Holy  Spirit  mull  work  in  you,  both  before  and 
under  divine  teaching,  and  the  confideration  of 
which  was  the  third  particular  I  propofed  to 
fpeak  to. 

Divine  teaching  is  abfolutely  necelfary  for  the 
learning  of  divine  things,  and  God  teaches  his 
children  by  his  w’ord  and  by  his  Spirit,  You 
may  be  convinced,  my  brethren,  of  thefe  truths 
in  lpeculation,  but  it  is  very  difficult  to  bring 
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them  into  pra£tice.  For  fuch  is  the  pride  of  the 
natural  man,  that  he  will  not  fubmit  to  be  taught, 
no,  not  of  God.  He  will  exalt  his  own  reafon- 
ing  faculties  above  the  wifdom  of  God’s  word, 
and  above  the  teaching  of  God’s  Spirit.  Although 
he  has  nothing  to  be  proud  of,  being  a  creature 
made  up  of  ignorance  and  fin,  yet  is  he  excef- 
fively  proud  :  for  pride  is  interwoven  in  his  very 
frame  and  conflitution.  Our  Lord  fays,  pride 
proceeds  from  within,  out  of  the  heart,  Mark, 
vii.  21.  It  comes  from  a  corrupt  principle  that 
is  within  us,  in  the  heart  ;  there  it  has  taken 
deep  root,  and,  grow'n  luxuriant,  bringing  forth 
a  vail  crop  of  proud  looks,  words,  and  works. 
Nothing  but  the  almighty  grace  of  God  can  pull 
down  the  high  opinion  which  this  proud  crea¬ 
ture  entertains  of  himfelf,  and  which  he  will 
continue  to  entertain,  until  he  be  well  difciplin- 
ed  into  the  knowledge  of  himfelf.  He  muffc  be 
brought  to  fee  his  ignorance,  and  to  feel  his  guilt 
and  mifery,  before  he  will  be  humble  enough  to 
apply  to  God  for  inftru&ion.  And  this  is  the 
vvork  of  the  Holy  Spirit.  It  is  through  his  gra¬ 
cious  operation  that  the  proud,  felf-fufficient  Tin¬ 
ner  is  made  thoroughly  acquainted  with  his  igno¬ 
rance  and  his  fmfulnefs.  The  Holy  Spirit  gives 
him  a  view  of  himfelf  in  the  glafs  o  f  the  law, 
and  lhews  him  and  makes  him  feel  the  entire 
corruption  of  his  nature,  the  blindnefs  of  his  un- 
devftanding,  the  depravity  of  his  will,  mid  the 
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rebellion  of  his  heart.  The  natural  man  is  a 
bad  fcholar  at  this  humbling  leffon.  He  learns 
it  very  flowly,  and  with  great  pain  and  difficulty. 
The  practice  of  it  is  like  plucking  out  a  right 
eye,  or  cutting  off  a  right  hand  :  for  his  inbred 
fins  are  as  dear  to  him  as  any  member  of  his 
body.  But  the  Holy  Spirit  fo  alarms  him  with 
his  guilt,  and  with  his  danger,  that  by  degrees 
he  is  brought  heartily  to  with  for  deliverance 
from  his  ignorance,  and  from  his  fins;  and  thus 
he  is  made  teachable.  He  becomes  fimple,  and 
is  willing  to  be  taught  of  God.  He  is  brought 
into  a  proper  frame  of  mind  to  fit  with  Mary  at 
the  mailer’s  feet,  hearing  his  word,  in  order  to  be 
enlightened  with  faying  wifdom,  and  to  be 
bleffed  with  the  comforts  of  faving  faith. 
To  perfons  of  this  humble,  teachable  tem¬ 
per,  the  feripture  has  made  many  fweet  pro- 
mifes,  both  when  they  at  firft  go  to  the 
fchool  of  Chriffc  to  learn  his  will,  and  alfo 
when  they  afterwards  fit  at  his  feet  hearing 
his  words,  that  they  may  do  them.  In  ge¬ 
neral,  it  is  faid,  that  God  giveth  grace  to 
the  humble,  and  particularly  grace  to  learn  his 
will,  as  Pfalm,  xxv.  9.  “  The  meek  will  he 

“  guide  in  judgment,  and  the  meek  will  he 
“  teach  his  way.”  The  meek  are  thev,  who, 
with  an  humble  and  lowly  fpirit,  receive  the 
word  of  God,  according  to  the  Apoftle  James, 
i.  2i.  “  Receive  with  meeknefs  the  ingrafted 
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f<  word,  which  is  able  to  fave  your  fouls.” 
They  (hall  be  taught  of  God,  whom  he  has 
dilpofed  to  receive  his  word  with  meeknefs,  he 
will  engraft  it  inwardly  in  their  hearts,  and  will 
enable  them  to  bring  forth  the  precious  fruits 
of  it  in  their  lives,  and  thus  he  will  teach  them 
his  way.  Ariel  then  they  will  be  able  to  take  up 
the  words  of  Ohrid,  gratefully  acknowledging 
what  God  has  done  for  them — <c  We  thank 
‘c  thee,  O  Father,  Lord  of  heaven  and  earth, 
“  beeaufe  thou  hall  hid  thefe  things  from  the 
*c  wife  and  prudent,  and  hall  revealed  them 
unto  babes.”  The  things  of  God  are  dill 
hid  from  the  wife  and  prudent,  from  the  wife 
and  prudent  ones  of  this  world,  who  feek  the 
knowledge  of  them  by  mere  human  learning, 
which,  without  grace,  only  puffs  them  up,  and 
hinders  them  from  feeing  their  want  of  divine 
teaching;  from  all  fuch  he  hides  the  knowledge 
of  fpiritual  things,  but  he  reveals  them  to  thofe 
whom  the  Holy  Spirit  has  made  humble  and 
teachable.  When  fuch  perfons  come  with  a 
meek  temper  to  be  taught  of  him,  then  he 
manifells  to  them  the  fecrets  of  his  kingdom : 
for  he  reveals  them  unto  babes :  unto  them 
that  bleffed  promife  of  the  New  Tedament  is 
fulfilled,  “  If  any  of  you  lack  wifdom,  and  is 
“  humbled  under  the  fenfe  of  his  want  of  it, 
“  Jet  him  alk  it  of  God,  who  giveth  unto  all 
“  alkers  liberally,  and  upbraideth  not,  and  it 
“  {hall  be  given  him.”  James  i.  5. 
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This  then  is  the  proper  difpofition  of  mind 
with  which  the  Holy  Spirit  prepares  the  chil¬ 
dren  of  God  for  divine  teaching,  and  by  which 
he  helps  them  to  profit  under  it.  He  makes 
them  humble,  meek,  and  lowly  in  their  own 
eyes,  and  defirous  of  being  taught  of  God.  To 
fuch  perfons  he  giveth  grace  to  underhand  the 
wrord,  to  apply  it,  and  to  be  edified  by  it.  To 
thofc  whom  he  has  humbled  he  giveth  his  grace, 
becaufe  they  will  take  no  merit  to  themfelves  ; 
but  will  afcribe  the  glory  of  what  they  learn  to- 
their  divine  teacher,  and  life  it  to  the  praife  of 
the  glory  of  his  grace.  You  are,  1  hope,  con¬ 
vinced  of  thefe  great  truths,  but  perhaps  fome 
of  you  do  not  fee  clearly  how  you  are  to  attain 
this  humble,  teachable  difpolition.  Are  you 
convinced  of  your  own  want  of  it?  If  you  are, 
this  is  the  work  of  the  Holy  Spirit.  He  has  be¬ 
gun  to  make  you  fenfible  of  your  ignorance; 
and  he  mull:  prepare  you  to  receive  inftrudtion, 
as  well  as  give  it  you.  The  defire  to  be  taught 
of  God  cometh  from  him,  as  well  as  the  teach¬ 
ing.  itfelf.  He  muft  work  in  you  both  to  will 
and  to  do:  for  it  is  written,  Prov.  xvi.  i,  “  The 
“  preparations  of  the  heart  in  man  are  from 
44  the  Lord;”  if  there  be  any  preparations  in 
your  heart  to  be  taught  of  God,  this  is  not  from 
yourfelf,  it  is  from  the  Lord,  and  is  exprefsly 
aferibed  to  him.  Gal.  v.  23,  where  meeknefs  is 
mentioned  among  the  other  fruits  of  the  Spirit, 
that  meeknefs  whereby  we  receive  the  engrafted 
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word  is  the  fruit  of  his  grace  in  the  heart. 
Apply  to  him  for  it,  and  he  will  make  you  an 
humble,  teachable  fcholar  in  the  fchool  of  Chrift; 
and  when  he  has  thus  difpofed  you  to  give 
him  all  the  glory  of  teaching  you,  then  to  you 
his  promife  fhall  be  fulfilled,  and  you  fhall  be 
taught  of  God. 

From  what  has  been  now  offered,  the  doc¬ 
trine  of  the  text  is,  I  hope,  made  plain  and 
clear:  if  fcripture  authority  can  cdnvince,  and 
if  matter  of  fa£t  can  determine  the  point,  they 
give  in  full  evidence  for  the  neceflity  of  divine 
teaching,  which  is  farther  confirmed  from  the 
eftablifhed  method  in  which  God  teaches  his 
children.  He  revealed  his  word  for  their  in- 
ftruction,  and  his  Spirit  ftill  accompanies  the 
hearing  or  reading  of  it,  and  renders  it  effe£tuat 
to  the  purpofes  for  which  it  was  revealed.  lie 
ftill,  by  his  grace,  prepares  the  fmner’s  mind  to 
receive  it,  by  convincing  him  of  his  ignorance  of 
the  things  of  God,  by  bringing  him  with  an 
humble  teachable  temper  to  learn  them  from  the 
word  of  God,  and  then  he  works  faith  in  the  fin- 
ner’s  heart  by  the  word,  and  helps  the  believer 
to  aft  faith  upon  the  word  of  God’s  grace,  which 
is  able  to  build  him  up,  and  to  give  him  an  in¬ 
heritance  among  all  them  which  are  fandtified. 
Thefe  particulars  have  been  eftablifhed  upon  ex- 
prefs  paffages  of  Holy  Scripture ;  and  what  ef¬ 
fect,  my  brethren,  has  our  prefent  confideration 
of  them  had  upon  you  ?  Has  it  been  the  means 
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of  (hewing  any  of  you  how  much  you  hood  in 
need  of  divine  teaching?  Has  it  ftirred  up  fer¬ 
vent  defires  in  any  of  you  for  the  teachings  of 
God’s  Spirit?  If  neither  of  thefe  good  effects 
followed,  what  is  the  caufe  which  hindered  ?  If 
you  believe  the  feripture  to  be  the  word  of  God, 
you  cannot  deny  the  doftrine.  No  words  can 
be  plainer  than  thefe  written  in  the  prophets, 
“  They  ihall  be  ALL  taught  of  God.”  If  all 
are  not  to  be  taught  of  God,  how  do  you  under¬ 
hand  the  words  ?  Do  you  think  they  fpeak  only 
of  the  apoftles  and  primitive  Chriftians,  to  whom 
they  were  fulfilled,  but  we  are  not  now  to  ex¬ 
pend  their  aceomplifhment  ?  This  is  the  opinion 
of  many  perfons,  but  it  is  quite  unfcriptural. 
The  54th  chapter  of  Ifaiah,  as  explained  by  an 
infallible  interpreter  in  the  New  Teftament, 
treats  of  the  Gentile  church  in  the  lall  days,  of 
which  it  is  faid,  verfe  13,  “  And  all  thy  chil- 
“  dren  fhall  be  taught  of  the  Lord,”  ALL 
without  exception,  all  God’s  children  among 
the  Gentiles  in  every  age  fhall-  be  taught  of 
the  Lord.  To  the  fame  purpofe  the  Prophet 
Jeremiah,  ch.  xxxi.  fpeaks  of  the  new  covenant 
which  was  to  be  eftablilhed  in  the  laft  days,  de¬ 
clares  from  the  mouth  of  God,  ver.  34,  “  And 

“  they  fhall  teach  no  more  every  man  his  neigh- 
“  bour,  and  every  man  his  brother,  faying, 
<c  Know  the  Lord;  for  they  fhall  all  know  me 
“  from  the  leaft  of  them  to  the  greateft  of  them, 
{<  faith  the  Lord.”  This  promife  belongs  to  the 
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new  covenant,  under  which  God  himfelf  en¬ 
gages  to  teach  his  peopJe,  and  they  all,  from 
the  leaft  to  the  greateft,  fliall  know  the  Lord. 
And  when  our  bleffed  Saviour  in  the  text  refer¬ 
red  to  thefe  and  fuch-like  promifes,  which  are 
written  in  the  prophets,  he  made  no  limitation, 
but  faid,  “  they  fliall  be  all  taught  of  God,” — 
all  in  every  age  of  the  church,  who  are  made 
fenfible  ot  their  want  of  divine  teaching,  and 
look  up  to  heaven  for  a  divine  teacher,  fliall  be 
taught  of  God.  Certainly  thefe  paffagcs  can¬ 
not  be  fo  far  wrefted  and  tortured  as  to  make 
them  fpeak  for  divine  teaching  in  one  age  of 
the  church  only.  How  can  you,  with  any  ap¬ 
pearance  of  truth,  fix  a  limited  fenfe  to  thefe 
univerfal  proportions — ALL  thy  children  fliall 
be  taught  of  the  Lord — they  fliall  ALL  know 
me  from  the  leaft  to  the  greateft  :  for  they  fliall 
be  ALL  taught  of  God — All  were  to  be  taught 
by  him,  all  his  children,  therefore  his  children 
now  have  the  fame  promife  of  divine  teaching 
which  the  primitive  Chriftians  had;  for  the 
promife  is  to  us,  and  to  our  children,  and  to  all 
that  are  afar  off,  even  as  many  as  the  Lord  our 
God  fliall  call. 

Since  then  the  fcripture  fo  clearly  confutes 
this  abfurd  and  wicked  opinion,  do  you,  my 
brethren,  give  it  up,  and  acknowledge  the  ne- 
ceftity  of  divine  teaching  ?  If  not,  what  other 
objection  have  you  againft  the  doctrine?  Have 
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you  been  ufed  to  think,  that  it  carried  with  it 
an  air  of  enthufiafm  ?  I  know  many  perfons 
look  upon  it  in  this  light.  If  any  of  you  do, 
pray  tell  us  what  you  mean  by  enthufiafm  ?  for 
it  feems  to  us  only  a  bad  name  given  to  the  belt 
thing.  At  this  day  the  knowledge  of  vital  and 
experimental  religion  is  fo  far  loft,  that  whenever 
the  generality  of  our  people  hear  it  fpoken  of, 
they  do  not  underftand  it ;  and  what  they  do 
not  underftand,  they  reject  under  the  odious 
name  of  enthufiafm ;  fo  that  this  name  does  not 
Hand  for  any  bad  properties  in  the  thing  to  which 
they  apply  it,  but  only  fignifies  their  diflike  of 
it.  And  if  they  exprefs  their  diflike  by  an 
hard  name,  what  hurt  can  that  do  ?  Can  it 
really  turn  the  words  of  truth  and  fobernefs 
into  enthufiafm  ?  Can  that  be  enthufiafm,  which 
believes  God  to  be  a  faithful  promife-keeping 
God,  and  that  his  word  cannot  be  broken? 
What !  is  it  enthufiafm  to  defire  to  be  taught 
of  God,  and  to  afk  wifdom  of  him,  after  he 
has  commanded  his  children  to  afk  it,  and  has 
engaged  to  teach  it  to  them?  Surely,  no.  God’s 
promifes  muft  be  fulfilled,  and  they,  who  feek 
their  accomplifhment,  cannot  be  difappointed. 
He  hath  fpoken  by  the  mouth  of  his  holy  pro¬ 
phets,  that  all  his  children  fhall  be  taught  of 
God ;  and  heaven  and  earth  fhall  pafs  away, 
before  one  tittle  of  thefe  words  fhall  fail.  Men 
and  brethren,  what  do  you  think  now  of  this 
4  3  objection. 
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obje&ion,  which  wants  to  make  God  a  liar,  for 
promiftng  to  teach  his  children,  and  which  treats 
them  as  enthufiafts  who  expert  to  be  taught 
of  him  ?  Certainly  you  cannot  defend  fuch  a 
blafphemous  opinion.  Well  then,  the  way  is 
farther  cleared  for  a  favourable  reception  of  the 
do&rine  ;  and  do  you  indeed  receive  it?  Per¬ 
haps  you  afTent  to  it.  But  what  fort  of  an  af- 
fent  do  you  give?  Is  it  aftive  and  operative  ?  If 
not,  what  will  it  avail?  You  will  learn  none  of 
the  things  of  God,  by  limply  believing  that 
God  does  teach  them  to  his  children.  You 
muft  afk,  if  you  would  have  :  you  mull  feek,  if 
you  would  find  that  wifdom  which  cometh  from 
above.  And  you  muft  afk  with  earneftnefs,  and 
feek  with  diligence  not  as  if  you  could  there¬ 
by  merit,  but  to  exprefs  your  wants  and  your 
humility.  The  divine  direction  in  this  cafe  is, 
Prov.  ii.  3,  4,  8cc.  “  If  thou  crieft  after  know- 
“  ledge,  and  lifted:  up  thy  voice  for  under- 
“  ftanding,”  not  aiking  faintly,  but  crying  aloud, 
and  lifting  up  the  voice  through  the  fervency 
of  the  defire  after  wifdom.  “  And  if  thou 
“  feekeft  her  as  filver,  and  fearcheft  for  her  as 
hid  treafures,”  feeking  with  as  great  pains,  and 
fearching  with  as  conftant  application,  as  ever 
worldly  man  took  to  enrich  himfelf :  “  Then 
l<  fhalt  thou  underftand  the  fear  of  the  Lord,. 
((  and  find  the  knowledge  of  God  :  for  the  Lord 
Vol.  III.  D  <£  giveth 
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£<  giveth  wifdom,”  he  giveth  it  to  every  one 
who  feeks  with  humble  diligence. 

Thefe  are  words  of  comfort  to  you  who  defire 
to  be  taught  of  God,  and  who  are  feeking  of 
him  the  knowledge  of  divine  things.  Seek,  as 
he  has  directed  you,  and  you  fhall  find.  He 
will  teach  you,  becaufe  he  has  made  you  teach¬ 
able.  He  has  already  taught  you  one  leflTon, 
which  is  perhaps  the  hardeft  you  have  to  learn. 
He  has  convinced  you  of  your  entire  ignorance 
of  divine  things.  You  no  longer  take  up  your 
reft  in  the  fancied  abilities  of  nature,  but  are 
confulting  the  word  of  God,  and  praying  for. 
the  teachings  of  the  Spirit  of  God.  This  is  the 
appointed  way  to  receive  inftruStion.  And  if 
you  wait  in  this  way,  he  who  dircdted  you  to 
the  way  will  meet  you  and  inftruct  you  in  it. 
Only  remember,  that  his  glory,  being  the  motive 
and  end  of  all  his  dealings  with  men,  muft  be 
your  motive  and  end  in  learning  divine  things. 

j  O  O 

You  muft  have  a  fingle  eye  to  his  glory  in  afking 
knowledge  of  him  ;  and  what  he  gives,  you  muft 
ufe  to  his  glory.  His  glory  muft  be  promoted 
by  all  that  he  teaches  you :  and  therefore  you 

muft  come  to  learn  of  him,  humble ,  under  a  con- 

♦ 

tinual  fenfe  of  your  ignorance  and  unworthi- 
nefs,  and  meek,  difpofed  like  a  new-born  babe 
to  receive  the  fincere  milk  of  the  word,  that 
you  may  grow  thereby,  and  you  muft  be  a  dill - 
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vent  fcholar ,  you  mull  read  much,  and  pray  more; 
vea,  you  mull  watch  in  prayer  with  all  perfe- 
veranee,  and  then  the  promife,  which  wifdom 
itfelf  has  made,  fhall  be  fulfilled  to  you.  Prov. 
viii.  34,  “  Blefifed  is  the  man  that  heareth  me, 
“  watching  daily  at  my  gates,  waiting  at  the 
<c  pofts  of  my  doors.”  He  that  watches  and 
waits  thus,  is  blefied:  for  God,  who  commanded 
light  to  fhine  out  of  darknefs,  will  fiiine  into 
his  heart,  to  give  the  light  of  the  knowledge 
of  the  glory  of  God  in  the  face  of  Jefus  Chrift, 
What  thanks  can  we  render  unto  God  for  his 
exceeding  grace,  who  dill  fhines  into  the  hearts 
of  his  children  ?  Glory  be  to  his  great  name, 
there  are  many  among  us  who  have  reafon  to 
praife  him  for  his  divine  teaching.  They  have 
found  him  faithful  to  fulfil  his  promifes:  for  he 
has  opened  their  blind  eyes,  and  has  led  them 
into  the  knowledge  and  belief  of  the  truth. 
Daily  are  they  magnifying  the  riches  of  his  in¬ 
finite  love,  which  has  brought  them  out  of 
darknefs  into  his  marvellous  light,  and  has  tranf- 
Lated  them  out  of  the  kingdom  of  fatan  into 
the  kingdom  of  his  dear  Son.  Thefe  perfons 
are  witneflfes  for  God,  and  can  fet  to  their  feal 
that  he  llill  teaches  his  children  by  his  word, 
and  by  his  Spirit:  for  they  have  been  illumi¬ 
nated  with  the  true  knowledge  and  underftand- 
ing  of  his  word,  and  by  their  living  they  fet  it 
forth,  and  drew  it  accordinglv, 
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This  is  the  happy  (late  of  fo  many  of  you  as 
are  real  Chriftians.  You  have  experience  of 
the  truth  of  the  text,  and  know  it  to  be  an  un¬ 
doubted  matter  of  fa£f.  My  Chriftian  brethren, 
what  return  will  you  make  to  your  divine 
teacher  for  the  comfortable  leffons  which  he  has 
taught  you  ?  What  lefs  can  you  do,  than  praife 
him  with  your  lives,  as  well  as  with  your  lips? 
Praife  him  for  what  you  have  already  learnt, 
and  continue  humbly  to  wait  on  him  for  your 
growth  in  knowledge.  Remember  that  the  new 
man  which  you  have  put  on  is  to  be  renewed 
in  knowledge  day  by  day.  The  fpirit  of  wif- 
dom  is  to  help  you  to  grow  in  grace,  and  in  the 
knowledge  of  your  Lord  and  Saviour  Jefus 
Chrift.  This  is  your  privilege;  and  it  is  your 
intereft  to  make  a  conftant  ufe  of  it.  The  wifeft 
of  us  know  but  little  of  what  is  to  be  known, 
therefore  you  fhould  be  diligent  in  your  attend¬ 
ance  upon  the  means  appointed  of  God  for 
your  teaching.  Read  the  word,  and  meditate 
in  it  day  and  night ;  and  when  the  Holy  Spirit 
explains  and  applies  it,  then  it  will  be  a  lan¬ 
tern  unto  your  feet,  and  a  light  unto  your  paths. 
Pray  over  the  word.  Prayer  will  digeft  it,  and 
the  prayer  of  faith  mixed  with  it,  will  make  it 
nourifhing  and  flrengthening  to  the  inner  man. 
And  thus  you  will  grow  in  grace,  and  be  re¬ 
newed  in  knowledge — the  underftanding  will 
be.  renewed  with  Hi  11  clearer  views  of  fpirituil 
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things,  the  heart,  no  longer  prejudiced  againft 
them,  will  be  renewed  with  a  more  determinate 
choice  of  them,  and  the  affeftions  will  be  re¬ 
newed  with  a  more  hearty  love,  and  a  fuller 
enjoyment  of  them.  Hereby  your  fanflifica- 
tion  will  be  carried  on,  and  you  will  be  renewed 
day  by  day  in  true  holinefs  after  the  image  of 
him  that  created  you. — Having  therefore  thefe 
privileges,  dearly  beloved  brethren,  having  fuch 
a  teacher,  and  fuch  things  to  learn  of  him,  hav¬ 
ing  the  fpirit  of  the  Moft  High  God  to  teach 
you  all  things,  which  belong  to  your  prefent 
peace,  and  to  your  eternal  glory.  Oh  what  di¬ 
ligence  fhould  you  ufe  in  attending  upon  the 
means,  by  which  your  divine  teacher  has  pro- 
mifed  to  inftruft  you.  In  them  be  ye  conftantly 
found  waiting,  waiting  with  humble,  teachable 
tempers,  and  praying  for  the  bleffing  of  God 
upon  the  ufe  of  his  appointed  means.  And 
while  you  thus  continue  to  wait  upon  God,  he 
will  continue  to  teach  you.  Fie  has  promifed 
it  to  his  children,  and  he  cannot  lie.  He  will 
make  you  wife  unto  falvation. 

Having  thus  exhorted  you,  my  Chriftian 
brethren,  to  make  a  diligent  ufe  of  the  great 
privilege  of  the  new  covenant,  I  have  nothing 
farther  to  offer,  but  my  prayers.  May  he  that 
heareth  prayer,  fend  down  his  bleffing  upon 
what  has  been  now  fpoken.  May  the  God  of 
our  Lord  Jefus  Chrift,  the  father  of  glory,  give 
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unto  you  the  Spirit  of  wifdom  and  revelation 
in  the  knowledge  of  him,  that  the  eyes  of  your 
underftanding  being  enlightened,  ye  may  know 
what  is  the  hope  of  his  calling,  and  what  the 
riches  of  the  glory  of  his  inheritance  in  the 
faints,  and  what  is  the  exceeding  greatnefs  of 
his  power  to  us  ward  who  believe.  Oh  may 
our  God  manifeft  thefe  great  truths  to  your  un- 
derftandings,  and  give  you  the  fweet  experience 
of  them  in  your  hearts,  that  you  may  be  filled 
with  the  knowledge  of  his  will  in  all  wifdom 
and  fpiritual  underftanding,  and  that  ye  may 
walk  worthy  of  the  Lord  unto  all  pleafing, 
being  fruitful  in  every  good  work,  and  increafing 
in  the  knowledge  of  God,  until  you  fee  him 
face  to  face ;  and  then  fhall  you  know,  even  as 
alfo  you  are  known.  To  this  perfect  knowledge 
and  ever-blefled  fruition  of  God  may  the  Lord 
Jefus  bring  you  all  by  the  miniftry  of  his  word, 
and  by  the  teachings  of  his  Spirit,  that  you  may 
be  for  ever  happy  in  giving  thanks  and  praife 
to  the  three  divine  perfons  in  one  Jehovah,  to 
whom  the  church  in  earth  and  heaven  afcribes 
all  glory  in  time  and  in  eternity.  Amen,  and 
Amen, 
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Romans  vii.  12, 

Wherefore  the  law  is  holy,  and  the  commandment  holys 

juft,  and  good . 

The  great  Creator  and  pofiefTor  of  heaven 
and  earth,  hath  an  indifputable  authority  to 
make  laws  for  the  government  of  his  creatures, 
and  to  require  their  obedience.  Since  every 
thing  that  they  have  is  received  from  his  hands, 
and  held  under  him  at  his  pleafure,  it  therefore 
behoves  them  to  enquire  upon  what  terms  they 
hold  it.  And  if  God  has  given  them  any  laws, 
it  is  their  duty  to  ffcudy  them,  and  their  intereft 
to  obey  them.  If  there  be  any  fanftions  to  en¬ 
force  thefe  laws,  any  rewards  or  punifhments, 
they  fhould  enquire,  where  thefe  things  are  to  be 
known,  and  by  what  means  difcovered,  that  they 
may  obtain  the  reward  and  efcape  the  punilh- 
ment. 
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Whenever  a  ferions  unprejudiced  perfon  de¬ 
fires  to  be  fatisfied  in  thefe  points  which  fo  nearly 
concern  his  prefent  peace  of  confidence,  and 
his  future  happinefs,  he  will  foon  be  convinced 
that  God  has  made  a  gracious  provifion  for  his 
inftrudlion.  God  has  opened  his  mind  and  will 
in  this  matter.  He  has  recorded  his  laws,  and 
publifhed  them.  The  facred  volume  of  divine 
ftatutes  is  in  our  hands,  and  in  our  mother  ton¬ 
gue.  It  is  fo  very  fliort  that  none  can  want  time 
to  perufe  it,  and  it  is  fo  very  plain  and  intelligi¬ 
ble,  as  to  the  rule  of  duty,  that  none  can  plead 
ignorance.  He  that  runs  may  read  it,  and  the 
fimple  may  underhand  it,  and  learn  knowledge  : 
for  upon  a  very  curfory  view  of  this  divine  treatife, 
it  will  appear,  that  there  are  three  diftincl  bodies 
of  law  mentioned  in  it,  namely,  the  moral  law, 
the  ceremonial  law,  and  the  law7  of  faith.  We 
are  all  highly  concerned  to  enquire  into  the 
nature  of  thefe  law's,  and  therefore  I  purpofe, 
through  God’s  affi fiance,  to  enquire  into  the 
fcope  and  delign  of  each  of  them.  At  prefent  I 
fhall  coniine  myfelf  to  the  moral  law,  which  alone 
is  fpoken  of  in  my  text.  The  apoftle  is  treating 
of  its  ufefulnefs  to  difeover  the  finfulnefs  of  fin  : 
u  I  had  not  knowm  fin,”  fays  he,  “  but  by  the 
"  law  the  law7  muft  firft  lay  down  a  rule,  before 
it  can  be  knowm  what  fin  is,  w7hich  is  the  tranf- 
greffon  of  that  rule :  “  For  I  had  not  known 
“  iuft,”  and  that  the  very  firft  rifing  and  motion  of 
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evil  in  the  heart  was  a  fin,  “  unlefs  the  law  had 
“  faid.  Thou  fhalt  not  covet.”  This  is  the  law 
of  the  tenth  commandment ;  from  whence  it 
is  very  evident  that  St.  Paul  is  here  treating  of 
the  moral  law,  which  is  of  fuch  perfect  purity,  as 
to  reach  to  the  defires  and  covetings  of  the  heart, 
and  which,  by  reftraining  them,  makes  them 
appear  more  finful,  and  grow  more  outrageous. 
“  But  fin  taking  occafion  by  the  commandment, 
“  wrought  in  me  all  manner  of  concupifcence  : 
“  for  without  the  law  fin  w as  dead,”  although 
it  be  in  us,  yet  it  is  not  perceived,  until  it  be  held 
before  the  holy  fpiritual  law  of  God,  and  then  it 
begins  to  ftir  and  rage  :  for  as  it  follows,  “  I  was 
“  once  alive  without  the  law,”  fays  the  apofile, 
when  I  knew  not  the  law  I  thought  myfelf  alive, 
my  confcience  never  troubled  me,  nor  did  I  ap¬ 
prehend  the  deadly  nature  of  fin,  <f  but  when 
“  the  commandment  came,”  when  I  began  to 
underftand  the  commandment  in  its  fpiritual 
nature,  and  it  came  to  my  confcience,  and  was 
applied  with  a  divine  power  to  my  heart,  “  then 
“  fin  revived,  and  I  died,”  I  found  myfelf  dead 
in  trefpafifes  and  fins  :  “  for  the  fame  command- 
“  ment  which  was  ordained  unto  life  was  found 
“  to  be  unto  me  unto  death  :  but  fin  took  occa- 
“  fion  by  the  commandment,”  not  through  any 
fault  in  the  commandment,  but  entirely  through 
my  own  fault,  “  deceived  me,  and  by  it  flew 
f£  me.  What  fhall  we  fay  then  ?  Is  the  law  and 
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**  the  commandment  fin  ?  God  forbid.  The  law 
££  is  holy,”  all  the  the  fault  is  in  us*  who  abufe 
the  law,  “  and  the  commandment  is  holy,  and 
£c  juft,  and  good.”  The  occafion  of  the  words 
and  the  context  thus  in  part  opened  and  ex¬ 
plained  may  help  us  to  determine, 

Firft,  Wha.t  the  moral  law*  is. 

Secondly,  Whether  it  be  ftill  in  force. 

Thirdly,  Whether  we  have  all  kept  it,  and  if 
not. 

Fourthly,  What  is  the  penalty  due  to  the 
breach  of  it ;  and  then  I  ftiall  draw  fome 
practical  inferences  from  thefe  particulars. 
And  may  the  Spirit  of  the  living  God  apply 
what  fhall  be  fpoken.  May  he  enlighten  all 
your  underftandings  with  a  clear  view  of 
the  fpiritual  nature  of  the  moral  law,  that 
by  it  you  may  be  brought  to  the  know' ledge 
of  fin,  and  to  fee  and  to  feel  your  want  of 
a  Saviour.  Under  the  teachings  of  this  good 
Spirit  let  us  conftder, 

Firft,  W  hat  the  moral  law  is.  I  define  it  to 
be  the  holy,  juft,  and  good  will  of  God  made 
known  and  promulged  to  his  creatures  in  all 
thefe  particulars,  wherein  he  requires  their  pet*- 
te£t  obedience,  in  order  to  their  happinefs.  The 
law  is  the  difeovery  of  his  will :  for  the  almighty 
Creator  and  fovereign  Lord  of  heaven  and  earth 
governs  all  his  works  and  creatures  according  to 
the  good  pleafure  of  his  own  will.  His  will  is 
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the  abfolutely  perfect  law  of  the  natural  world. 
He  hath  given  to  the  inanimate  works  of  his 
hands  a  law  which  fhall  not  be  broken.  The 
active  powers  in  nature  fhall  work,  and  paffive 
matter  fhall  obey  by  an  unalterable  rule,  until 
the  heavens  be  folded  up  like  a  fcroll,  and  the 
earth  and  all  the  works  therein  fhall  be  burnt 
up.  And  his  will  is  as  abfolute  a  law  to  his 
rational  creatures,  as  to  the  natural  agents : 
becaufe  he  can  enact  no  laws,  but  what  partake 
of  his  own  adorable  perfections.  His  law  is  his 
will  made  known.  It  is  a  copy  of  his  infinitely 
pure  mind.  It  is  a  fair  tranfcript  of  his  holinefs, 
juftice,  goodnefs,  and  of  every  other  divine  attri¬ 
bute  :  for  by  the  law  he  difcovers  to  his  creatures 
what  it  Is  his  will  they  lliould  be  and  do,  in  order 
to  preferve  his  favour.  He  would  have  them 
holy,  juft,  and  good,  and  the  law  makes  known 
to  them  the  rule  of  their  obedience  ;  by  an  exaCt 
conformity  to  which  they  are  holy,  juft,  and 
good..  The.  will  of  God  revealed  in  the  law  is 
holy,  and  conformity  to  it  is  holinefs.  Holinefs, 
in  the  Old  Teftament  language,  fignifies  a  repa¬ 
ration  from  impurity,  and  when  applied  to  the 
divine  nature,  it  rather  expreffes  what  God  is 
not,  than  what  he  is.  It  is  a  negative  idea, 
denoting  an  entire  reparation  from  every  thing 
which  can  defile.  Holinefs  in  God  excludes  all 
poffibility  of  pollution.  In  him  there  neither  is, 
nor  can  be,  the  leaf!  impurity.  He  is  of  purer 
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eyes  than  to  behold  the  leaf!  iniquity.  He  cannot 
even  look  upon  any  thing  which  is  in  the  lead 
unclean  :  for  without  holinefs  no  man  fhall  fee 
the  Lord.  Now  the  law  is  an  exafl  copy  of 
God’s  holinefs.  It  is  the  outward  difcovery 
of  his  molt  holy  mind  and  will,  informing  his 
creatures  how  perfectly  pure  they  mull  preferve 
themfelves,  if  they  would  preferve  his  favour. 
The  law  difcovers  to  them  what  God  is,  and 
fhews  how  like  him  they  ought  to  be  in  holinefs. 
And  fince  God  cannot  behold  the  leaf!  impurity, 
confequently  his  law  cannot,  becaufe  it  is  his 
mind  and  will  revealed  concerning  this  matter. 
He  will  not  fuffer  any  deviation  from  his  law,  no, 
not  in  thought :  for  the  language  of  the  law  is 
pofitive  and  exprefs  out  of  the  mouth  of  the 
fupreme  law-giver  himfelf— “  Be  ye  holy,  for  I 
“  am  holy.”  And  are  you,  my  brethren,  thus 
holy  ?  This  fhould  be  a  matter  of  clofe  examina¬ 
tion.  Are  you  what  the  law  requires  you  to  be  ? 
Do  you  look  upon  the  law  as  perfectly,  infinitely 
holy  in  itfelf,  even  as  holy  as  God  is  ;  and  have 
you  confidered  fin  as  an  offence  againfl  the 
holinefs  of  God  and  of  his  law,  even  fuch  an 
unpardonable  offence,  that  you  could  never  make 
the  lead  fatisfaclion  for  it  ?  It  is  very  evident 
thefe  things  are  not  well  underdood,  becaufe 
the  practice  of  mankind  lhews  what  low  ideas 
they  entertain  of  them.  What  makes  fin  appear 
light  and  little,  and  fome  offences  fnvall  ?  Is  it 
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Hot  becaufe  Tinners  are  ignorant  of  the  absolutely 
perfect  holinefs  of  the  law  ?  And  after  they 
have  broken  it,  how  mean  an  opinion  have  they 
of  its  holinefs,  when  they  think  that  a  little  Sor¬ 
row,  and  Tome  few  tears,  that  repentance  and 
amendment  can  make  them  holy,  and  Satisfy,  the 
demands  of  the  broken  law  ?  If  any  of  you  en¬ 
tertain  thefe  unworthy  ideas  of  God  and  of  his 
law,  you  fhould  confider  that,  although  God 
require  you  to  be  perfectly  holy,  yet  lie  can 
require  nothing  of  you  but  what  is  juft.  The 
law  is  juft  as  well  as  holy,  juft  in  all  its  demands, 
and  juft  in  the  rule  of  its  procefs  in  rewarding 
obedience  and  punifliing  tranfgreffion.  The  Scrip¬ 
ture  word  for  juftice  is  taken  from  human  affairs, 
and  from  thence  is  applied  to  divine.  In  the 
firft  ages  of  the  world,  money  was  paid  and 
received  by  weight,  and  he  who  kept  an  even 
balance  in  paying  and  receiving  was  a  juft  man. 
His  juftice  confined  in  keeping  the.  Scales  even, 
in  weighing  all  things  with  an  equal  balance, 
and  in  giving  and  taking  only  what  was  lawful 
and  right.  Now  the  law  holds  this  balance  of 
juftice  in  its  hands,  that  it  may  prove  the  Judge 
of  all  the  earth  does  right,  and  will  be  glorified 
in  all  that  he  requires  of  his  creatures  :  for  the 
holy  obedience  which  he  demands  of  them  is  a 
juft  obedience.  He  had  a  Sovereign  authority  to 
require  it,  and  he  gave  them  power  to  pay  it  him, 
and  therefore  they  could  not  complain  of  any 
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injuftice,  if  he  fhould  infli6t  the  punifhment 
threatened  to  the  difojjadient,  any  more  than  if 
he  fhould  beftow  the  regard  promifed  to  the 
obedient.  Thus  the  law  is  juft.  It  is  the  exaft 
copy  of  God’s  juftice,  and  is  as  perfeftly  juft  as 
God  is.  It  can  no  more  require  or  do  an  unjuft 
thing,  than  God  can :  for  the  law  only  difcovers 
what  is  the  infinitely  juft  mind  and  will  of  God 
concerning  the  behaviour  of  his  creatures. 
The  law  fays,  “  Do  this  and  thou  fhalt  live. 
<£  Tranfgrefs  this,  and  dying  thou  fhalt  furely 
cc  die.”  This  is  the  will  of  the  fupreme  law¬ 
giver,  and  his  juftice  is  engaged  to  fee  the  honour 
of  his  law  maintained,  as  well  in  punifhing  tranf- 
greftion  with  death,  as  in  rewarding  obedience 
with  life.  The  law  cannot  poflibly  do  any  in¬ 
juftice,  becaufe  it  is  dire&ed  by  the  unerring  will 
of  God.  God,  and  his  will,  and  his  law,  are 
alike  juft ;  for  it  is  written  in  the  law,  Deut. 
xxxii.  4,  u  The  Lord’s  work  is  perfect ;  for  all 
c<  his  ways  are  judgment,  a  God  of  truth,  and 
te  without  iniquity,  juft  and  right  is  he.” 

All  his  ways  and  dealings  with  the  children  of 
men  are  perfectly  juft,  and  they  are  alfo  good. 
His  law  is  good.  It  partakes  of  the  goodnefs 
of  its  divine  author,  inafmuch  as  it  tends  to 
promote  the  welfare  and  happinefs  of  his  crea¬ 
tures.  The  creature  was  made  to  fhew  forth 
the  glory  of  its  great  Creator,  and  the  law  was 
the  rule  by  which  it  was  to  walk  in  order  to 
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promote  his  glory*  and  in  this  holy  walking  there 
was  all  good  to  be  met  with.  It  was  the  way 
of  pleafantnefs,  and  the  path  of  peace.  It  pre- 
ferved  the  atfurance  of  the  divine  favour,  afforded 
a  perpetual  feaft  of  confcience,  and  gave  fure 
and  certain  hopes  of  a  glorious  immortality  ;  for 
Mofes  thus  defcribeth  the  righteoufnefs  which 
is  of  the  law,  that  the  man  who  doeth  thefe 
things  fhall  live  by  them.  If  he  do  all  the  things 
written  in  the  book  of  the  law  he  fhall  live  unto 
God,  and  fhall  live  with  God.  He  fhall  enjoy  a 
life  of  happinefs  here  in  the  love  and  communion 
of  God,  and  he  fhall  enjoy  an  endlefs  life  of 
glory.  Surely  then  the  law  is  good !  Since  the 
keeping  of  it  would  have  produced  all  good,  and 
fince  the  tranfgrefling  of  it  has  brought  all  the 
evil  upon  man  which  he  can  fuffer  in  time  and 
in  eternity.  Confider,  my  brethren,  how  good 
the  law  is  from  that  deluge  of  evil  which  came 
in  upon  the  breach  of  it.  When  the  Lord  God, 
at  the  end  of  his  fix  days  works,  furveyed  all 
that  he  had  made,  behold  it  was  very  good. 
There  was  then  no  evil  of  any  kind  to  afflifl 
either  body  or  foul  *  but  by  fin  the  body  became 
fubjeft  to  ficknefs,  pain,  and  death,  and  the  foul 
to  guilt  and  mifery,  and  in  the  next  life  both 
body  and  foul  wrere  fubjeft  to  the  worm  that 
never  dieth,  and  to  the  fire  that  never  fhall  be 
quenched. 
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Such  is  the  goodnefs  of  the  law.  It  is  the 
alKvife  proviJion  which  God  has  made  for  his 
own  glory,  and  for  the  happinefs  of  his  crea¬ 
tures  to  whom  he  has  publithed  it.  He  made 
it  known  to-  our  frit  parents  in  paradife.  It 
was  their  rule  of  action,  while  they  flood  in  the 
likenefs  and  image  of  God.  They  had  no  op- 
pofition  then  to  his  good  and  acceptable  and 
perfect  will,  but  the  underftanding  had  a  clear 
view  of  it,  the  will  ehofe  it,  and  the  heart  loved 
it,  and  they  were  able  to  do  it  with  all  their 
mind,  and  with  all  their  {Length.  And  when 
fin  entered  into  the  veorld,  the  will  of  God  was 
not  changed,  nor  his  law  repealed.  The  law 
was  in  full  force  from  Adam  to  Mofes,  in  whofe 
time  the  Lord  God  recorded  it  with  the  moft 
awful  majeffy  on  mount  Sinai,  and  engraved  it 
with  his  own  hands'  upon  twTo  tables  of  Hone- 
And  it  Hands  unrepealed  to  this  day  ;  promifing 
life  to  obedience,  and  threatening  death  to  tranf- 
greffion. 

Since  then  the  law  has  been  properly  pro- 
mulged,  an  holy,  juft,  and  good  law,  that  altereth 
not,  let  us  hear  what  it  requires.  It  is  the  will 
of  the  law-giver,  that  he  who  doeth  the  things 
written  in  the  book  of  the  law  {hall  live  by 
them.  But  then  he  mull  do  all  things  without 
exception.  He  muft  not  fail  in  any  one  point. 
It  he  will  enter  into  life,  he  muft  keep  all  the 
commandments.  He  muft  be  univerfally  holy, 
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lull,  and  good,  as  the  law  is.  If  he  ever  receive 
the  promifed  reward,  he  mull  perform  the  con* 
dition :  that  is,  he  mud  pay  the  law  perfefit  un¬ 
interrupted  obedience  with  every  faculty  of  foul 
and  body,  in  their  utmod  drength  and  vigour : 
for  it  cannot  fuffer  any  tranfgreffion  ;  but  for  the 
leaf!;  inflicts  the  threatened  punidiment. 

This  is  an  effential  property  of  the  moral  law. 
Upon  the  very  firft  offence  it  cuts  the  (inner  off 
from  all  claim  to  the  promifed  reward,  and  as  to 
any  thing  that  he  can  do  cuts  him  off  for  ever. 
It  is  not  in  his  power  to  make  himfelf  innocent 
again.  Having  once  failed  in  his  obedience,  the 
law  knows  nothing  of  mercy,  cannot  accept  the 
greated  repentance,  nor  be  fatisfied  with  the 
deepefl  forrow  for  what  is  pad  ;  but  immediately 
paffes  fentence  according  to  what  is  written, 
“  Curfed  is  every  one  that  continueth  not  in  all 
“  things  which  are  written  in  the  book  of  the 
<c  law  to  do  them.”  If  you  fail  in  one  fingle 
indance  of  obedience,  you  do  not  continue  to 
perform  all  things,  but  fall  under  the  curfe  of 
the  broken  law,  and  are  as  much  liable  to  pu- 
nifhment,  though  not  in  the  fame  degree,  as  if 
you  had  failed  in  every  indance.  In  which  fenfe 
the  words  of  St.  James  are  to  be  underdood,  “  He 
that  offendeth  in  one  point  is  guilty  of  all.” 

I  have  now  gone  through  the  feveral  parts  of 
the  definition  before  given  of  the  moral  law,  and 
it  appears  to  be  the  holy,  jud,  and  good  will  of 
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God  made  known  and  promulged  to  his  cr6a^ 
tures  in  all  thofe  particulars,  wherein  he  requires 
their  perfeCt  obedience  in  order  to  their  happinefs. 
Since  this  is  the  cafe,  it  highly  concerns  every 
one  of  us  to  enquire,  whether  we  be  under  an 
obligation  to  keep  this  law,  which  is  the  fecond 
particular  I  propofed  to  confider,  namely. 

Whether  the  moral  law  be  ftill  in  force,  and 
ftill  requires  of  them,  who  expeCt  to  be  faved 
by  it,  perfect  unfinning  obedience.  And  upon 
the  firft  propofal  of  this  queftion  it  would  occur 
to  every  attentive  perfon,  that  the  law,  being  as 
holy,  juft,  and  good  as  God  is,  can  no  more 
admit  of  any  variablenefs  or  fhadow  of  turning, 
than  God  himfelf  can.  He  fays,  “  I  change  not,” 
and  how  then  can  his  law,  which  is  the  difcovery 
of  his  mind  and  will  be  changeable  ?  Man  may 
change,  but  the  law  is  the  fame  yefterday,  to 
day,  and  for  ever.  It  altereth  not.  If  man  does 
not  keep  it,  it  will  lofe  none  of  its  honour.  Juf- 
tice  will  be  glorified,  by  fupporting  the  holinefs 
of  the  law,  and  by  inflicting  the  deferved  punifli- 
ment  on  the  tranfgreffors  of  it.  But  let  us  con- 
fult  the  law  and  the  teftimony.  The  Pfalmift 
fays,  Pfalm  cxi.  7,  8,  “  All  his  commandments 
€C  are  fure  :  they  ftand  faft  for  ever  and  ever,  and 
“  are  done  in  truth  and  uprightnefs.”  ALL  his 
commandments,  not  excepting  one,  are  fixed 
upon  a  fure,  immoveable  foundation:  for  they 
ftand  faft  for  ever  and  ever  in  full  force,  eftablifh- 
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ed  by  the  unchangeable  will  of  God,  and  are 
ordained  in  perfe£t  harmony  with  all  the  divine 
attributes,  being  done  in  truth,  which  cannot  lie, 
and  uprightnefs,  which  cannot  err.  To  the 
fame  purpofe  he  fays  in  another  Pfalm,  cxix,  160, 
“  Thy  word  is  true  from  the  beginning ;  and 
{<  every  one  of  thy  righteous  judgments  en- 
“  dureth  for  ever thefe  righteous  judgments 
are  the  decrees  of  the  moral  law,  and  there  is 
not  one  of  them  that  can  be  repealed,  but  they 
fhall  all  endure  in  full  force  for  ever.  Our 
blefled  Saviour  has  thrown  great  light  upon  this 
fubje£t.  The  whole  moral  law  is  fummed  up  in 
the  ten  commandments,  which  he  has  reduced  to 
thefe  two,  the  love  of  God,  and  the  love  of  our 
neighbour :  on  thefe  two  commandments,  fays 
he,  hang  all  the  law  and  the  prophets ;  for  love 
is  the  fulfilling  of  the  law,  and  love  never  faileth, 
confequently  the  law  of  love  can  never  fail,  but 
its  debt  of  gratitude  will  be  paying,  and  happy 
is  he,  who  fhall  be  paying  it  to  all  eternity. — 
Thus  the  moral  law  Hands  eftablifhed  by  the  au¬ 
thority  of  our  divine  teacher.  In  his  fermon 
upon  the  mount  he  reforms  the  abufes  and  falfe 
comments  which  the  Scribes  and  Pharifees  had 
put  upon  the  moral  law,  and  he  begins  with 
this  remark,  Matt.  v.  1 7,  “  Think  not  that  I 
“  am  come  to  defiroy  the  law  and  the  prophets  j 
I  am  not  come  to  defiroy,  but  to  fulfil to 
fulfil  the  law  by  paying  it  infinitely  perfect  obe¬ 
dience. 
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dience,  and  by  being  obedient  unto  death,  even 
the  death  of  the  crofs  ;  and  by  this  adlive  and 
paffive  obedience  he  fihewed  that  it  was  eafier  for 
heaven  and  earth  to  pafs  away,  than  that  one 
tittle  of  the  law  fhould  fail.  If  the  law  could 
have  abated  any  thing  of  its  demands,  there 
would  have  been  no  necefiity  for  Chrift’s  fulfill¬ 
ing  it  by  his  obedience  and  death.  But  the  law 
was  unalterable.  It  could  not  be  fatisfied  with  any 
obedience,  but  what  was  abfolutely  holy,  juft, 
and  good  ;  and  as  all  men  had  failed  in  paying 
it  this  obedience,  they  mult  therefore  have  been 
punifihed  in  their  own  perfons,  unlefs  God,  out 
of  the  riches  of  his  wifdom  and  grace,  had  found 
out  a  way,  by  which  the  honour  of  his  law  might 
be  advanced,  and  yet  the  finner  might  be  faved. 
And  that  was  by  fending  his  Son  to  fulfil  the 
law.  He  was  equal  to  this  work  ;  becaufe  he 
was  God,  equal  with  the  Father,  and  he  took 
our  nature,  and  God  and  man  were  united  in 
one  Chrift,  that  he  might  be  capable  of.  doing 
and  fullering,  and  meriting  in  an  infinite  degree. 
Accordingly,  in  the  fulnefs  of  time,  he  flood  up 
in  the  place  of  linners,  and  therefore  he  became 
liable  to  do  and  to  buffer  whatever  law  and 
juftice  demanded,  that  having  magnified  the  law, 
by  obeying  its  precepts,  and  made  it  honourable 
by  buffering  its  penalties,  the  righteoufnefs  of 
the  law  might  be  fulfilled  in  them,  who  fhould 
believe  on  him  to  everlafting  life  ;  but  the  law  is 
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ft  ill  in  force  to  condemn  every  one  who  does  not 
favingly  believe  on  him,  and  will  be  for  ever  in 
force  to  infliCt  the  deferved  punifhment. 

It  is  evident  then  that  the  moral  law  Hands  to 
this  day  unrepealed.  Although  man  may  be 
changed  from  what  he  was  at  firft,  yet  the  law  is 
not.  It  is  Hill  the  holy,  jufl,  and  good  wall  of 
God  requiring  per  feed  obedience. — And  when 
the  holinefs  of  the  law  is  violated,  the  juHice  of 
God  is  bound  to  fee  the  fanCtions  of  the  law 
executed  upon  the  difobedient ;  and  the  divine 
goodnefs  cannot  plead  an  arreH  of  judgment, 
foecaufe  It  Is  a  good  law  which  is  broken,  and 
therefore  it  is  a  good  thing  to  fee  that  the  tranf- 
grefiors  of  it  be  paid  the  wages  of  fin. 

My  brethren,  are  not  thefe  very  alarming 
truths,  and  ought  they  not  to  fuggefi  to  every 
-one  of  you  fuch  reflections  as  thefe  ?  What,  am 
I  under  the  law,  bound  to  keep  it  with  a  perfeCf 
unfinning  obedience  ?  Can  the  law  abate  nothing 
jot  its  demands,  but  muff  I  love  God  always,  and 
with  all  my  mind,  heart,  foul,  and  flrength,  and 
my  neighbour  as  myfelf,  if  I  hope  to  enter  into 
life  by  keeping  .the  commandments  ?  Surely  then 
I  ought  to  examine,  whether  I  have  always  loved 
God  and  my  neighbour,  as  the  law  requires?  If 
thefe  be  the  thoughts  of  your  hearts,  then 
you  are  prepared  to  follow  me  to  .a  ferious 
confideration  of  the  third  head  of  difeourfe, 
namely, 
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Whether  we  all  have  kept  the  moral  law.  Its 
demands  are  very  great.  It  will  not  accept  of 
any  obedience,  unlefs  it  be  continual.  Y ou  muft 
continue,  without  the  leaft  interruption,  to  do 
all  things,  that  are  written  in  the  book  of  the 
law.  And  have  any  of  you  walked  with  a  fted- 
faft  courfe  in  the  way  of  the  commandments, 
without  once  turning  alide  ?  Confult  confcience. 
Does  it  not  accufe?  Confult  fcripture.  Does  it 
not  fay,  “  ALL  we  like  fheep  have  gone  aftray, 
<c  we  have  turned  every  one  to  his  own  way  ?” 
leaving  the  way  of  God’s  commandments. 

The  law  alfo  requires  fpiritual  obedience.  It 
reaches  to  the  inmoft  thoughts  and  intents  of 
the  heart.  You  muft  never  have  one  finful 
thought  in  you,  if  you  expe£i  life  from  your 
keeping  the  law;  for  the  law  is  fpiritual.  It 
fearches  the  heart  and  the  reins,  and  ftrikes  at 
the  very  firft  motion  or  rifing  of  fin.  One  finful 
defire  cuts  you  off  from  legal  righteoufnefs,  as 
much  as  ten  thoufand  fins  :  for  it  is  written, 
“  Thou  flialt  not  covet  and  he  that  covets 
offends  in  one  point,  and  therefore  is  guilty  of 
all. 

Befides,  the  law  is  perfect,  perfectly  holy,  juft, 
and  good  :  for  it  is  the  will  of  God,  and  can  no 
more  fuffer  the  leaft  iniquity  in  its  fight,  than  God 
himfelf  can.  It  will  abate  nothing  of  abfolutely 
perfe£t  obedience.  All  the  ftrength  and  all  the 
mind,  every  faculty  of  foul  and  body  is  to  be  exert- 
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ed,  and  with  their  utmoft  vigour,  in  the  obfervance 
of  the  law.  The  heart  too  is  to  love  it,  and  the 
affections  are  to  be  delighted  with  obeying  it. 

This  is  what  the  law  demands  of  every  one  of 
you.  It  will  have  a  continual,  a  fpiritual,  and  a 
perfect  love  of  God,  without  one  thought  ever 
arifing  in  oppofition  to  his  holy  will,  and  the 
love  of  your  neighbour  mid  be  like  the  love  of 
yourfelf.  And  does  any  man  or  woman  keep  the 
law  in  this  manner  ?  Do  any  of  you  ?  Certainly 
you  cannot  fuppofe  that  you  have  never  broken 
the  law,  becaufe  you  have  juft  now  declared  the 
conirary  out  of  your  own  mouths.  You  have 
confefted  this  day,  and  on  your  bended  knees  be¬ 
fore  God — “  We  have  offended  againft  thy  holy 
laws.  We  have  left  undone  thofe  things  which 
<c  wTe  ought  to  have  done:  and  we  have  done  thofe 
“  things  which  we  ought  not  to  have  done.” — 
And  when  you  fpake  thefe  words,  did  not  your 
confciences  affure  you,  that  they  were  true  ?  For 
have  you  not  offended  againft  the  holy  law  of 
God,  and  have  not  you  left  undone  what  it  re¬ 
quired,  and  done  what  it  forbid  ?  Surely  you  did 
not  prevaricate  with  God,  when  in  another  part 
of  the  fervice  you  confefted  that  you  had  broken 
all  the  commandments.  The  rubric  fays — 
(S  Then  fhall  the  prieft,  turning  to  the  people, 

“  rehearfe  diftinCtly  all  the  ten  commandments  ; 
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a  and  the  people  ftill  kneeling,  fhall,  after  every 
<f  commandment,  afk  God  mercy  for  their  tranf- 
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“  greftion  thereof  for  the  time  paft,  and  grace  to 
“  keep  the  fame  for  the  time  to  come,”  and  ac¬ 
cordingly  after  every  commandment  you  prayed 
God  to  have  mercy  upon  you  for  breaking  it,  and 
to  incline  your  hearts  to  keep  it.  And  have  you 
not  all  finned,  and  come  fhort  of  the  glory  of 
God,  by  robbing  his  law  of  its  due  obedience  ? 

What!  would  you  make  me  a  breaker  of  all 
tire  commandments,  fays  fome  felf-righteous 
formalift  ?  I  never  murdered  any  body,  nor  com¬ 
mitted  adultery.  No  ?  Had  you  never  one  angry 
thought  or  word  againft  your  neighbour  ?  This 
is  murder.  Or  did  not  one  impure  and  unclean 
thought  ever  arife  in  your  mind  ?  This  is  fin,  ac¬ 
cording  to  the  fpiritual  law  of  God.  You  look 
at  your  actions  in  the  glafs  of  man’s  law7,  and 
becaufe  you  have  not  outwardly  offended,  you 
think  you  have  kept  the  law  of  God.  There  is 
your  miftake.  Look  at  Matt.  v.  21,  &. c.  and  at 
1  John  iii.  15,  and  you  will  fee  that  anger  and 
hatred  are  murder  in  the  eye  of  God  ;  and  read 
Matt.  v.  27,  28,  where  our  Lord  teaches  you, 
that  one  lultful  look  is  heart-adultery.  God 
regards  the  heart,  and  heart-tin  is  as  much  fin 
againft  his  fpiritual  law  as  outward  tranfgreflion  ; 
and  when  the  formalift  fees  his  heart  naked  and 
open,  as  God  fees  it,  he  will  not  pretend  that  he 
has  not  broken  all  the  commandments,  but  will 
rather  defire  God  to  have  mercy  upon  him,  and 
to  incline  his  heart  to  keep  his  laws. 
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If  any  of  you  refufe  to  be  determined  by 
thefe  authorities,  hear  what  the  Lord  God  has 
declared  concerning  you,  and  his  decree  will,  I 
hope,  be  decifive.  He  is  reprefented,'  in  the 
14th  Plalm,  as  looking  down  from  heaven  upon 
the  children  of  men  to  fee  if  there  were  any 
that  did  underhand  and  feek  after  God.  But 
they  were  all  gone  out  of  the  way ;  they  were 
altogether  become  filthy,  there  was  none  that 
did  good,  no,  not  one ;  there  was  not  one  of 
the  children  of  men  that  did  good  and  finned 
not.  We  have,  in  the  third  chapter  of  the 
Romans,  the  apoftle’s  comment  upon  this  pfalm. 
After  having  proved  both  Jews  and  Gentiles 
that  they  are  all  under  fin,  and  tranfgrelfors  of 
the  law,  as  it  is  written,  there  is  none  righteous, 
no,  not  one,  legally  righteous,  he  fays — ver.  19, 
“  Now  we  know  that  what  things  foever  the 
ie  law  faith,  it  faith  to  them  who  are  under  the 
“  law,  that  every  mouth  may  be  flopped,  and 
“  all  the  world  may  become  guilty  before  God.” 
Thus  God  himfelf  has  declared,  that  you  have 
not  done  good,  that  you  are  under  fin,  and  in 
his  fight  guilty.  And  what  can  you  object  to 
thefe  feriptures?  Sirs,  are  you  not  greatly  alarm¬ 
ed  at  hearing  them?  For  they  come  home  to 
every  one’s  cafe,  and  ought  to  reach  every  one’s 
confidence.  And  what  are  the  prefent  appre- 
henfions  of  your  minds  concerning  them?  Have 
you  broken  the  holy  law  of  God,  and  you 
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know  you  have,  and  do  you  not  dread  the  con- 
fequence  of  your  tranfgreffion?  What  can  tempt 
you  to  hope  that  you  fhall  efcape  the  threatened 
penalty  ?  Has  your  forrow  for  breaking  the  law, 
or  your  repentance,  or  your  amendment,  merit 
enough  fo  far  to  undo  the  fin  committed,  as  that 
law  cannot  demand,  nor  juftice  inflift  punifh- 
ment  for  it?  Or  have  you  fome  blind  notions  of 
abfolute  mercy  in  God,  as  if  he  would  ceafe  to 
be  juft,  rather  than  not  be  merciful  to  you? 
Men  and  brethren,  if  any  or  all  of  thefe  falfe 
notions  tempt  you  to  be  fecure  under  the  breach 
of  the  law,  and  under  the  wrath  of  the  al¬ 
mighty  law-giver,  let  us  bring  them  to  the 
standard  of  fcripture,  and  enquire, 

Fourthly,  What  is  the  penalty  due  to  the 
breach  of  the  moral  law  ? 

When  God  publiflied  his  law,  he  enforced  it 
with  proper  fan&ions.  He  promifed  reward  to 
the  obedient — “  Do  this,  and  thou  fhalt  live.” 
And  he  threatened  punifhment  to  the  difobe- 
dient— -<c  In  the  day  that  thou  tranfgreffeft,  dying 
“  thou  fhalt  furely  die.”  This  is  the  rule  of 
God’s  procefs.  If  you  keep  the  law,  you  (hall 
have  the  life  promifed.  But  if  you  tranfgrefs, 
you  fhall  be  alienated  from  the  life  of  God,  and 
fubjeft  to  death,  to  the  firft  and  to  the  fecond 
death,  to  a  death  of  nature,  and  to  a  death  of 
grace  :  for  both  thefe  kinds  of  death  are  the  pu- 
nifhment  of  fin:  tc  For  as  by  one  man  fin  en- 
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«  tered  into  the  world,  and  death  by  fin,  fo 
«  death  pafled  upon  all  men,  for  that  all  have 
“  finned  And  befides  this  death  of  the  body, 
there  is  a  death  of  the  foul — “  The  foul  that 
“  finneth,  it  fhall  die,”  Ezek.  xviii.  4,  it  fliall 
be  alienated  from  the  life  of  God  for  ever  and 
ever,  and  fliall  fuffer  the  vengeance  of  eternal 
fire ;  fo  that  the  broken  law  not  only  cuts  you 
off  from  the  fountain  of  life,  but  alfo  pours 
out  its  curfes,  and  infh6ts  real  torments  upon 
the  unholy,  the  unjuft,  and  the  evil,  according 
to  the  defcription  in  Rev.  xxi.  8,  <c  And  the 
“  fearful  and  unbelieving,  and  the  abominable, 
“  and  murderers,  and  whoremongers,  and  for- 
“  cerers,  and  idolaters,  and  all  liars,  fliall  have 
“  their  part  in  the  lake  which  burnetii  faith 
“  fire  and  brimftone,  which  is  the  fecond 
<c  death.” 

Thefe  are  the  penalties  which  every  tranf- 
greflor  of  the  law  deferves,  and  thefe  God  has 
threatened  to  inflitt.  Elis  will  herein  is  un¬ 
changeable.  Elis  truth  requires  the  performance 
of  his  threatenings.  His  juftice  is  bound  to  fee 
them  inflicted.  His  holinefs  and  goodnefs  call 
upon  juftice  for  the  immediate  execution  of  the 
penalties  due  to  fin.  And  how  can  the  finner’ 
efcape  ?  What  can  he  do  to  deliver  himfelf? 
He  has  nothing  in  his  own  power  wherewith  to 
latisfy  the  demands  of  law  and  juftice.  Sup- 
pofe  him  forrowful  for  his  fin ;  that  forrow 
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proves  him  guilty,  and  leaves  him  To.  Say,  he 
tries  to  repent ;  the  law  knows  nothing  of  re-* 
pentance ;  its  language  is.  Do  this,  or  thou 
(halt  die.  Grant,  he  amends  his  life  for  the  fu¬ 
ture,  yet  what  becomes  of  his  paft  fins?  Is  his 
doing  part  of  his  duty  any  fatisfa&ion  for  neg¬ 
lecting  part  of  it?  The  law  makes  no  pro- 
vifion  for  any  fuch  groundlefs  pleas,  but  infills 
upon  perfeCl  obedience,  and  for  the  lead  failure 
puts  the  finner  under  the  curfe  and  under  the 
wrath  of  God,  and  there  leaves  him  to  fuffer 
the  juft  punilhment  of  his  fin. 

But  fome  perfons  perhaps  may  objeCt,  if  this 
be  the  cafe,  what  flefii  can  be  faved  ?  None,  no, 
not  one,  can  be  faved  by  keeping  the  law  :  for  all 
have  finned  and  tranfgrelfed  the  law  of  God  ; 
therefore,  by  the  deeds  of  the  law  there  fhall  no 
ilefh  be  jultified  in  his  fight. 

But  ftill  fome  may  alk.  Why  then  do  you 
preach  the  law?  Becaufe  it  is  a ichool-mafter  to 
bring  men  to  Chrift.  It  teaches  them  the  nature 
of  fin,  and  convinces  them  of  their  want  of  a 
Saviour.  “  By  the  law  is  the  knowledge  of 
<f  fin,”  Rom.  iii.  20,  and  vii.  7.  Men  are  fecure 
and  carelefs  in  fin,  until  the  law,  that  worketh 
wrath,  reach  their  confidences,  then  they  begin 
to  know  fin,  and  to  feel  the  exceeding  finfulnefs 
of  it :  “  for  it  is  the  miniflration  of  condemna- 
“  tion,”  2  Cor.  iii.  9.  The  law,  fpiritually  un- 
derftood  and  applied,  convinces  the  finner  that 
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he  is  a  condemned  creature,  (hews  him  in  God's 
word  the  fentence  paft  upon  him,  and  makes 
him  dread  the  execution  of  it.  And  thus  it 
becomes  to  him  “  the  miniftration  of  death,” 
2  Cor.  iii.  7,  proving  him  to  be  guilty  of  fin, 
and  to  be  deferring  of  death.  The  Apoffle’s 
cafe  is  very  common.  I  thought  myfelf  alive, 
favs  he,  without  the  law;  he  had  no  doubt  but 
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he  was  alive  to  God,  while  he  was  a  ftritf  pha- 
rifee,  but  when  the\holy  fpiritual  nature  of  the 
law  was  made  known  to  him,  he  found  himfelf 
to  be  dead  in  trefpaffes  and  fins.  This  then  is 
the  office  of  the  law.  It  brings  tranfgreffors  to 
the  knowledge  of  lin,  condemns  them  for  it, 
and  puts  them  under  the  fentence  of  death,  and 
when  the  law  has  thus  convinced  them  of  their 
guilt  and  of  their  danger,  they  then  find  their 
want  of  a  Saviour.  But  without  this  work  of 
the  law,  they  would  not  have  been  fenfible  that 
they  flood  in  any  need  of  him.  If  they  were 
never  fick,  they  would  never  fend  for  the  phy- 
fician.  If  they  were  never  brought  to  the 
knowledge  of  fin,  they  would  never  defire  the 
knowledge  of  a  Saviour.  If  they  never  found 
themfelves  under  guilt  and  condemnation,  they 
would  never  fue  for  his  pardon,  and  would 
never  afk  life  of  him,  unlefs  they  found  that 
they  deferved  to  die  the  firft  and  the  fecond 
death.  For  thefe  reafons  the  law  mufl  be  taught. 
It  is  the  fchool-mafter  appointed  of  God  to  bring 
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finners  unto  Chrift,  and  when  the  fchool-mafter 
comes  in  the  name  and  power  of  the  divine  Spi¬ 
rit,  and  convinces  them  of  their  diftrefled  ftate 
and  condition,  and  makes  them  fenfible  of  their 
guilt  and  of  their  mifery,  then  he  brings  them 
to  Chrift,  earneftly  to  alk,  and  humbly  to  receive 
mercy  from  him,  who  is  the  end  of  the  law  for 
righteoufnefs  to  every  one  that  believeth. 

And  now,  men  and  brethren,  let  us  hear  this 
fchool-mafter,  who  is  fent  from  heaven  to  teach 
us  a  divine  lefton.  He  fpeaks  to  you,  ye  carelefs 
and  fecure  in  fin,  and  denounces  the  anger  of 
the  almighty  law-giver  againft  you.  Oh!  with 
what  a  terrible  voice  does  he  reveal  the  wrath 
of  God  from  heaven  againft  all  your  ungodlinefs, 
and  unrighteoufnefs.  There  is  nothing  dreadful 
in  earth  or  hell,  nothing  to  be  feared  in  time  or 
in  eternity,  but  what  is  included  in  this  moft 
awful  fentence,  “  Curfed  be  he  that  confirmeth 
“  not  all  the  words  of  this  law  to  do  them.” 
Deut.  xxvii.  26.  Have  you  done  them?  Have 
you  done  ALL  that  the  law  required?  And  in 
the  perfect  manner  required?  I  dare  appeal  to 
your  confciences.  You  may  try  to  ftifle  their 
evidence,  but  they  will  fpeak ;  and  do  they  not 
at  this  very  time  charge  you  with  fin?  You 
know  that  you  have  not  kept  all  the  law,  and 
what  then  is  the  confequence?  Why,  the  law 
pronounces  you  curfed,  and  it  would  make  your 
ears  tingle,  and  your  heart  melt  within  you,  if 
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you  were  to  confider  what  it  is  to  be  under  the 
curfes  of  the  law,  and  to  have  the  wrath  of 
God  abiding  upon  you  for  ever  and  ever.  Have 
you  no  fenfe  of  thefe  things,  and  no  fearful  ap- 
prehenfions  about  your  prefent  condition  ?  Is 
not  confcience  alarmed  at  the  greatnefs  of  your 
danger,  and  do  not  the  terrors  of  the  law  Itir 
you  up  to  flee  from  the  wrath  to  come?  If  not, 
if  all  be  quiet  therein,  while  you  hear  the  law 
of  the  moft  high  God,  which  ought  to  convince 
Vou  of  your  guilt,  and  to  make  you  apprehenfive 
of  your  mifery,  then  you  are  indeed  fleeping  the 
fleep  of  death.  Oh  may  the  God  of  all  mercy 
take  pity  on  you  and  awaken  you!  left  you 
fliould  fleep  on,  until  the  curfes  of  the  law  be 
adtually  inflicted,  and  wrath  come  upon  ycU  to 
the  uttermoft. 

Some  perfons  may  think  it  happy  for  them 
that  they  are  not  carelefs  and  fecure  in  fin;  for 
they  endeavour  to  keep  the  law  as  well  as  they 
can,  and  God  is  a  merciful  God,  he  will  forgive 
them,  when  they  do  amifs.  This  is  a  common, 
but  it  is  a  very  dangerous  miftake  :  for  it  fup- 
pofes  that  the  law  can  abate  fomething  of  its 
demands,  and  can  accept  of  an  imperfect  obe¬ 
dience.  Whereas  the  law  is  the  holy,  juft,  and 
good  will  of  God,  which  altereth  not.  It  re¬ 
quires  perfedt  and  univerfal  obedience ;  and  in 
cafe  of  the  leaft  tranfgreftion,  condemns  the  fin- 
ner,  and  pafles  fentence.  If  he  plead  that  he 
Vol.  III.  F  never 
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never  offended  but  in  this  particular  indance, 
that  is  pleading  guilty.  If  a  man  be  indicted 
for  murder,  and  the  faff  be  proved  upon  him, 
and  he  be  found  guilty,  and  the  judge  pafs  fen- 
ten'ce,  what  would  it  avail  him  if  he  fhould 
make  this  plea,  that  he  had  never  been  guilty 
ol  high-treafon  ?  The  judge  would  obferve  to 
him,  that  he  was  not  accufed  of  high-treafon, 
but  of  murder,  of  which  he  was  found  guilty 
and  condemned,  and  his  not  being  a  traitor  was 
no  reafon  why  he  fhould  not  be  executed  for 
being  a  murderer.  So  your  not  having  broken 
this  or  that  commandment  cannot  fave  you  from 
the  juft  fentence  of  the  law,  if  you  have  broken 
any  of  them.  Suppofe  you  are  not  an  adulterer, 
yet  if  you  are  a  murderer,  you  deferve  to  die, 
and  to  receive  the  wages  of  fin:  “  for  he  that 
“  laid.  Do  not  commit  adultery,  faid  alfo,  Do 
“  not  kill.  Now  if  thou  commit  no  adultery, 
“  yet  if  thou  kill,  thou  art  become  a  tranfgref- 
“  for  of  the  law.”  James  ii.  11. 

But  fome  will  fay,  Shall  we  not  be  accepted, 
if  we  endeavour  to  keep  the  law  as  well  as  we 
can?  No.  The  ftyle  of  the  law  is.  Do.  It 
does  not  fay.  Endeavour  to  keep  the  command¬ 
ment,  but  it  fpeaks  with  authority,  Do  it,  and 
do  it  perfectly,  and  in  every  point,  and  with  all 
the  mind,  and  with  all  the  loul,  and  with  all 
the  heart,  and  with  all  the  ftrength,  Here’s  no 
room  left  for  good  refolutions,  or  good  endea¬ 
vours. 
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vours,  but  an  aclual  performance  of  the  whole 
Jaw  is  demanded.  The  leak  failing  or  fhort 
coming  is  a  tranfgreffion,  and  therefore  is  an  ab- 
folute  forfeiture  of  legal  righteoufnefs,  and  of 
every  b  Idling  promifed  to  the  perfed  keeping  of 
the  law. 

Some  perfons  go  a  little  farther  than  good  en¬ 
deavours,  and  think  God  will  accept  them  for 
their  lincere  obedience.  Whereas  the  law  has 
nothing  to  do  with  fincerity.  When  you  come 
to  be  tried  by  the  law,  the  only  quekion  will 
be,  whether  you  have  broken  it,  or  not  ?  If  not, 
the  promifed  reward  is  yours.  You  may  claim 
it  as  your  due :  for  to  him  that  worketh  is  the 
reward  not  reckoned  of  grace,  but  of  debt. 
But  if  you  have  broken  the  law,  your  lincere 
obedience  cannot  be  accepted  in  the  place  of 
perfect  obedience :  becaufe  the  law  has  made 
no  provifion  for  your  cafe.  It  requires  a  con¬ 
tinual  performance  of  all  its  commands,  and  in 
a  perfect  manner ;  and  if  you  fail,  and  then 
plead  your  fincerity  in  your  favour,  that  is  own¬ 
ing  your  guilt,  and  is  a  confeffion  of  your  not 
having  continued  in  all  things  which  are  written 
in  the  book  of  the  law  to  do  them,  and  there¬ 
fore  as  vour  lincere  obedience  is  not  perfect,  it 

it 

leaves  you  kill  under  the  curfe  of  the  law,  and 
under  the  wrath  of  God. 

There  are  other  perfons  who  think  that  there 
is  fome  kind  of  abfolute  mercy  in  God,  and 
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that  although  they  have  finned,  yet  he  is  ready 
to  forgive.  But  this  is  not  the  character  of 
God  as  drawn  in  the  law;  for  the  law  confidersr 
him  as  the  fovereign  Lord  of  heaven  and  earth* 
having  abfolute  authority  to  ena£t  laws  for  the 
government  of  his  creatures ;  over  whom  he 
prefides  with  unerring  juftice  to  fee  his  laws 
carried  into  execution.  Juftice  is  the  ruling  at¬ 
tribute  of  the  fupreme  law-giver.  As  his  law% 
are  juft,  fo  are  its  fanefions.  It  is  equally  juft 
in  him  to  punifti  tranfgreftors,  as  to  reward  the 
obedient;  lor  the  judge  of  all  the  earth  cannot 
but  do  right,  and  diftribute  impartial  juftice. 
Whether  he  can  fhew  mercy  to  the  guilty,  is  not 
the  queftion,  but  whether  he  has  made  any  pro- 
vifion  in  his  law  for  (hewing  them  mercy ;  and 
lie  certainly  has  not.  God  is  not  deferibed  in 
the  law  as  a  God  of  mercy,  but  as  a  fovereign 
judge,  whofe  wrath,  and  not  whofe  mercy,  is 
revealed  from  heaven  againft  all  ungodlinefs  and 
righteoufnefs  of  men. 

But  if  the  law-giver  has  made  no  promife  in 
his  law,  thaL'fpe  will  fhew  mercy  to  finners,  yet 
will  he  not  be  prevailed  on  by  their  forrow  and 
tears,  their  repentance  and  amendment  ?  There 
is  not  one  word  in  the  law  to  encourage  a  (inner 
to  hope  for  mercy,  becaufe  he  is  forry  for  his 
Jin.  It  is  full  of  threatenings  againft  the  leaft 
offence,  and  for  the  leaft  cuts  the  offender  off 
from  all  claim  to  legal  righteoufnefs.  When  he¬ 
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is  in  this  date,  what  merit  is  there  in  forrow, 
that  it  fhould  change  the  laws  of  the  mod  high 
God,  or  what  efficacy  in  tears,  that  they  fhould 
caufe  him  to  be  reputed  innocent,  who  is-  in 
faff  guilty  ?  He  has  forfeited  all  right  and  title 
to  the  happinefs  which  the  law  promifed  to  obe¬ 
dience,  and  when  he  fees  this,  he  grows  forry 
for  what  he  has  done  amifs.  So  does  a  mur¬ 
derer,  when  found  guilty,  and  condemned  to 
fuffer  ;  but  does  the  judge  pardon  him  becaufe 
he  is  forry  for  his  crime  ?  By  no  means.  But 
he  gives  figns  of  true  forrow.  He  weeps  bit¬ 
terly.  Suppofe  he  does,  yet  the  IawT  demands 
obedience,  and  not  tears  for  difobeying.  Thefe 
tears  flow  from  a  fenfe  of  guilt,  and  if  there 
were  rivers  of  them  they  could  not  waffi  the 
{lain  of  guilt  out  of  the  confcience:  becaufe 
the  law  has  not  afcribed  any  fuch  virtue  to  them, 
as  to  accept  of  many  tears  for  having  offended, 
inftead  of  unfinning  obedience.  And  granting 
he  goes  a  ftep  farther.  He  repents  and  amends. 
But  what  becomes  of  the  broken  law,  and  of 
the  deferved  penalty?  Can  fimple  repentance 
undo  the  fin  committed  ?  Or  can  amendment  for 
the  future  avert  the  penalty  already  deferved-? 
No,  thefe  are  things  impoffible.  The  law  will 
have  obedience  or  punilhment,  and  juftice  is 
engaged  to  fee  that  the  law  be  obeyed,  and  the 
threatened  punilhment  infii6tedj  and  therefore, 
after  you  have  difobeyed,  the  law  can  allow  no 
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place  for  repentance,  nor  no  way  to  efcape  pu- 
nifhment,  although  you  feek  it  carefully  with 
tears. 

But  if  the  law  cannot  fhew  the  offender  mercy, 
does  it  leave  him  without  hope  ?  Yes.  It  can 
fhew  him  no  mercy,  nor  does  it  give  him  any 
hope.  It  convinces  him  of  fin,  condemns  him 
for  it,  and  fentences  him  to  the  firft  and  to  the 
fecond  death. 

What!  mull  he  defpair  then!  Of  being  able 
to  attain  mercy  by  any  means  in  his  own  power, 
he  muff  defpair— defpair  of  working  out  for 
himfelf  fucli  righteoufnefs  as  the  law  demands — 
defpair  of  efcaping,  by  any  forrow  or  repentance 
of  his,  the  punifhment  which  juflice  is  bound 
to  inflict.  And  when  he  finds  himfelf  in  this 
guilty  and  heiplefs  date,  then  will  he  be  glad 
to  hear  of  a  Saviour.  Bleffed  be  God,  there  is 
falvation  for  him,  who  defpairs  of  being  faved 
by  the  law.  To  him  the  gofpel  offers  a  free 
pardon.  When  he  flies  to  the  gofpel,  feeking 
to  be  faved  by  free  grace,  then  there  is  mercy 
for  him,  and  plenteous  redemption.  When  lie 
cries  out.  Oh  wretched  man  that  I  am !  who 
fhall  deliver  me  from  the  curfes  of  the  broken 
law,  and  from  the  juflice  of  an  offended  God?  n 
The  gofpel  points  out  unto  him  the  victorious 
Saviour,  who  hath  redeemed  his  people  from 
the  curfe  of  the  law,  being  made  a  curfe  for 
them,  and  hath  fatisfied  all  the  demands  of  his 
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father’s  juft  ice,  having  made  reconciliation  for 
iniquity,  and  brought  in  everlafting  righteouf- 
nefs.  And  therefore  he  can  fave  to  the  utter- 
moll.  If  there  be  any  of  you,  whom  the  broken 
law  accufes,  and  whom  juft  ice  is  purfuing  to 
inflidt  the  threatened  punifhment,  fly  to  this  al¬ 
mighty  Saviour,  and  you  will  find  in  him  a  fafe 
refuge.  He  can  fave  you  from  the  condemna¬ 
tion  of  the  law;  for  there  is  no  condemnation  to 
them  that  are  in  Chriffc  Jefus.  And  he  can  de¬ 
liver  you  from  the  ftroke  of  juftice ;  for  who 
fhali  lay  any  thing  to  the  charge  of  God’s  eledt, 
fince  it  is  God  himfelf  that  juflifieth  them? 

This  is  the  great  falvation  fet  before  you,  who 
defpair  of  being  faved  by  the  lawr.  It  is  a  free, 
full,  and  eternal  falvation.  He  who  has  it  to 
give,  has  gracioufly  convinced  you  of  your  want 
of  it,  and  has  made  you  willing  to  receive  it  as 
a  free  gift.  Afk  it  then  of  him,  deeply  fenfible 
of  your  unworthinefs,  and  of  your  helplefihefs, 
and  he  will  incline  his  ear  unto  your  petitions  : 
for  he  never  caft  out  the  prayer  of  the  poor  def- 
titute.  Afk,  and  ye  fhali  have  the  precious  gift 
of  faith,  and  great  joy  and  peace  in  believing 
that  you  are  redeemed  from  the  curfe  of  the 
law,  and  that  you  are  enriched  with  the  blef- 
fings  of  the  gofpel.  You  will  be  made  the 
children  of  God,  and  will  receive  the  adoption 
of  fons  through  faith  in  Chrift  Jefus,  and  if  fons, 
then  you  will  be  heirs,  hqirs  of  God,  and  joint 
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heirs  with  Chriit  of  an  inheritance  incorruptible, 
and  undefiled,  and  that  fadeth  not  away,  re¬ 
ferred  in  heaven  for  you :  which  may  the  Fa¬ 
ther  referve  for  you  all,  for  the  fake  of  his  be¬ 
loved  Son,  through  the  effectual  grace  of  the 
Holy  Spirit,  that  to  the  three  perfons  in  one 
Jehovah  you  may  be  happy  in  afcribing  equal 
honour  and  glory,  and  blefling  and  praife,  lo? 
ever  and  ever.  Amen. 
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The  Song  of  Solomon,  iv.  6. 

Until  the  day  break,  and  the  fliadows  flee  away ,  / 
will  get  me  to  the  mountain  of  myrrh,  and  to  the 
hill  of  frankincenfe. 

After  man  had  broken  the  moral  law,  and 
had  fallen  into  a  helplefs  ftate  of  guilt  and  mi- 
fery,  it  pleafed  God  to  reveal  the  covenant  of 
grace.  As  foon  as  the  way  to  falvation  was 
ltopt  by  the  law,  he  opened  a  new  and  living 
way  by  the  gofpel.  The  Meffiah  was  promifed, 
and  the  rites  and  ceremonies  were  inftituted, 
which  were  to  reprefent  what  he  was  to  be,  and 
to  do  for  the  falvation  of  men.  “  Which  things 
“  were  a  fhadow,  but  the  body,  or  fubftance,  was 
“  Chrift.”  They  were  expreffive  figures  and  fha- 
dows  of  his  actions  and  fufferings,  and  in  them 
the  religion  of  die  gofpel  was  delineated  to  the 
i  fenfes 
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fenfes  of  the  believer.  This  law  of  ceremonies 
was  revealed  upon  the  fall,  and  afterwards  re- 
publifhed  in  writing  byMofes.  It  had  God  for  its 
author,  and  was  eftablifhed  by  his  divine  autho¬ 
rity,  and  therefore  it  deferves  our  particular  con- 
fideration. 

In  my  laft  difcourfe  I  endeavoured  to  explain 
the  fcope  and  defign  of  the  moral  law,  and  to 
prove,  that,  by  its  works,  no  flefh  can  be  j uni¬ 
fied  in  the  fight  of  God.  The  next  body  of 
law  is  the  ceremonial,  which  preached  falvation 
from  the  pains  and  penalties  incurred  by  the 
breach  of  the  moral  law.  It  held  forth  this 

1 

doctrine  under  a  great  variety  of  types  and 
figures,  and  taught  it  in  many  plain  paffages. 
The  words  which  I  have  read  contain  the  Mef- 
fiah’s  own  fentiments  of  the  fubjech  The  com¬ 
mentators  allow  him  to  be  the  fpeaker,  and  he  is 
addreffing  himfelf  to  the  believer,  with  whom  he 
holds  fweet  and  fpiritual  difcourfe  in  this  divine 
treatife.  He  particularly  informs  them,  where 
lie  vouchfafed  his  prefence,  and  would  be  found 
of  them  that  fought  him,  fo  long  as  the  cere¬ 
monial  law  was  in  force.  Until  the  day  break, 
fays  he,  until  the  day  of  my  firfi:  coming  in  the 
fleth  fhall  dawn,  and  the  fhadows  flee  away,  the 
types  and  fhadows  of  the  law  fhall  vanifh,  I  will 
get  me  to  the  mountain  of  myrrh,  and  to  the 
hill  of  frankinceftfe,  to  the  mountain  of  the 
Lord’s  houfe,  even  to  the  holy  hill  of  Sion,  and 

there 


SERMON  III. 


97 


there  I  will  be  fpiritually  prefent  in  the  temple 
fervice ;  I  will  there  give  my  bleffing  to  the 
ordinances,  and  will  make  them  the  means  of 
grace  :  whatever  your  wants  may  be,  apply  to 
me  in  thefe  inftituted  means,  and  you  will  find 
an  abundant  fupply  :  for,  until  the  day  break  and 
the  fhadows  flee  away,  & c. 

The  confideration  of  this  paffage  will,  I  hope, 
by  the  affiftance  of  God,  help  us  to  comprehend 
the  fcope  and  defign  of  the  ceremonial  law.  And, 
may  the  Holy  Spirit,  who  infpired  thefe  words, 
accompany  our  prefent  meditation  upon  them, 
that  we  may, 

Firft,  Clearly  underftand  their  true  fenfe  and 
meaning,  and 

Secondly,  May  be  eflablifhed  in  the  doGrine 
which  they  contain. 

There  are  many  parts  of  the  fong  hard  to  be 
nnderftood,  efpecially  by  the  unlearned  and  un* 
ftable,  who  wreft  it,  as  they  do  alfo  the  other 
fcriptures,  to  their  own  deftruction.  But  the  paf¬ 
fage  which  w*e  have  now  before  us  is  very  eafy. 
There  is  no  difficulty  in  it  to  perfons  who  have  a 
little  acquaintance  with  the  fcripture  manner  of 
writing,  which  conftantly  ufes  and  accommodates 
natural  things  to  explain  fpiritual,  fuiting  its 
inftru&ions  to  man’s  prefent  embodied  date,  in 
which  he  cannot  fee  the  things  of  grace,  but 
through  the  glafs  of  nature.  The  language  of 
the  Old  Teftament  is  entirely  of  this  kind.  Every 
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Hebrew  word  has  a  literal  fenfe,  and  Hands  for 
fome  fenfible  objedt,  and  thereby  gives  us  a  com¬ 
parative  idea  of  fome  fpiritual  object.  As  this 
is  the  nature  of  the  language,  fo  is  it  alfo  of  the 
fubject  matter  of  the  book  of  Canticles.  It  is 
drawn  up  in  the  manner  of  a  dialogue,  in  which 
outward  and  material  things  are  ufed  to  repre- 
fent  inward  and  fpiritual  things.  This  way  of 
writing  is  very  abftrufe  to  them  who  have  not 
the  fenfes  of  their  fouls  exercifed  to  difcern  the 
things  of  God,  but,  to  them  who  have,  it  is  an 
eafy  book.  He  wrho  runs  may  read  it,  if  he  has 
but  a  little  acquaintance  with  the  fcripture 
language,  and  fome  of  that  love  in  his  heart  of 
which  this  book  treats  :  for  it  is  a  fong  of  loves, 
fetting  forth  the  mutual  affection  between  Chrift 
and  the  believer,  who  is  united  to  him  by  faving 
faith.  And,  in  the  words  of  my  text,  Chrift  in¬ 
forms  the  believer  where  he  might  at  all  times 
find  his  prefence.  He  would  be  fpiritually  pre- 
fcnt  in  the  fervices  and  ceremonies  of  the  temple. 
By  thefe  he  would  convey  grace  and  ftrength 
to  his  faithful  people,  until  his  coming  in  the 
ftefli. 

Until  the  day  break.  The  fcripture  mentions 
two  days  by  way  of  eminence,  and  diftinguifhes 
them  by  two  of  the  greatell  events,  which  the 
Redeemer’s  love  and  power  are  to  produce,  the 
day  of  Chrift ’s  firft  coming,  and  the  day  of  his 
fecond  coming.  The  day  of  his  firft  coming  in 
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the  flefh  is  here  fpoken  of — the  day  which  Abra¬ 
ham  earneftly  defired  to  fee,  and  which  is  often 
mentioned  in  the  prophets  under  the  expreffions 
u  of  the  day  of  the  Lord,  or  the  day  of  our 
£<  God  and  fometimes  it  is  very  emphatically 
ftiled  “  that  day,”  that  day’s  wonders  railing  it 
above  all  days  from  the  beginning  to  the  end  of 
time.  And,  in  the  New  Teftamcnt,  our  Lord 
calls  it  my  day,  the  day  of  my  incarnation,  when 
I,  Jehovah,  fhould  take  a  body  of  flefh,  and  God 
and  man  fhould  be  one  Chrift.  This  day  many 
prophets  and  kings  defired  to  fee ;  for  God 
manifeft  in  the  flefh  was  the  foundation  of  their 
faith  and  hopes.  They  longed  to  fee  this  day 
break,  and  to  behold  the  fun  of  righteoufnefsy 
with  his  having  and  healing  influences,  arifing 
upon  the  earth,  and,  when  he  did  arife,  we  find 
thofe,  who  were  then  looking  for  redemption, 
Tinging  his  praifes  with  grateful  hearts,  “  Blefled 
“  be  the  Lord  God  of  Ifrael,  through  whofe 
“  tender  mercy  the  day-fpring  from  on  high  hath 
“  vifited  us they  blefled  God,  becaufe  the 
fubftance  was  now  to  take  place  of  the  fhadow, 
and  all  the  legal  ceremonies  were  to  be  fuc- 
ceeded  by  gofpel  realities.  When  the  glorious 
day  of  Chrift’s  appearance  in  the  flefn  was  come, 
and  the  light  of  life  was  rifen  upon  the  earth, 
then 

The  fliadozvs  zvere  to  flee  away.  The  legal  ceremo¬ 
nies  are  called  fliadows  in  fcripture,  becaufe  they 
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were  the  outward  and  vifible  figns  of  inward  and 
fpiritual  objects.  St.  Paul  fays,  the  ceremonial 
law  “  had  the  fhadow  of  good  things  to  come,’> 
Heb.  x.  i.  of  the  good  things  which  are  now 
come  to  us  by  the  advent  of  Chrift,  and  it  had 
the  patterns  and  examples  of  heavenly  things  ; 
every  one  of  which  had  God  for  its  author,  and 
was  inftituted  by  him  to  be  an  apt  figure,  and 
to  raife  a  juft  idea  of  fome  fpiritual  object ;  as 
Mofes  was  admonifhed  of  God,  when  he  was 
about  to  make  the  tabernacle.  “  For  fee,”  faith 
he,  “  that  thou  make  all  things  according  to  the 
“  pattern  fliewed  to  thee  in  the  mount.” — Every 
rite  and  ceremony  was  a  pattern  of  fome  hea¬ 
venly  objedt,  the  real  exiftence  of  which  the 
pattern  proved,  as  a  fhadow  proves  the  reality 
of  the  fubftance  from  which  it  is  caff,  and  the 
refemblance  and  likenefs  of  which  it  fet  before 
the  eyes,  as  the  fhadow  of  a  body  is  a  repre- 
fentation  of  it.  The  feripture  has  exprefsly  de¬ 
termined  what  all  thefe  fhadows  were  to  repre- 
fent :  for  the  apoftle,  fpeaking  of  them  in  Col.  ii. 
1 7,  declares,  “  that  they  were  the  fhadow  of 
“  things  to  come,  but  the  body  is  of  Chrift.” 
Chrift  is  the  reality  of  all  the  fhadows  of  the 
law  he  is  the  body,  and  the  fubftance,  of 
whom  they  are  the  piftures.  If  you  take 
away  their  reference  to  him,  they  ceafe  to. 
be  examples  and  fhadows  of  heavenly  things •, 
but,  if  you  fuppofe  them  to  reprefent  him  and 
2  his 
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his  actions,  arid  fufferings,  &c.  then  they  an- 
fwered  many  noble  purpofes,  until  he  came  in 
the  flefh  to  fulfil  them  :  for  then  thefe  fhadows 
were  to  flee  away,  one  great  end  of  their  infti- 
tution  being  anfwered.  The  obfervance  of 
them  was  to  be  no  longer  in  force ;  but  they 
were  to  be  entirely  repealed  and  abrogated. 
However)  until  this  blefled  day  fhould  break, and 
thefe  legal  fhadows  fhould  thus  flee  away,  the 
text  fays,  they  were  to  ferve  a  double  ptirpofe ; 
they  were,  firft,  to  be  the  outward  ^and  vifible 
figns  of  the  inward  and  fpiritual  grace  given 
unto  us,  and  ordained  by  Chrift  llimfelf,  to  be, 
fecondly,  a  means  whereby  we  receive  the  fame, 
and  a  pledge  to  allure  us  thereof.  This  is  plainly 
implied  in  the  laft  words  of  the  text,  in  which 
Chrift  declares,  that  until  the  ceremonies  were 
fulfilled  by  his  coming  in  the  flefh,  he  would  be 
fpiritually  prefent  in  them. 

I  will  get  me  to  the  mountain  of  myrrh ,  and  to  the 
hill  of  frankincenfe.  Where  was  this  mountain 
of  myrrh  ?  Was  it  not  the  place  in  which  the 
Lord  was  prefent,  until  the  fhadows  were  fled 
away?  And  where  was  he  prefent  but  in  the 
fervices  of  the  ceremonial  law,  which  could  not 
be  performed  any  where,  when  the  text  was 
fpoken,  but  in  the  temple  ?  There  the  Lord  had 
put  his  name ;  and  had  fandfified  the  houfe  by 
the  prefence  of  his  glory.  <f  I  have  chofen,” 
fays-the  Lord,  2  Chron.  vii.  16,  “  and  fan£tified 
Vol.  Ill,  G  "  this 
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u  this  houfe,  that  my  name  might  be  there  for 
“  ever,  and  mine  eyes,  and  mine  heart,  fhall  be 
“  there  perpetually  there  will  I  receive  the 
facrifices  which  I  have  forbidden  to  be  offered 
any  where  elfe  ;  there  will  I  accept  of  the  pray¬ 
ers  of  the  faithful  offerer  ;  and  there  will  I  dwell 
between  the  Cherubim.,  with  vifible  tokens,  of 
rny  divine  prefence  and  glory.  As  he  chofe  the 
people  of  Ifrael  out  of  all  the  nations  of  the 
earth  to  be  his  people,  fo  he  chofe  his  fanftuary 
in  Judah,  and  the  holy  hill  of  Sion  to  be  his 
dwelling  place,  manifefting  his  prefence  there 
in  fuch  a  manner  as  he  did  no  where  elfe  in  the 
world ;  and  therefore  wc  may  infer,  that  when 
Chrift  fays,  I  will  get  me  to  the  mountain  of 
myrrh,  until  the  fliadows  flee  away,  he  certainly 
meant  the  mountain  of  the  Lord’s  houfe.  And 
'  the  Hebrew  word  juftifies  this  inference  :  for  the 
word  rendered.'  myrrh  is  the  very  fame  root 
with  Moriah,  the  mount  upon  which  the  tem¬ 
ple  flood.  I  will  get  me,  fays  Chrift,  to  the 
mountain  of  Moriah,  and  there  wrill  I  dwell, 
becaufe  I  have  a  delight  therein.  So  that  we  have 
here  a  plain  teflimony  of  Chrift’s  prefence  in  the 
ceremonial  fervices  performed  upon  mount  Mo- 

f 

riah.  In  thefe  he  was  to  be  found  of  them  that 
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fought  him,  until  the  day  of  his  manifeftation  in 
the  fleth.  And  the  meaning  of  the  word  fcems 
to  me  farther  to  confirm  this  interpretation :  for 
it  fignifies  bitternefs ,  what  is  bitter  to  the  tafte, 
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and  bitter  to  the  fpirit,  grievous  and  hard  to  he 
borne  j  and  what  was  there  to  he  Teen  or  done 
upon  mount  Moriah  to  render  this  its  proper 
name  ?  Look  at  the  chief  part  of  the  temple- 
fervice,  and  then  judge.  It  confifted  in  making 
gifts  and  facrifices  for  fin,  in  which  you  may  be¬ 
hold  a  ftriking  picture  of  the  bitter  fufferings  of 
the  lamb  of  God.  In  the  facrifices  were  reprc- 
fented  every  day  things  more  bitter  than  death, 
the  {bedding  of  his  blood,  and  the  taking  away 
of  his  life.  He  made  his  foul  an  offering  for  fin, 
and  to  fatisfy  the  infinite  demands  of  law  and  juf- 
tice.  His  agony  and  bloody  fweat,  his  crofs  and 
paffion,  fliew  what  bitter  things  the  Father  had 
written  againft  him.  Thefe  were  reprefented  in 
the  roa  fling  of  the  pafchal  lamb  with  fire,  and  in 
the  eating  it  with  bitter  herbs.  And  when 
Chrift  our  palTover,  was  facrificed  for  us,  and 
really  underwent  the  fire  of  the  Father’s  wrath, 
there  never  was  any  borrow  like  unto  that  bor¬ 
row,  which  forced  him  to  cry  out,  in  the  bitter- 
iiefs  of  his  foul,  “  My  God  !  my  God  !  why  haft 
tc  thou  forfaken  me  ?” 

If  all  thefe  circumftances  be  laid  together, 
they  will  evidently  determine  the  place  of 
Chrift’s  prefence,  while  the  ceremonial  law  was 
in  force.  He  was  fpirit  ually  p  re  font  in  the  tem¬ 
ple  fervice,  to  render  the  facrifices,  and  the  other 
typical  rites,  the  means  of  grace,  and  e  lie  <ftual 
to  the  ends  for  which  they  were  inftituted :  for 
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after  the  moral  law  was  broken,  there  was  no 
way  to  falvation  but  faith  in  the  promifed  Sa¬ 
viour,  and  the  neceffity  of  faith  in  him  was 
taught  by  the  fervices  of  the  ceremonial  law,  as 
it  is  written,  “  through  faith  they  kept  the  pafs- 
“  over,”  they  afiled  faith  upon  Chriffc  in  the 
paflover  :  they  Hew  and  roafted  the  pafchal  lamb 
with  fire,  and  eat  it  with  bitter  herbs,  knowing 
it  to  be  a  type  of  the  future  facrifice  of  the  lamb 
of  God,  of  the  benefits  of  whofe  death  they  were 
then,  through  faith,  partakers.  They  found  his 
fpiritual  prefence  ftrengthening  and  refrelhing 
their  fouls  at  the  pafiover,  as  we  do  now  at  the 
Lord’s  fupper,  and  they  knew,  that  through  his 
merits  and  mediation  their  perfons  and  their  fer¬ 
vices  were  accepted  to  God  the  Father,  which  is, 
I  think,  the  fenfe  of  the  1  aft  words  of  the  text. 

I  will  get  me  to  the  hill  of  frankincenfe. 

This  is  the  fame  place  mentioned  before,  only 
defcribed  by  another  name,  to  exprefs  a  differ¬ 
ent  property.  Incenfe  was,  by  divine  command, 
a  chief  part  of  the  temple  fervice.  As  the  facri- 
fices  offered  in  the  temple  were  to  reprefent  the 
death  of  Chrift,  fo  the  incenfe  there  offered  was 
to  reprefent  the  fweet  favour  of  his  meritorious 
death,  which  alone  could  reconcile  God  to  Tin¬ 
ners,  and  could  render  them  and  their  fervices 
well-pleafing  in  his  fight  '  and  therefore  that 
rich  perfume,  mentioned  Exod.  xxx.  which  was 
the  type  of  the  fweet  incenfe  of  Chrift’s  merits. 
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was  forbid,  upon  pain  of  death,  to  be  ufed  upon 
any  other  occafion,  than  in  the  fervice  of  God, 
and  in  any  other  place,  than  in  the  tabernacle, 
at  that  time,  and  afterwards  in  the  temple.  The 
command  is,  ver.  36,  “Thou  fhalt  put  of  it  be- 
(<  fore  the  teftimony,  in  the  tabernacle  of  the 
cc  congregation,  where  I  will  meet  with  thee  : 
“  it  fhall  be  unto  you  moft  holy,  ver.  58.  Who- 
“  focver  fhall  make  like  unto  that,  to  fmcll 
K  thereto,  fhall  even  be  cut  off  from  his  peo- 
“  pie.”  This  was  to  fliew,  that  God  the  Fa¬ 
ther  is  feen  to  be  propitious  to  finners,  only 
through  the  merits  of  his  Son’s  facrifice,  and  that 
he  who  feeks  to  be  accepted  in  any  other  way 
or  means,  fhall  die  in  his  fins.  The  incenfe 
then  was  a  type  of  Chrift’s  meritorious  death, 
and  the  hill  of  frankincenfe  was  the  holy  hill  of 
Sion,  upon  which  incenfe  ufe  to  be  offered,  and 
a  pure  offering.  The  offering  was  that  great 
facrifice  of  the  lamb  of  God,  fhadowed  out  by  all 
the  facrifices  flain  from  the  foundation  of  the 
world ;  and  the  incenfe  was  to  reprefent  the 
efficacy  of  his  facrifice.  It  is  faid  of  the  typical 
offerings,  that  the  Lord  fine  lied  a  fweet  favour  ; 
how  much  more  was  he  pleafed  with  the  offer¬ 
ing  and  facrifice  of  Chrift,  which  was  indeed 
a  fweet-fmelling  favour,  acceptable  and  well- 
pleafing  unto  God  ? 

But  how  was  Chrift  prefent  in  the  offering  up 
of  the  incenfe  ?  It  was  his  inflitution,  and  he 
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was  fpiritually  prefcnt  to  render  it  effectual  to 
the  ends  for  which  he  inftituted  it.  He  ap¬ 
pointed  it  to  be  one  of  the  means  of  grace ;  for 
he  taught  believers  by  this  ceremony,  that  he 
could  make  them  and  their  fervices  acceptable 
to  the  offended  Deity  ;  and,  by  his  Spirit,  he 
gave  them  the  comfortable  knowledge  of  their 
acceptance.  When  therefore  he  mentions  his 
prefence  on  the  hill  of  frankincenfe,  it  is  as  if  he 
had  faid,  When  the  high-pried:  enters  once 
every  year,  at  the  great  feaft  of  atonement,  into 
the  holy  of  holies,  and  there  fumes  the  incenfe 
before  the  Cherubim  of  glory,  and  fprinkles  the 
blood  before  the  mercy-feat,  I  will  then  enable 
believers  to  act  faith  upon  my  future  fulfilling 
and  realizing  of  this  fervice  :  for,  after  my  facri- 
fice  upon  earth  I  will  enter  into  the  holy  of  ho¬ 
lies,  and  will  there  plead  my  merits  before  the 
mercy-feat  in  heaven,  and  by  my  all-prevailing  in- 
terceffion,  will  render  the  perfons  and  the  fervices 
of  believers  well  pleafmg  unto  God  the  Father. 
Thus  Chrift  was  prefent  upon  the  hill  of  frank¬ 
incenfe,  and  there  the  faithful  expected  to  meet 
with  him  !  for  while  the  pried:  was  offering  up 
the  incenfe  in  the  temple,  the  people  ufed  to  be 
at  prayers  without,  hoping  that  the  angel  of  the 
covenant,  who  had  much  incenfe  given  to  him  to 
offer  it  up  with  the  prayers  of  all  the  faints,  upon 
the  golden  altar  which  was  before  the  throne, 
would  make  the  fmoke  of  the  incenfe  afeend  up 
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•with  their  prayers  before  God.  In  this  hope  we 
find  the  whole  multitude  of  the  people  (Luke  i. 
io.)  praying  without  at  the  time  that  Zacharias 
was  burning  the  incenfe  in  the  temple  of  the 
Lord. 

From  the  fenfe  and  meaning  of  the  words  as 
thus  in  part  opened  and  explained,  the  following 
doctrine  may  be  eftablifhed.  Upon  the  breach 
of  the  moral  law,  the  ceremonial  law  was  infti- 
tuted  to  prefigure  the  promifed  Meffiah,  and  his 
aftions  and  fufferings,  and  to  preach  forgivenefs 
of  fins  through  him.'  Until  the  day  of  his  coming 
in  the  ficlh,  the  ceremonies  ferved  as  fhadows  to 
raife  ideas  of  him,  and  as  means  of  grace  to  fup- 
port  the  faith  and  hopes  of  his  people  :  they 
were  outward  and  vifible  figns  of  inward  and 
fpirltual  grace  in  the  very  fame  manner  as  the 
facraments  are  at  prefent,  figning  and  fealing  to 
believers  the  benefits  purchafed  by  the  obedience 
and  fufferings  of  the  lamb  of  God.  This  is  the 
doctrine -which  I  purpofed,  under  my  fecond 
general  head,  to  efiablifh. 

The  whole  volume  of  fcripture  confiders  the 
ceremonial  law  in  this  fame  point  of  view.  It 
was  the  fcope  and  defign  of  the  Old  Teftament 
to  reveal  to  tinners  the  covenant  of  grace,  and 
to  teach  them  how  they  might  attain  pardon  for 
their  breach  of  the  moral  law,  Upon  the  firft 
breach  of  it,  the  Meffiah  was  promifed,  and  the 
rites  and  fervices  of  the  ceremonial  law  were  in- 
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ftituted,  to  keep  up  faith  and  hopes  in  him,  until 
his  coming  in  the  fiefli  5  for  they  fhewed  what 
he  was  to  be,  and  to  do,  and  to  fuffer.  The 
New  Teftament  relates  the  accomplifhment  of 
the  Old,  proving  Jefus  of  Nazareth  to  be  the 
promifed  Mefliah,  and  declaring  how  he  did  and 
buffered  every  thing  prefigured  by  the  types,  and 
foretold  by  the  prophets.  Both  Teftaments 
therefore  treat  of  one  and  the  fame  fubje£t, 
namely  of  the  way  and  method  by  which  the 
tranfgreffors  of  the  moral  law  may  be  delivered 
from  the  guilt  and  punifhment,  which  they  have 
incurred.  This  is  the  opinion  of  our  church  in 
her  fixth  article.  <e  The  Old  Teftament  is  not 
cc  contrary  to  the  New,  for  both  in  the  Old  and 
“  New  Teftament  everlafting  life  is  offered  to 
tf  mankind  by  Jefus  Chrift.”  The  everlafting 
life  forfeited  by  the  breach  of  the  moral  law,  is 
offered  to  mankind  in  the  Old  Teftament  as  well 
as  in  the  New,  and  offered  by  the  fame  Saviour, 
Jefus  Chrift,  and  offered  by  the  fame  gofpel  of 
the  grace  of  God  :  “  for  unto  us,  fays  the  apoftle, 
“  (Heb.  iv.  2.)  was  the  gofpel  preached,  as  well 
“  as  unto  them.”  He  is  fpeaking  of  the  Ifraelites, 
who,  after  their  deliverance  from  Egypt,  perifhed 
in  the  wildernefs  through  unbelief,  and  he  fays, 
that  what  is  preached  unto  us,  was  preached  unto 
them.  I  hey  had  the  fame  gofpel  which  Paul 
preached,  and  what  it  was  he  thus  informs  the 
Corinthians,  I  declare  unto  you  the  gofpel  which 
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I  preached  unto  you,  how  that  Chrift  died  for 
our  fins,  according-  to  the  fcriptures,  and  that  he 
was  buried,  and  that  he  rofe  again  the  third  day, 
according  to  the  fcriptures.  This  is  our  gofpel, 
and  it  was  theirs  under  the  Old  Teftament  dif- 
penfation.  Believers  then  had  the  fame  faith 
that  we  have,  in  the  fame  Saviour.  The  gofpel 
preached  to  them  the  coming  of  Chrift,  his  f of¬ 
ferings  and  death  for  their  fins,  and  his  refurrec- 
tion  ;  they  believed  he  would  come,  and  we 
believe  he  is  come.  In  this  fingle  circumftance, 
their  gofpel  differs  from  ours.  Our  reformers,  in 
the  fecond  part  of  the  Homily  upon  faith,  fpeak- 
ing  of  the  fathers,  martyrs,  and  other  holy  men 
mentioned  Heb.xi.  have  thefe  remarkable  words: 
They  did  not  only  know  God  to  be  the  Lord, 
maker,  and  governor  of  all  men  in  the  world ; 
but  alfo  they  had  a  fpecial  confidence  and  truft, 
that  he  was,  and  would  be,  their  God,  their 
“  comforter,  aider,  helper,  maintainer,  and  de- 
tf  fender.  This  is  the  Chriftian  faith  which 
thefe  holy  men  had,  and  which  we  alfo  ought 
to  have,  and  although  they  were  not  named 
Chriftian  men,  yet  was  it  a  Chriftian  faith  that 
they  had ;  for  they  looked  for  all  the  benefits 
of  God  the  Father,  through  the  merits  of  his 
<(  Son  Jefus  Chrift,  as  we  do  now.  This  differ- 
<c  ence  is  between  them  and  us,  that  they  looked 
“  when  Chrift  fliould  come,  and  we  be  in  the 
time  when  he  is  come  ;  therefore,  faith  St. 
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44  Auguftine,  the  time  is  altered  and  changed, 
“  but  not  the  faith.”  Faith  was  always  the 
fame.  Ever  fince  the  moral  law  was  fhft  broken, 
there  has  been  but  one  gofpel,  which  preached 
falvation  by  one  Lord,  and  one  faith. 

If  you  aik.  Flow  was  it  preached  to  the  holy 
men  of  old  ?  It  was  revealed  to  them  by  many 
plain  prophecies  (“  for  the  teflimony  of  the 
kC  Jefus  is  the  Spirit  of  prophecy”)  and  by  many 
fignificant  types  and  expreffive  ceremonies ; 
under  which  Chrift  was  as  clearly  preached  as 
he  is  under  the  facraments  of  the  New  Tefta- 
ment :  for  all  thefe  were  memorials,  inftituted  on 
purpofe  to  keep  him  in  memory,  and  they  were 
patterns  ferving  as  copies  to  convey  ideas  of 
their  originals,  according  to  what  is  written, 
Exod.xxv.  40.  And  look,  fays  God  to  Mofes, 
that  thou  make  them,  namely,  the  tabernacle  and 
all  its  velfels,  after  their  pattern,  which  was 
ihewed  thee  in  the  mount ;  they  were  the  pat¬ 
terns  of  heavenly  things,  as  St.  Paul,  reafoning 
upon  this  palfage,  has  allured  us,  Fleb.  viii.  5. 
tc  Who  ferve  unto  the  example  and  lhadow  of 
“  heavenly  things,  as  Mofes  was  admonilhed  of 
<{  God,  when  he  was  about  to  make  the  taber- 
“  nacle  :  for  fee,  faith  he,  that  thou  make  all 
“  things  according  to  the  pattern  Ihewed  to  thee 
“  in  the  mount.”  Here  is  a  plain  defcription  of 
the  fcope  and  defign  of  the  ceremonial  law.  An 
infallible  interpreter  allures  us,  that  it  ferved  for 
.  ~  an 
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an  example  and  fhadow  of  heavenly  things.  Its 
ceremonies  were  examples  to  fet  thefe  heavenly 
things  before  men’s  eyes,  and  to  raife  ideas 
of  them,  and  they  were  fhadows  to  delineate 
them,  and  to  give  an  outward  fketch  of  them, 
and  they  were  patterns  like  a  good  plan  or 
defign,  reprefenting  them  clearly  and  diftindtly. 
This  was  the  nature  of  the  types  ;  they  were 
ioftitutqd  to  prefigure  the  heavenly  things  which 
were  to  be  in  Chrift,  and  which  were  to  be 
derived  from  him  to  believers. 

In  this  fenfe,  C'hrift  was  prefent  upon  Moriah. 
He  was  there  in  the  types  and  fervices.  Thefe 
were  his  reprefentatives.  They  flood  for  him, 
and  adted  in  his  name,  and  by  his  authority  were 
deputed  to  declare  his  gracious  intentions  to¬ 
wards  the  tranfgreiTors  of  the  moral  law :  for 
they  all  preached  Chrift,  and  falvation  through 
his  infinitely  meritorious  facrifice.  The  whole 
temple-fervice  reprefented  him  in  this  light: 
for  the  temple  itfelf  was  the  type  and  figure  of 
his  body.  Our  Lord  himfelf  calls  itxfo.  "  De- 
“  flroy  this  temple,  and  in  three  days  I  will  build 
“  it  up.”  John  ii.  19.  But  he  fpake,  fays  St. 
John,  of  the  temple  of  his  body,  of  the  true 
tabernacle  which  the  Lord  pitched  and  not  man. 
And  herein  he  fpake  agreeably  to  the  well-known 
ufage  of  fcripture,  which  calls  the  type  and  the 
thing  typified  by  the  fame  name.  The  temple 
was  the  type  of  his  body,  and  every  part  of  its 
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furniture  was  a  type  and  figure  of  what  was  to 
be  in  the  humanity  of  the  incarnate  God.  All 
its  vefifels  were  apt  figures  and  beautiful  pi£lures 
of  thofe  divine  graces  which  were  in  him,  and 
which  believers  were  to  receive  out  of  his  fulnefs. 
Theholy  place  reprefented  what  he  was  to  do  upon 
earth,  the  holy  of  holies  reprefented  what  he  was 
to  do  in  heaven  for  his  people.  At  the  entrance  of 
the  holy  place  flood  the  laver  filled  with  water, 
with  which  the  priefls  were  to  wafh,  when  they 
went  in  and  came  out  of  the  temple.  This  was 
to  let  forth  the  infinitely  purifying  virtue  which 
was  in  Chrifl,  and  with  which  he  was  to  cleanfe 
tinners  from  the  pollution  of  fin,  as  he  fays  in 
the  prophet ;  “  Then  will  I  fprinkle  clean  water 
“  upon  you,  and  ye  fhall  be  clean  :  from  all  your 
“  filthinefs  and  from  all  your  idols  will  I  cleanfe 
“  you.”  Ezek.  xxxvi.  25.  Next  to  the  laver 
flood  the  altar  of  burnt-offering,  on  which  the 
blood  of  the  facrifice  was  offered,  hereby  was 
reprefented  the  all-meritorious  blood  of  the  lamb 
of  God,  which  alone  taketh  away  the  guilt  of 
fin.  On  one  fide  of  the  holy  place  flood  the 
candleflick,  with  its  lamps  always  burning,  to 
reprefent  that  divine  light  which  came  into  the 
world,  that  he  who  followeth  it  fliould  not  walk 
in  darknefs,  but  fliould  have  the  light  of  life. 
On  the  other  fide  flood  the  table  of  fihew-bread, 
the  figure  of  that  bread  of  God,  which  came 
down  from  heaven,  and  of  which,  if  any  man 
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eat,  he  (hall  live  for  ever.  At  the  upper  end 
of  the  holy  place,  next  the  veil,  flood  the  altar 
of  incenfe,  to  reprefent  the  fweet  fuelling  favour 
of  Chrift’s  facrifice,  through  faith  in  which  the 
tranfgreffors  of  the  moral  law  are  reconciled  to 
God  the  Father,  and  rendered  acceptable  and 
well  pleaflng  in  his  fight. 

The  moft  holy  place,  or  the  holy  of  holies, 
was  the  figure  of  heaven,  and  what  was  done  in 
it  once  a  year  by  the  high-prieft,  was  to  reprefent 
what  our  great  high-prieft  does  in  heaven  for  us 
and  for  our  falvation.  This  doftrine  is  very 
clearly  taught  in  feveral  parts  of  the  epiftle  to 
the  Hebrews.  Thus  we  read  that,  <c  into  the 
“  fecond  tabernacle  went  the  high-prieft  alone 
“  once  every  year  not  without  blood,  which  he 
“  offered  for  himfelf,  and  for  the  errors  of  the 
“  people.  The  Holy  Ghoft  this  fignifying,  that 
“  the  way  into  the  holieft  of  all  was  not  yet 
“  made  nranifeft,  while  as  the  firft  tabernacle 
“  was  yet  (landing :  which  was  a  figure  for 
ff  the  time  then  prefent.”  Heb.  ix.  7,  8,  9. 
And  what  the  Holy  Ghoft  fignified  by  this  fer- 
vice  could  not  but  be  known,  while  the  taberna¬ 
cle  and  temple  flood,  becaufe  it  was  a  figure  for 
the  time  then  prefent.  The  9th  chapter  and 
great  part  of  the  10th,  treat  entirely  of  this 
fubjeft.  The  high-prieft  was  the  type  of  Chrift, 
our  great  interceffor.  His  going  in  once  a  year 
into  the  holy  o(  holies  was  the  figure  of  Chrift’s 
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appearing  once  in  the  end  of  the  world,  and 
opening  a  new  and  living  way  for  us  into  the 
holieft.  His  carrying  blood  to  fprinkle  upon 
the  mercy  feat,  and  incenfe  to  fume  before  the 
Cherubim  of  glory,  was  to  reprefent  Chrift’s 
pleadingthe  merits  of  his  blood  at  the  throne  of 
grace,  which  was  an  odour  of  a  fweet  fmell,  a 
facrifice  well  pleafing  and  acceptable  to  the 
Holy  Trinity.  The  high-priefts  coming  out  of 
the  holy  of  holies  to  blefs  the  people,  was  the 
figure  of  Chrift’s  coming  from  the  holieft  to  blefs 
his  people  with  an  everlafting  blefilng — ec  Come 
fC  ye  bleffed  of  my  Father,  inherit  the  kingdompre- 
cc  pared  foryou  from  the  foundation  of  the  world.” 

It  appears  then,  from  all  thefe  authorities,  that 
the  ceremonial  law  preached  Chrift,  and  falvation 
through  him  from  the  guilt  and  punifhment  in¬ 
curred  by  the  breach  of  the  moral  law.  All 
its  fervices  prefigured  him,  and  were  lively 
and  expreftive  pictures  of  what  he  was  to 
be,  and  to  do,  and  to  fuffer,  in  order  to  make 
an  atonement  for  fin.  His  facrifice  for  this  pur- 
pofe  was  reprefcnted  by  all  the  typical  facrifices  : 

-  for  without  fhedding  of  blood  there  was  no  rd- 
miffion,  and  it  was  not  poftible  that  the  blood  of 
bulls  and  of  goats  fhould  take  away  fins  ;  there¬ 
fore  believers  hoped  for  rcmiflion  through  his 
moft  precious  blood,  and  facrificed  in  faith,  rely¬ 
ing  on  the  future  offering  of  the  lamb  of  God. 
So  that  it  was  plainly  the  fcope  anddefrgnoi  the 
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ceremonial  law  to  preach  remilTion  of  fins  through 
the  fhedding  of  blood.  When  anv  perfon  had 
offended,  and  his  confcience  accufed  him  of  fin, 
he  was  required  to  bring  his  facrifice  to  the  prielr, 
and  to  lay  his  hands  upon  its  head,  and  to  confefs 
his  fins  over  it :  after  this  its  life  was  to  be  taken 
away,  and  its  blood  filed  inftead  of  the  finners 
life.  And  this  was  to  be  done,  even  when  a  perfon 
had  offended  through  ignorance.  But  in  what 
did  the  merit  of  the  facrifice  confifl:  ?  Did  its 
blood  take  away  fin  ?  No.  It  was  not  poffible  the 
blood  of  bulls  and  of  goats  fhould  do  that.  The 
facrifice  was  only  a  memorial  inftituted  to  bring 
the  Mefliah  into  mind,  as  if  he  had  (aid.  Do  this 
in  remembrance  of  me,  remembering  in  every 
facrifice  the  future  facrifice  of  the  lamb  of  God; 
and  believers  did  remember  him.  When  they 
ate  of  the  pafchal  lamb,  by  faith  they  difcerned 
the  Lord’s  body,  and  enjoyed  communion  with 
Chrifi,  our  paffover,  as  we  do  now  at  the  Lord’s 
fupper.  They  found  him  prefent  in  the  ordi¬ 
nances,  according  to  his  moft  true  promife  in  the 
text.  Until  the  day  dawn,  fays  he,  the  great 
day  of  my  appearing  in  the  fleih,  and  the 
fhadows  flee  away,  the  fhadows  of  the  ceremo¬ 
nial  law  be  realized  and  fulfilled  in  my  life, 
obedience,  fufferings,  death,  refurrection,  and 
afcenfion,  until  thefe  things  ber  I  will  be  fpi- 
ritually  prefent  upon  mount  Moriah,  in  the 
temple  worth  ip,  and  upon  the  hill  of  frankin- 
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cenfe,  to  render  the  perfons  and  the  fervices  of 
my  people  well-pleafing  and  acceptable  unto 
God  the  Father. 

Since  then  it  was  the  fcope  and  defign  of  the 
ceremonial  law  to  prefigure  Chrift  under  its 
expreflive  types  and  fhadows,  do  you,  my  bre¬ 
thren,  look  upon  it  in  this  light?  Are  you  con¬ 
vinced,  .  that  the  Old  Teftament  contains  the 
gofpel,  and  the  evidence  for  its  do£trines  ?  And 
have  you  read  it  carefully,  in  order  to  collect  this 
evidence,  and  to  eftablifh  yourfelves  in  your  moil 
holy  faith  ?  Or,  inftead  of  making  this  ufe  of  the 
Old  Teftament,  have  you  greatly  neglefted  it, 
fuppofing  it  to  contain  a  religion  different  from 
Chriftianity  ?  This  is  the  opinion  of  too  many 
among  us.  But  it  is  very  unfcriptural.  The 
New  Teftament  is  fo  far  from  being  contrary  to, 
that  it  is  in  perfect  harmony  with,  the  Old.  They 
both  preach  one  gofpel,  one  Saviour,  and  one 
faith  :  for  both  in  the  Old  and  New  Teftament, 
everlafting  life  is  offered  to  mankind  by  Jefus 
Chrift.  And  this  life  by  him  was  preached  by 
the  ceremonies  of  the  Old  Teftament,  as  well  as 
by  the  facraments  of  the  New,  with  only  this 
difference,  the  New  is  the  fulfilling  of  the  Old  ; 
the  Old  Teftament  promifes  the  Mefliah  fhould 
come  and  dwell  among  men,  and  the  New 
proves  that  he  did  come,  and  that  God  has  been 
manifeft  in  the  ffefli.  Confider  what  has  been- 
faid  at  prefent  in  proof  of  this  point.  Weigh 
i  it 
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it  carefully ;  and  then  I  hope  you  will  read  the 
Old  Teftament  with  great  pleafure  and  profit, 
finding  it  teftifying  throughout  of  Chrift,  and  of 
falvation  through  him. 

But  what  have  we  to  do,  may  fome  fay,  with 
the  Jewifh  types  and  ceremonies  ?  Are  they  not 
air  now  repealed  and  abrogated?  Yes.  Chrift 
has  fulfilled  them,  even  to  the  leaft  jot  and 
tittle  ;  but  they  (till  ftand  upon  the  record  to 
teach  us  what  he  was  to  fulfil.  They  ftill  con¬ 
tinue  to  bear  evidence  for  Chrift,  although  the 
obfervance  of  them  hath  ceafed ;  therefore  we 
are  ftill  concerned  to  fearch  what  witnefs  they 
bear  of  him.  “  Search  the  fcriptures,  fays  Chrift, 
“  for  thefe  are  they  which  teftify  of  me.”  There 
were  no  fcriptures,  when  he  fpake  this,  but  the 
Old  Teftament,  and  it  teftified  of  Chrift.  It  did 
bear  witnefs  of  him,  by  its  types,  for  they  were 
fhadows  of  good  things  to  come,  of  which  Chrift 
is  the  body,  and  by  its  prophecies,  for  the  tefti- 
mony  of  Jefus  is  the  fpirit  of  prophecy.  This 
teftimony  it  ftill  bears,  witnefling  to  us  what 
Chrift  was  to  be,  and  to  do,  and  to  fuffer,  as  the 
New  Teftament  witneftes  to  us  that  Jefus  of 
Nazareth  was  the  promifed  Meftiah  :  for  he  was, 
and  did,  and  fuffered  ivhat  the  Old  Teftament 
had  foretold.  Thus  they  mutually  fupport  each 
other.  The  Old  Teftament  looks  forward  to  the 
accomplidiment  of  its  ceremonies  and  prophecies, 
referring  its  readers  to  fome  perfon,  who  was  to 

Vol.  Ill,  H  fulfil 


LAW  AND  GOSPEL. 


1 1 8 

fulfil  the  law  and  the  prophets,  and  the  New 
Teftament  proves  Jefus  of  Nazareth  to  be  the 
perfon  ;  and  thus  all  the  fcriptures  teftify  of  him. 

If  you  afk  in  what  particular  refpe£t  does  the 
ceremonial  law  teftify  of  him  ?  It  confiders  him 
chiefly  in  this  point  of  view.  The  moral  law 
being  broken,  and  the  tranfgreffors  of  it  being 
under  guilt  and  liable  to  punifhment,  Chrift  was 
propofed  to  them  by  the  types,  as  the  facrifice 
and  atonement  for  their  fins.  All  the  facrifices 
pointed  at  his  facrifice,  and  the  atonement  made 
by  them  had  no  merit,  but  what  was  derived  by 
faith  from  his  all-perfect  atonement  :  for  he  was 
the  lamb  fore-ordained  to  be  flaiii  by  the  co¬ 
venant  of  the  ever-blefled  Trinity,  which  was 
made  before  the  foundation  of  the  world,  and 
he  was  the  lamb  typically  flain  from  the  foun¬ 
dation  of  the  world  in  all  the  facrifices  after  the 
fall,  and  flain  really  in  the  fulnefs  of  time,  when 
he  appeared  tt>  put  away  fin  by  the  facrifice  of 
himfelf.  In  this  refpeft  all  the  facrifices  pointed 
to  the  lamb  of  God,  referring  the  tranfgreflors  of 
the  moral  law  to  his  moft  precious  blood,  with¬ 
out  the  fhedding  of  which  there  could  be  no 
remiffion  :  becaufe  it  was  not  poflible  that  the 
blood  of  beafts  could  take  away  fin. 

Upon  this  ftate  of  the  do&xine  there  arifes  an 
important  queftion,  irj  which,  my  brethren,  you 
are  all  nearly  concerned,  namely.  Whether  you 
look  upon  Chrift  in  the  fame  light  that  the  cere¬ 
monial* 
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moniai  law  places  him.  All  the  ceremonies 
pointed  to  him,  and  when  any  one  had  offended 
asrainft  the  moral  law,  the  ceremonial  law  re- 
quired  him  to  bring  his  facrifice  to  make  an 
atonement  for  his  fin  :  for  without  fbedding  of 
blood  there  w~as  no  remiffion  ;  and  thus  he  was 
taught  to  hope  for  remiffion  only  through  the 
fhedding  of  the  blood  of  the  lamb  of  God. 
Now*  my  brethren,  Do  you  aft  as  the  ceremo¬ 
nial  law  enjoins  ?  Are  you  convinced  of  your 
offences  againft  the  moral  law,  and  fenfible  of 
your  guilt,  and  apprehenfive  of  your  danger  ? 
Have  you  put  your  truft  in  the  facrifice  of  the 
immaculate  lamb  of  God  ?  Have  you  placed  all 
your  hopes  of  pardon  on  the  merits  of  his  moff 
precious  blood  ?  If  not.  What  befides  can  you 
rely  upon  ?  Y ou  have  finned,  and  the  wages  of 
fin  is  death.  The  almighty  law-giver  has  de¬ 
clared,  that  you  fhall  die — <£  The  foul  that  fin- 
“  neth*  it  fhall  die.”  Under  this  fentence  you 
lie*  as  to  any  thing  you  can  do,  either  to 
refpite  it,  or  to  revoke  it,  until  it  be  executed 
upon  you.  Your  life  is  forfeited,  and  you  muff 
die  the  death.  And  while  juftice  fpares  you, 
how  do  you  refolve  to 'aft  ?  You  hear  there  is  a 
Saviour,  and  redemption  in  his  blood.  He  laid 
down  his  life,  and  died  to  purchase  life  for  all 
tranfgreffors,  who  will  come  unto  him  for  it : 
either,  therefore,  you  mult  receive  life  of  him,  or 
die.  Confider  then  ferioufly,  which  of  thefe 
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two  is  your  choice.  Which  would  you  have  ; 
life  or  death  ?  If  you  refute  to  come  to  Chrift  for 
life,  you  mutt  die.  Your  blood  mutt  be  fhed, 
and  your  foul  mutt  peritli :  for  the  Lord  God, 
who  cannot  lie,  hath  fpoken,  that  without  fhed- 
ding  of  blood  there  is  no  remiiffion,  unlefs,  there¬ 
fore,  you  are  faved  by  the  blood  of  Chritt,  there 
is  no  remiffion  for  you.  You  mutt  die  in  your  fins. 

But  if  you  feek  to  be  faved  by  the  blood  of 
Chrift,  and  defire  the  life  purchafed  by  his  death, 
you  have  all  poffible  encouragement  to  hope  for 
his  favour.  He  has  begun,  and  he  mutt  carry  on 
the  work.  Wait  upon  him  then  for  his  grace  in 
the  ways  of  his  appointment,  and  you  will  find 
him  ft i  1 1  prefent  in  them.  Seek  his  face  in  prayer. 
Hope  to  find  his  good  Spirit  in  hearing  and 
reading  his  word,  and  continue  thus  in  his  fer- 
vice,  and  lie  will  give  you  to  experience  the  truth 
of  the  doctrine  preached  by  the  ceremonial  law. 
All  its  faevifices  taught  remiffion  of  fin  through 
blood,  and  all  pointed  to  the  bleeding  lamb 
of  God,  and  to  his  atonement ;  and,  by  faith, 
believers  of  old  received  the  benefit  of  his  atone¬ 
ment,  as  we  do  at  prefent  :  for  by  faith  they  kept 
the  palfover  and  the  fprinkliug  of  blood,  left;  he 
that  deftroyed  the  firft-born  in  Egypt  tliould 
touch  them:  Wait  upon  God,  and  he  will 
enable  you  alfo  to  aft  faith  upon  Chrift  your 
uaffover,  and  when  his  blood  has  been  fprinkled 
upen  you:  heart,  the  deftroying  angel  cannot 

then 
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then  touch  you.  This  blood  will  keep,  you  from 
death,  and  from  him  that  hath  the  power  of  death. 
Through  faith  in  it,  you  will  live  in  the  comfort¬ 
able  knowledge  of  what  this  fcripture  means, 
“  He  that  believeth  in  me,  fays.  Chrift,  though 
<s  he  were  dead,  yet  {hall  he  live,  and  whofoever, 
“  liveth  and  believeth  in  me,  fhall  never  die,” 
{John  xi.  25,  26.)  Happy  are  they  who  thus 
believe  and  live  in  him.  They  have  redemption 
in  his  blood,  even  the  forgivenefs  ol  1ms,  and 
they  are  palTed  from  death  unto  life.  I  hey 
know  the  infinite  value  of  his  atonement,  not 
only  for  the  forgivenefs  of  their  paft  offences 
againft  the  moral  law,  but  alfo  for  their  prefent 
failings.  They  want  the  benefit  of  his  moft  pre¬ 
cious  blood  every  day  :  for  all  that  they  do,  wants 
to  be  cleanfed  in  the  fountain,  which  was  opened 
for  fin  and  for  uncleannefs.  They  are  forced  to 
bring  their  very  duties  to  be  cleanfed  here  :  be- 
caufe  thefe  do  not  come  up  to  the  perfect  de¬ 
mands  of  the  moral  law.  There  are  fiiort 
comings  in  their  moll  holy  things,  for  which  they 
want  an  atonement.  Oh  how  precious  then  muft 
the  blood  of  Chrifi:  be  to  fuch  perlbns !  With 
what  love  will  their  hearts  burn  towards  him  ? 
With  what  gratitude  will  they  ferve  him  ?  How 
dear  will  the  ordinances  be  to  them,  fince  there 
they  find  their  Lord  fpiritually  prefent,  comfort  ¬ 
ing  {Lengthening,  and  eftablifhing  their  hearts. 
Thefe  perfons  want  no  arguments  to  perfuade 

them 
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them  to  a  con  ft  ant  attendance  upon  the  or¬ 
dinances  :  for  they  know  that  they  fhall  in  them 
find  him,  whom  their  foul  longeth  for,  and  final] 
in  them  enjoy  fweet  communion  with  him,  until 
the  day  of  glory  break,  and  the  earthly  lhadows 
flee  away.  Then  they  fhall  fee  him  face  to  face, 
and  fhall  be  for  ever  happy  with  their  Lord.  Ofl 
that  this  happinefs  may  be  yours  and  mine, 
Grant  it,  Holy  Father,  for  thy  dear  Son’s  fake,  to 
whom,  with  the  eternal  Spirit,  three  perfons  in 
one  Jehovah,  be  equal  honour  and  glory,  praife 
and  worfhip,  for  ever  and  ever.  Amen. 
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Romans,  iii.  27. 

IVhere  is  boajling  then  ?  It  is  excluded.  By  what 
law  f  Of  zvorks  f  Nay ,  but  by  the  law  of  faith. 

HAVING  already  confidered  the  nature  of 
the  moral  and  of  the  ceremonial  law,  I  am  now 
to  treat  of  the  law  of  faith  mentioned  in  my 
text.  The  moral  law  is  the  holy,  juft,  and 
good  will  of  God,  to  which  he  required,  and 
does  require,  perfe£t  obedience:  for  his  will  is 
like  himfelf,  always  one  and  the  fame  without 
variablenefs,  or  ftiadow  of  turning  :  but  there 
is  no  falvation  now  to  be  expected  from  this 
law,  becaufe  all  have  finned  againft  it,  and  are 
liable  to  the  threatened  penalties.  Upon  the 
firft  breach  of  it  God  was  gracioufly  pleafed  to 
reveal  the  ceremonial  law,  the  defign  and  fcope 
of  which  was  to  point  out  the  promifed  Mef- 
fiah,  and  to  be  the  means  of  grace  to  the  people 

of 


LAW  AND  GOSPEL. 


126 

of  God  :  for  by  its  fervices,  which  were  fha- 
dows  and  types  of  Chrift,  and  of  the  good 
things  to  come  through  him,  the  eye  of  faith 
was  kept  looking  earneftly  upon  him,  and  wait¬ 
ing  for  the  happy  time,  when  the  day  fhould 
break,  and  the  fhadows  flee  away,  and  he  fhould 
come  in  the  flefh,  to  deliver  his  people  from  the 
curfes  of  the  moral  law.  At  the  end  of  4000 
years  he  came,  and  having  fulfilled  the  cere¬ 
monial  law,  and  accompliihed  every  thing  fig- 
nified  by  its  typical  fervices,  it  was  then  re¬ 
pealed,  and  fhe  law  of  faith  alone  was  efta- 
blifhed,  by  which  believers  have  been  faved 
from  the  beginning,  and  are  to  be  faved  to  the 
end  of  the  world, 

If  we  take  a  fhort  view  of  the  Apoftle's  rea- 
foning  in  this  chapter,  we  fhall  eafily  difcover 
what  this  law  of  faith  is.  He  is  treating  of  the 
corruption  of  mankind,  of  the  Jews  as  well  as 
of  the  Gentiles,  and  he  proves  that  they  are  all 
under  fin :  for  they  have  all  broken  the  moral 
law,  and  arc  guilty  in  the  fight  of  God,  and 
are  thereby  become  abfolutely  incapable  of  ever 
attaining  inherent  legal  righteoufnefs.  After 
the  moral  law  has  been  once  broken,  it  can 
never  afterwards  juftify  the  finner:  becaufe  it 
requires  perfedt  uninterrupted  obedience,  and 
allows  of  no  failing,  no  not  in  thought.  Its 
flyle  and  language  is — “  Do  this,  and  thou  flialt 
“  live,” — ■“  If  thou  tranfgrefs,  dying  thou  lhalt 
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<c  furely  die.”  And  when  any  one  tranfgrefles, 
it  knows  nothing  of  mercy,  nor  has  made  any 
provifion  for  pardon,  but  calls  aloud  for  juftice 
to  inflift  the  deferved  punifhment.  And  fince 
all  men  have  tranfgrefted,  therefore  the  Apoftle 
concludes,  that  by  the  deeds  of  the  law  there 
fhall  no  flefti  be  juftified  in  the  fight  of  God. 
Thus  every  mouth  is  flopped,  and  all  the  world 
is  become  guilty  before  God.  But  now  the 
righteoufnefs  of  God  without  the  law  is  mani- 
fefted  in  the  covenant  of  grace,  in  which  the 
honour  and  dignity  of  the  moral  law  is  fecured, 
and  a  wonderful  way  is  revealed,  whereby  the 
(inner  maybe  pardoned,  and  infinite  juftice  may 
be  glo,  ified  in  fhewing  him  mercy.  The  Lord 
Chrift  being  God  equal  with  the  Father  freely 
covenanted  to  take  man’s  nature,  and  in  it  to  aft 
and  fuffer  as  his  reprefentative,  to  pay  the  law 
perfect  and  infinitely  meritorious  obedience,  and 
to  endure  fatisfaftory  and  infinitely  meritorious 
Tufferings,  yea,  to  bear  the  wrath,  and  to  die 
the  death,  which  man  deferved,  and  thus  he 
wrought  out  an  all-perfect  righteoufnefs,  even 
the  righteoufnefs  of  God,  which  is  by  faith  of 
Jefus  Chrift  unto  all,  and  upon  all  them  that  be¬ 
lieve.  And  this  method  of  juftifying  tinners  by 
his  being  made  fin  for  us,  who  knew  no  fin,  that 
we  might  be  made  the  righteoufnefs  of  God  in 
him,  is  thus  opened  and  explained  by  the  Apoftle 
in  the  words  going  before  the  text.  All  have 
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finned,  fays  fie,  and  conic  fliort  of  the  glory  of 
God,  being  juffified  freely  by. his  grace,  and  if 
by  grace,  then  it  is  not  by  works,  but  is  all  a 
free  gift  through  the  redemption  that  is  in  Chrilf 
Jefus,  whom  God  hath  fet  forth  to  be  a  propi¬ 
tiation  through  faith  in  his  blood,  his  blood  made 

>*<*'■  r  *  • 

the  propitiation,  and  faith  applies,  and  receives 
it,  and  thereby  declares  the  righteoufnefs  of 
God  for  the  remiiiion  of  fins  that  are  pall.  And 
in  this  way  of  j unifying  tinners,  through  the 
righteoufnefs  of  the  Lord  Chrift,  God  the  Father 
proves  himfelf  to  be  juft,  and  the  juflifier  of 
him  who  is  of  the  faith  of  Jefus.  He  vindi¬ 
cates  his  juftice,  and  the  honour  of  his  law,  and 
thefe  being  fecured,  -he  can  then  juffify  him  that 
is  ungodly,  if  he  believe  in  Jefus:  for  then 
his  faith  will  be  imputed  unto  him  for  righteouf¬ 
nefs. 

When  the  carnal  man  hears  this  doftrine,  he 
is  apt  to  take  offence  at' it.  He  has  fueh  a  high 
opinion  of  himfelf,  and  of  his  own  boafted  abi¬ 
lities,  that  he  cannot  conceive  how  God  fhould 
juftify  fmners  by  his  free  grace,  without  any  of 
their  works  and  merit,  and  he  is  reaclv  to  afk, 
What?  muft  1  do  nothing  towards  my  j unifica¬ 
tion?  No.  You  can  do  nothing:  becaufe,  white 
your  fins  are  unpardoned,  you  are  under  fentence 
of  death.  You  are  dead  in  law,  and  you  can 
no  more  do  any  act  that  is  good  and  valid  in  the 
court  of  heaven,  than  a  condemned  criminal 
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can  do  any  a£t  that  is  good  and  valid  in'  one  of 
our  courts  of  juftice.  What!  am  I  not  to  work 
out,  fays  he,  and  to  merit  fome  part  of  my  jufti- 
ftcatiop  r  No,  none  at  all.  The  fcripture  -gives 
all  the  glory  to  God,  that  it  may  cut  off  all 
boafting  from  man;  for  if  God  juftify  tinners 
freely  by  faith,  without  any  works,  where  is 
boafting  then,  fays  the  Apoftle?  Man  would 
have  room  to  boafr,  if  he  was  juftifted  wholly 
by  his  own  works,  or  partly  by  faith,  and  partly 
by  his  works  ;  if  Abraham  were  juftifted,.  by 
works  he  hath  whereof  to  glory ;  but  tince  he 
is  juftifted  entirely  by  free  grace,  through  faith, 
in  the  righteoufnefs  of  another,  all  boafting  is 
excluded.  By  what  law?  By  the  law  of  works  ? 
No,  by  the  works  of  the  law  ftiall  no  flefh  be 
juftifted,  and  therefore  no  fleth  can  boaft :  for 
how  abfurd  would  it  be  to  boaft  of  the  works  of 
that  law,  which  brings  tinners  in  guilty,  and 
condemns  them  ?  But  all  boafting  is  excluded 
by  the  law  of  faith  ;  for  faith  receives  J unifica¬ 
tion  freely  from  Jefus  Chrift,  without  any  merit 
or  works  of  man,  and  therefore ,  is  obliged  to 
give  all  the  glory  to  God;  fo  that  faith  effectually 
excludes  boafting,  and  the  law  of  faith,  the 
obligation  that  a  tinner  is  under  to  go  out  of 
himfelf  for  righteoufnefs,  and  to  believe  in  the 
righteoufnefs  of  another,  in  order  to  his  being 
juftifted,  ftill  farther  excludes  boafting;  for  the 
Lord  God  has  made  a  decree,  and  heaven  and 
5  earth 
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earth  fhall  pafs  away  rather  than  it  fhall  not  he 
carried  into  execution,  that  a  Tinner  fhall  be  juf- 
tiffed  no  other  way,  but  by  faith.  This  is  the 
lawr  of  the  moft  high  God,  which  he  hath  re¬ 
vealed  from  heaven,  that  ye  believe  in  him,  whom 
he  hath  Tent,  for  righteoufnefs.  Under  this  law 
we  now*  live,  and  by  it  only  can  we  be  favedj 
and  may  he,  who  teacheth  man  wifdom,  teach 
you  the  nature  of  it.  May  he  accompany  with 
his  grace  and  bleffing  what  I  fhall  obferve  from 
the  text, 

Firft,  Concerning  the  law  of  faith,  and 

Secondly,  In  defence  of  the  Apoftle’s  doGrine, 
and 

Thirdly,  By  way  of  application. 

As  to  the  firft  head,  the  apoftle  has  thus  ex¬ 
plained  the  law  of  faith.  The  moral  law-  is  ftill 
in  force,  but  there  is  no  falvation  by  it :  becaufe 
it  requires  perfect  uninterrupted  obedience,  and 
will  not  allow  of  the  leaft  failing,  no  not  in 
thought.  If  you  offend  once,  you  have  loft  all 
claim  to  legal  righteoufnefs  for  ever ;  fo  that  by 
the  works  of  the  moral  law  no  flefli  can  be  jufti- 
fied,  fince  all  have  finned  and  come  fliort  of  the 
glory  of  God.  And  as  the  moral  law  cannot 
fave  the  Tinner,  neither  can  the  ceremonial :  for 
it  is  now  repealed.  Chrift  the  fubftance  is  come, 
and  has  fulfilled  all  the  legal  types,  lhefe  fha- 
dows  of  good  things  are  now  fled  awray,  and  to 
©bferve  them  at  prefent  would  be  denying  that 
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Chrift  has  been  manifefted  in  the  flelh,  and  has 
completed  them.  And  therefore  fince  the  moral 
law  brings  us  all  in  guilty,  and  condemns  us  for 
tranfgrefting  it,  and  the  obfervance  of  the  cere¬ 
monial  law  is  now  repealed,  there  remains  only 
the  law  of  faith,  by  which  a  guilty  tinner  can 
be  faved.  This  way  of  falvation  by  faith  is  ef- 
tablifhed  by  law.  The  Lord  God  has  made  a 
decree,  and  has  enacted,  by  his  fovereign  au¬ 
thority,  that  he  who  with  his  heart  believeth 
unto  righteoufnefs  fhall  be  faved.  This  is  the 
great  charter  of  heaven,  by  which  all  the  divine 
graces  and  bleffmgs  of  time  and  of  eternity  are 
conveyed  to  tranfgreffors.  The  lav/  of  faith  fays 
to  them,  you  have  broken  the  moral  law,  and 
are  under  fentence  of  condemnation,  but  behold 
the  lamb  of  God,  believe  in  him,  and  you  fhall 
be  juftified.  And  thus  the  law  of  faith  takes  a 
poor  finner  off  from  working  and  ftriving  to 
merit  his  j unification,  and  requires  him  only  to 
belie ve  what  Chrift  has  done  and  fuffered  for  him 
and  in  his  ftead.  It  commands  him  to  rely  en¬ 
tirely  upon  the  righteoufnefs  of  the  Lord  Chrift 
for  his  pardon  and  acceptance  with  God  the 
Father.  This  is  the  only  way  of  juftification 
now  eftablifhed  by  law.  All  other  ways  are  il¬ 
legal,  and  are  exprefsly  forbidden  by  a  divine 
ftatute  in  this  cafe  made  and  provided,  in  which 
are  thefe  words — “  Therefore  we  conclude,  that 
“  a  man  is  juftified  by  faith  without  the  deeds  of 
a  “  the 
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tc  the  law,”  -  either  moral  or  ceremonial.  The 
moral  law  is  broken  and  it  condemns  him,  and 
the  ceremonial  law  is  repealed,  therefore  we 
conclude,  that  he  cannot  be  juftified  but  by  the 
law  of  faith  ;  and  by  this  he  is  obliged  and  bound 
to  accept  of  j unification  by  believing,  and  not 
by  working,  fo  that,  if  he  feek  to  enter  into  life, 
he  muff  keep  this  commandment,  he  mull  re¬ 
nounce  all  merit  of  his  works,  all  righteoufnefs 
of  his  own,  and  accept  of  the  Saviour’s  righte¬ 
oufnefs  as  a  free  gift,  and  have  it  by  faith,  im¬ 
puted  to  him  for  his  juftification.  This  is  the 
law  of  faith,  upon  which  the  fcripture  is  very 
full.  The  Apoftle  has  difcuffed  this  point  at 
large  in  his  epiftles  to  the  Romans  and  to  the 
Galatians.  In  the  third  chapter  of  the  Romans, 
he  proves  both  Jews  and  Gentiles,  that  they  are 
all  under  fin  and  guilt,  and  cannot  by  any  of  their 
own  works  be  juftified  before  God ;  and  then  he 
fpeaks  of  the  manner  of  their  juftification,  which 
is  freely  by  grace,  through  the  redemption  that  is 
in  Chrift  Jefus,  whom  God  hath  fet  forth  to  be 
a  propitiation  through  faith  in  his  blood  to  de¬ 
clare  his  righteoufnefs.  In  the  fourth  chapter, 
he  proceeds  to  illuftrate  this  doQxine  from  the 
cafe  of  Abraham j  who  believed  God,  and  it 
was. imputed  unto  him  for  righteoufnefs.  Now 
unto  him  that  worketh,  the.  reward  is  not  rec¬ 
koned  of  grace,  but  of  debt.  .But  to  him  that 
worketh  not,  but  believeth  on  him  that  juftifieth 
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the  ungodly,  his  faith  is  counted  for  righteouf¬ 
nefs,  and  fince  this  is  entirely  of  grace,  then  it  is 
no  more  of  works  ;  for  it  is  a  manifeff  contra¬ 
diction  to  maintain,  that  we  are  judified  freely 
by  the  grace  of  God ;  and  yet  that  the  work  of 
man  is  fome  way  needful  to  merit  our  j unifica¬ 
tion.  Is  not  this  fomething  like  purchaling  a 
free  gift?  Equally  inconfident  is  the  grace  of 
God  bedewing  freelv,  and  the  works  of  man 
meriting,  righteoufnefs.  Man  has  nothing  to  do 
but  to  believe,  and  this  too  is  the  gift  of  God’s 
free  grace  ;  for  righteoufnefs  is  imputed  to  him 
who  worketh  not,  but  believeth,  even  as  David 
alfo  defcribeth  the  bleffednefs  of  the  man  unto 
whom  God  imputeth  righteoufnefs  without 
works,  faying,  Bleffed  are  they  whofe  iniquities 
are  forgiven,  and  whofe  fins  are  covered,  bleffed 
is  the  man  to  whom  the  Lord  will  not  impute 
fin.  In  thefe  fcripturcs  our  j unification  before 
God  is  afcribed  to  faith  without  works.  Thefe 
two,  faith  and  works,  cannot  hand  together. 
The  righteoufnefs  of  Chrid  freely  received  by 
faith,  is  inconfiffent  with  man’s  working  in  hopes 
of  attaining  a  righteoufnefs  of  his  own :  for  he 
hopes  to  attain  an  impofiibility.  The  Apoffle  in 
his  mod  excellent  fermon,  preached  at  Antioch, 
recorded  Adds  xiii.  declares  that  we  cannot  be 
juftified  by  the  works  of  the  law.  After  he  had 
finifhed  the  argumentative  part  of  his  difcourfe, 
he  makes  this  application  :  C£  Be  it  known  unto 
Vox,.  III.  I  “  you, 
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“  you,  therefore,  men  and  brethren,  that  through 
“  this  man  is  preached  unto  you  the  forgivenefs 
tc  of  fins,  and  by  him  all  that  believe  are  juftified 
“  from  all  things,  from  which  ye  could  not  be 
“  juftified  by  the  law  of  Mofes,”  neither  by  the 
works  of  the  moral,  nor  yet  of  the  ceremonial 
law,  fo  that  the  whole  of  a  finner’s  juftification 
is  put  upon  his  believing — <c  All  that  believe  are 
•  “  juftified.” 

I  might  bring  many  more  pafiages  of  fcripture 
to  confirm  this  doctrine,  but  they  would  be  need- 
lefs,  becaufe  it  is  already  abundantly  confirmed 
by  the  articles  and  homilies  of  our  church.  The 
title  offthe  eleventh  article  is, 

“  Of  the  juftification  of  man. 

“  We  are  accounted  righteous  before  God 
“  ONLY  for  the  merit  of  our  Lord  and  Saviour 
“  Jefus  Chrift  by  faith,  and  not  for  our  own 
“  works  or  defervings,  wherefore  that  we  are 
“  juftified  by  faith  ONLY  is  a  moft  wholefome 
“  doctrine  and  very  full  of  comfort,  as  more 
tc  largely  is  exprefled  in  the  homily  of  juftifica- 
“  tion.” 

In  which  homily  we  have  thefe  words  : 

“  This  faying,  that  we  be  juftified  by  faith 
“  ONLY,  freely,  and  without  works,  is  fpoken 
“  for  to  take  away  clearly  all  merit  of  our  own 
“  works,  as  being  unable  to  deferve  our  juftifi- 
(t  cation  at  God’s  hand,  and  thereby  moft  plainly 
“  to  exprefs  the  weaknefs  of  man,  and.  the  good- 
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"  nefs  of  God,  the  great  infirmity  of  ourfelves, 
«f  and  the  might  and  power  of  God,  the  impel** 
“  fe&ion  of  our  own  works,  and  the  mod:  abun- 
<f  dant  grace  of  our  Saviour  Chrift  ?  and  there- 
iC  fore  wholly  to  afcribe  the  merit  and  deferving 
“  of  our  juftification  unto  Chrift  ONLY*  and 
"  his  moft  precious  blood  fliedding.  This 
“  faith  the  holy  fcripture  teacheth  us  is  the 
££  ftrong  rock  and  foundation  of  the  Chriftian 
“^religion;  this  doctrine  all  old  and  ancient  au- 
<£  thors  of  Chrift ’s  church  do  approve  ;  this  doc- 
“  trine  advanceth  and  fetteth  forth  the  true  glory 
££  of  Chrift,  and  beateth  down  the  vain  glory  of 
“  man ;  this  whofoever  denieth  is  not  to  be  ac- 
££  counted  for  a  Chriftian  man,  nor  for  a  fetter 
££  forth  of  Chrift’s  glory,  but  for  an  adverfary  to 
££  Chrift  and  his  gofpel,  and  for  a  fetter  forth  of 
££  man’s  vain-glory.”  Thefe  remarkable  words 
are  in  the  fecond  part  of  the  homily ;  in  the 
third  part  we  have  this  paflage  : 

44  The  very  true  meaning  of  this  propofition 
<c  or  faying,  We  be  juftified  by  faith  in  Chrift 

ONLY  is  this ;  we  put  our  faith  in  Chrift, 
<f  that  we  be  juftified  by  him  ONLT,  that  we 
tc  be  juftified  by  God’s  free  mercy,  and  the  me- 
“  rits  of  our  Saviour  Chrift  ONLY,  and  by  no 
t£  virtue  or  good  works  of  our  own,  that  is  in 
££  us,  or  that  we  can  be  able  to  have,  or  to  do, 
££  for  todeferve  the  fame,  Chrift  himfelf  ONLY 
“  being  the  caufe  meritorious  thereof.” 

I  2 
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Thefe  authorities  are  very  plain  and  very  de- 
cifive.  They  declare  that  we  are  juftified  by 
faith  ONLY  without  any  of  our  works  or  dc- 
fervings.  What  words  can  be  more  full  to  the 
point  than  thefe  are?  “  We  put  our  faith  in 
“  Ohrid,  that  we  be  juftified  by  him  only,  and 
“  by  no  virtue  or  good  works  of  our  own  that  is 
tc  in  us,  or  that  we  can  be  able  to  have  or  to  do 
“  for  to  deferve  the  fame.”  And  are  thefe  the 
words  of  our  eftablifhed  church  ?  Are  they  in¬ 
deed  part  of  one  of  our  homilies  ?  What !  does 
fhe  teach,  that  no  good  works,  which  we  can 
be  able  to  do,  deferve  our  juftification  ?  Surely 
then,  rny  brethren,  the  law  of  faith  is  here  with 
great  plainnefs  enforced,  and  you  cannot,  as  good 
members  of  our  church,  refufe  your  affent  to 
this  proportion,  that  in  the  way  of  juftifying  a 
iinner  by  faith  in  the  righteoufnefs  of  Chrift  all 
boafting  is  excluded. 

The  natural  man  cannot  receive  this  propofi- 
tion,  although  it  comes  recommended  to  him  by 
the  higheft  authority.  I J is  heart  rifes  againd  it. 
To  leave  him  nothing  to  boad  of,  no  work,  no 
virtue  to  glory  in.  Oh,  it  is  too  humbling  to  be 
borne  !  Scripture  may  be  plain,  and  our  church’s 
comment  upon  it  dill  plainer,  but  he  cannot 
allow  himfelf  to  be  quite  hciplefs.  It  appears 
ftrange  to  him,  that  he  lhould  have  no  hand  or 
merit  in  judifying  himfelf.  His  carnal  reafon 
cannot  conceive  how  this  lhould  be,  and  there¬ 
fore 
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fore  whenever  lie  hears  of  juftification  by  faith 
only,  he  always  fallens  the  idea  of  licentioufnefs 
to  it,  and  is  ready  to  objeft,  “  If  this  do&rine 
“  be  allowed,  what  a  wide  door  is  here  opened 
“  for  all  manner  of  wiekednefs?  At  this  rate, 
“  men  may  do  juft  what  theypleafe:  for  if  they  are 
“  to  be  juftified  by  faith  only  without  works,  is 
“  not  the  moral  law  hereby  made  void,  and  all 
“  obedience  to  it  ?  Can  there  be  any  neceftity 
“  for  their  obedience,  unlcfs  they  are  to  merit  hea- 
“  ven  by  it  ?”  The  apoftle  was  aware  of  this  ob¬ 
jection,  and  has  anfwered  it  in  this  chapter : 
“  Do  we  then  make  void  the  law  through 
“  faith  ?”  Do  we  repeal  the  moral  law  by 
fhewing  that  it  cannot  juftify  a  ftnner  ?  Is  this 
making  it  void  ?  God  forbid.  “  Yea,  we  efta- 
“  blifh  the  law.”  It  ftands  eftablillied  by  faith, 
and  by  no  other  method,  that  has  been  revealed 
from  heaven,  or  can  be  contrived  on  earth,  as  I 
propofed  to  fhew  under  my 

Second  general  head ,  Wherein  I  was  to  prove 
the  truth  of  the  Apoftle’s  do6trine  in  my  text. 
The  doftrine  is  this.  In  the  way  of  pardon¬ 
ing  and  juftifying  a  ftnner,  God  was  willing  to 
fhut  out  all  boafting,  that  the  whole  glory  might 
be  aferihed  to  his  free  grace,  and  therefore  he 
chofe  the  law  of  faith,  which  obliges  the  ftnner  to 
acknowledge  himfelf  juftly  condemned  for  break¬ 
ing  the  moral  law,  and  to  rely  upon  the  righteouf- 
pefs  of  the  Lord  Chrfft,  as  the  only  means  of  his  par- 
l  don 
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don  and  acceptance  5  for  if  the  fmner’sj unification 
had  been  altogether  of  works,  or  partly  of  faith 
and  partly  of  works,  then  he  would  have  had 
whereof  to  glory,  becaufe  he  would  have  done 
fomething  whereby  to  merit  it ;  but  now  that  v 
righteoufnefs,  which  is  the  matter  of  his  juftifica- 
tion,  being  freely  wrought  out  for  him,  and 
given  to  him  by  fovereign  grace  as  a  free  gift, 
and  then  apprehended  and  received  by  faith 
only  without  works,  in  this  cafe  all  boafting  is 
utterly  excluded.  This  is  the  Apoftle’s  dodlrine, 
which  I  will  endeavour  to  eftablifh  by  the  follow¬ 
ing  arguments.  And, 

Firft,  There  has  been  no  other  way  or  method 
difcovered  of  eftablifhing  the  moral  law  after  it 
had  been  broken,  and  of  repairing  its  honour 
and  dignity,  but  by  the  law  of  faith.  The  moral 
law  is  holy,  juft,  and  good.  It  is  the  will  of  the 
moft  high  God,  and  therefore  partakes  of  the 
divine  holinefs,  juftice,  and  goodnefs.  It  is  as 
holy,  juft,  and  good  as  God  is,  and  can  no  more 
behold  the  leaft  iniquity  than  he  can  ;  fo  that 
when  all  tlelh  was  become  guilty  before  God, 
upon  account  of  the  breach  of  the  moral  law, 
there  could  be  no  longer  any  falvation  expedled 
from  it ;  for  the  decree  is  pofitive  and  abfolute 
By  the  works  of  the  law  ftiall  no  flefh  be 
“  juftified.” 

In  what  way  then,  or  by  what  means  may 
they  be  juftified,  whom  the  law  condemns  ?  As 

all 
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a  11  have  finned,  and  robbed  the  law  of  its  glory, 
it  pleafed  God,  of  his  infinite  grace,  to  contrive  a 
way  whereby  the  finner  might  be  faved,  and 
yet  his  law  and  juftice  might  be  maintained 
in  their  full  honour  and  dignity.  The  Son  of 
God,  equal  with  his  Father  in  every  perfection 
and  attribute,  undertook  to  ftand  in  the  place  of 
finners,  and,  as  their  reprefentative,  to  do  and 
fuffer  for  them  whatever  law  and  juftice  de¬ 
manded.  The  Father  was  weli-pleafed  for  his 
righteoufnefs  fake,  becaufe  he  knew  that  his 
beloved  Son  would  magnify  the  law  and  bring 
honour  to  his  juftice.  When  the  fulnefs  of 
time  was  come,  and  the  word  was  made  flefti, 
for  us  and  for  our  falvation  he  wrought  out  that 
righteoufnefs,  with  which  his  Father  was  well- 
pleafed.  His  obedience  to  the  moral  law  was  for 
finners,  that  by  the  obedience  of  one  many  might 
be  made  righteous ;  and  he  kept  the  law  in  all 
things,  continually,  perfectly,  in  thought,  word, 
and  deed,  in  its  fpiritual  nature,  and  in  its  ut- 
moft  extent. 

This  obedience  was  fuch,  that  he  challenged 
the  enemy  to  find  the  leaft  failing  in  it,  John  xiv. 
30.  <c  The  prince  of  this  world  cometh,  and 
44  hath  nothing  in  me.”  Yea,  he  could  appeal 
to  the  all-fearching  eye  of  infinite  Juftice  for  the 
abfolute  perfection  of  his  obedience.  Juft  before 
his  fufferings  begun,  he  faid,  “  Father,  I  have 
<f  finifhed  the  work  which  thou  gaveft  me  to 
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“  do.”  John  xvii.  4.  The  work  of  his  active 
obedience  being  finifhed,  he  then  undertook  to 
fuffer  for  tinners  the  pains  and  penalties  due  to 
their  breach  of  the  moral  law.  He  buffered  once 
for  fin,  the  juft  for  the  unjuft  ;  he  took  their 
griefs  and  carried  their  borrows  ;  he  was  wound¬ 
ed  for  their  tranfgreflions,  and  was  bruifed  for 
their  iniquities,  the  chaftifement  of  their  peace 
was  upon  him,  and  by  his  ftripes  they  are  heal¬ 
ed.  He  bled,  he  was  made  a  curfe,  he  died, 
that,  by  his  death,  they  might  live  :  for,  he  who 
did  and  buffered  thefe  things  was  God.  He  was 
truly  a  divine  and  infinite  perfon,  felf-exiftent, 
co-eternal,  and  co-equal  with  the  Father  :  for, 
as  our  church  w7ell  expreffes  it,  “  that  which 
<c  we  believe  of  the  glory  of  the  Father  the 
cc  fame  we  believe  of  the  Son,  and  of  the 
“  Holy  Ghoft,  without  any  difference  or  ine- 
“  quality.”  And  fince  there  is  no  difference  or 
inequality  between  the  perfons  of  the  ever- 
bleffed  Trinity,  confequently  what  the  Lord 
Chrift  did  and  buffered  was  as  infinitely  merito¬ 
rious  as  if  the  Father  had  done  and  buffered  it. 
When  the  Lord  our  righteoufnefs  flood  up  to 
pay  the  law  obedience,  the  dignity  of  his  perfon 
brought  more  honour  to  the  law  than  the  obe¬ 
dience  of  all  created  beings,  angels  and  men, 
could  pofiibly  have  done  ;  becaufe  their  obe¬ 
dience  would  have  been  only  finite,  whereas  his 
was  divine  and  infinite,  and  they  could  only  have 
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wrought  out  a  righteoufnefsfufficient  tofave  therm 
fel\res  ;  whereas  he  has  brought  in  an  everlafting 
righteoufnefs  to  fave  even  the  ungodly.  The 
prophet  Ifaiah,  fpeaking  of  this  fubjett,  fays,  xlii. 
“  2 1,  The  Lord  is  well  pleafedforhis  righteoufnefs 
“  fake,  he  will  magnify  the  law,  and  make  it 
((  honourable  and  he  did  magnify  it  by  com¬ 
pleting  it.  He  paid  it  both  an  aftive  and  a  paf* 
five  obedience,  in  the  moft  perfect  degree,  an-d 
eftablifhed  it  in  his  higheft  honour  and  dignity  ; 
by  which  means  even  that  juftice,  from  which 
the  tinner  had  moft  to  fear,  may  now  be  glori¬ 
fied  in  j ultifying  him  ;  for  God  may  now  be  juft, 
and  yet  be  the  j  uft  ifier  of  him  that  believeth  in  Jefus. 

The  righteoufnefs,  which  is  the  ground  and 
matter  of  our  j  unification,  is  called  in  feripture, 
“  the  righteoufnefs  of  faith,”  becaufe  faith  re¬ 
ceives  and  applies  it,  and  “  the  law  of  faith,” 
becaufe  the  finner  is  obliged  to  accept  of -this 
righteoufnefs  by  faith  only,  and  the  manner  of 
his  receiving  it  is  by  imputation.  As  Chrin 
took  our  fins  upon  him,  and  was  a  finner  by  im¬ 
putation — He  was  made  fin  for  us,  who  knew  no 
fin,  fo  we  are  made  the  righteoufnefs  of  God  IN 
HIM,  not  righteous  in  ourfelves  inherently,  but 
in  him :  we  are  righteous  only  in  him  :  his 
righteoufnefs  is  imputed  to  us,  and  made  ours 
by  faith,  even  as  Abraham  believed  God,  and 
it  was  imputed  unto  him  for  righteoufn«fs. 
And  in  this  way  of  juftifying  a  finner  by 
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imputed  righteoufnefs,  the  moral  law  is  fo  far 
from  being  made  void,  that  it  is  eftablithed,  and 
the  great  end  of  it  is  anfwered  :  for  the  apoftle 
<c  fays,  Chrift  is  the  end  of  the  law  for  righteoufnefs 
to  every  one  that  believe th.”  The  end  of  the 
law  was  to  juftify  thofe  who  keep  it ;  <f  Do,  this, 
w  and  thou  ihalt  live  y*  but  we  attain  not  to  this 
end,  becaufe,  through  the  corruption  of  our  na¬ 
ture,  we  do  not  keep  the  law  perfectly  ;  but 
Chrift  fulfilled  the  law  for  all  thofe  who  believe 
in  him,  and  thereby  he  became  the  end  of  the 
faw  for  righteoufnefs  to  every  one  that  believeth. 
By  believing,  we  receive  his  righteoufnefs,  and 
then  we  anfwer  the  end  of  the  law.  Thus  the 
law  of  faith  does  infinite  honour  to  the  moral 
law,  and  th.e  believer  is  continually  glorifying  it ; 
for  his  latwua^e  is  this- — I  acknowledge  the  law 
of  God  to  be  perfectly  holy,  juft,  and  good  ;  it 
requires  nothing  but  what  is  for  the  glory  of  the 
great  Law-giver,  and  for  the  good  of  his  crea¬ 
tures  ;  and  no  fatisfaftron  can  be  made  to  its 
honour  and  dignity,  after  it  has  been  once 
broken,  but  what  is  infinitely  meritorious,  which 
no  tinner  can  poihbly  pay.  But  thanks  be  to 
God  for  the  unfpeakablc  gift  of  Chrift’s  righte¬ 
oufnefs,  which,  by  faith,  is  mine.  His  active 
and  paffive  obedience  are  imputed  unto  me  for 
righteoufnefs,  and  1  can  now  give  glory  to  the 
moral  law  of  God  by  acknowledging  myfelf  to 
be  juftly  condemned  by  it,  and  by  placing  my 

whole 
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whole  truft  and  confidence  in  Jefus  Chrift,  who 
of  God  is  made  unto  me  righteoufnefs. 

Thus  the  moral  law  is  eftabliflied.  It  was 
fulfilled  in  Chrift,  and  the  end  of  it  is  anfwered 
in  believers 3  from  whence  it  appears,  that  the 
law  of  faith  has  provided  a  full  fecurity  for  the 
honour  and  dignity  of  the  moral  law,  and  has 
magnified  it  and  made  it  honourable,  not  only 
in  the  way  of  juftifying  finners,  but  alfo  in  their 
walk  and  converfation  after  they  are  juftified; 
which  is  the  fecond  argument  I  fliall  bring  in  de¬ 
fence  of  the  apoftle’s  doctrine. 

The  law  of  faith  abfolutely  excludes  all  boaft- 
ing,  and  all  confidence  in  our  works,  but  it 
does  not  make  void  the  moral  law  :  for  although 
Chrift  does  deliver  the  ftnner,  through  faith  in 
his  righteoufnefs,  from  the  guilt  and  condemna¬ 
tion  of  fin,  and  thereby  juftify  him,  yet  he  does 
not  give  him  a  difcharge  from  all  obedience  to 
the  moral  law,  but,  by  many  gracious  motives, 
inclines  and  enables  him  to  keep  it.  He  fends 
his  good  Spirit  to  enable  the  juftified  believer  to 
exercife  all  his  faculties  in  paying  a  grateful  obe¬ 
dience  to  the  will  of  his  God. 

His  undemanding  was  before  in  darknefs.  He 
knew  not  the  will  of  God,  and  therefore  formed 
a  very  wrong  judgment  of  it  3  but  now  the  Holy 
Spirit  enlightens  his  underftanding,  and  lets  him 
fee  the  goodnefs  and  equity  of  all  God’s  com¬ 
mandments.  He  ufed  to  think  feme  fins  were 

very 
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very  little  and  might  be  eafily  pardoned,  and  in 
the  commiffion  of  others  he  lived  fee ure  without 
any  remorfe  of  confcience,  hoping  to  make 
amends  by  repentance  and  reformation,  and  fome 
jforrow  and  tears.  But  now  the  cafe  is  altered. 
He  fees  the  law  in  its  fpiritual  nature  and  extent, 
in  its  holinefs  and  juftice,  and  confeffes  that  the 
Jeaft  breach  of  it  deferves  everlafting  mifery,  and 
although  Chrift  has  delivered  him  from  the  curfe 
of  the  law,  yet  with  his  underftanding  he  aftents 
to  its  being  for  God’s  glory,  and  for  his  own  in- 
tereft,  to  walk  in  the  law  of  the  Lord. 

And;  as  the  Holy  Spirit  enlightens  his  under¬ 
ftanding  to  fee  what  the  law  of  the  Lord  is,  fo 
he  takes  away  the  prejudices,  and  fubducs  the 
oppofition,  which  were  in  his  heart  againft  it. 
The  commandments  ceafe  to  be  grievous  unto 
him.  The  love  of  God  being  died  abroad  in  his 
heart  conftrains  him  to  love  God,  and  to  love  the 
will  of  God  :  for  God  and  his  will  are  one.  He 
that  loves  God  cannot  hate  God’s  will.  Love 
cannot  beget  hatred.  And  therefore  when  the 
Holy  Spirit  gives  that  faith  which  worketh  by 
love,  he  then  reconciles  the  believer’s  will  to 
God’s  will,  and  lie  can  truly  fay — Lord,  what 
love  have  I  unto  thy  law  !  I  fee  the  holinefs,  and 
goodnefs,  and  juftice  of  it,  my  will  approves  of 
it,  and  my  aftetlions  love  it ;  yea,  I  love  it  above 
gold  and  precious  hones.  Oh  !  give  me  ftrength 
that  I  may  keep  it  with  my  whole  heart.  And 
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the  Holy  Spirit  does  wonderfully  ftrengthen  be¬ 
lievers  in  keeping  it.  He  makes  them  ftrong  in 
the  Lord,  and  in  the  power  of  his  might :  for  he 
fets  their  hearts  at  liberty,  and  then  they  run  in 
the  way  of  the  commandments.  So  far  then  is 
faith  from  making  void  the  moral  law,  that  it 
eftablilhes  it  as  a  rule  of  life  for  the  believer,  who 
endeavours,  by  his  holy  walking,  to  glorify  it. 
As  he  has  received  Chrift  Jefus,  the  Lord,  fo  he 
defires  to  walk  in  him  unto  all  pleafing  :  And  this 
he  would  do,  not  to  procure  himfelf  a  right  and 
title  to  heaven  ;  for  he  received  that  when  the 
Redeemer’s  righteoufnefs  was  imputed  to  him 
for  his  j unification,  and  gratitude  for  this  inefti- 
mable  gift  conftrains  him  to  love  God  who  fo 
exceedingly  loved  him,  and  to  evidence  this  love 
in  the  way  which  God  has  required,  and  that  is 
in  a  grateful  obedience.  This  love,  which  caft- 
eth  out  all  other  fear,  brings  in  a  filial  fear  of 
difpleafmg  his  loving  Father.  He  dreads  no¬ 
thing  fo  much  as  fin,  becaufe  he  knows  nothing 
elfe  can  offend  his  Lord  and  his  God  ;  and  there¬ 
fore  he  would  refift  unto  blood  ftriving-  a  gain  ft 
fin.  He  would  rather  die  than  fin.  This  fear  of 
offending  God  influences  his  whole  life  and  con- 
verfation,  and  keeps  him  continually  watchful,  that 
he  may  walk  worthy  of  God,  who  hath  called 
him  unto  his  kingdom  and  glory. 

Upon  thefe  two  arguments  we  may  reft  the 
truth  of  the  Apoftle’s  doflrine  in  my  text.  The 

law 
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law  of  faith  excludes  boafting,  becaufe  it  excludes 
all  man’s  work  and  merit  in  his  j unification. 
His  keeping  of  the  moral  law  cannot  in  the  leaft 
juftify  him  before  God,  becaufe  after  he  has 
once  broken  it,  it  becomes  to  him  the  miniftra- 
tion  of  death  and  condemnation.  In  this  hate 
Chrift  finds  the  finner,  guilty  and  condemned, 
under  the  curfes  of  the  broken  law,  miferable 
and  helplefs.  He  takes  pity  on  his  diftrefs,  and 
determines  to  fave  him.  With  a  love  truly  divine 
and  infinite,  he  comes  from  his  eternal  throne, 
appears  in  the  likenefs  of  finful  fiefh,  and  God 
and  man  are  united  in  one  Chrift.  This  was 
neceffary  in  order  to  his  working  out  in  our  na¬ 
ture  a  divine  and  infinite  righteoufnefs  for  be¬ 
lievers,  againft  which  law  and  juftice  might  have 
no  exception.  He  attained  this  righteoufnefs 
by  obeying  the  law,  by  fuffering  its  pains  and 
penalties,  even  unto  death,  and  by  being  put 
into  the  prifon  of  the  grave.  He  was  kept  there 
three  days,  but  it  was  not  poffible  he  fhould  be 
holden  any  longer.  On  the  third  day  he  rofe 
triumphant  from  the  dead,  and  thereby  demon- 
ftrated  that  law  and  juftice  had  no  farther  de¬ 
mands  upon  him  :  for  they  had  certainly  received 
full  fatisfa£tion  when  they  releafed  him  out  of 
prifon.  The  law  was  magnified  infinitely  by  his 
obedience  and  fufferings,  and  it  is  made  honour¬ 
able,  whenever  a  finner  is  brought  to  fubmit  to 
be  juftified  through  the  righteoufnefs  of  Chrift  ; 

becaufe 
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becaufe  he  then  acknowledges  the  law  to  be 
holy,  juft,  and  good,  allows  himfelf  to  be  juftly 
condemned  by  it,  and  is  convinced  that  no  righ- 
teoufnefs  can  fave  him,  but  what  is  infinitely  per- 
fe£f.  Such  is  the  Redeemer’s.  The  benefit  of 
this  he  feeks,  and  when  he  receives  it,  and  it  is 
imputed  unto  him  by  faith,  he  then  ftands  jufti- 
fied  in  the  righteoufnefs  of  God  which  is  by  faith 
of  Jefus  Chrift,  and  has  the  Spirit  of  Chrift  to 

X 

guide,  ftrengthen,  and  fa  notify  him.  This  good 
Spirit  enlightens  him  to  underftand  the  law,  to 
love  it,  and  gives  ftrength  to  keep  it ;  and  thus 
by  his  holy  walking  the  law  gets  honour  :  fo 
that  the  law  of  faith  does  not  make  void  the 
moral  law,  but  eftablifhes  it,  both  in  the  j unifi¬ 
cation  of  a  firmer,  and  alfo  in  the  holy  walk  and 
converfation  of  a  believer. 

It  is  evident  then,  that  ever  fince  the  moral  law 
was  broken,  there  has  been  but  one  way,  in 
which  a  {inner  could  be  faved,  and  this  was  the 
law  of  faith,  which  ftands  cftablilhed  by  the 
fovereign  decree  of  the  moft  high  God.  He  has 
folemnly  provided  and  enacted,  that  whoever 
would  enter  into  life  muft  believe  in  the  name  of 
the  only-begotten  Son  of  God.  Have  you  then, 
my  brethren,  kept  this  commandment  and  be¬ 
lieved  in  him  ?  Apply  this  to  your  own  hearts, 
and  examine  them  ftriSlly!  Do  you  believe  the 
record  which  God  hath  given  of  his  Son  ?  If  not, 
how  do  you  cxpe&to  be  faved?  Againft God’s  will 

you 
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you  cannot  be  faved.  You  cannot  refill  omnipo¬ 
tence.  And  his  will  is,  that  you  fubmit  to  the 
law  of  faith,  and  with  the  heart  believe  unto 
righteoufnefs.  The  moral  law  condemns  you  to 
death  for  finning  againft  it,  and  no  tears  or 
forrow,  no  repentance  or  amendment  can  repair 
the  injury  you  have  done  it,  and  therefore  by  it 
you  cannot  be  faved.  There  remains  then  only 
the  law  of  faith.  This  offers  you  a  free  pardon, 
and  obliges  you  to  accept  of  it  upon  pain  of 
dying  in  your  fins.  The  offer  is,  “  He  that 
e;  believeth  fhall  be  faved,”  but  oh  !  how  dread¬ 
ful  is  the  fentence  which  follow's  the  kind  offer, 
cc  He  that  believeth  not  fhall  be  damned.” 

Perhaps  fome  of  you  may  be  convinced  of  the 
neceffity  of  believing,  but  you  cannot  fee  how 
faith  in  the  righteoufnefs  of  another  can  gain 
your  acceptance  with  God.  You  think  that 
your  works  and  Chrift’s  mull  go  together  to  your 
juftification.  This  is  the  opinion  of  too  many 
among  us,  who  will  not  fubmit  to  the  righteouf¬ 
nefs  of  Chrift,  but  will  go  about  to  eftablilh  their 
own  righteoufnefs  along  with  his.  Their  miflake 
arifes  from  their  ignorance  of  the  moral  law  ; 
they  know  not  its  infinite  holinefs,  and  what  its 
demands  are,  and  from  their  ignorance  of  the 
gofpel,  which  by  the  law  of  faith  obliges  the 
finner  to  accept  of  that  righteoufnefs  as  a  free 
gift,  which  is  to  fatisfy  all  the  demands  of  the 
moral  law.  .  Such  a  righteoufnefs  Chrift  has 
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wrought  out,  and  he  offers  it  freely,  and  the 
Tinner  by  accepting  it  receives  juftification  to  life 
He  is  made  alive  to  God,  and  then  can  a£t  and 
work  in  fpiritual  duties,  but  before  this,  he  was 
dead  legally  and  fpiritually,  dead  under  the 
fentenceof  the  law,  and  dead  to  all  motions  and 
a6ls  of  fpiritual  life.  While  he  lies  in  this  ftate, 
he  can  do  no  more  than  a  dead  corpfe  can  ;  but 
by  the  gift  of  righteoufnefs  he  is  legally  alive. 
The  fentence  of  death  is  taken  away,  and 
he  is  freely  pardoned ;  and  then  he  becomes 
fpiritually  alive,  and  can  perform  the  offices  of 
fpiritual  life.  Being  made  alive  at  the  root,  he 
produces  the  fair  bloffoms  and  brings  forth  the 
ripe  fruits  of  righteoufnefs.  But  thefe  fruits  do 
not  make  him  legally  alive  ;  they  only  evidence 
him  to  be  fo.  They  are  the  proper  effects  and 
eonfequences  of  his  being,  fpiritually  alive,  as 
the  bringing  forth  the  bloffoms  and  fruit  prove 
the  tree  to  have  life,  but  do  not  give  it  life.  Oh  ! 
beware  then,  my  brethren,  of  the  dangerous 
miftake  of  making  up  a  righteoufnefs,  which  is 
to  be  your  juftification  to  life,  partly  with  your 
own  works,  and  partly  with  Chrift’s.  Thefe  two 
cannot  ftand  together  in  your  juftification*  The 
prophet  feparates  them  entirely,  “  I  will  make 
“  mention,  fays  he,  of  thy  righteoufnefs,  even 
“  thine  only,”  Pfalm  lxxi.  16.  and  yet  he  had 
as  much  righteoufnefs  to  make  mention  of  as 
any  of  the  Old  Teftament-faints.  And  the 
Vol.  III.  K  Apoftle^ 
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Apoftle,  whofe  praife  is  in  the  gofpel  for  his 
labouring  more  abundantly  than  all  the  Apoftles, 
yet  prayed  to  be  “  found  in  Chrift,  not  having 
“  his  own  righteoufnefs  which  is  of  the  law, 

“  but  that  which  is  through  the  faith  of  Chrift, 

“  the  righteoufnefs  which  is  of  God  by  faith.” 
Phil.  iii.  9. 

What !  Ihall  we  not  do  good  works,  will  fome 
fay  ?  Yes.  Work  from  life,  but  not  for  life. 
You  cannot  work  any  thing  acceptably,  until 
you  who  were  dead  in  trefpaftes  and  tins  be 
quickened,  and  when  you  are  made  alive  unto 
God  through  Jefus  Chrift  our  Lord,  then  you 
will  ftudy  to  walk  worthy  of  the  Lord  unto  all 
pleating,  being  fruitful  in  every  good  word  arid 
work. 

This  careful  walking,  my  Chriftian  brethren, 
is  in  a  more  efpecial  manner  incumbent  upon 
you.  You  are  called  unto  liberty,  only  ufe  not 
your  liberty  for  an  occafion  of  tin :  for  you  are 
ftill  under  the  law  to  Chrift.  Although  you  are 
freed  from  its  condemning  power,  yet  it  is  ftill 
a  rule  for  your  life  and  condudl :  becaufe  it  is  the 
holy,  juft,  and  good  will  of  God  your  reconciled 
Father,  whom  you  love,  and  whom  you  are  ex¬ 
ceedingly  defirous  of  pleating.  And  it  is  the 
will  of  Chrift,  your  Saviour,  to  whofe  image  you 
feck  to  be  conformed,  and  in  whofe  fteps  you 
would  gladly  tread.  And  it  is  the  will  of  the 
Holy  Spirit,  who  is  your  guide,  your  fanftifier, 
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and  your  ftrengthener :  By  him  being  led,  you 
can  take  up  your  crofs  daily,  mortifying  tin, 
refilling  the  world’s  allurements,  overcoming 
the  temptations  ot  Satan,  and  fubduing  the 
rifings  of  your  carnal  minds  againft  the  moral 
law.  Under  the  teachings  of  this  good  Spirit 
you  will  be  led  right,  and  under  his  influence 
you  will  be  enabled  to  bring  forth  much  fruit. 
Oh  that  this  Spirit  of  the  Lord  may  reft  upon 
you,  the  Spirit  of  wifdom  and  underftanding,  the 
Spirit  of  counfel  and  might,  the  Spirit  of  know¬ 
ledge  and  of  the  fear  of  the  Lord,  that  you  may 
always  walk  worthy  of  the  vocation  wherewith 
you  are  called.  May  he  help  you  to  adorn  the 
do£trine  of  God  your  Saviour  in  all  things,  and 
fo  to  walk  before  him  as  to  demonftrate  publicly, 
that  you  do  not  make  void  the  law  by  faith,  but 
do  perfe£tly  eftablilh  it  in  its  full  force  and  vigour. 
Grant  this,  holy  Father,  for  JefusChrifthis  fake;  to 
whom  with  thee,  and  the  eternal  Spirit,  be  equal 
honour,  praife,  and  worlhip,  for  ever  and  ever. 
Amen. 
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2  Cor.  v.  21. 

He  hath  made  him  to  be  Jin  for  us,  who  knew  no  fin , 
that  we  might  be  made  the  right eoufnefs  of  God  in 
him. 

It  is  the  great  and  merciful  defign  of  the 
gofpel  to  acquaint  a  finner,  who  is  guilty  and 
condemned  by  the  holy  law  of  God,  how  he 
may  be  pardoned  and  juftified.  Every  one  of 
us  is  a  finner :  for  all  have  finned,  and  therefore 
all  of  us  ftand  in  need  of  pardon,  and  ought  to 
receive  it  with  thankful  hearts  as  foon  as  the 
gofpel  preaches  it  to  us.  But  the  greateft  part 
of  mankind  are  not  fenfible  of  their  guilt,  nor 
apprehenfive  of  their  danger.  Sin  has  nothing 
in  it  terrible  to  them.  They  love  it,  dream  of 
happinefs  in  the  enjoyment  of  it,  and  while  this 
delufion  continues,  they  fee  not  their  want  of, 
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and  therefore  have  no  defire  for,  the  gofpel  fab 
vation.  But  when  one  of  thefe  perfons  awakes 
and  opens  his  eyes,  he  is  then  terrified  at  the 
fight  of  his  prefent  fiate.  Sin  appears  to  him  in 
a  new  light :  he  finds  it  to  be  exceeding  finful, 
and  the  wrath  of  God  revealed  from  heaven 
againft  it  to  be  bevond  meafure  dreadful.  His 
guilty  confidence  alarms  him  with  an  awful  fenfe 
of  his  danger,  and  makes  him  feel  fome  of  the 
punifhment  due  to  fin,  and  then  he  cannot  be 
eafy,  until  he  know  that  his  fins  may  be  pardoned, 
and  he  cannot  be  happy,  until  he  has  fome 
evidence  of  their  being  pardoned.  Now  Chrif- 
tianity  is  the  only  religion  which  can  give  fuch 
a  perfon  relief  :  becaufe  it  alone  teaches  him  by 
what  means  he  may  be  pardoned  and  jufiified, 
and  have  peace  with  God.  He  may  be  par¬ 
doned  freely  through  the  grace  of  God,  and 
jufiified  through  the  righteoufnefs  of  Jefus 
Chrift,  whom  God  the  Father  hath  made  fin  for 
us,  although  he  knew  no  fin  in  himfelf,  that  we 
might  be  made  the  righteoufnefs  of  God  in  him, 
and  being  thus  jufiified  by  faith  in  him,  we 
might  have  peace  with  God  through  our  Lord 
Jefus  Chrifi. 

Although  this  doffrine  be  clearly  taught 
throughout  the  feriptures,  yet  there  are  at  prefent 
two  forts  of  men,  who  are  great  enemies  to  it, 
and  who  firive  to  keep  convinced  finners  from 
the  comfort  of  it ;  I  mean  the  Papjfts,  who  go 
5  about 
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about  to  eftablifh  their  own  righteoufnefs,  and 
the  Pharifees  among  us,  who  will  not  fubmit  to 
the  righteoufnefs  of  God.  The  notion  of  the 
Papift’s  concerning  merit  is  the  foundation  of  all 
their  errors.  Thev  teach,  that  Chrift  merited 
the  grace  for  them,  which  is  in  them,  and  then 
this  grace  in  them  merits  their  juftification,  and 
for  this  inherent  grace  God  doth  juftify  them. 
And  thus  they  make  a  Saviour  of  inherent  grace, 
and  put  it  in  the  place  of  Chrift,  and  give  his 
glory  to  their  own  works.  But  if  inherent  grace 
be  our  righteoufnefs  before  God,  then  how  does 
God  juftify  the  ungodly,  who  have  no  grace,  or 
how  can  he  juftify  a  man  for  thofe  graces  which 
are  imperfedt,  and  which  want  the  benefit  -of 
Chrift’s  atonement?  Abfurd  as  this  opinion  of 
theirs  is,  yet  they  muft  defend  it.  Their  caufe 
refts  upon  it :  for  if  you  take  away  their  dodtrine 
of  merit,  down  falls  the  whole  fuperftrudture  of 
their  fuperftition,  all  their  indulgences,  pardons, 
pilgrimages,  maffes,  fafts,  penances,  and  the 
mighty  Babel  of  man’s  inventions.  When  this 
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dodtrine  was  grown  to  a  monftrous  height,  it 
pleafed  God  to  raife  up  Luther  and  the  reft  of 
the  reformers  to  preach  againft  it.  Their  prin¬ 
ciple  aim  and  defign  was  to  overthrow  the  merit 
of  works,  and  to  eftablilh  juftification  by  faith 
only,  and  they  fucceeded.  Several  nations  were 
converted  from  the  errors  of  popery,  and  among 
the  reft  the  inhabitants  of  this  ifland.  Our  fore¬ 
fathers 
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fathers  threw  off  the  Romith  yoke,  and  received 
the  pure  doctrines  of  the  gofpc],  which  amidft 
our  feveral  changes  and  revolutions  of  govern¬ 
ment  have  been  happily  preferved,  until  there 
has  been  of  late  years  a  manifeft  departure  from 
them.  Great  multitudes  of  Proteffants  are  going 
faff  back  again  to  Popery,  and  feemingly  without 
knowing  it ;  for  it  is  a  received  opinion  in  Eng¬ 
land,  as  much  as  in  France,  that  man’s  works 
are  effectual  and  meritorious  towards  his  juftifi- 
cation  before  God.  This  is  the  fundamental 
herefy  of  the  Papiffs,  and  how  many  nominal 
Proteftants  have  fallen  into  it,  our  enemies  can 
tell.  They  fee,  with  pleafure,  that  there  is  verv 
little  appearance  of  religion  left  among  us,  and 
that  fome  of  our  m'oft  decent  profeffors  are  be¬ 
come  Papiffs  in  that  leading  principle,  which 
feparates  the  Popiih  from  the  Proteftant  com¬ 
munion. 

Things  being  in  this  unpromifmg  ffate,  the 
friends  of  the  reformation  Ihould  beftir  them- 
felves.  They  ihould  try  to  point  out  the  old 
land-marks.  This  is  more  efpecially  incumbent 
upon  the  clergy.  It  is  high  time  for  them  to 
hold  forth  to  their  people  the  fundamental  doc¬ 
trines  of  .the  effablifhed  church,  and  to  warn 
them  againft  the  errors  of  Popery  and  Pharifaifm. 
With  this  view,  I  have  chofen  the  words  now 
read  for  your  prefent  meditation  ;  and  may  the 
Lord  give  his  bleffmg  to  what  lhall  be  fpoken 
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upon  them.  Oh  that  he  may  accompany  with 
the  effectual  working  of  his  power,  what  fhall 
be  find. 

Firft,  Concerning  Chrift’s  unfpotted  Innocence. 
He  knew  no  fin.  Yet, 

Secondly,  God  made  him  to  be  fin  for  its, 
and 

Thirdly,  for  this  reafon,  that  we  might  be 
made  the  righteoufnefs  of  God  in  him. 

And  firft,  onr  Lord’s  fitnefs  to  be  made  fin  for 
us,  is  here  fet  forth  by  his  knowing  no  fin.  He 
knew  it  not  in  the  fcripture  fenfe  of  the  word. 
He  had  no  practical  knowledge  of  fin,  either  in 
thought,  word,  or  deed.  Speculatively  he  knew 
it  well,  but  that  could  not  defile  him  :  for  it  w’as 
the  fin  of  others  which  he  knew,  and  hated,  and 
came  to  put  away  by  the  facrific-e  of  himfelf. 
Chrift  was  perfectly  acquainted  with  the  holy, 
juft,  and  good  law  of  God ;  he  faw  clearly  into 
the  purity  and  fpirituality  of  it,  which  could  not 
fuffer  the  leaft  offence,  being  as  holy,  juft,  and 
good  as  God  himfelf  is,  and  being  the  copy  of 
his  moft  perfect  mind  and  will.  In  this  view 
our  Lord  beheld  the  odious  nature  of  fin,  and 
the  exceeding  finfulnefs  of  it.  He  knew  the 
hatred  which  the  all-pure  God  had  to  it,  the 
puniftiment  it  deferred,  and  the  everlafting  fire 
which  it  had  kindled  in  the  nethermoft  hell. 
No  one  ever  underftood  thefc  things  fo  clearly  as 
Chrift  did.  He  faw  the  definitive  effects  of  fin, 
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what  diforder  it  had  brought  into  the  world,  and 
to  what  temporal  and  eternal  evils  it  had  fub- 
jefted  the  bodies  and  the  fouls  of  men.  He 
knew  alfo  that  there  was  no  help  upon  earth, 
and  that  no  creature  in  heaven,  of  the  higheft 
order  of  angels,  could  deliver  any  one  finner 
from  his  difrrefs,  and  much  lefs  a  multitude  ; 
therefore  his  eye  pitied  us,  and  his  companion 
was  moved  at  the  light  of  our  loft  and  helplefs 
ftate.  Behold  what  manner  of  love  he  hath  be¬ 
llowed  upon  fuch  finners  as  you  and  me ;  a  love 
which  led  him  to  do  greater  wonders  to  fave, 
than  he  had  before  done  to  create  us :  for  he, 
the  mo  ft  high  God,  blelfed  for  ever,  humbled 
himfelf  to  be  made  man.  He,  whom  angels  and 
arch-angels  had  been  worfhipping  from  the  mo¬ 
ment  of  their  creation,  took  upon  him  the  form 
of  a  fervant,  and  came  to  fave  his  people  from 
their  fins.  Adore,  my  brethren,  and  praife  this 
infinite  condefcenfion  of  the  incarnate  God  :  for 
it  was  for  you  who  believe  it  by  true  faith,  and 
for  your  falvation  that  the  word  was  made  fleth. 
He  was  equal  to  this  great  work :  becaufe  he 
was  perfect  God  and  perfect  man  in  one  Chrift, 
and  as  fuch  he  was  abfolutely  free  from  fin — 
te  he  knew  no  fin,”  he  knew  it  not  in  practice. 
No  lin,  no  inclination,  no  motion,  or  rifing  of 
fin  ever  entered  into  his  heart,  and  therefore  he 
was  pure  from  the  leaft  fpot  or  ftain  of  pollu¬ 
tion. 
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The  fcripture  is  very  plain  upon  this  point. 
Chrift  was  known  in  the  times  of  the  Old  Tef- 
tament  by  the  titles  of  the  Holy  Name,  the  Holy 
One,  the  Holy  One  of  Ifrael,  and  the  prophet 
Ifaiah  fpeaks  of  the  Lord  the  redeemer  of  Ifrael 
and  his  Holy  One,  and  when  the  fulnefs  of  time 
was  come,  that  this  Holy  One  fhould  be  made 
delh,  he  was  conceived  and  born  without  the 
leaft  taint  of  corruption,  conceived  of  the  Holy 
Spirit,  and  bom  of  a  pure  virgin.  Yea,  the 
angel  Gabriel  pronounced  him  to  be  holy  before 
his  birth,  in  the  meffage  to  the  virgin,  Luke  i.  35. 
“  The  Holy  Ghoft  ihall  come  upon  thee*  and 
i(  the  power  of  the  higheft  fhall  overlhadow 
thee  ;  therefore  alfo  that  holy  thing  which  Ihall 
“  be  bom  of  thee  fhall  be  called  the  Son  of 
<c  God.’5  He  wms  born  holy,  and  fuch  was  the 
life  of  the  holy  child  Jcfus,  as  his  birth  had  been. 
We  may  fee  clearly  how  pure  he  came  into  the 
world,  from  the  purity  with  which  he  lived  in  it. 
How  different  was  his  life  from  ours  ;  he  knew 
no  fin  in  thought,  word,  or  deed.  The  prophet 
fays,  He  had  a  clean  heart,”  all  his  thoughts 
were  clean ;  i(  He  had  pure  hands,”  all  his  ac¬ 
tions  were  pure  ;  “  and  he  had  a  mouth  with- 
"  out  guile,”  no  idle,  falfe,  or  finful  word  ever 
paffed  through  his  lips.  He  was  altogether 
holy,  harmlefs,  and  undefiled,  and  feparate  from 
tinners.  In  the  lawT  of  the  Lord  was  his  ftudy 
and  his  delight.  He  came  to  glorifv  it,  and  bv 
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keeping  it  in  its  fpiritual  nature,  and  |n  its  full 
extent,  with  every  faculty  of  foul  and  body,  and 
at  all  times  he  made  it  honourable.  He  paid  it 
that  obedience  which  it  demanded,  and  conti¬ 
nued  in  all  things  that  were  written  in  the  book 
of  the  law  to  do  them.  Thus  in  him  was  no  fin, 
fin  being  the  tranfgreflion  of  the  law'.  And  ac¬ 
cordingly  wre  find  him  challenging  his  bittereft 
enemies  upon  this  point,  t(  which  of  you,  fays 
<e  he  (John  viii.  46.)  convinces  me  of  fin?” 
Nay,  he  went  further,  and  defied  Satan  himfelf, 
as  well  as  the  Jews,  “  The  prince  of  this  world 
“  cometh,  and  hath  nothing  in  me,”  no  fin  of 
mine  own  to  lay  to  my  charge. 

From  thefe  paffages  it  plainly  appears,  that 
Chrift  knew  no  fin.  He  was  a  pure  and  fpotlefs 
lamb,  holy  and  without  blemifh  ;  and  it  wras  ne- 
ceffary  he  fhould  be  fo:  becaufe  if  he  ever  had 
any  fin  of  his  own,  he  could  not  have  obeyed 
and  fuffered  for  the  fins  of  others.  The  infinite 
purity  of  God's  law^  can  pafs  by  no  fin.  Upon 
the  leaft  tranfgreflion,  if  it  be  but  a  thought  or 
motion  in  the  heart,  the  law  pafles  fentence  and 
condemns,  “  Curfed  is  every  one  who  conti- 
“  nueth  not  in  all  things  that  are  written  in  the 
“  book  of  the  law  to  do  them.”  And  if  you 
continue  not  to  do  them,  juftice  calls  aloud  for 
the  inflicting  of  the  threatened  curfe,  and  waits 
to  fee  it  fully  executed ;  therefore,  unlefs  Chrift 
had  continued  to  do  all  things  which  are  written 
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in  the  book  of  the  law,  he  could  not  have  obeyed 
and  buffered  for  the  fins  of  others  ;  becaufe  he 
would  then  have  buffered  for  his  own,  which 
muft  not  be  imagined.  It  would  be  plafphemy 
to  fuppofe  any  fuch  thing.  When  the  lafl  fcene 
of  his  bufferings  began,  he  was  led  like  a  lamb 
to  the  flaughter,  a  lamb  without  blemifh  and 
without  fpot,  fuch  as  the  ceremonial  law  re¬ 
quired.  You  know,  my  brethren,  that  no  crea¬ 
ture  could  be  offered  in  facrifice  to  the  Lord,  if 
it  had  the  leafi  blemifh  or  deformity.  By  this 
type  was  prefigured  the  perfe£l  finlefs  pu¬ 
rity,  which  was  to  be  in  the  great  facrifice  for  fin. 
He  was  to  be  a  lamb  without  blemifh,  without 
the  leafi  fpot  or  flain  of  fin,  either  in  his  nature 
or  in  his  life,  and  fuch  an  one  was  the  lamb  of 
God.  The  Apoftle  fays  exprefsly,  1  Pet.  ii.  22, 
“  He  did  NO  fin,”  and  St.  John,  1  Ep.  iii.  5. 
fpeaks  to  believers,  “  Ye  know,  that  he  was 
“  manifefled  to  take  away  our  fins,  and  in  him 
i(  is  no  fin this  was  a  known  and  eftablifhed 
truth,  that  in  Chrill  there  was  NO  fin.  If  judg¬ 
ment  was  laid  to  the  line,  and  righteoufnefs  to 
the  plummet,  there  would  be  found  in  him  a 
perfedl  conformity  to  the  law.  And  this  his  ac¬ 
tive  obedience  was  neceffary  to  prepare  him  for 
his  paflive,  that  having  obeyed  the  law  aftively 
he  might  buffer  paflively  whatever  was  due  to 
our  difobedience.  And  that  righteoufnefs,  by 
which  we  are  accounted  righteous  before  God, 
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is  the  effeCt  of  his  being  obedient  unto  death,  or 
his  obedience  to  the  preceptive  part  of  the  law* 
which  was  his  fulfilling  the  righteoufnefs  of  the 
law,  and  of  his  obedience  to  the  vindictive  part 
of  the  law,  which  was  his  bearing  the  curfe  of  it. 
His  active  obedience  was  abfolutely  perfeCt. 
He  knew  NO  fin,  and  therefore  was  every  way 
fit  and  qualified  to  fuffer  for  fin,  “  to  be  made 
cc  fin  for  us,”  as  the  Apoftle  exprefles  it  in  my 
text,  which  words  I  am,  in  the  fecond  place  to 
confider. 

Although  Chrift  knew  no  fin,  yet  he  was  made 
fin.  How  could  that  be  ?  How  could  he  be 
made  fin,  who  knew  no  fin  ?  He  was  made  fin 
not  praCtically,  but  by  imputation.  He  had  no 
fin  inherently  in  him,  but  had  fin  imputed  to 
him,  when  the  Lord  laid  upon  him  the  iniqui¬ 
ties  of  us  all.  In  his  own  perfon  there  was  no 
inherent  fpot  or  fiain  of  fin,  or  any  fuch  thing. 
He  could  not  touch  the  pollution  of  fin,  nor 
could  he  praCtically  know  its  filthy  defiling  na¬ 
ture.  He  was  not  a  drunkard,  a  whoremonger, 
a  thief,  or  whatever  you  call  a  finner  as  fuch. 
He  neither  was  a  finner  practically,  nor  had  lie 
ever  the  leaft  inclination  to  be  fo  :  becaule  his 
will  was  always  in  perfect  harmony  with  the 
will  of  God.  From  w'hence  it  appears  that 
Chrift  was  not  made  a  polluted  finner,  nor  yet  a 
guilty  finner  as  to  the  merit  and  defert  of  fin.  In 
this  refpeCt  he  was  not  capable  of  being  made 
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fin.  lie  did  not,  as  to  himfelf,  deferve  the  pu- 
nifhment  of  fin,  for  which  he  fuffered.  Punifh- 
ment  is  due  to  tranfgreflors,  but  Chrift  had  not 
tranferefled.  Even  when  he  fuffered,  according 
to  St,  Peter,  he  was  juft  and  righteous  in  himfelf, 
(1  Pet.  iii.  18.)  <c  Chrift  alfo  hath  once  fuffered 
“  for  fins,  the  juft  for  the  unjuft.”  He  was  per¬ 
fectly  juft,  and  therefore  capable- of  undertaking 
to  fuffer  for  the  unjuft,  that  as  no  fufifering  was 
due  to  him,  the  merit  of  what  he  fuffered  might 
be  imputed  unto  them.  And  fo  it  was.  He 
freely  entered  into  an  obligation  to  ftand  in  the 
place  of  the  unjuft,  and  to  undergo  the  punifh- 
ment  due  to  them,  and  this  with  his  own  con- 
fent  the  Lord  laid  upon  him,  and  in  this  fenfe 
he  was  made  fin  for  us.  He  was  made  fin  in  the 
fame  way  that  we  are  made  righteous.  Now 
the  righteoufnefs  by  which  we  are  juftified  is  not 
inherent  in  ourfelves,  but  it  is  in  Chrift,  and  is 
made  ours  through  God’s  imputing  it  to  us.  I11 
like  manner  our  fins  were  not  inherent  in  Chrift, 
but  imputed  to  him  and  laid  upon  him.  He 
was  willing  to  become  our  furety,  and  to  anfwer 
for  our  fins,  and  to  have  them  imputed  to  him, 
fo  as  to  be  obliged  to  bear  the  punifhment  of 
them,  even  the  wrath  and  curfe,  which,  if  he 
had  not  endured  them,  would  have  funk  every 
one  of  us  into  the  pit  of  hell.  But  Chrift  his 
own  felf  bore  them  in  his  own  body  upon  the 
tree.  As  the  furety  of  all  that  lhall  believe  in 
Vol.  III.  L  him 
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him  he  undertook  to  anfvver  all  the  demands 
which  law  and  juftice  had  upon  them.  And  he 
was  willing  to  have  all  their  fins  imputed  to  him, 
and  placed  to  his  account,  that  he  might  fatisfy 
for  them.  Accordingly  we  read  that  he  was 
once  offered  to  bear  the  fins  of  many,  and  that 
by  his  own  blood  he  obtained  eternal  redemp¬ 
tion  for  them.  When  their  iniquities  wrere  laid 
upon  him,  although  he  knew  no  fin,  yet  he 
knew  what  it  was  to  fuller  for  fin.  He  died  the 
death  and  endured  the  paips,  which  were  in  na¬ 
ture  and  proportion  due  to  them  for  their  fins, 
and  for  the  full  fatisfa&ion  of  law  and  juftice. 

In  this  fenfe  Chrift  was  made  fin  -3  but  what 
would  this  avail,  if  he  was  a  mere  man  ?  He 
might  be  made  fin,  and  might  fuffer,  but  not  for 
us.  The  Apoftle  fays,  in  my  text,  he  was  made 
fin  for  us.  What  was  effe&ual  to  us,  muft  be 
more  than  human,  and  could  be  nothing  fliort  of 
divine.  Chrift’s  undertakings  were  too  great  to 
be  performed  by  any  perfon  lefs  than  the  moft 
high  God.  And  accordingly  the  fcripture  teaches 
us,  that  Chrift  was  Jehovah,  the  true  felf-exift- 

ent  God,  a  co-equal  and  cc-eternal  perfon  with 

<  _ 

the  Father  and  the  Holy  Spirit,  and  in  his  perfon 

-i 

God  and  man  were  united  in  one  Chrift.  By 
this  perfonal  union,  what  the  manhood  did  and 
buffered  partook  of  the  infinite  merit  of  the  God¬ 
head.  The  manhood  of  Chrift  had  no  fin  in  it, 
and  therefore  what  it  fuffered  for  the  fin  imputed 
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to  it,  was  infinitely  meritorious,  becaufe  he  who 
fuffered  was  God  as  well  as  man.  This  moll 
wonderful  method  of  bringing  many  fons  unto 
glory,  was  contrived  by  the  ever-bleffed  Trinity, 
and  fettled  by  the  covenant  of  grace.  God  the 
Son  was  pleafed  to  become  their  furety,  and  to 
Hand  up  in  their  nature  to  a£t  and  to  fuffer  for 
them.  And  what  he  undertook  he  could  not 
fail  of  accomplifhing  ;  for  all  things  are  alike 
poffible  to  his  almighty  power.  When  he  added 
for  his  people,  he  was  God  as  well  as  man,  his 
obedience  was  therefore  divine  and  infinite,  and 
by  the  merits  of  it  ihall  many  be  made  righteous. 
When  he  fuffered  for  his  people,  his  fufferings 
were  of  fuch  infinite  merit  and  efficacy,  that  by 
his  ftripes  they  are  healed  and  freed  from  fuffer- 
ing.  He  took  their  griefs  and  carried  their  for- 
rows,  that  they  might  never  feel  them.  When 
he  died,  and  paid  the  debt  to  juflice,  which  they 
ought  to  have  paid,  he  foon  brought  them  a  dif- 
charge :  for  although  he  was  buried  and  def- 
cended  into  hell,  yet  on  the  third  day  he  rofe 
again  from  the  dead,  and  thereby  demonftrated, 
that  all  the  ends  were  anfwered,  for  which  he 
was  made  fin  for  them.  .  ✓ 

Here,  my  Chriftian  brethren,  let  us  flop  and 
adore  the  free  love  and  rich  mercy  of  our  Divine 
Redeemer.  He,  the  mod  high  God,  bleffed  for 
ever,  condefcended  to  be  made  man  for  us,  and 
for  our  falvation.  O  wonderful  condefcenfion  ! 

L  2  that 
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that  there  fhould  be  any  mercy  for  fuch  enemies 
and  rebels  as  we  have  been,  and  how  did  he 
magnify  his  companion,  that  when  he  might  in 
juflice  have  deftroyed  us,  yet  he  humbled  him- 
felt  and  hooped  down  to  f^ve  us  !  But  how 
great  was  his  humiliation  in  vouchfafing  to  take 
on  him  the  form  of  a  fervant,  and  to  live  in  po¬ 
verty  and  contempt.  Confidering  who  it  was 
that  became  a  man  of  forrows,  and  acquainted 
with  grief,  we  fee  the  greatefl  wonder  of  all,  the 
depth  of  his  humiliation.  He  that  was  the  lowed: 
upon  the  earth,  was  the  highefl  in  heaven.  He 
came  down  to  be  made  fin  for  us,  to  have  our 
fins  imputed  to  him,  and  to  anfvver  for  them  to 
law  and  juflice.  Accordingly  they  were  laid 
upon  him,  and  he  bore  them  in  his  own  body  on 
the  crofs,  and  thereby  faved  us  from  our  fins. 
Bleffed,  for  ever  bleffed  be  the  name  of  our  dear 
Redeemer.  Glory,  and  honour,  and  thanks  ne- 
ver-ceafmg  be  to  him,  who  took  all  our  fuffer- 
ings  upon  himfelf,  becaufe  lie  could  bear  that 
which  we  could  not,  and  becaufe  he  could  fatisfy 
for  that  in  a  fliort  time,  which  we  could  not  in 
eternity,  and  who,  having  thus  delivered  us 
from  fin  and  fuffering,  has  righteoufnefs  to  im¬ 
pute  unto  us,  in  which  we  may  Hand  blamelefs 
at  the  bar  of  juflice.  Oh  let  us  praife  him  with 
our  lips  and  lives,  who  was  made  fin  for  us,  that 
he  might  be  made  righteoufnefs  to  us,  which  is 
the  third  point  I  was  to  confidcr. 
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He  was  afpotlefs  lamb,  and  therefore  capable 
of  being  made  fin  for  us,  that  we  might  be  made 
the  righteoufnefs  of  God  in  him.  Righteoufnefs 
is  a  perfect  conformity  to  the  law  and  will  of 
God,  and  without  this  no  man  (hall  fee  the 
Lord  :  “  For  the  unrighteous  (hall  not  inherit  the 
“  kingdom  of  God,”  1  Cor.  vi.  9.  and  we  are 
all  unrighteous,  becaufe  we  have  all  finned  and 
robbed  God  of  his  glory.  The  queftion  then  is. 

In  what  way  or  by  what  means  can  wre  attain 
righteoufnefs  ?  Can  we  attain  it  by  the  works 
of  the  law?  No,  it  is  impoffible  :  becaufe,  if  it 
Was  attainable  by  our  own  works,  then  we  fhould 
be  inherently  righteous^  and  fhould  have  fuch  a 
righteoufnefs  as  the  law  demands  ;  but  the  law 
demands  perfect  unfinning  obedience,  which  we 
have  not  paid  it.  And  upon  our  failing  to  pay 
it,  the  law  pronounces  us  guilty,  paffes  fentence, 
and  leaves  us,  as  to  any  thing  we  can  do,  for 
ever  under  the  curfe3  it  being  the  irreverfible 
decree  of  the  almighty  law-giver ;  that  fince  all  „ 
fiefli  has  finned  and  broken  the  law,  therefore, 
by  the  wrorks  of  the  law  fhall  no  flefh  be  jufti- 
lied. 

But  if  finners  cannot  be  juftified  by  any  inhe¬ 
rent  righteoufnefs,  what  righteoufnefs  have  they 
to  plead  at  the  bar  of  juftice?  They  have  a 
righteoufnefs  abfolutely  perfect  and  complete, 
called  in  feripture,  the  righteoufnefs  of  God, 
becaufe  the  Lord  our  righteoufnefs  contrived 
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and  wrought  it  out.  He  came  into  the  world, 
and  took  flefli  in  order  to  fulfil  all  righteoufnefs. 
By  his  obedience  and  fuflferings  he  fatisfied  all 
the  demands  of  law  and  juft  ice,  and  paid  that 
immenfe  debt  which  none  of  us  could  pay,  and 
hereby  he  wTas  made  of  God  unto  us  righteouf¬ 
nefs  :  God  the  Father  conftituted  and  ordained 
him  to  be  the  perfect  righteoufnefs  of  believers. 
In  him  is  their  righteoufnefs,  £C  Their  righteouf- 
“  nefs  is  of  me,  faith  the  Lord.”  (Ifai.  liv.  17.) 
For  Chrift  is  the  end  of  the  law  for  righteoufnefs 
to  every  one  that  believeth. 

If  you  alk  how  the  righteoufnefs  of  another 
can  be  made  yours  ?  It  mull  be  in  the  fame 
way  that  Chrift  was  made  fin.  He  had  no  fin 
of  his  own,  and  yet  he  was  made  fin  by  imputa¬ 
tion  ;  and  believers  have  no  righteoufnefs  of 
their  own,  and  yet  are  made  righteous  by  im¬ 
putation.  Chrift  had  no  inherent  fin  of  his  own, 
nor  have  they  any  inherent  righteoufnefs ;  but 
he  was  made  fin  by  having  their  fins  imputed  to 
him,  and  they  are  made  righteous  by  having  his 
righteoufnefs  imputed  to  them.  The  manner  of 
God’s  proceeding  is  the  fame  in  both  cafes. 
When  the  Pfalmift  fays,  “  Bleffed  is  the  man  to 
“  whom  the  Lord  imputeth  not  iniquity,”  How 
is  this  to  be  underftood  ?  Has  he  no  iniquity  in 
him?  Yes,  he  has  original  and  inherent  fin, 
and  if  he  fays  he  has  no  fin,  he  deceives  lumfelf ; 
but  he  is  a  bleffed  man,  becaufe  the  Lord  does 
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not  impute  fin  to  him,  nor  charge  him  with  it. 
So  when  David  defcribeth  the  bleffednefs  of  the 
man  to  whom  God  imputeth  righteoufnefs ;  has 
the  man  this  righteoufnefs  in  himfelf,  and  is  he 
inherently  righteous  ?  No,  but  by  an  aft  of  grace 
God  accounts  him  righteous,  and  imputes  righ¬ 
teoufnefs  unto  him,  and  therefore  he  is  blefled. 
And  thus  God  imputes  righteoufnefs  to  them 
who  believe,  not  for  a  righteoufnefs  which  is  in 
them,  but  for  a  righteoufnefs  which  he  imputes 
to  them.  As  their  iniquities  were  laid  upon 
Chrift,  and  fatisfaftion  for  them  required  of  him, 
as  a  debt  is  of  the  bondfman,  although  he  had 
none  of  the  money,  fo  is  the  righteoufnefs  of 
Chrift  laid  upon  them.  In  like  manner,  as  their 
fins  were  made  his,  fo  is  his  righteoufnefs  made 
theirs.  He  is  fin  for  them,  not  inherently,  but 
by  imputation  ;  and  they  righteoufnefs  through 
him,  not  inherently,  but  by  imputation. 

This  is  the  righteoufnefs  in  which  alone  a  fin- 
ner  can  ftand  acquitted  at  God’s  bar.  There  he 
muft  make  mention  of  this  righteoufnefs,  even  of 
this  only :  for  none  but  this  can  anfvver  the  de¬ 
mands  of  the  law,  and  expiate  the  curfe  of  it, 
and  this  righteoufnefs  can  be  made  his  by  no 
other  way  than  by  God’s  imputing  it  to  him  ; 
which,  as  it  is  the  great  truth  held  forth  in  my 
text,  I  will  endeavour  more  fully  to  explain  and 
defend  by  the  following  reafons. 

And  firft,  the  ceremonial  law  taught  this  doc¬ 
trine  very  clearly.  Whenever  a  perfon  had 
3  finned, 
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finned,  he  was  to  bring  his  facrifice  to  the  prieft, 
and  to  lay  his  hands  upon  its  head,  confeffing 
his  fins  over  it,  and  then  the  guilt  was  trans¬ 
ferred  to  the  facrifice,  and  its  blood  was  Hied  in- 
ftead  of  his.  This  is  mentioned  feveral  times  in 
Leviticus  iv.  And  of  the  fcape  goat  we  read,  ' 
Lev.  xxvi.  21.  “  Aaron  fiiall  lay  both  his  hands 
“  upon  the  head  of  the  live  goat,  and  confefs 
*  over  him  all  the  iniquities  of  the  children  of 
“  Ifrael,  and  all  their  tranfgreffions  in  all  their 
“  fins,  putting  them  upon  the  head  of  the  goat/’ 
All  the  fins  of  the  children  oi  Ifrael  were  paflfed 
over  to  the  goat,  but  were  they  put  into  the  goat, 
or  were  they  inherent  in  him  ?  No.  This  is  too 
abfurd  to  be  fuppofed,  but  they  were  put  upon 
the  goat.  And  this  was  a  very  exprefiive  image 
of  our  fins  being  laid  upon  Chrift  -y  for  all  the 
facrificcs  reprefented  him.  As  the  fcape  goat 
had  imputed  to  him  all  the  people’s  iniquities, 
fo  had  Chrift  all  his  people’s  iniquities  imputed 
to  him  ;  and  as  the  goat  did  bear  upon  him  all 
their  iniquities,  fo  Chrift  did  bear  all  their  fins  in 
his  own  body  upon  the  tree.  What  was  prefi¬ 
gured  by  the  type,  was  fulfilled  by  the  reality, 
when  Chrift  fuffered  once  for  fin,  the  juft  for 
the  unjuft:  for  then  he  was  made  fin  for  us,  that 
wre  might  be  made  the  righteoufnefs  of  God  in 
him.  Our  righteoufnefs  is  in  him,  this  is  a 
Second  argument.  That  righteoufnefs  which 
is  our  juftification  before  God  is  IN  Chrift.  Be¬ 
lievers  have  it  not  in  themfelves.  They  have 
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not  an  inherent  righteoufnefs,  wrought  out  and 
attained  by  their  own  works,  but  their  juftifying 
righteoufnefs  was  wrought  out  by  another,  and 
it  is  in  him.  How  then  can  it  be  made  theirs  in 
any  other  way  than  by  imputation  ?  Muft  it 
not  be  transferred  to  them  in  the  fame  way  that 
their  fins'were  transferred  to  him?  And  how 
were  they  transferred  to  him  ?  They  were  im¬ 
puted,  not  inherent ;  they  were  laid  upon  him, 
not  into  him.  So  his  righteoufnefs  is  in  him,  as 
their  fins  were  in  them,  and  it  is  imputed,  not. 
inherent  j  it  is  not  put  into  them,  but  upon  them. 
Their  righteoufnefs  is  in  him,  and  he  is  the  Lord 
their  righteoufnefs,  and  confequently  that  right¬ 
eoufnefs  for  which  they  are  juftified,  cannot  be 
in  them  ;  but  it  is  made  theirs  when  God  im¬ 
putes  it  to  them,  and  they  by  faith  receive  it. 
The  manner  of  receiving  it,  which  is  by  faith,  is 
the 

Third  argument  I  fhall  bring  in  fupport  of  the 
Apoftle’s  doctrine.  Faith  is  the  only  inftrument 
which  God  is  pleafed  to  ufe  in  applying  ChriiFs 
righteoufnefs.  The  Apoftle  calls  it  the  righte¬ 
oufnefs  of  faith,  becaufe  faith  alone  is  employed 
in  the  application  of  this  righteoufnefs.  It  is 
never  called  the  righteoufnefs  of  any  other  grace, 
but  of  faith.  We  never  read  of  the  righteoufnefs 
of  humility,  meeknefs,  or  charity  ;  thefe  are  of 
great  price  in  the  fight  of  God,  but  they  have 
no  office  in  juftifying  a  finner.  This  belongs 
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folely  to  faith  :  for  to  him  that  worketh  not,  but 
believeth,  is  righteoufnefs  imputed.  It  is  not 
by  working,  but  by  believing,  that  finners  are 
juftified.  When  they  are  convinced  of  fin,  find 
no  righteoufnefs  in  themfelves,  hear  the  dreadful 
fentence  of  the  law  againft  the  unrighteous,  and 
feel  in  their  guilty  confciences  fome  of  the  mife- 
ries  which  they  deferve,  then  they  are  ftirred  up 
to  feek  for  a  righteoufnefs  in  which  they  may 
ftand  acquitted  before  the  judgment-feat  of  God. 
The  fcripture  offers  to  them  fuch  a  righteoufnefs 
in  Chrift,  and  when  God  enables  them  to  reft 
and  to  rely  upon  it  for  their  juftification,  they 
then  by  faith  have  peace  with  God  through  Jefus 
Chrift  their  Lord.  Thus  the  convinced  tinner  is 
forced  to  feek  a  righteoufnefs  out  of  himfelf,  and 
to  rely  upon  the  righteoufnefs  of  another,  and 
how  can  this  be  made  or  accounted  his  in  any 
other  way,  than  by  imputation  ?  How  can  he 
be  made  righteous  in  Chrift,  but  by  having 
Chrift’s  righteoufnefs  imputed  to  him  ? 

If  thefe  arguments  be  well  confidered,  they 
will,  I  hope,  eftablifh  the  doctrine  of  the  text : 
for  they  clearly  prove,  that  God  hath  appointed 
the  Lord  Jefus  Chrift  to  be  the  only  righteoufnefs 
of  his  people.  He  was  made  fin  for  them,  their 
tins  being  laid  upon  him,  as  the  fins  of  the  chil¬ 
dren  of  Ifrael  were  laid  upon  the  fcape  goat. 
And  he  was  made  of  God  unto  them  righteouf- 
nefs,  and  their  righteoufnefs  is  in  him,  not  an 
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inherent,  but  an  imputed  righteoufnefs,  and  re¬ 
ceived  by  faith,  which  fubmits  to  be  juftified  by 
the  righteoufnefs  of  another,  and  refts  with  full 
trull  and  confidence  upon  it.  This  is  the  funda¬ 
mental  doflrine  of  Chrillianity,  and  the  direfl 
contrary  is  the  fundamental  doflrine  of  Popery, 
At  the  reformation,  the  Lord  raifed  up  faith¬ 
ful  witneffes  to  bear  their  teftimony  againft  that 
reigning  herefy  of  the  Papifts,  which  places  merit 
jn  man’s  works ;  yea  fuch  merit  as  to  juflify  a 
(inner  before  God ;  yea.  Hill  greater  merit,  for 
they  maintain,  that  a  man  can  do  more  than 
the  moral  law  requires,  and  can  perform  works 
of  fupererogation,  the  merit  of  which  may  be 
imputed  to  another  perfon,  and  yet,  at  the  fame 
time,  they  deny  the  imputation  of  Chrift’s  me¬ 
rits.  The  firft  reformers  preached  boldly  againft 
thofe  blafphemies,  and  that  bleffed  fervant  of 
God,  Luther,  was  bold  indeed.  He  knew  well 
the  dangerous  tendency  of  the  doflrine  of  merit, 
and  therefore  he  principally  wrote  and  preached 
againft  it,  and  God  gave  him  great  fuccefs.  A 
(inner  made  righteous  by  the  righteoufnefs  of 
Chrift,  is,  as  he  ufed  to  fay,  the  doflrine  upon 
which  a  church  ftands  or  falls.  Upon  it  our 
church  was  eftablifhed,  and  has  long  flood j  but 
do  we  (land  upon  it  now  ?  Are  we  all  cham¬ 
pions  for  the  Protellant  doflrine,  or  are  we  in 
general  departed  from  it  ?  Alas  !  our  enemies 
can  tell,  with  triumph  they  tell  of  the  increafe 
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of  the  Popilh  intereft  among  us.  And  why  does 
it  increafe  ?  Whence  is  it  that  they  make  fo 
many  converts  ?  Is  it  not  becaufe  our  people 
are  not  well  eftablilhed  in  this  Proteftant  doc¬ 
trine  ?  If  it  was  taught  and  preached  more,  our 
churches  would  not  be  fo  empty  as  they  are* 
nor  the  mafs-houfes  fo  full.  Many  of  our  people 
know  not  what  it  is  to  be  a  Proteftant,  and 
therefore  they  become  an  eafy  prey  to  the  Pa- 
pifts,  who  are  fo  bufy  and  fuccefsful  in  making 
converts,  that  they  pretend  they  have  on  one 
Lord’s  day  more  communicants  at  the  mafs-houfe 
in  Lincoln’s-Inn-Fields,  than  we  have  on  the 
fame  day  at  all  the  churches  in  London.  I  fear 
this  may  be  true  ';  but  is  it  not  greatly  alarming, 
and  ought  it  not  to  ftir  up  the  Proteftant  clergy,- 
to  try  to  put  a  ftop  to  the  fpreading  of  Popery  ? 
But  how  can  they  do  this  more  effectually,  than 
by  laying  the  axe  to  the  root,  and  ftriking  at  the: 
doCtrine  of  merit,  which  is  the  fundamental  error 
of  the  Papifts  ?  Overthrow  this,  and  Popery 
cannot  ftand.  A  man  cannot  be  a  Papift,  who 
believes  that  his  juftifying  righteoufnefs  is  iii 
Ghriftj  and  whoever  does  not  believe  this,  is  not 
a  Proteftant.  May  the  Lord  raife  us  up  faithful 
and  able  men  (tor  we  greatly  want  them)  to  de¬ 
fend  his  righteoufnefs  againft  them  who  have 
eftablilhed  a  meritorious  righteoufnefs  of  their 
own,  and  will  not  fubmit  to  the  righteoufnefs  of 
God. 
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But  befides  the  Papifts,  we  have  other  ene¬ 
mies  to  the  doftrine  in  the  text.  The  carelefs 
tinner  treats  it  with  great  contempt;  for  he  does 
not  fee  its  value,  nor  his  own  want  of  it,  and 
therefore  he  lives  eafy  and  fecure  in  the  practice 
of  tin.  The  fcripture  has  revealed  the  wrath  of 
heaven  againft  all  his  unrighteoufnefs,  but  he 
does  not  regard  the  revelation.  The  law  brings 
him  in  guilty  and  condemns  him,  but  he  gives 
himfelf  no  concern  about  the  threatenings  of  the 
law.  The  gofpel  offers  him  mercy,  and  its  mi- 
nifters  intreat  him  to  accept  of  it,  but  he  flops 
his  ears.  Neither  the  grace  of  the  gofpel,  nor 
the  terrors  of  the  law  can  prevail  upon  him. 
Although  he  has  no  righteoufnefs  of  any  kind, 
yet  he  lives  as  if  he  was  in  no  danger.  Oh  de¬ 
luded  man  !  if  thou  didll  but  know  thy  ftate, 
thou  wouldft  cry  earneftly  to  the  Redeemer,  and 
feek  to  be  accepted  in  his  righteoufnefs.  May 
he  take  pity  upon  thee,  and  fend  his  good  Spirit 
to  convince  thee  of  fin,  and  to  convince  thee  of 
righteoufnefs. 

The  formalift  is  another  enemy  to  the  doftrine 
in  the  text.  He  will  not  receive  juftifcation  by 
imputed  righteoufnefs,  but  will  have  his  own 
righteoufnefs  feated  on  the  throne  along  with 
Chrift.  He  falls  into  this  great  miftake  from  his 
ignorance  of  the  perfect  nature  of  God’s  law, 
which  has  made  no  provifion  for  any  failing,  but 
for  the  very  firft  paffes  fentence,  “  Curfed  is 
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<e  every  one  who  continueth  not  in  ALL  things, 
<c  &c.”  and  fince  all  have  failed,  confequently 
all  are  under  the  curfe,  and  can  never  be  jufti- 
tied  by  that  law  which  has  condemned  them. 
And  his  miftake  arifes  alfo  from  his  ignorance  of 
the  gofpel.  He  takes  the  gofpel  to  be  a  propo- 
fal  of  terms  and  conditions,  mitigating  the  rigour 
of  the  law,  and  fo  he  makes  Chrift  only  a  milder 
law-giver  than  Mofes,  requiring  not  perfect  but 
fincere  obedience  of  his  creatures.  Whereas 
Chrift  came  to  redeem  us  from  the  curfe  of  the 
law,  by  obeying  its  precepts,  and  by  buffering  its 
penalties,  and  our  righteoufnefs  comes  to  us 
from  him  as  the  fulfiller  of  the  law,  and  is  re¬ 
ceived  by  faith  without  any  of  our  works  or  de- 
fervings. 

If  any  of  you,  my  brethren,  have  fallen  into 
this  miftake,  weigh  and  conftder  attentively  what 
has  been  before  faid  upon  the  moral  law,  and 
upon  the  law  of  faith,  and  if  you  are  not  con¬ 
vinced,  can  you  alk  God  to  direct  you  in  the 
right  way?  If  you  can,  he  has  promifed  to  give 
you  wifdom ;  he  will  teach  you  the  true  do£trine, 
and  will  enable  you  to  fubmit  to  the  righteouf¬ 
nefs  of  God.  But  if  you  are  convinced,  are  you 
waiting  for  the  precious  gift  of  faith,  or  have 
you  received  it  ?  If  you  are  waiting  for  it,  re¬ 
member  whofe  gift  it  is.  The  Holy  Spirit  alone 
can  work  faith  in  your  heart.  It  requires  his 
power,  even  that  almighty  power,  which  raifed 
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up  Jefus  from  the  dead.  The  fcripture  afcribes 
to  him  the  office  of  convincing  Tinners  of  Chrift’s 
righteoufnefs,  and  of  giving  them  faith  to  reft 
upon  it  for  their  juftification.  Look  up  to  him 
for  this  bleffing.  Wait  in  his  appointed  ways, 
hoping  for  it.  And  when  the  Spirit  ffiall  be 
poured  upon  you  from  on  high,  then  you  will  be 
juftified  by  faith  in  Chrift’s  righteoufnefs,  and  the 
work  of  righteoufnefs  fliall  be  peace,  and  the  ef¬ 
fect  of  righteoufnefs,  quietnefs,  and  afturance 
for  ever. 

Happy  are  you,  my  Chriftian  brethren,  who 
have  received  the  righteoufnefs  of  faith,  and 
knowing  whom  you  have  believed.  Since 
Chrift’s  righteoufnefs  is  yours,  bring  forth  its 
proper  fruits,  and  fliew  publicly,  that  there  is  an 
infeparable  connexion  between  juftifying  faith 
and  fan£tifying  grace.  By  juftifying  faith  the 
believer  is  united  to  Chrift,  and  receives  life  from 
him,  as  a  graft  does  from  the  ftock  upon  which 
it  grows.  By  virtue  of  this  union,  Chrift  liveth 
in  the  believer,  and  enables  him  to  put  forth  the 
proper  a£ls  of  fpiritual  life,  as  the  ftock  upon 
which  the  graft  grows  fupplies  it  with  fap  and 
juices  to  put  forth  leaves,  and  bloffom  and  fruit. 
This  is  the  certain  effedl:  of  the  abiding  of  a 
branch  in  the  vine;  it  will  bring  forth  fruit;  and 
if  any  one  fancy  himfelf  to  be  a  believer,  and 
neither  brings  forth,  nor  is  feeking  to  bring, 
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forth  any  fruit,  he  only  deceives  himfelf,  and  the 
truth  is  not  in  him:  for  whofoever  has  Chrift  for 
a  Saviour,  will  have  the  Holy  Spirit  for  a  fanCti- 
fier,  and  will  bring  forth  fruit  to  the  glory  of 
God. 

See  then,  my  Chriftian  Brethren,  that  ye  value 
and  prize  this  righteoufnefs,  and  give  it  its  pro¬ 
per  honour,  both  with  your  hearts  and  lives. 
While  you  are  bringing  forth  its  peaceable  fruits, 
you  will  continually  find  the  comforts  of  it.  This 
righteoufnefs  is  one  of  the  pieces  of  Chriftian  ar¬ 
mour.  It  is  called  a  breaft-plate :  becaufe  it  is 
the  proper  armour  for  the  vital  parts.  Your  life 
is  always  fafe  while  you  have  your  breaft-plate 
on,  you  need  not  fear  the  terror  by  night,  nor 
the  arrow  that  fiieth  by  day.  Let  thoufands  fall 
you  are  fafe.  You  are  defended  from  outward 
attacks:  for  although  many  be  the  afflictions  of 
the  righteous,  yet  the  Lord  delivereth  him  out  of 
them  all ;  and  you  are  kept  in  inward  peace  : 
for  the  work  of  righteoufnefs  is  peace,  and  the  ef- 
fe&  of  righteoufnefs,  quietnefs,  and  affurance  for 
ever.  In  time  of  ficknefs  this  righteoufnefs  will 
be  a  perpetual  cordial.  It  will  not  fuffer  the 
heart  to  fink,  although  the  body  grows  weak  and 
faint ;  for  this  breaft-plate  is  not  only  proof 
againft  the  pains  of  ficknefs,  but  alfo  againft  the 
weapons  of  death.  “  Righteoufnefs  delivereth 
“  from  death Prov.  xi.  4.  not  by  keeping  the 
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juftified  perfon  from  dying,  but  by  keeping  him 
from  the  fear  of  the  firft,  and  from  the  power  of 
the  fecond  death.  The  righteous  man,  armed 
with  this  invulnerable  breaft-plate,  can  challenge 
all  his  enemies.  Who  fhall  feparate  me  from 
the  love  of  Chrift  ?  fhall  tribulation  or  diftrefs, 
or  perfecution  or  death  ?  Nay,  cloathed  in  the 
robe  of  Chrift’s  righteoufnefs  I  fhall  not  be  afraid 
to  go  through  the  valley  and  fhadow  of  death, 
nor  yet  to  hand  at  the  awful  bar  of  God’s  infinite 
juftice.  Why  fhould  he  fear  to  hand  there  to 
be  tried?  For  who  fliall  lay  any  thing  to  the 
charge  of  God’s  eleCt  ?  It  is  God  himfelf  that 
juftifieth.  Who  is  he  then  that  condemneth  ? 
It  is  Chrift  that  died,  yea  rather  that  is  rifen 
again  for  their  justification,  and  in  his  righteouf¬ 
nefs  they  fliall  Hand  holy  and  unblameable  and 
unreprovable  before  the  judgment-feat  of  God. 

Since  thefi?  are  fome  of  the  benefits  of  having 
on  the  breaft-plate  of  righteoufnefs,  let  us,  my 
Chriftian  brethren,  keep  it  always  in  life.  Since 
we  are  fighting  under  the  captain  of  our  falvation, 
let  us  be  ever  armed  with  his  righteoufnefs;  and 
may  we  all  wear  it  upon  our  breads,  that  neither 
guilt  within,  nor  troubles  without,  may  ever  fe~ 
parate  us  from  the  love  of  Chrift  Jefus  our  Lord; 
but  may  we,  in  life  and  death,  find  the  blefled-. 
nefs  of  this  armour,  by  its  protecting  us  from  the 
threatenings  of  the  broken  law,  and  from  the  ven- 
Vol.  III.  M 
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geance  of  almighty  juftice  ;  and  may  we  in  time 
and  in  eternity  live  to  his  glory,  who  humbled 
himfelf  to  be  made  fin  for  us,  that  we  might  be 
made  the  righteoufnefs  of  God  in  him.  Grant 
this,  holy  Father,  for  the  fake  of  thy  dear  Son, 
Jefus  Chrift :  to  whom  with  thee  and  the  Holy 
Spirit,  three  perfons  in  one  Jehovah,  be  honour 
and  glory,  and  blelling  and  praife  for  ever  and 
ever.  Amen. 
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DISCOURSE  VI. 

Eccles.  vii.  1 6. 

Be  not  righteous  over-much. 

np  '  # 

iL  HE  generality  of  men  think  it  a  very  eafy 
matter  to  get  into  heaven.  They  have  never 
tried  in  earned:  to  get  in,  and  therefore  they  are 
not  fenfible  of  any  difficulty.  Scripture  may 
fpeak  contrary  to  their  opinion,  but  they  will  not 
hear  it.  Plain  matter  of  fa6t  may  be  againit 
them,  but  they  will  not  regard  it.  They  fit 
down  eafy  and  unconcerned  about  their  eternal 
date,  refolved  to  enjoy  the  prefent  world,  like 
the  fool  upon  record,  <£  Soul,  take  thine  eafe, 
t£  eat)  drink,  and  be  merry,”  live  jovially  at 
prefent.  Give  thyfelf  no  trouble  about  reli¬ 
gion,  and  let  not  one  thought  of  death  difturb 
thee.-  It  will  be  time  enough  to  prepare  for 
eternity  at  fome  future  period.  Thus  they  think 
and  a£t.  Nay,  many  have  arrived  at  fuch  an 
abfolute  indolence,  that  they  are  angry  and  pro¬ 
voked, 
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voked,  If  any  one  tells  them  they  are  certainly 
in  the  wrong,  and  they  will  not  bear  it,  no,  not 
from  their  minifter,  whofe  office  and  duty  it  is  to 
try  to  convince  them  of  the  neceflity  of  ft  riving 
to  get  into  the  kingdom  of  heaven.  But  if  fuch 
carelefs  creatures  will  not  hear  us,  yet  they 
ought  to  hear  him  who  has  the  power  of  life 
and  death,  and  who  fays,  “  Strive  to  enter  in 
<c  at  the  ftrait  gate  :  for  wide  is  the  gate,  and 
<c  broad  is  the  way  that  leadeth  to  deftruflion, 
e£  and  many  there  be  who  go  in  thereat.  Be- 
“  caufe,  ftrait  is  the  gate,  and  narrow  is  the 
“  way  that  leadeth  to  life,  and  few  there  be  that 
“  find  it.”  Matt.  ix.  13,  14. 

As  foon  as  thefe  great  numbers,  who  are 
going  through  the  wide  gate  and  in  the  broad 
way,  fee  any  of  their  acquaintance  beginning  to- 
ftrive  to  enter  in  at  the  ftrait  gate,  and  to  walk 
in  the  narrow  way,  immediately  they  are  offend¬ 
ed,  and  they  try  to  flop  them  with  urging  the 
authority  of  the  text — “  Be  not  righteous  over- 
“  much” — Why,  fay  they,  cannot  you  be  con¬ 
tent  with  the  religion  of  your  forefathers  j  you 
ufed  to  keep  to  your  church,  and  you  lived  as 
good  a  life  as  any  of  your  neighbours,  and  you 
was  righteous  enough,  wThat  occafion  is  there 
then  for  fo  many  prayers,  and  fermons,  and 
facraments  ?  Indeed  you  carry  things  too  far, 
and  if  you  do  not  ftop  in  time,  you  will  quite 
ruin  your  character. 
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This  is  their  manner  of  talking  to  every  man, 
who  is  determined  to  fare  his  foul.  As  foon  as 
he  begins  to  live  different  from  his  neighbours, 
and  refufes  to  join  with  them  in  their  way  of 
murdering  their  time,  they  mark  him  out  for  a 
precife  godly  fellow.  They  think  he  makes  more 
ado  about  religion  than  need  be,  and  if,  after 
many  trials,  they  cannot  laugh  him  out  of  his 
oddities,  they  heartily  defpife  him  for  an  over- 
righteous  fool. 

But  if  the  fame  man  fhould  be  convinced  of 
the  great  change  which  Chriftianity  ought  to 
make  in  him.  If  he  begin  to  talk  of  the  neceffity 
of  the  new  birth,  and  of  the  Holy  Spirit’s  be¬ 
ginning  and  carrying  on  a  faving  work  of  grace 
in  his  heart,  without  which,  no  man  is  a  Chrif- 
tian,  more  than  in  name,  then  worldly  men  are 
thoroughly  provoked  :  they  cannot  bear  this  en- 
thufiaftic  fluff.  But  if  he  infill  farther  upon  the 
neceffity  of  Chrilt’s  righteoufnefs,  without  which 
no  finner  can  be  accepted  and  jultified  before 
God,  and  that  his  righteoufnefs  is  imputed  to  the 
linner  by  faith  only,  without  any  previous  good 
works  ;  although  it  be  productive  of  all  good 
works ;  for  they  are  all  the  fruits  of  righteouf¬ 
nefs  :  thefe  feem  to  worldly  men  the  wild  notions 
of  a  diftemper’d  brain.  If  he  prove  thefe  points 
and  enforce  them  from  plain  paffages  of  fcrip- 
ture,  they  are  ever  ready  to  objeCt,  What !  ffiall 
we  not  be  accepted  if  we  do  all  the  good  we 

can. 
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can,  if  we  do  no  body  no  harm,  but  pay  every 
one  his  own,  and  keep  Uriel  to  our  church* 
and  go  to-  the  facrament,  as  often  as  we  have 
time  to-  prepare,  is  not  this  being  righteous 
enough  ?  And  although  we  fail  fometimes,  as 
who  does  nor,  yet  is  not  God  mercifuly  and  will 
he  not  for  Chriit’s  fake  forgive  us?  Thefe  worldly 
men  know  of  no  righteoufnefs,  but  what  confifls 
in  outwrard  duties,  in  a  mere  outfide  conformity 
to  feme  parts  of  the  law.  They  forget  that  the 
law  is  fpiritual,  reaching  to  the  very  thoughts  of 
the  heart ;  and  perfeft,  allowing  of  no  offence, 
nor  offering  a  pardon  for  the  lead:,  but  pro¬ 
nouncing  him  guilty  who  offendeth  in  one  point, 
and  under  guilt  he  muft  lie  for  ever,  as  to  any 
thing  he  can  do,  unlefs  he  be  juftified  freely  by 
grace  through  the  righteoufnefs  of  the  Lord 
Chrift.  Whoever  infifts  upon  thefe  things  is 
fure  to  be  reckoned  in  the  number  of  the  over- 
righteous,  and  will  certainly  have  this  caution 
given  him — <c  Be  not  righteous  over-much.” 

It  is  certain  them,  that  the  meaning  of  the? 
text  is  generally  mi-flaken.  Natural  men  fancy 
it  commands  them  not  to  take  too  much  pains 
about  faving  their  fouls,  nor  to  be  fingularly 
religious,  but  to  be  content  to  live  according  to 
the  courfe  and  fafhion  of  the  world.  More  than 
this,  is  being  righteous  over-much.  Befider* 
many  ferious  perfons  do  not  underftand  the  text, 
and  therefore  have  not  an  anfvver  ready  for  their 

ad  ver  furies. 
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adverfaries,  who  are  at  every  turn  mifapplying 
this  fcripture,  and  putting  a  wrong  fenfe  upon  it. 
The  do£trine,  which  it  teaches,  ought  alfo  to  be 
frequently  inculcated  and  enforced,  being  one  of 
the  fundamental  articles  of  our  1110ft  holy  faith. 
For  thefe  reafons,  I  have  determined  to  give  the 
paffage  a  particular  confideration,  and  will  en¬ 
deavour  to  fhew, 

Firft,  Negatively  what  the  words  do  not 
mean  ; 

Secondly,  What  is  their  pofitive  and  precife 
meaning,  and 

Thirdly,  I  lliall  bring  fome  arguments  to  prove 
the  doStrine  contained  in  them.  And  while  I 
am  fpeaking  to  thefe  points,  may  the  Lord  God 
open  all  your  underftandings  clearly  to  fee  his 
mind  and  will  in  this  fcripture,  and  prepare  your 
hearts  to  practife  the  duty  which  it  enforces. 
May  his  good  Spirit  be  with  us  for  thefe  gracious 
purpofes,  while  I  am 

Firft,  Shewing  what  the  words  do  not  mean. 
They  are  generally  underftood  in  a  wrong  fenfe. 
People  fancy  they  contain  a  caution  againft  at¬ 
taining  too  much  of  the  righteoufnefs  which  is 
of  the  law  ;  whereas  that  is  impoffible.  A  man 
cannot  have  too  much  legal  righteoufnefs.  Let 
him  keep  the  law  always  and  perfectly,  in  its 
fpiritual  nature,  and  in  its  full  extent,  yet  he  can 
be  but  righteous.  He  does  not  perform  more 
than  the  law  requires,  he  only  pays  it  its  juft 

demands: 
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demands  :  for  the  love  of  God  and  the  love  of 
our  neighbour  comprehend  the  whole  law.  On 
thefe  two  commandments  hang  all  the  law  and 
the  prophets.  Now  we  cannot  love  God  too 
much,  nor  yet  our  neighbour,  fince  we  are  re¬ 
quired  to  love  him  as  ourfelves ;  and  therefore 
if  we  love  God  with  all  the  heart  and  foul,  and 
mind  and  ftrength,  and  our  neighbour  as  our¬ 
felves,  yet  we  only  do  our  duty,  we  do  no  more 
than  is  commanded  us,  and  confequently  we  are 
only  righteous,  but  not  righteous  over-much. 
But, 

Secondly.  The  fcripture  declares,  there  is  no 
man  living  who  fo  perfectly  loveth  God  and  his 
neighbour,  as  to  attain  the  righteoufnefs  which 
is  of  the  law.  All  have  tinned,  and  have  thereby 
robbed  God  of  that  love,  and  his  law  of  that 
fervice,  which  are  their  due,  and  all  are  there- 
tore  unrighteous.  The  Pfalmift  declares,  (Pfalm 
liii.  1.)  “  there  is  none  that  dootli  good,”  which 
words  the  apotlle  cites  in  this  manner,  (Rom.  iii. 
9,  10.)  “  We  have  before  proved  both  Jews 

and  Gentiles  that  they  are  all  under  fin,  as  it 
“  is  written,  there  is  none  righteous,  no  not  one.” 
Now  tince  there  is  none  fo  righteous,  and  much 
lefs  more  righteous,  than  the  law  requires,  confe¬ 
quently,  there  can  be  none,  no,  not  one,  righteous 
over-much. 

Thirdly,  To  this  agree  the  words  of  our 
bleffed  Saviour,  Luke  xvii.  10.  “  When  ye  fhall 
'  “  have 
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T<  have  done  all  thefe  things  which  are  com- 
manded  you,  fay,  we  are  unprofitable  fervants, 
we  have  done  that  which  was  our  duty  to  do.” 
Who  does  all  thofe  tilings  which  are  com¬ 
manded  him  ?  Not  one  :  for  all  have  finned.  But 
fuppofinghedid,yet  he  would  be  only  as  righteous 
as  the  law  requires.  He  would  not  be  righteous 
over-much,  becaufe  he  would  only  do  that  which 
was  his  duty  to  do. 

A  fourth  argument  may  be  taken  from  hence : 
That  any  man  living  can  be  over  righteous,  and 
do  more  than  the  law  requires,  is  a  Popifii  tenet, 
exploded  by  the  whole  Proteftant  church,  and 
particularly  by  the  church  of  England  in  her 
14th  article. 

Of  works  of  Supererogation. 

re  Voluntary  works,  befides,  over  and  above 
“  God’s  commandments,  which  they  (the  Pa- 
,c  pills)  call  works  of  Supererogation,  cannot  be 
“  taught  without  arrogancy  and  impiety:  for 
“  by  them,  men  do  declare,  that  they  do  not  only 
<£  render  unto  God  as  much  as  they  are  bound 
“  to  do,  but  that  they  do  more  for  his  fake,  than 
“  of  bounden  duty  is  required  ;  whereas  Chrift 
■f  faith  plainly.  When  ye  have  done  all  that  are 
‘-£  commanded  to  you,  fay,  we  are  unprofitable 
“  fervants.”  This  article  condemns  the  general 
interpretation  put  upon  the  text,  and  declares 
that  it  cannot  be  maintained  without  arrogancy 

and 
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and  impiety.  To  thefe  arguments,  I  will  here 
add  a 

Fifth,  Taken  from  the  chara&en'given  in  this 
verfe,  of  the  men  who  would  be  over  righteous, 
namely,  that  they  thereby  deftroy  themfelves  ;  the 
righteoufnefs  which  they  are  feeking  will  bring 
upon  them  deftrudtion.  “  Be  not  righteous  over- 
<e  much  :  Why  fhouldeft  thou  deftroy  thyfelf  ?” 
This  fingle  circumftance  will  help  us  to  deters 
mine,  what  kind  of  righteoufnefs  it  cannot  be  : 
for  it  cannot  be  the  righteoufnefs  of  the  law. 
This  promifes  life  to  him  that  keeps  it — Cf  Do 
tc  this  and  thou  (halt  live,”  and  therefore  this 
cannot  be  a  deftroying  righteoufnefs.  Indeed, 
if  after  a  man  has  broken  the  law,  he  afterwards 
turns  to  it  for  righteoufnefs,  and  hopes,  by  his 
keeping  of  it,  to  be  made  righteous,  then  he  will 
deftroy  himfelf :  becaufe  the  law  promifes  life 
only  to  perfeft  obedience,  and  threatens  to  put 
them,  who  offend  in  one  point,  under  the  curfe : 
for  he  that  offendeth  in  one  point,  is  guilty  of 
all.  This  indeed  is  a  deftroying  righteoufnefs, 
oppofite  to  which  is  the  righteoufnefs  of  the 
gofpel.  It  is  to  fave  finners  from  being  deftroyed 
by  the  law.  It  was  wrought  out  for  them  by 
the  God-man,  Chrift  Jefus,  and  is  imputed  unto 
them  by  faith,  and  when  they  with  the  heart  be¬ 
lieve  in  it,  they  are  then  faved  from  deftruftion. 
Of  this  faving  righteoufnefs  it  is  impoflible  a 
man  fhould  have  too  much.  He  mull  have  all 
...  -  that 
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that  is  needful  for  his  j  unification,  and  more  than 
he  needs  he  cannot  have.  He  wants  righteouf- 
nefs  in  an  infinite  degree,  fuch  as  none  can  give 
him  but  the  Lord  our  righteoufnefs,  and  without 
this  he  cannot  be  faved. 

It  is  evident  then  that  the  text  fpeaks  of  a 
righteoufnefs,  to  which  if  a  man  truft.,  it  will 
deftroy  him,  which  cannot  be  the  righteoufnefs 
of  the  law,  for  this  promifes  life  to  them  who 
keep  it,  nor  yet  the  righteoufnefs  of  the  gofpel, 
for  this  promifes  pardon  and  life  to  them  who 
have  broken  the  law,  but  believe  in  the  name 
of  the  only  begotten  Son  of  God.  And  fince  it 
is  neither  the  righteoufnefs  of  the  law,  nor  of 
the  gofpel,  I  come  now  under  my  fecond  general 
head,  to  confider  what  is  the  pofitive  precife 
meaning  of  the  text,  and  what  is  the  falfe  pre¬ 
tended  righteoufnefs  of  which  it  treats. 

The  context  may  lead  us  to  the  true  meaning. 
In  what  fenfe  a  man  is  commanded  not  to  be 
righteous  over-much,  may  appear  from  the  fol¬ 
lowing  words,  “  Neither  make  fhyfelf  over 
“  wife.”  How  can  a  man  be  over  wife  ?  Cer¬ 
tainly  he  cannot  know  too  much.  Knowledge 
is  part  of  the  image  of  God  in  the  foul,  as  the 
apoftle  teaches,  “  The  new  man  is  renewed  in 
cc  knowledge,  after  the  image  of  him  that  created 
“  him.”  (Gol.  iii.  10.)  A  man  cannot  be  too 
wife,  but  he  may  think  and  fpeak  of  his  own 
wifdom  more  highly  than  he  ought,  and  that  is 

making 
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making  himfelf  over  wife.  In  like  manner, 
righteoufnefs  is  part  of  the  image  of  God  in  the 
foul,  Eph.  iv.  24.  “  And  that  they  put  on 

“  the  new  man,  which  after  God  is  created  in 
cc  righteoufnefs.”  A  man  cannot  poffibly  be 
over  righteous,  he  cannot  do  more  than  the  law 
requires,  but  he  may  think  and  fpeak  of  his 
fancied  righteoufnefs  more  highly  than  he  ought, 
and  that  is  making  himfelf  over  righteous.  It 
is  fuppofmg  him  to  be  what  he  is  not,  which  is 
felf-righteoufnefs.  In  this  fenfe  Theodore  Beza, 
one  of  the  great  lights  of  the  reformation,  under- 
ftood  the  paffage  :  for,  in  his  note  upon  it,  he 
fays,  “  Boaft  not  too  much  of  thine  own  righ- 
“  teoufnefs  a'nd  wifdom he  fuppofed  a  man’s 
boafting  of  his  righteoufnefs  was  making  him-' 
fclf  righteous  over-much  ;  and  this  is  really  the 
cafe.  A  man  cannot  poffibly  have  too  much 
righteoufnefs,  but  he  may  fancy  himfell  to  be 
righteous  when  he  is  not,  and  if  he  fpeak  and 
acl  according  to  his  own  fancy,  then  he  is  one  of 
the  over  righteous.  And 

Secondly,  The  true  fenfe  of  the  words  agrees 
with  the  context.  Stridfly  rendered,  they  read 
thus,  “  Be  not  thou  a  great  felf-juftifier,”  the 
original  word,  which  is  tranflated  righteous,  is  in 
the  conjugation  Hiphil,  which  in  the  Hebrew 
tongue,  fignifies  to  make  righteous,  or  to  juflify, 
and  being  here  ufed  perfonallv,  it  hands  for  a 
juftifier,  one  who  would  make  himfelf  righteous, 

and 
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and  he  does  it  to  excefs,  he  juffcifies  himfelf  over¬ 
much,  pretending  to  a  greater  righteoufnefs  than 
he  has.  This  is  the  meaning  of  the  text,  fc  Be 
not  thou  a  great  felf-juftifier  for  there  is  not 
a  righteous  man  upon  earth,  who  doeth  good 
and  finneth  not,  and  confequently  there  is  not 
one  man  upon  earth  righteous  enough,  much 
lefs  righteous  over-much,  except  in  his  own 
proud  conceit.  And  againft  this  felf-righteouf- 
nefs  the  text  cautions  us,  advifing  us  not  to  think 
of  ourfelves  more  highly  than  we  ought  to  think. 
But  granting  this  to  be  the  meaning  of  the  text, 
fome  will  fay.  What  neceffity  was  there  for  this 
caution.  My  anfwer  to  this  is  a 

Third  argument.  By  which  the  meaning  of 
the  words  may  be  fettled.  It  was  always  necef- 
fary  to  give  men  this  caution,  becaufe  no  man  can 
be  righteous  over-much,  and  yet  men  have  al¬ 
ways  been  trying  to  make  themfelves  fo.  It  is 
impoffible  to  do  more  than  the  law  requires,  and 
it  is  impoffible  for  fallen  man  to  do  all  that  it  re¬ 
quires,  and  yet  his  pride  puts  him  upon  trying 
impoffibilities.  There  is  a  felf-righteous  fjpirit  in 
him,  which  leads  him  to  hope  he  can,  by  his 
keeping  of  the  law,  attain  to  fuch  a  righteouf¬ 
nefs  as  God  will  accept,  and  for  it  juftify  him. 
This  appears  from  the  hiftory  of  the  Jews  in  the 
Old  Teltament.  Mofes  often  diffuades  them 
from  the  opinion  of  their  own  righteoufnefs,  and 
the  prophets  enlarge  upon  this  particular.  The 
3  book 
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book  of  Job  treats  entirely  of  it,  being  written  pro- 
felfedly  to  fliew,  that  no  man  could  be  juftified  be¬ 
fore  God  by  any  righteoufnefs  of  his  own.  Job 
infills  upon  it  in  his  debate  with  his  three  friends, 
that  his  life  and  converfation  had  been  fuch,  that 
he  could  maintain  his  own  ways  before  God. 
fe  Let  me  be  weighed  in  an  even  balance,  that 
<e  God  may  know  mine  integrity ;  for  till  I  die, 
“  I  will  not  remove  mine  integrity  from  me.  My 
“  righteoufnefs  I  hold  fait  and  will  not  let  it  go, 
my  heart  lhall  not  reproach  me  fo  long  as 
c<  I  live.  I  am  clean,  without  tranfgreffion,  I  am 
<c  innocent,  neither  is  there  iniquity  in  me.” 
But  he  foon  changed  his  opinion,  after  Elihu  had 
found  a  right  indictment  againft  him,  and  charg¬ 
ed  him  with  having  faid,  that  he  was  righteous, 
and  Ihould  be  found  fo,  if  God  was  to  weigh 
him  in  an  even  balance.  Elihu’s  arguments 
brought  down  and  humbled  his  proud  felf- 
righteous  fpirit,  and  he  confeflfed,  “  I  have  utter- 
“  ed  what  I  underftood  not,  things  too  wonder- 
“  ful  for  me,  which  I  knew  not.  Behold,  I  am 
“  vile,  I  abhor  myfelf,  and  repent  in  duft  and. 

allies.”  The  Lord  God  knew  the  temper  of 
the  Jews,  and  that  they  w'ould  be  always  lean¬ 
ing  to  felf-righteoufnefs,  and  therefore  he  left 
this  book  upon  record  to  filence  all  the  pleas 
which  they  Ihould  ever  make  for  the  fufficiency 
of  their  wrorks  towards  their  juftification  at  his 
bar.  Kow  neccfiary  this  book  was,  we  may  fee 
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clearly  from  the  great  degree,  to  which  a  felf- 
lighteous  fpirit  prevailed  in  our  Lord’s  time  ; 
for  then  the  Pharifees,  and  all  that  made  a  great 
ftiew  of  religion,  knew  of  no  righteoufnefs,  but 
what  they  could  attain  by  their  own  works,  and 
not  fo  much  by  the  works  of  the  moral,  as  of 
the  ceremonial  law.  They  fuppofed  the  obfer- 
vance  of  the  ceremonies  to  be  meritorious,  and 
hoped  to  be  made  righteous  by  keeping  them 
ftri&ly.  In  confequence  of  this  opinion,  the 
learned  doctors,  rabbies,  and  fcribes,  introduced 
a  vaft  number  of  traditions,  and  thought  that  by 
keeping  them  with  the  ceremonies,  they  fhould 
be  holier  than  others,  and  they  condemned  our 
Lord,  becaufe  he  would  not  praftife  the  tradi¬ 
tions  of  the  elders,  but  oppofed  them,  and  faid 
that  they  had  made  the  law  of  God  of  none  ef¬ 
fect  by  their  traditions;  they  had  made  the  moral 
law  of  none  effect,  becaufe  they  thought  to  atone 
for  their  offences  againft  it,  by  keeping  the  cere¬ 
monial  law,  which  alfo  they  rendered  of  none  ef- 
e6t,  becaufe  it  was  inftituted  to  point  out  the  Mef- 
fiah,  who  was  to  make  an  atpnement  for  the  fins 
committed  againft  the  moral  law.  Our  Lord  often 
preached  againft  the  Scribes  and  Pharifees,  and  he 
never  fpake  fuch  ftiarp  words  againft  any  fort  of 
finners  as  againft  them,  for  he  fays,  they  were  far¬ 
ther  from  the  kingdom  of  God  than  publicans  and 
harlots.  In  all  his'  miniftry,  he  never  made  fuch 
a  fevere  difeourfe  as  in  the  23d  chapter  of  St. 
Matthew,  where  he  is  expofing  the  errors  of  the 
Vol.  III.  N  Scribes 
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Scribes  and  Pharifees,  and  notwithdanding  their 
many  long  prayers,  and  alms,  and  fadings,  and 
pains  to  make  profelytes,  and  frequent  walkings, 

.  and  many  other  fuch-like  things,  which  they 
thought  made  them  righteous,  yet  he  fays  to 
them,  “Ye  ferpents,  ye  generation  of  vipers, 
“  how  can  ye  efcape  the  damnation  of  hell  ?’r 
How  necelfary  then  was  the  caution  in  the 
text  to  l'uch  perfons,  who  thought  themfelves 
righteous  and  defpifed  others,  and  is  it  not  dill 
necedary  for  thofe  who  are  feeking  righteoufnefs 
by  the  works  of  the  law?  How  many  thou¬ 
sands  and  tens  of  thoufands  are  there  now  in  the 
world,  Protedants  as  well  as  Papids,  who  place 
righteoufnefs  in  duties,  in  living  up  to  the  law 
as  near  as  as  they  can,  in  keeping  clear  of  grofs 
fins,  in  going  to  church,  and  in  hearing  and 
reading  the  fcripture,  and  if  they  do  all  this, 
they  then  think  themfelves  fafe.  But  there  are 
fome  more  drift  than  thefe  who  enjoin  them¬ 
felves  a  round  of  duties,  fet  forms  of  prayers  and 
times  of  fading,  and  give  many  alms,  and  never 
mils  the  facrament  once  a  month ;  and  perhaps 
have  fome  family  worfhip  5  upon  which  account 
they  think  themfelves  very  good,  and  can  thank 
God  that  they  are  not  like  other  men.  If  any 
minider  dare  attack  this  falfe  righteoufnefs,  they 
cry  out  againft  him,  as  the  Pharifees  did  againd 
Chrid.  If  he  tell  them,  that  he  does  not  fpeak 
againd  what  they  do,  but  againd  the  motive  upon 
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which  they  a£t,  not  againft  the  thing  done,  but 
againft  the  end  they  propofe  in  doing  it,  this 
provokes  them  more ;  becaufe  it  tends  to  lay 
open  the  rottennefs  of  their  hearts,  which  being 
not  cleanfed  from  fin,  all  their  outward  and  pre¬ 
tended  righteoufnefs  is  only  like  painting  a  fe- 
pulchre,  or  wafhing  the  outfide  of  a  cup,  while 
there  is  left  within  all  manner  of  uncleannefs. 

Since  then  a  felf-righteous  fpirit  has  prevailed^ 
and  ftill  prevails  in  the  world,  the  wife  man’s 
caution  has  been,  and  is  ftill  necefiary.  He  calls 
to  perfons  of  this  temper,  who  are  feeking 
righteoufnefs  by  the  works  of  the  law,  and  fays 
to  them.  Why  will  ye  try  to  juftify  yourfelves  by 
your  duties?  You  are  attempting  an  impofti- 
bility  :  for  the  law  requires  abfolutely  perfect 
obedience  which  you  have  not  paid.  You 
have  finned,  and  you  are  none  of  you  righteous, 
no,  not  one.  There  is  not  a  righteous  man  upon 
earth,  that  doeth  good,  and  finneth  not,  and 
confequently  there  is  not  one,  who  has  that  un¬ 
finning  righteoufnefs  which-  the  law  demands, 
and  without  which  none  can  be  juftified  by  it. 
Truft  not  then  to  your  imperfect  obedience.  It 
can  only  deftroyyou,  but  feek  a  better  righteouf¬ 
nefs,  even  the  righteoufnefs  of  God. 

If  thefe  arguments  be  carefully  confidered* 
they  will,  I  hope,  lead  you  to  the  true  meaning 
of  the  text.  The  wife  man  is  not  fpeaking 
againft  the  righteoufnefs  of  the  moral  law,  nor 
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againft  the  righteoufnefs  of  the  law  of  faith,  but 
he  is  difl'uading  ftnners  from  feeking  righteoufnefs 
by  the  works  of  tliat  law,  which  they  have  bro¬ 
ken,  and  which  condemns  them.  But  trufting  to 
this  falfe  righteoufnefs  they  muft  inevitably  be 
deftroyed  ;  for  it  is  the  righteoufnefs  of  a  (inner, 
which  is  a  contradiction  in  terms.  It  is  an  un¬ 
righteous  righteoufnefs.  The  law  knows  no¬ 
thing  of  it.  The  righteoufnefs  of  the  law  con- 
fifts  in  perfect  obedience ;  and  one  (ingle  failing 
renders  the  (inner  ever  after  abfolutely  incapable 
of  being  made  righteous  by  his  keeping  the  law, 
11115  is  the  doftrine  of  the  text,  which,  becaufe 
of  the  great  oppofition  made  to  it,  I  proceed  to 
defend  under  my  third  general  head.  And  I  will 
only  mention  two  arguments,  the  fir  ft  taken  from 
the  righteoufnefs  of  the  law,  and  the  fecond  from 
the  righteoufnefs  of  the  gofpel. 

The  righteoufnefs  of  the  law  confifts  in  pav¬ 
ing  it  its  due,  and  that  is  unfinning  obedience. 
Whoever  is  legally  righteous  muft  keep  the  law  in 
its  moft  perfect  degree,  not  offending  even  in  a 
lingle  thought.  He  muft  continue  to  do  all  things 
always  and  perfectly,  as  the  law  requires,  and 
then  it  will  pronounce  him  righteous  and  give 
him  the  promifed  life.  But  who  is  thus  righteous? 
Not  one:  for  all  have  finned.  And  how  then 
can  anyone  be  righteous  over-much?  So  far  from 
it,  no  one  can  be  righteous  at  all,  by  his  keeping 
the  law,  after  he  has  once  broken  it;  becaufe  it 
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immediately  brings  him  in  guilty  and  condemns 
him.  Having  offended  in  one  point,  he  has 
thereby  loft  his  claim  to  the  righteoufnefs  of  the 
law,  as  much  as  if  he  had  offended  in  all,  and 
therefore  he  cannot  be  made  righteous  by  the 
deeds  of  that  law,  which  has  paffed  fentence 
upon  him,  and  given  him  up  into 'the  hands  of 
juft  ice  to  fuffer  the  firft  and  fecond  death.  While 
he  lies  in  this  mifcrable,  helplefs  ftate,  he  can  no 
more  do  any  ad  which  is  good  and  vaiid  in  law, 
than  a  malefactor  can  under  fentence  of  death, 
and  yet  he  is  fo  proud  as  to  fancy,  that  he  can 
merit  heaven  by  his  dead  works.  Poor  vain 
creature,  he  is  fo  full  of  felf,  as  to  think  he  can 
do  all  that  the  law  requires,  although  he  has 
broken  it,  and  although  he  can  do  nothing  but 
fin,  until  he  be  pardoned  and  believe  in  the  name 
of  the  only  begotten  Son  of  God  :  for  whatfoever 
is  not  of  faith  is  fin.  What  great  numbers  are 
there  among  us  of  this  felf-righteous  fpirit  ? 
Who,  becaufe  they  are  fomewhat  ftritter  in  their 
'lives  than  others,  and  are  more  conftant  attenders 
upon  ordinances,  therefore  ftate  to  themfelves, 
and  expeCt  you  fhoiild  give  them  place  accord¬ 
ing  to  their  own  fancied  rank  of  merit.  They 
are  ftill  proclaiming,  as  the  Pharifees  ufed  to  do, 
Make  way  there,  Hand  by,  i  am  holier  than  thou. 
Againft  this  mock  righteoufnefs  the  text  is  level¬ 
led.  The  defign  of  it  is  to  ftrip  the  felf-righteous 
ot  all  their  borrowed  plumes,  and  to  convince 
x  dW  them 
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them  that  after  they  have  broken  the  law,  they 
cannot  be  made  righteous  by  a  partial  keeping  of 
it.  The  wife  man  would  lead  them  to  confider 
what  the  moral  law  is,  how  far  fhort  they  come 
of  the  obedience  it  requires,  and  how  imperfect, 
yea  finful,  their  works  and  duties  are,  and  thus 
he  would  convince  them  of  their  want  of  a  bet¬ 
ter  righteoufnefs  than  their  own.  The  Jews 
were  exceedingly  prone  to  truft  to  their  own 
righteoufnefs,  and  therefore  he  tried  to  beat  them 
off  from  any  reliance  upon  it.  When  our  Lord 
came,  he  found  them  under  the  influence  of  the 
fame  felf-righteous  fpirit  ;  and  in  all  his  preach¬ 
ing  he  fpake  with  great  fharpnefs  againft  the 
pretended  righteoufnefs  of  the  Scribes  and  Pha- 
rifees.  We  have  ftill  men  of  the  fame  fpirit 
among  us,  whofe  righteoufnefs  does  not  exceed 
the  righteoufnefs  of  the  Scribes  and  Pharifees, 
and  yet  they  hope  to  enter  into  the  kingdom  of 
heaven.  To  all  fuch  perfons  the  wife  man  di¬ 
rects  his  advice,  and  counfels  them  not  to  truft 
to  their  works  and  duties  for  a  righteoufnefs, 
in  which  they  may  be  juftified  before  God — 
<f  Be  not  ye  great  felf  juftifiers.  Why  will  ye 
deftroy  yourfelves  r”  Your  falfe  righteoufnefs 
will  deftroy  you,  if  you  venture  to  put  your  trial 
upon  it  at  God’s  bar:  for  he  has  already  de¬ 
creed,  that  fince  all  have  finned,  therefore  by 
the  deeds  of  the  broken  law  fhall  no  fiefti  be 
juftified  in  his  fight. 


SERMON  VI. 


203 


It  is  certain  then,  that  the  text  does  not  fpeak 
againft  the  righteoufnefs  of  the  law,  nor  yet, 
fecondly,  againft  the  righteoufnefs  of  faith.  The 
law  of  God  is  as  holy,  juft,  and  good  as  he  is, 
and  cannot  pafs  by  the  leaft  fin.  It  has  made 
no  provifion  for  a  pardon,  nor  given  any  promife 
to  repentance  or  to  amendment ;  but  requires 
abfolutely  perfect  unfinning  obedience,  and  upon 
the  firft  offence  it  puts  the  finner  under  the 
curfe,  and  leaves  him  in  the  hands  of  juftice  to 
inflict  upon  him  the  threatened  and  deferved  pu- 
nilhment.  In  this  ftate  thegofpel  finds  him,  and 
offers  him  the  righteoufnefs  of  the  Lord  Chrift ; 
but  the  proud  finner  will  not  fubmit  to  be  jufti- 
ficd  by  it,  until  the  Holy  Spirit  preach  the  law 
to  his  confcience,  and  convince  him  of  its  holy, 
fpiritual,  and  perfe£t  nature,  upon  which  he  feels 
guilt,  confcience  accufes  and  condemns  him,  and 
he  fees  no  righteoufnefs  in  his  fancied  good  works 
to  rely  upon,  but  finds  he  muff:  go  out  of  him- 
felt  for  a  righteoufnefs,  in  which  he  may  appear 
before  God.  Then  the  Holy  Spirit  convinces 
him  of  Chrift’s  righteoufnefs,  how  infinitely  per¬ 
fect  it  is,  and  how  fafely  he  may  truft  to  it,  and 
gives  him  faith  to  apprehend  it,  and  to  apply  it 
to  himfelf  for  his  juftification.  And  then  he  no 
longer  goes  about  to  eftablifh  his  own  righteouf¬ 
nefs,  but  fubmits  to  the  righteoufnefs  of  God. 
Againft  this  the  wife  man  cannot  caution  us. 
We  all  want  it,  and  over  much. of  it  we  cannot 

have 
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have.  It  is  ihe  righteoufnefs  of  God,  as  perfect 
as  God  is,  and  the  divine  perfon,  who  wrought 
it  out  by  his  obedience  and  bufferings,  humbled 
himfelf  to  be  made  fin  for  us,  that  we  might  be 
made  the  righteoufnefs  of  God  in  him.  Believ¬ 
ers  are  not  only  righteous  in  him,  but  righte- 
pufnefs,  and  that  the  righteoufnefs  of  God  too, 
againft  which  law  and  juftice  cannot  make  any 
exception;  therefore  of  this  righteoufnefs,  though 
not  of  their  own,  may  they  boaft  all  the  day 
long.  The  merits  of  it  are  their  j unification* 
the  fruits  of  it  are  their  fanffification,  and  when 
they  come  to  heaven,  this  righteoufnefs  will  be 
their  everlafting  robe  of  glory,  and  to  fmg  his 
praifes,  who  cioathed  them  with  it,  will  be  their 
employment  and  happinefs  for  ever  and  ever. 
Surely  then,  the  wife  man’s  caution  in  the  text 
was  not  levelled  againft  this  all-perfe£t  and  glo¬ 
rious  righteoufnefs  ?  No.  He  knew  the  inefti- 
mable  value  qf  it,  and  intended  to  recommend 
it  by  detecting  that  falfe  righteoufnefs,  upon 
which  finners  are  apt  to  reft  and  fee  not  their 
want  of  a  better.  This  was  his  defign,  which 
having  proved  and  eftablifhed  by  feveral  argu¬ 
ments,  I  (hall  only  add  two  or  three  praflical 
obfervations  upon  what  has  been  faid. 

This  greatly  miftaken  text  is,  I  hope,  now’ 
fet  right,  and  the  meaning  of  it  is  made  plain 
and  clear.  The  wife  man  did  not  intend  to 
fpeak  againft  the  righteoufnefs  of  the  law,  nor 
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againft  the  righteoufnefs  of  faith,  but  againft  a 
falfe  righteoufnefs,  which  was  then  and  is  dill  in 
the  world.  How  many  are  there,  who,  after 
they  have  broken  the  law,  think  of  being  jufti- 
hed  by  keeping  it  better,  and  hope  to  make 
themfelves  very  good  and  righteous  enough  by 
their  works  and  duties  ?  To  every  fuch  perfon 
the  wife  man  fays,  <c  Be  not  thou  a  great  felf- 
tf  judifier:  Why  diouldd  thou  deftroy  thyfelf  r” 
But  very  few  will  take  his  advice.  There  is  a 
generation  of  men,  proud  and  felf-righteous, 
who  think  their  own  works  can  recommend 
them  to  God.  Although  they  have  finned,  yet 
they  fancy  that  duties  can  atone  for  fins.  The 
Jews  were  much  addicted  to  this  error,  and  the 
apocryphal  books  are  full  of  it.  In  our  Lord’s 
time  we  find  the  religious  among  the  Jews 
placing  righteoufnefs  in  works.  Our  modern 
Pharifees  copy  exactly  after  them,  and  refufe  to 
attend  to  the  wife  man’s  caution  in  the  text. 
Thefe  over  righteous  ones  make  a  faviour  of 
their  duties,  and  hope  to  merit  heaven  by  their 
works  ,  and  yet,  alas  !  their  works  are  but  few, 
and  thefe  very  imperfefl.  Their  righteoufnefs  is 
chiefly  negative,  confiding  in  doing  no  harm,  in 
not  murdering,  or  dealing,  or  getting  drunk,  or 
breaking  the  commandments  outwardly.  Then 
they  are  what  you  call  very  good  fort  of  people. 
But  if  they  keep  clofc  to  their  church,  and  go 
to  prayers  on Wednefdays  and  Fridays,  and  on 
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a  faint’s  day,  if  they  have  nothing  elfe  to  do ; 
and  will  not  play  at  cards*  or  go  to  the  play- 
houfe  on  Saturday  night  before  the  facrament, 
although  they  have  no  objection  again!!  going  on 
Monday  after  they  received.  Oh,  thefe  are 
your  mighty  good  people  indeed !  Who  are 
righteous,  if  they  are  not  ?  But  if  they  go  to 
the  facrament  once  a  month,  and  ufe  the  new 
week’s  preparation,  and  follow  it  !tri£tly ;  or  if 
they  mifs  any  of  the  prayers  through  an  engage¬ 
ment  in  the  evening,  they  will  be  fure  to  fay 
them  all  the  next  morning;  and  if  they  have  fome 
new  book  of  devotion,  out  of  which  they  fay 
their  formal  talk,  morning  and  evening,  like  the 
itupid  Papifts  gabbling  over  the  bead-roll  of 
their  Ave-Mary’s  and  Pater-nofters ;  thefe  are 
our  great  faints  :  Who  fhall  go  to  heaven,  if  they 
do  not  ?  Thefe,  like  their  predeceffors  of  old, 
think  themfelves  righteous  and  defpife  others. 
Their  pride  deceives  them,  and  hinders  them 
from  fubmitting  to  the  righteoufnefs  of  God. 
They  are  too  proud  to  fubmit.  The  knowledge 
of  the  law  and  the  knowledge  of  themfelves 
would  humble  them.  But  they  are  fo  ignorant 
of  the  law,  as  to  believe  that  by  doing  fome  of 
its  duties  they  fhall  be  made  righteous  enough  ; 
and  they  are  fo  ignorant  of  the  plague  of  their 
own  hearts,  as  to  fee  no  neceffity  for  an  inward 
change.  They  cannot  be  perfuaded  but  they 
have  very  good  hearts,  and  therefore  they  have 
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no  reafon  to  pray  with  the  pfalmift,  Create  in 
me  a  clean  heart,  O  God,  and  renew  a  right 
fpirit  within  me.  Without  this  clean  heart  and 
right  fpirit,  they  have  only  the  form  and  outfide 
of  Chriftians.  The  life  and  power  is  wanting, 
and  Chrift  may  fay  to  them,  as  he  did  to  the 
church  of  Sardis,  “  I  know  thy  works,  that  thou 
(i  haft  a  name  that  thouliveft,  and  art  dead.” 

But  if  this  be  the  cafe,  fome  will  be  apt  to 
fay,  Why  need  we  do  any  good  works,  if  they 
be  not  meritorious  ?  Why  need  we  go  to  church, 
and  pray,  and  hear  and  read  the  word,  and  go 
to  the  facrament,  and  do  good,  if  all  this  be  no 
part  of  our  righteoufnefs  before  God  ?  It  cer» 
tainly  is  not :  “  for  by  grace  are  ye  faved,  fays 
“  the  apoftle,  through  faith  :  not  of  works,  left 
“  any  man  fhould  boaft.”  And  to  this  doctrine 
the  whole  Proteftant  church  fubfcribes,  and  all 
the  Papifts  deny  it.  The  reformers  were  called 
Proteftants,  becaufe  they  protefted  chiefly  againft 
this  blafphemous  tenet  of  Popery,  namely,  that 
works  merit  towards  a  tinner’s  j  unification  before 
God.  This  is  the  grand  diftin£tion  between  us 
and  the  Papifts,  and  yet,  alas !  this  diftinftion  is 
wearing  out.  What  great  numbers  have  we 
among  us,  who  truft  to  their  own  fancied  good 
works  for  acceptance  with  God  ?  In  this  point, 
and  it  is  a  very  leading  one,  they  are  perfectly 
agreed  with  the  Papifts.  They  are  both  great 
felf-juftifiers,  having  at  leaft  equal,  if  not  fupe- 
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rior  merit  to  Cb  rift  in  the  matter  of  their  juft  id¬ 
eation.  Hear  the  form  of  a  monkifh  abfolu- 
tion,  in  which  the  doflrine  of  merit  is  thus 
taught. 

“  God  forgive  thee,  my  brother,  the  merit  of 
st  the  paffion  of  our  Lord  JefusChrift  and  of  the 
“  bleffed  faint  Mary,  always  a  virgin,  and  of  all 
“  the  faints,  the  merit  of  thine  order,  the  ftrifl- 
C£  nefs  of  thy  religion,  the  humility  of  thy  con- 
tc  feffion,  and  contrition  of  thy  heart,  the  good 
“  works  which  t’hou  halt  done  and  (hall  do  for 
<£  the  love  of  our  Lord  Jefus  Chrift,  be  unto  thee 
“  available  for  the  remiffion  of  thy  fins,  the  in- 
C£  creafe  of  defert  and  grace,  and  the  reward  of 
“  everlafting  life.  Amen.”  What  a  deal  of  felf- 
wrought  fluff  is  here,  the  merit  of  which,  inflead 
of  the  merit  of  Chrift  alone,  is  faid  to  be  available 
for  the  remiffion  of  fins  ?  And  is  it  not  the  fame 
with  our  half  Papilt  Proteflants  ?  Are  there  not 
multitudes  of  them  who  think  that  the  merit  of 
their  church-going,  and  the  ft  rift  nefs  of  their 
lives,  and  the  merit  of  their  prayers  and  alms,  and 
other  good  works,  will  juftify  them  before  God, 
or  if  they  dare  not  trufl  wholh.  to  them,  vet  they 
hope  Chrilt  will  fupply  what  is  in  them  deficient; 
but  this  is  mixing  grace  an  1  works,  which  the 
feripture  will  not  allow  to  ftand  together :  for  if 
works,  wholly  or  in  part,  merit  our  juftificatio.n, 
then  there  would  be  room  for  boafling,  which 
God  in  his  way  of  juftify ing  finners  bv  the  righ- 
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teoufnefs  of  Clirift  has  abfolutely  excluded,  that 
no  fleih  might  glory  in  his  prefence,  Chrift  being 
made  of  God  unto  finners  all  that  they  want, 
even  wifdom,  righteoufnefs,  fanctification,  and 
eternal  redemption:  that,  according  as  it  is 
written,  he  that  glorieth,  let  him  glory  in  the 
Lord. 

Since  then  Chrift  has  made  an  atonement  for 
fin,  and  brought  in  everlafting  righteoufnefs, 
why  will  you  glory  in  yourfelves,  rather  than 
glory  in  the  Lord  ?  Why  will  you  trull  to  your 
own  fancied  righteoufnefs,  fince  nothing  but 
pride  could  tempt  you  to  glory  in  it?  Your 
ignorance  of  Chrift’s  righteoufnefs  hinders  your 
feeing,  how  infinitely  perfect  it  is,  and  your  own 
felf-fufficiency  will  not  let  you  fubmit  to  be 
faved  by  it,  and  therefore  you  go  about  to  efta- 
bli lh  your  own  righteoufnefs.  You  may  work 
for  a  time  upon  this  plan,  and  think  yourfelves 
fafe.  You  may  lull  confidence  afleep,  and  de¬ 
ceive  yourfelves,  and  deceive  others  with  your 
fair  outlide.  But  the  cheat  cannot  laft  long. 
God  fees  your  hearts,  and  the  corruption  in 
them  is  naked  and  open  to  him,  although 
you  lludy  to  hide  it  from  yourfelves.  He  has 
declared  of  you,  although  you  will  not  believe 
him,  that  you  are  not  righteous:  for  there  is 
none  righteous  in  himfelf,  no  not  one.  This  is 
his  fiovereign  decree.  Oh !  that  your  confid¬ 
ences  may  fubmit  to  it,  and  feck  for  a  righteouf¬ 
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nefs  Which  God  will  accept  at  his  bar.  Dread¬ 
ful  will  be  the  time,  if  you  appear  there  without 
a  complete  and  infinitely  perfeft  righteoufnefs. 
Such  there  is  in  Chrift,  and  in  none  elfe,  and  it 
is  offered  freely,  even  to  you,  ye  felf-righteous 
Pharifees.  You  may  receive  the  free  gift  of  his 
righteoufnefs,  if  you  will  renounce  your  own. 
And  what  is  your  own  ?  What  merit  can  there 
be  in  thefe  duties,  which  are  done  out  of  pride, 
done  in  fin,  and  done  in  opposition  to  the  word 
of  God.  If  you  can  reject  all  dependence  upon 
thefe,  the  Gofpel  offers  to  you  freely  the  righ¬ 
teoufnefs  of  God  for  your  jollification.  Oh  that 
he  may  difpofe  you  to  accept  of  it,  that  being 
juftified  by  faith,  you  may  have  peace  with  God 
through  Jefus  Chrift  our  Lord,  and  may  live  in 
the  comfortable  fenfe  and  enjoyment  of  this 
peace,  until  you  receive  a  crown  of  righteoufnefs, 
which  fadeth  not  away.  Grant  this,  Holy  Fa¬ 
ther,  for  the  all-perfe£t  righteoufnefs  fake  of  thy 
beloved  foil  Jefus  Chrift ;  to  whom,  with  Thee 
and  the  Holy  Spirit,  three  perfons  in  one  Jeho¬ 
vah,  be  equal  praife  and  honour,  and  glory  and 
dominion,  and  power,  in  time  and  in  eternity. 
Amen ,  and  Amen . 
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DISCOURSE  VII. 
Mark  xii.  28,  29,  30,  31. 


And  one  of  the  fcribes  came ,  and  having  heard  them 
reafoning  together ,  and  perceiving  that  he  had  an- 
fwered  them  well,  afked  him ,  which  is  the  firjl 
commandment  of  all.  And  Jefus  anfwered  him,  the 
firjl  of  all  the  commandments  is,  Hear,  O  Ifrael, 
the  Lord  our  God  is  one  Lord-,  and  thou  fhalt  love 
the  Lord  thy  God  with  all  thy  heart,  and.  with  all 
thy  foul,  and  with  all  thy  mind ,  and  with  all  thy 
firength  :  This  is  the  firjl  commandment .  And  the 
fecond  is  like,  namely,  this.  Thou  fhalt  love  thy 
neighbour  as  thy f elf ;  there  is  none  other  command¬ 
ment  greater  than  thefe. 


Our  bleffed  Saviour  had  been  difputing  with 
the  chief  priefts,  and  elders,  and  the  Scribes,  and 
after  he  had  filenced  them,  they  left  him  and 
went  their  way.  But  they  departed  with  en¬ 
raged  and  malicious  hearts,  determined  to  take 
the  firft  opportunity  to  deilroy  him,  and  they 
Vol.  Ill*  O  fend 


fend  certain  of  the  Phan  fees  and  of  the  Hero 
dian-s  to  catch  him  in  his  words  ;  thefe  hypo¬ 
crites  pretended  to  believe  him  to  be  a  faithful 
teacher  of  the  way  of  God,  and  to  come  to  him 
with  no  other  view  than  to  defire  his  opinion 
upon  a  very  difficult  cafe,  namely.  Whether  it 
tvas  lawful  to  give  tribute  unto  Csefar,  or  not  ? 
Our  Lord  folved  this  difficult  queflion  in  a  man¬ 
ner  that  aftonithed  his  very  adverfaries  ;  for  he 
knowing  their  wicked  hearts,  faid  unto  them. 
Why  tempt  ye  me?  Bring  me  a  penny;  and 
when  they  brought  it,  he  faid,  Whofe  image  and 
fuperfeription  is  this  upon  it.?.  And  they  an- 
fwered,  Giefar’s.  Then,  faid  he,  render  there¬ 
fore  to  Ccefar  the  things  that  are  Caffiar’s,  and  to 
God  the  things  that  are  God’s.  As  foon  as  he 
had  filenced  them,  certain  of  the  Sadducees  came 
with  a  cafe  out  of  the  law,  which  they  thought 
he  was  not  able-  to  folve ;  but  he  prefently 
fhewed  them,  that  their  error  arofe  from  their 
ignorance  of  feripture,  and  he  put  them  to 
filence.  While,  he  was  confuting  them  with  the 
authority  of  Mofes,  the  Pharifees  were  gathered 
together  againlt  him,  and  one  of  them  being  a 
Scribe,  learned  in  the  law,  having  heard  him 
reafoning  with  the  chief  priefts,  then  with  the 
Herodians,  and  afterwards  with  the  Sadducees, 
and  perceiving  that  he  had  anfwercd  them  well, 
was  willing  to  try  him  with  a  queftion  out  of  the 
law.  The  Scribe  afked  him.  Which  is  the  firft 
c  command^ 
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commandment  of  all.  And  Jefns  anfwered  him, 
the  firft  of  all  the  commandments  is,  Hear, 
O  Ifrael,  the  Lord  our  God  is  one  Lord,  and 
thou  fhalt  love  the  Lord  thy  God,  &c.  And  the 
Scribe  faid  unto  him.  Well,  mailer,  thou  halt 
faid  the  truth  :  for  there  is  one  God,  and  there 
is  none  other  but  he,  and  to  love  him  with  all 
the  heart,  and  with  all  the  underftanding,  and 
with  all  the  foul,  and  with  all  the  llrength,  and 
to  love  his  neighbour  as  himlelf,  is  more  than  all 
whole  burnt  offerings  and  facrifices.  And  when 
Jefus  faw  that  he  anfwered  difcreetly,  he  faid 
unto  him.  Thou  art  not  far  from  the  kingdom  of 
God.  And  no  man  after  that  durfl  alk  him  any 
quellion. 

In  this  palfage  we  have  the  fum  and  fubllance 
of  vital  and  practical  religion.  The  firft  and 
greatell  commandment  is  the  love  of  God  ariling 
from  the  right  knowledge  of  his  elfence  and  per- 
fonality,  and  the  fecond  is  like  unto  it,  namely, 
the  love  of  our  neighbour  founded  upon  the  true 
love  of  God.  There  is  none  other  commandment 
greater  than  thefe  :  for  upon  thefe  two  hang  all 
the  law  and  the  prophets  3  and  lince  thefe  two  are 
the  greatell,  they  therefore  deferve  our  greatell 
attention.  Our  Lord  demands  it  of  us  in  the 
text.  What  he  enjoins  for  the  two  greatell 
commandments  we  ought  to  elleem  fuch,  and  to 
lludy  them  moll,  and  to  praclife  them  bell. 
To  that  end  let  us  confider  them  carefully,  and 
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may  his  good  Spirit  open  our  underftandings  to 
comprehend  them,  and  difpofe  our  hearts  to  love 
them,  and  give  us  grace  and  ftrength  to  pradtife 
them  agreeably  to  his  holy  will. 

The  firft  commandment  confifts  of  two  parts, 
the  knowledge  of  God,  and  the  love  of  God. 
The  true  knowledge  of  God  is  contained  in 
thefe  words— Hear,  O  Ifrael,  the  Lord  our  God 
is  one  Lord.  And  the  nature  and  degree  of 
love  to  God,  is  thus  defcribed — Thou  fhalt  love 
the  Lord  thy  God  with  all  thy  heart,  mind,  foul, 
and  ftrength.  I  (hall  confine  myfelf  at  prefent  to 
the  firft  of  thefe  particulars,  purpofing  through 
divine  aftiftance  to  explain  and  enforce  what  is 
laid  down  in  the  text  concerning  the  true  know¬ 
ledge  of  God,  referving  the  other  parts  of  the 
text  for  fome  future  opportunity. 

The  firft  and  chief  point  in  our  religious  en¬ 
quiries  is,  to  difcover  what  God  is.  This  is  the 
fundamental  article,  upon  which  all  the  reft 
depend.  We  muft  know  the  nature  and  perfon- 
ality  of  God,  before  we  can  ferve  and  love  him, 
and  therefore  our  bleffed  Saviour  very  properly 
places  the  knowledge  of  God  before  the  love  of 
him.  We  cannot  love  what  we  know  nothing 
of.  Ignorance  of  God  cannot  poflibly  beget 
love  of  him.  If  there  be  very  dark  and  confufed 
ideas  of  him  in  the  underftanding,  there  cannot 
be  much  true  love  of  him  in  the  heart:  for 
which  reafon  the  text  determines  and  fixes  the 
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proper  obje£t  of  worfhip,  before  it  requires  the 
love  and  fervice,  which  is  to  be  paid  him.  Our 
Lord  begins  with  the  knowledge  of  the  true 
God,  and  does  not  propofe  any  thing  new  upon 
this  point,  but  goes  to  the  law  and  to  the  tefti- 
mony.  He  cites  a  paffage  from  Deut.  vi.  4.  in 
which  the  divine  eflfence  and  perfonality  are 
clearly  ftated,  “  Hear,  O  lfrael,  the  Lord  our 
“  God  is  one  Lord.”  This  is  a  command  to  the 
whole  lfrael  of  God,  whether  Jews  or  Gentiles, 
to  hearken  to  what  the  Lord  God  fays  concerning 
himfelf.  He  calls  to  them,  and  requires  them 
to  hear  him — “  Hear,  O  lfrael,”  by  which  means 
it  becomes  a  matter  of  duty,  and  we  are  indif- 
penfably  bound  to  attend  to  this  revelation  of 
his  will.  He  has  not  left  us  at  liberty  to  think, 
what  wre  pleafe  about  his  effence  and  his  per¬ 
fonality,  becaufe  he  has  revealed  what  we  are 
to  believe  about  both.  And  it  wras  neceflfary  he 
fliould  do  this,  becaufe  there  is  no  religion  with¬ 
out  a  God,  and  no  true  religion  without  the 
true  God.  How  fliould  we  know  what  religi¬ 
ous  fervice  to  perform,  if  we  were  ignorant 
of  the  proper  object  of  worfhip  ?  It  being  abfo- 
lutely  neceflfary  that  we  fliould  know  God,  the 
knowledge  of  him  is  therefore  revealed,  and 
fettled  in  the  firfi:  part  of  the  greateft  command¬ 
ment.  We  are  not  left  to  reafoning  about  the 
being  of  God  from  the  light  of  nature,  or  from 
philofophy  or  metaphyfics  ;  but  the  fcripture  has 
fixed  our  creed,  and  we  mud  abide  by  it  3  other- 
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wife  we  cannot  keep  the  following  parts  of  the 
text ;  we  cannot  love  God  and  our  neighbour 
aright,  unlefs  we  firft  know  what  God  is.  Since 
this  a  material  point  in  our  prefent  enquiry,  and 
not  thoroughly  underftood,  I  will  endeavour  to 
prove  the  neceffity  of  fettling  the  proper  object 
cf  worfhip,  before  the  worfhip  due  to  him  can 
be  paid.  It  is  very  certain,  there  can  be  no 
falvation  without  belief  in  God.  An  Atheift 
cannot  be  faved.  He  that  cometh  to  God  muft 
believe  that  he  is ;  but  the  Atheift  denies  his 
very  being,  denies  that  God  is,  and  thereby 
withdraws  all  allegiance  from  him.  Now,  if  a 
man  cannot  be  faved  without  believing  in  God, 
confequently  he  cannot  be  faved  without  be¬ 
lieving  in  the  true  God  :  for  a  falfe  God  is  no 
God  at  all,  it  is  a  mere  idol,  a  nothing  in  the 
world.  Whoever  pays  his  fervice  and  worfhip 
to  this  falfe  god  is  an  idolater,  and  guilty  of  high- 
treafon  againft  the  fupreme  Majefty  of  heaven. 
If  any  of  you,  who  owe  your  allegiance  to  king 
George,  were  to  go  to  Rome  and  pay  it  to  the 
Pretender,  in  wTat  light  would  the  law  confider 
your  proceeding  ?  Would  not  it  try  you  for  a 
capital  offence,  and  if  found  guilty,  would  not  it 
deprive  you  of  your  fortune  and  life  ?  The  law 
of  the  moft  high  God  treats  thofe,  who  with¬ 
draw  their  allegiance  from  him,  in  the  fame 
manner,  having  already  pafled  fentence  upon 
them,  and  decreed,  that  idolaters  (hall  not  inherit 
the  kingdom  of  Chrift,  and  of  God. 
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Since  then  the  true  object  of  worlhip  muft 

firft  be  known  before  we  can'  wrorfhip  him  aright, 

how  are  wre  to  come  to  the  knowledge  of  him  ? 

♦ 

This  is  the  next  ftep  in  our  prefent  enquiry. 
And  who  fhall  determine  this  point  for  us  ? 
What  authority  fhall  we  abide  by  ?  Shall  fcrip- 
ture  or  reafon  decide  ?  If  fcripture  be  judge,  its 
determination  is  clear.  What  words  can  be 
plainer  than  thefe  are  ?  cc  Canft  thou,  by  fearch- 
<c  ing,  find  out  God  ?  Canft  thou  find  out  the 

Almighty  to  perfection?  No.  It  is  as  high  as 
“  heaven,  what  canft  thou  do  ?  Deeper  than 
cc  hell,  what  canft  thou  know  ?  The  meafure 
<c  thereof  is  longer  than  the  earth,  and  broader 
€C  than  the  fea,”  (Job.  xi.  7,  8,  9.)  entirely  out 
of  the  reach  of  our  faculties.  The  reafon  of 
this  is  afligned  in  Matt.  xi.  27.  No  man 
“  knoweth  the  Son  but  the  Father,  neither 
<c  knoweth  any  man  the  Father,  fave  the  Son, 
"  and  he  to  wliomfoever  the  Son  will  reveal 
“  him,”  no  man  therefore,  be  he  ever  fo  wife 
and  learned,  knoweth  God  the  Father,  but  by 
the  revelation  of  his  Son.  And  to  this  agree 
the  words  of  the  Apoftle,  1  Cor.  i.  21.  “  The 

<£  world  by  wifdom  knew  not  God.”  The  world 
by  fuch  wifdom,  as  it  could  attain,  wras  not  able 
to  difcover  the  true  God. 

If  thefe  teftimon'ies  of  holy  writ  be  not  fuffered 
to  determine  the  point,  it  is  not  becaufe  they  are 
of  doubtful  interpretation :  for  words  cannot 
fpeak  plainer,  but  becaufe  )-ou  would  have  the 
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matter  tried  before  fome  other  judge.  Well 
then,  let  us  hear  what  reafon  fays  3  but  we  will 
not  hearken  to  its  proud  boaftings  of  what  it 
can  difcover  3  we  will  examine  matter  of  fa6I, 
and  enquire  what  it  has  difcovered.  Did 
reafon  ever  find  out  God,  and  did  any  reafoners 
ever  find  out  the  almighty  to  perfe£lion  ?  Who 
were  the  men  ?  When,  where  did  they  live  ?  In 
the  refined  and  enlightened  ages  of  Greece  ? 
Tell  us,  ye  difputers  of  this  world,  did  your 
Ariftotle,  or  any  of  his  followers,  with  their 
fubtle  reafoning,  attain  to  the  knowledge  of 
God  ?  It  is  an  undoubted  truths  that  they  did 
not.  And  did  any  of  the  other  Greek  philo- 
fophers  fucceed  better  in  their  enquiries  ?  No, 
not  one  of  them.  Profefiing  themfelves  to  be 
wife  they  became  fools,  and  fell  into  grofs  ido¬ 
latry  along  with  the  ignorant  vulgar  :  for  they 
changed  the  glory  of  the  incorruptible  God  into 
an  image  made  like  to  corruptible  man,  and  to 
birds,  and  to  four-footed  beafts,  and  creeping 
things.  But  if  the  Greeks  failed,  did  not  the 
learned  Romans  find  out  God?  No,  not  one  of 
them  ever  difcovered  what  God  was.  The 
Roman  philofophers,  aided  and  affifted  with  all 
the  difcoveries  of  the  Greeks,  yet  remained  as 
ignorant  of  God  as  they  had  been.  Tully  has 
left  us  a  curious  treatife  upon  the  nature  of  the 
gods,  in  which  he  has  demonftrated  the  apofile’s 
propofition,  that  the  world  by  wifdom  knew  not 
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God:  for  in  this  volume,  there  is  not  a  con¬ 
jecture  or  a  hint  about  the  nature  of  the  true 
God.  After  the  fruitlefs  enquiries  of  fuch  a 
genius,  I  need  not  bring  any  other  arguments  to 
prove,  that  the  Romans,  with  all  their  learning 
and  refinement,  knew  not  God.  Their  reafon 
wyas  not  equal  to  the  talk.  And  where  fhall  we 
find  greater  reafoners  ?  Did  any  man  ever  make 
a  better  ufe  of  his  reafoning  faculties  than  Tully  ? 
And  yet  with  all  his  fearching  he  could  not  find 
out  God.  In  thefe  inftances  we  fee  the  utmoft 
ftretch  of  reafon,  and  what  it  can  difcover.  In¬ 
deed  it  boafts  great  things,  and  pretends,  by  the 
help  of  metaphyfics,  to  difcover  the  fecrets  of 
the  fpiritual  world  ;  but  thefe  are  vain  boaflings. 
Matter  of  faCt  difprovcs  them:  for  there  was 
not  one  reafoner  in  Greece  or  Rome  who  dis¬ 
covered  the  true  God.  Thefe  men  came  the  near- 
eft  to  the  truth,  who  ereCted  an  altar  to  the  un¬ 
known  God  ;  by  which  they  held  forth  and  ex- 
pofed  the  weaknefs  of  human  reafon,  fince  in 
one  of  the  moft  famous  univerfities  of  the 
heathen  world  the  philofophers  worfhipped  an 
unknown  God.  How  weak  and  groundlefs  then 
are  the  boaflings  of  our  modern  unbelievers,  who 
pretend  to  difcover  what  God  is  by  the  mere 
dint  of  reafon?  What  have  our  Arians  and 
Deifts  difcovered  of  him  r  Do  they  know  more 
of  God,  than  the  philofophers  did  ?  No.  They 
have  indeed  greater  helps,  but  by  rejecting  them, 
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their  pride  is  greater,  and  their  ignorance  appears 
more  manifeft :  for  they  have  left  revelation,  and 
have  invented  to  themfelves  as  empty  an  idol  as  . 
any  heathen  philofopher  ever  worfhipped.  They 
rejected  the  Godhead  of  Chrifr,  and  of  the  Holy 
Spirit,  and  have  imagined  to  themfelves  a  god 
emitting  in  one  perfon,  infinitely  extended,  filling 
infinite  fpace,  with  many  other  fuch  like  chi¬ 
merical  attributes.  And  this  idol,  this  nothing 
in  the  world,  is  become  the  fafhionable  divinity 
of  our  times  ;  but  its  worfhippers  are  all  traitors. 
Every  a £t  of  worfhip  paid  to  this  idol  is  high- 
treafon  ;  for  by  fuch  aft,  men  withdraw  their 
allegiance  from  the  true  God,  and  pay  it  to  wThat 
has  no  more  divinity  than  flocks  and  flones. 
And  ought  not  the  fervants  of  the  moft  high 
God  kindly  to  admonifh  their  fellow  creatures  of 
their  guilt,  when  they  fee  them  feduced  by  this 
dangerous  herefy  ?  And  if  the  watchmen  give 
them  not  warning,  will  they  not  be  partakers 
with  them  in  their  fins  ?  If  we  hold  our  peace, 
they  will  perifh,  but  their  blood  will  God  require 
at  our  hands.  So  that  as  well  for  the  fake  of 
our  own  fouls,  as  of  theirs,  we  ought  to  fpeak 
plainly  upon  this  fubjecl,  and  bring  it  to  a  matter 
of  felf-examination.  Let  each  of  us  put  thefc 
queftions  to  himfclf :  Is  it  fo,  then,  that  there 
can  be  no  true  worfhip  or  love  of  God,-iinlefs  it 
be  paid  to  the  true  God,  have  I  then  the  right 
objedt  of  worfhip  for  my  God?  IIow  was  I 
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brought  to  the  knowledge,  of  him?  for  this  is 
the  beft  way  to  difcover  the  certainty  of  what, 
I  think,  I  know  of  him.  Did  I  find  him  out  by 
the  light  of  reafon  ?  And  did  metaphyfics  help 
me  to  find  him  out  to  perfection  ?  If  I  have 
taken  this  method,  I  have  been  deceiving  myfelf, 
for  the  world  by  its  reafon  never  found  out  God. 
Or  was  I  brought  to  the  knowledge  of  him  in 
this  way  ?  Was  I  convinced  of  fin,  and  humbled 
under  the  fenfe  of  it,  and  did  I  then-  find  myfelf 
fallen  from  God,  and  alienated  from  the  life  of 
God,  fo  that  I  had  no  means  of  difcovering  his 
nature  and  perfections,  but  as  revealed  by  his 
■word  and  by  his  Spirit?  Did  I  read  the  word,  and 
pray  for  the  Holy  Spirit  to  open  and  to  explain 
it,  that  I  might  come  to  the  knowledge  of  the 
only  true  God  and  of  Jefus  Chrift,  whom  he 
hath  fent  ?  And  am  I  ftill  in  this  humble,  teach¬ 
able  frame  of  mind,  reading  the  word,  and 
praying  for  the  teachings  of  the  Spirit  of  God  ? 
If  this  be  your  cafe,  happy  are  ye.  God  has 
promifed,  and  his  word  cannot  be  broken.  Aik 
and  ye  fhall  have.  Aik  and  ye  dial l  have  this 
great  promife  of  the  new  covenant  fulfilled  to 
you,  Jer.  xxxi.  34.  “  And  they  fhall  no  more 
<c  teach  every  man  his  neighbour,  and  every 
{c  man  his  brother,  faying.  Know  the  Lord  :  for 
“  they  fhall  all  know  me  from  the  lead  of  them 
to  the  greateft  of  them,  faith  the  Lord.”  He 
yvill  teach  you  the  knowledge  of  himfelf,  and 
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will  manifeft  to  you  his  eftence  and  his  perfon- 
ality.  You  fliall  know  him  as  he  has  been 
pleafed  to  reveal  himfelf  in  the  text,  in  which 
we  have  the  whole  of  what  is  contained  in  the 
facred  volume  :  for  here  he  declares  what  his 
eftence  is,  he  is  one  Jehovah,  and  what  the 
perfons  in  this  one  Jehovah  are,  they  are  Ale- 
him,  Jehovah  our  Alehim  is  one  Jehovah.  This 
propofition  is  one  of  the  deep  things  of  God 
which  he  hath  revealed  unto  us  by  his  Spirit, 
and  which  contains  more  than  can  be  written 
in  many  volumes.  Each  word  has  a  rich  copi- 
oufnefs,  and  explains  to  us  many  treafures  of 
divine  truth.  May  that  Lord  and  God,  in  whom 
are  laid  up  all  the  riches  of  grace  and  knowledge, 
open  them  to  you  at  this  time,  that  you  may 
underftand  the  will  and  mind  of  the  Lord  in  his 
great  and  glorious  name  Jehovah. 

The  word  tranllated  Lord,  is  in  the  original 
Jehovah,  which  fignifies  a  manner  of  exiftence 
peculiar  and  proper  to  the  moll;  High  God. 
He  is  the  only  felf-exiltent  eftence.  All  other 
beings  owe  their  exiftence  to  his  will  and  plea- 
fure,  and  depend  on  him  for  life  and  breath,  and 
all  things  ;  but  he  exifts  by  a  neceftity  of  nature, 
and  this  neceftary  exiftence  is  the  meaning  of 
the  word  Jehovah.  We  cannot  fully  compre¬ 
hend  the  idea  conveyed  by  this  word,  becaufe 
we  are  not  acquainted  with  the  manner  of 
nccefiary  exiftence.  The  wife  ft  man  upon  earth 
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cannot  defcribe  in  what  manner  any  material 
objedt  exifts :  for  the  atoms  of  which  bodies 
are  compofed,  fall  not  under  the  obfervation  of 
our  fenfes.  We  know  that  gold  differs  from 
water,  but  we  are  ignorant  of  their  conftituent 
particles,  which  make  them  differ,  fo  that  we 
confeffedly  know  not  the  manner  of  their  exift- 
ence  ;  and  the  plain  reafon  is,  gold  and  water 
do  exift  in  a  different  manner,  but  our  fenfes 
cannot  difcover  how  their  particles  or  atoms 
differ.  And  fince  we  know  not  the  manner  of 
the  exiftence  of  the  material  bodies  with  which 
ourfelves  are  converfant,  how  abfurd  wrould  it  be 
for  any  man  to  pretend  to  know  the  manner  of 
the  exiftence  of  a  fpiritual  being  ?  How  pre- 
fumptuous  then  wrould  it  be  for  any  man  to  un¬ 
dertake  to  defcribe  how  Jehovah  exifts,  and 
rafhly  to  affirm  that  he  exifts  in  a  manner  which 
excludes  all  perfonality,  while  this  very  man 
does  not  know  the  manner  of  the  exiftence  of 
any  one  thing  in  the  world.  And  yet  every 
little  philofopher,  who  has  but  juft  learned  to 
reafon  upon  the  objects  which  are  within  his 
reach,  pretends  to  reafon  about  the  nature  and 
attributes  of  God,  and  every  minute  infidel  un¬ 
dertakes  to  prove  bymetaphvfics,  and  one  of  them 
more  proud  and  ignorant  than  the  reft,  thought 
he  could  prove  a  priori ,  that  Jehovah  exifts  in 
one  perfon,  although  Jehovah  himfelf  declares 
he  does  not.  If  thefe  men  would  attend  to  the 
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metmini  of  the  name  Jehovah,  it  might  correct 
feme  of  'tlifeir  midakes.  It  dignifies  neceffary 
exidence.  Now  from  whence  fhall  we  form  a 
perfect  idea  of  this  word  ?  We  have'  no  ideas 
but  from  our  fenfes,  and  there  is  no  object  within 
the  reach  of  our  fenfes,  which  exitls  by  a  ne- 
ceffity  of  nature.  All  thefe  Jehovah  hath  formed, 
and  made :  confequently  they  can  only  give  us 
ideas  of  dependent  exigence.  There  is  but  one 
Jehovah,  the  text  fays,  and  he  exifts  in  a  man¬ 
ner,  of  which  no  other  thing  can  give  us  a  per¬ 
fect  idea,  and  therefore  we  can  have  no  reafon  to 
rejeft  the  account  which  God  has  given  us  of 
the  manner  of  his  exidence,  but  if  we  a£t  con¬ 
fidently,  we  mull:  receive  and  abide  by  the  re¬ 
vealed  account,  which  teaches  us  that  Jehovah  is 
the  felf-exident  effence,  and  that  this  effence  is 
one,  one  Jehovah,  but  the  Alehim,  the  per¬ 
sons  in  Jehovah,  are  three.  There  was  no 
doubt  in  thofe  ancient  times  about  the  perfon- 
ality,  the  feripture  guards  mod  the  unity  of  the 
effence,  and  while  it  affirms  the  Father,  Son,  and 
Holy  Spirit  to  be  of  the  felf-exident  effence,  it, 
at  the  fame  time,  teaches  us  that  thefe  three  are 
one,  one  in  effence,  but  three  in  perfons. 

The  perfonality  in  Jehovah  is  deferibed  in  the 
text  by  the  word  Alehim,  which  is  in  the  plural 
number,  and  acknowledged  to  be  fo  by  the  Jews 
as  well  as  Chridians,  and -if  they  had  not  owned 
it,  vet  the  fenfe  of  the  paffage  would  lead  us  to 
feck  for  a  plural  interpretation,  becaufe  there  was 
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no  n£ed  for  a  revelation  to  teach  us,  that  Jehovah 
our  one  Alehim  is  one  Jehovah,  which  is  no  more 
than  that  one  is  one.  But  the  word  Alehim 
being  plural,  the  Father,  Son,  and  Holy  Spirit 
being  Alehim,  it  was  neceftary  to  reveal  to  us 
the  unity  of  the  effence,  and  to  teach  us  that 
thefe  three  perfons  were  one  Jehovah,  and  there¬ 
fore  being  of  the  felf-exiftent  effcnce,  none  is 
before  or  after  other,  none  is  greater  or  lefs  than 
another,  but  the  whole  three  perfons  are  co¬ 
eternal  together  and  co-equal.  Each  of  the 
perfons  is  Jehovah.  The  Father  is  Jehovah,  as 
we  read  Ifa.  lxiv.  8.  “  But  now,  O  Jehovah,  thou 
“  art  our  Father.”  The  Son  is  Jehovah,  Ifa.  xlv. 
21.  c<  Who  hath  declared  this  from  antient  time? 
“  Have  not  I  Jehovah  ?  and  there  is  no  God  elfe 
“  befide  me,  a  juft  God  and  a  Saviour ;”  here 
the  Son  our  Saviour  is  called  Jehovah.  And 
the  Holy  Spirit  is  Jehovah,  Ifaiah  xi.  2.  “  The 
tf  Spirit  Jehovah  fhall  reft  upon  him,  the  Spirit 
of  wifdom  and  underftanding,  &c.” 

Each  of  the  perfons  is  called  Alehim.  The 
Father  is  fo  called,  1  Chron.  xxix.  10.  “  And 
“  David  faid,  Bleffed  be  thou  Jehovali,  Alehim 
“  of  Ifrael,  our  Father,  for  ever  and  ever.”  The 
Son  is  Alehim,  Ifaiah  xlv.  21.  tc  There  is  no 
“  Alehim  elfe  befide  me,  a  juft  God  and  a 
*5  Saviour.”  The  Holy  Spirit  is  Alehim,  Exodus 
xxxi.  3.  <f  I  have  filled  BezaleeJ  with  the  Spirit 
Alehim,”  not  of  the.  Alehim,  the  Hebrew  is, 
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with  the  Spirit  Alehim,  fo  that  the  Spirit  k  the 
Alehim. — Thefe  fcriptures  confirm  the  do£trine 
of  the  text,  namely,  that  Jehovah  is  one,  and 
that  in  the  unity  of  Jehovah  there  are  three 
Alehim,  which  wrord  does  not  fignify  their  man¬ 
ner  of  existence.  Jehovah  denotes  that,  but  it 
is  a  relative  word,  defcriptive  of  the  gracious 
offices  of  the  eternal  three  in  the  oeconomy  of 
man’s  redemption.  And  neither  the  perfonality 
exprefled  by  its  being  plural,  nor  its  meaning, 
are  retained  by  our  tranflators  in  the  fingular 
word  God.  God  is  no  more  the  fenfe  of  Alehim, 
than  goodnefs  is.  And  if  the  tranflators  could 
not  find  a  proper  word  in  our  language,  they 
fliould  have  given  a  definition  of  it  in  the  firft 
place  they  met  with  it  in  the  Bible,  and  then 
have  retained  the  Hebrew  name  ever  afterwards. 
By  their  negle£t,  our  people  are  kept  in  igno¬ 
rance  of  this  gracious  name,  under  which  Jeho¬ 
vah  would  have  himfelf  to  be  known.  It  be¬ 
longs  to  the  covenant  of  grace,  and  is  defcrip¬ 
tive  of  the  a£ls  and  offices  of  the  eternal  three 
in  the  glorious  plan  of  man’s  falvation,  and  it 
fignifies  the  binding  a6I  of  the  covenant,  the 
obligation  entered  into  upon  oath  to  fulfil  it. 
This  is  the  fenfe  of  Aleh,  the  root  from  whence 
Alehim  is  derived,  and  there  is  no  other  root 
from  whence  it  can  be  derived,  without  offering 
great  violence  to  the  eftabliffied  rules  of  the 
Hebrew  tongue.  The  oath  of  God  is  often 
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mentioned  in  feripture,  and  the  people’s  entering 
into  it  is  beautifully  deferibed,  Deut.  xxix.  10, 
11,  12.  <f  Ye  Hand  this  day  all  of  you  before 
“  the  Lord  your  God,  your  captains  of  your 
“  tribes,  your  elders,  and  your  officers,  with  all 
“  the  men  of  Ifrael,  your  little  ones,  your  wives, 
“  and  thy  ftranger  that  is  in  thy  camp,  from 
“  the  hewer  of  wood  unto  the  drawer  of  water, 
“  that  thou  fhouldeft  enter  into  covenant  with 
“  the  Lord  thy  God,  and  into  his  oath.”  God 
is  here  faid  to  have  made,  an  oath,  emphatically 
filled  his  oath,  becaufe  it  was  the  oath  of  the  co¬ 
venant  from  whence  the  name  Alehim  is  taken. 

If  you  alk,  when  was  this  covenant  made  by 
oath,  and  by  whom,  and  for  what  end  ?  The 
feripture  anfwers  thofe  points  very  clearly. 

The  covenant  was  made  before  the  world  be¬ 
gan,  as  Titus  i.  2.  “  In  hope  of  eternal  life 

cc  which  God  that  cannot  lie  promifed  before 
“  the  world  began.”  Was  not  this  promife  the 
oath  of  the  covenant  ?  What  elfe  could  it  be  ? 
God,  who  cannot  lie,  promifed  before  the  world 
began,  and  fore-ordained  (as  1  Peter  i.  20)  that 
Chrift  ffiould  be  the  lamb,  who  ffiould  take  away 
fin  by  the  facrifice  of  himfelf.  This  was  fore¬ 
ordained  by  an  eternal  purpofe,  which  he  pur- 
pofed  in  Clirifl;  Jefus  our  Lord,  Eph.  iii.  11. 
What  is  called  in  the  feriptures  the  purpofe,  the 
promife,  and  fore-ordination  of  God,  was  the 
covenant  of  grace  which  was  made  before  the 
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world  began,  yea,  by  an  eternal  purpofe,  and 
from  which  the  divine  perfons  who  confirmed 
this  covenant  by  an  oath,  are  called  Alehim,  and 
as  the  covenant  was  made  before  the  world  be¬ 
gan,  they  therefore  took  their  name  from  it,  and 
are  deferibed  by  it  before  the  creation  in  the  fil'd 
chapter  of  Genefis.  They  had  done  fome  aft  be¬ 
fore,  from  which  this  name  was  taken.  Now  it 
fignifiestoconfirmanythingby  oath,  thereforethey 
had  confirmed  foinething  by  oath  before  the  world 
began;  and  what  it  wasthefeferiptures  determine, 
which  fpeak  of  the  purpofe,  counfel,  promife,  and 
fore-ordination  of  God  made  before  all  worlds,  to 
bring  many  fons  unto  glory  by  Jefus  Chrift.  This 
Was  the  defign  of  the  purpofe,  counfel,  &c.  and 
the  perfons  who  defigned  this,  arc  the  three  in 
Jehovah  :  for  each  of  them  is  called  Jehovah,  and 
each  of  them  is  called  Alehim,  becaufe  each  per- 
fon  in  Jehovah  had  a  diftinft  office  in  the  (Eco¬ 
nomy  of  the  covenant.  The  Father  undertook 
to  demand  full  fatisfaftion  for  fin ;  therefore  he 
is  called  a  jealous  God  and  a  confirming  fire. 
Chrift  undertook  to  pay  this  fatisfaftion,  and  is 
therefore  called  God  the  Saviour,  and  the  Holy 
Spirit  covenanted  to  apply  and  to  render  effec¬ 
tual  the  benefit  of  Chrift’s  fatisfaftion  to  believ¬ 
ers  ;  and  therefore  his  conftant  name  is  Spirit, 
which  word  dignifies  the  air  that  we  breath,  on 
which  our  animal  life  depends,  as  our  fpiritual 
life  does  on  his  infpiration.  Now  fince  the  di¬ 
vine 
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vine  perfons  have  entered  into  a  covenant,  and  do 
fuftain  thofe  diftinft  offices  in  it,  and  fince  our 
falvation  depends  upon  the  knowledge  of  thefe 
truths,  was  it  not  an  aft  of  infinite  love  and  con- 
defcenfion  for  the  divine  perfons  in  Jehovah  to 
take  the  gracious  name  of  Alehim,  and  to  reveal 
themfelves  to  us,  as  perfons  bound  by  the  obliga¬ 
tion  of  an  oath  to  carry  the  covenant  of  grace  in¬ 
to  execution  ? 

If  you  afk,  what  neceffity  there  was  for  this 
oath  ?  It  was  neceflary  only  on  our  parts,  and 
it  was  an  aft  of  aftonUhing  mercy,  and  will  de¬ 
mand  our  everlafting  tribute  of  praife,  that  God 
would  vouchfafe  to  give  convinced  finners  fuch 
encouragement  to  hope  for  mercy,  as  to  bind 
himfelf  by  two  immutable  things  to  fave  them* 
The  Apoftle,  Heb.  vi.  16,  17,  18,  thus  fpeaks 
of  this  wonderful  inftance  of  God’s  love.  “  An 
“  oath  for  confirmation  is  among  men  an  end  of 
“  all  ftrife  ;  wherein  God,  willing  more  abun- 
“  dantly  to  ffiew  unto  the  heirs  of  promife  the 
“  immutability  of  his  counfel,  confirmed  it  by  an 
“  oath,  that  by  two  immutable  things,  in  which 
“  it  was  impoffible  for  God  to  lie,  we  might  have 
“  a  ftrong  confolation,  who  have  fled  for  refuge 
<c  to  lay  hold  of  the  hope  fet  before  us.”  In 
this  fcripture  the  Apoftle  defcribes  the  counfel, 
or  the  covenant  of  God  to  have  finners,  and  this 
was  confirmed  by  an  oath  5  and  the  reafon  of  the 
oath,  was  for  the  fake  of  the  heirs  of  promife, 
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that  they  might  have  two  immutable  things  to 
reft  their  faith  upon,  namely,  the  immutable 
counfel  and  the  immutable  oath  of  God,  and  thefe 
ought  to  ftlence  all  doubts  in  the  heirs  of  promife, 
becaufe  it  is  impoffible  that  either  of  them  fhould 
be  broken. 

Thefe  authorities  may  fuffice  to  determine  the 
meaning  of  the  divine  name  Alehim.  It  is  ex- 
preffive  of  the  perfonality  in  Jehovah,  and  de-- 
notes  what  the  Father,  Son,  and  Holy  Spirit,  the 
three  Alehim,  have  covenanted  upon  oath  to  do 
for  the  falvation  of  finners.  Alehim  fignifies  the 
Trinity  in  covenant,  and  particularly  expreffes 
the  oath,  which  was  the  binding  a£t  of  the  cove¬ 
nant,  and  thereby  it  denotes  the  moft  merciful 
relation,  in  which  divine  love  could  manifeft  it- 
felf ;  a  relation  productive  of  the  richeft  bleffings 
of  time  and  of  eternity.  Jehovah  is  a  name  of 
majefty  and  greatncfs.  Alehim  is  a  name  of 
grace  and  mercy.  Jehovah  expreffes  the  felf- 
exiltence  of  the  Godhead,  and  the  infinite  dif¬ 
ference  between  his  manner  of  exifting  and  that 
ol  his  dependent  creatures,  and  after  they  had 
finned  it  was  to  them  a  name  of  terror.  Whereas 
Alehim  expreffes  nothing  but  tender  love  and 
abundant  mercy  to  returning  finners  :  for  the  co¬ 
venant  was  made  for  fuch,  and  it  was  confirmed 
by  an  oath,  that  they  might  place  their  whole 
truft  and  confidence  on  what  the  Trinity  had 
covenanted  to  do  for  them  and  for  their  falvation  : 

for 
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for  the  Father,  although  he  be  the  avenger  of 
fin,  yet  has  been  fatisfied  with  the  obedience  and 
fufferings  of  his  co-equal  and  co-eternal  Son,  and 
will  be  fatisfied  with  all  thofe  who  fubmit  to  be 
faved  by  his  righteoufnefs,  and  the  Holy  Spirit 
will  influence  them  to  accept  the  righteoufnefs  of 
God  for  their  j unification,  and  he  will  work 
mightily  in  them  to  enable  them  to  bring  forth 
the  fruits  of  righteoufnefs,  until  he  bring  them 
fafe  to  glory. — Thefe  are  the  mercies  promifed 
in  the  covenant  of  grace,  and  expreflfed  by 
the  divine  name  Alehim.  How  greatly  then 
fhould  this  name  encourage  convinced  finners 
to  come  and  afk  the  covenant  mercies  ?  And 
what  ftrong  confolation  does  it  give  them, 
when  they  flee  for  refuge  to  Jefus  Chrifl,  and 
to  lay  hold  of  the  hope  fet  before  them  in 
him  ? 

From  what  has  been  laid,  it  appears  that  the 
firft  part  of  the  commandment,  relating  to  God, 
is  the  right  knowledge  of  him,  and  what  we  are 
required  to  believe  concerning  his  eflence  and 
perfonality  is  defcribed  in  thefe  words  : — “  Hear, 
“  O  Ifrael,  Jehovah  our  Alehim  is  one  Jehovah.” 
Jehovah  the  felf-exiftent  eflence,  who  is  our  Ale¬ 
him,  our  Trinity,  bound  by  the  oath  of  the  co¬ 
venant  to  fave  finners,  thefe  three  in  cove¬ 
nant,  Father,  Son,  and  Holy  Spirit,  are  not 

before 
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before  nor  after  other,  greater  or  lefs  than 
another,  but  they  are  of  one  and  the  fame 
felf-exiftent  effence,  thefe  three  are  one  Jeho¬ 
vah,  the  holy,  bleffed,  and  glorious  Trinity  are 
one  Jehovah. 

This,  my  brethren,  is  the  do&rine  of  the  text, 
which  the  Lord  God  himfelf  calls  upon  you  to 
hear — cf  Hear,  O  Ifrael.”  And  have  you  heard 
him  ?  Have  you  received  his  account  of  the  di¬ 
vine  effence  and  perfonality  ?  If  not,  why  do 
you  reje£t  it?  Is  not  his  command  a  law,  and 
are  you  not  bound  to  believe  what  the  Lord  has 
revealed  concerning  himfelf  ? 

Perhaps  you  think  the  revealed  account  is  not 
eftablifhed  upon  fufficient  authority.  This  point 
does  not  come  under  confideration  at  prefent. 
We  are  only  treating  of  the  doftrine,  and  what 
can  you  objeft  againft  it,  as  it  has  been  now 
hated?  Why,  fay  fome,  I  hill  think,  after  all 
that  you  have  faid,  the  do6trine  is  in  confident : 
for  you  are  forced  to  maintain  that  three  are  one. 
Nay,  we  maintain  no  fuch  contradiction ;  for 
the  Trinity  is  not  three  and  one  in  the  fame  re- 
fpe£l,  but  three  in  perfon  and  one  in  effence. 
The  air  which  is  reduced  to  atoms  in  the  a£tion 
of  fire,  and  the  light  which  comes  from  it,  and 
the  grofs  fpirit  of  the  air  which  feeds  the  fire, 
thefe  three  conditions  of  the  air  are  one  in  ef¬ 
fence. 
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fence,  and  is  it  any  contradiction  to  fay,  thefe 
three  are  one  ?  No  furely.  Juft  fo  we  fpeak  of 
the  eftence  as  one,  and  of  the  perfons  in  it  as 
three. 

Suppofing  this  to  be  a  good  illuftration  of  the 
doCtrine,  yet  ftill  we  cannot  receive  it,  fay  fome, 
becaufe  it  is  unintelligible.  What  is  unintelli¬ 
gible  ?  The  proportion  itfelf  is  plain,  in  the 
felf-exiftent  eftence  there  are  three  perfons.  You 
cannot  object  to  the  difficulty  of  the  terms,  or  of 
your  forming  a  clear  idea  of  what  they  convey. 
But  you  cannot  conceive  how  there  can  be  three 
perfons  in  one  eftence.  And  is  this  the  caufe 
of  your  unbelief?  If  you  will  not  believe  the 
dodtrine  of  the  Trinity,  until  you  comprehend 
the  manner  of  the  divine  exiftence,  contider 
how  abfurdly  you  a£t :  For  do  you  know  how  a 
fpirit  exifts  ?  No.  And  yet  you  believe  the 
exiftence  of  an  immortal  fpirit  within  you.  Can 
you  comprehend  how  an  infinite  Spirit  exifts  ? 
No.  You  know  not  how  your  own  fpirit  exifts, 
and  yet,  while  you  are  confeftedly  ignorant  of  a 
finite  objeCi,  you  pretend  to  be  fo  well  acquainted 
with  the  mode  and  manner  of  exiftence  of  an 
infinite  Spirit,  as  to  rejett  what  is  revealed  in 
feripture  concerning  it.  Whether  this  be  not 
aCting  an  abfurd  part,  I  leave  it  to  yourfelves  to 
judge. 

But  ftill  you  cannot  think  the  fcripture-doc- 
trine  of  the  Trinity  is  rational.  If  you  go  to  try 
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it  by  reafon,  you  forget  that  the  world  by  reafon 
knew  not  God.  It  did  not  know  him  formerly 
in  the  learned  ages  of  Greece  and  Rome.  And 
if  then  this  enlightened  age  has  difcovered  how 
Jehovah  exifts,  let  our  reafoning  infidels  demon- 
ftrate,  that  he  exifts  in  filch  a  manner  as  abfo- 
lutely  excludes  all  perfonality.  But  this  they 
cannot  demonftrate,  they  know  they  cannot,  and 
yet  they  pretend  the  fcripture-dodlrine  of  the  Tri¬ 
nity  is  not  rational,  although  they  have  no  reafon 
again!!:  it ;  no  good  reafon,  however,  none  that 
they  dare  publicly  own.  The  caufe  of  their 
unbelief  mult  be  afcribed  chiefly  to  their  fins. 
While  they  live  in  wilful  fin  they  cannot  know 
God,  becaufe  their  minds  are  in  total  blindnefs, 
and  wfill  continue  fo,  as  long  as  they  continue 
alienated  from  the  life  of  God.  They  muftbe  con¬ 
vinced  of  fin,  and  humbled  under  the  fenfe  of  it, 
and  fue  for  mercy,  and  receive  it,  and  then  they 
will  know  the  blefied  Trinity  is  Jehovah  :  for  no 
man  knoweth  the  Son  but  the  Father,  neither 
knoweth  any  man  the  Father,  but  the  Son,  and 
he  to  whomfoever  the  Son  will  reveal  him  by  the 
teaching  of  his  good  Spirit.  May  he,  who  has 
the  refidue  of  the  Spirit,  fend  him  to  take  away 
ignorance  from  all  unbelievers,  hardnefs  of  heart 
and  contempt  of  his  word,  that  they  maybe  con¬ 
verted,  and  believe  to  the  faving  of  their  fouls. 

But  befides  thefe  more  open  deniers  of  the 
dodtrine,  we  have  feveral  of  our  own  people, 

,  who 
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who  attend  upon  the  ordinances  of  the  church, 
and  yet  are  ignorant  of  this  fundamental  dodtrine. 
For  their  fakes  we  ought  to  infill  upon  it,  and  to 
explain  it  as  taught  in  fcripture,  and  in  the  li¬ 
turgy  of  our  church,  with  which  the  Hate  pf  the 
dodtrine,  as  now  laid  down,  is  perfectly  con¬ 
tinent.  The  firft  of  the  thirty-nine  articles  treats 
of  faith  in  the  Holy  Trinity,  and  fays  that  in  the 
unity  of  the  Godhead  there  be  three  perfons  of 
one  fubftance,  power,  and  eternity,  the  Father, 
Son,  and  Holy  Ghoft  :  and  the  proper  preface 
in  the  communion-fervice  for  Trinity  Sunday  is 
more  clear  and  determinate.  <c  It  is  very  meet 
<c  and  right  that  we  fiiould  give  thanks  to  thee* 
“  who  art  one  God,  one  Lord,  not  one  only  per- 
“  fon,  but  three  perfons  in  one  fubftance,  for 
“  that  which  we  believe  of  the  glory  of  the  Fa- 
ther,  the  fame  we  believe  of  the  Son,  and  of 
the  Holy  Ghoft,  without  ANY  DIFFER- 
“  ENCE  or  INEQUALITY.”  Thefe  are  the 
teftimonies  of  our  church,  and  they  are  very  full 
in  confirmation  of  the  doctrine  which  you  have 
now  heard.  Confider  them  carefully,  my  bre¬ 
thren,  and  beg  of  God  to  enlighten  your  under- 
ftandings  with  the  knowledge  of  the  truth.  Oh 
that  he  may  manifeft  it  fo  clearly  as  that  you  may 
know  the  Father  to  be  your  reconciled  Father, 
the  Son  to  be  your  Almighty  Saviour,  and  the 
Holy  Spirit  to  be  your  counfeller  and  comforter, 
your  ftrengthener  and  fandtifier  unto  the  end. 

Happy 
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Happy  are  they  who  thus  know  God,  or  ra¬ 
ther  are  known  of  God.  You,  my  Chriftian 
brethren,  enjoy  this  happinefs  :  for  you  know 
in  whom  you  have  believed.  By  faith  you  have 
come  to  God,  believing  that  he  is  Jehovah,  the 
felf-exiltent  effience,  and  that  he  is  a  rewarder 
of  them  who  diligently  feck  the  mercies  of  the 
covenant,  which  was  made  bv  the  blefTed  three 
in  Jehovah,  and  which  is  expreffed  by  the  gra¬ 
cious  name  Alehim.  You  know  Jehovah  your 
Alehim,  and  thus  you  keep  the  firft  part  of  the 
great  commandment  of  all — Hear,  O  ifraet,  Je¬ 
hovah  our  Alehim  is  one  Jehovah.  You  believe 
in  and  worth  in  Jehovah,  one  in  e  hence  and 
three  in  perfon.  You  are  thankful  for  what  is 
revealed  concerning  the  perfonality,  and  the 
merciful  offices  fuftaincd  by  the  divine  perfons 
in  the  covenant  of  grace.  With  your  lips  and 
with  your  lives  you  are  ready  to  fhew  forth  the 
thank fulnefs  of  vour  hearts,  and  to  follow  me 
to  the  next  part  of  my  text,  which  treats  of  the 
love  of  Jehovah  Alehim.  But  this  I  mult  refcrve 
for  the  fubject  of  another  difcourfe,  only  dehring 
you  at  prefent  to  look  up  to  that  Lord  and 
God  of  whom  we  have  been  fpeaking,  and  to 
befeech  him  to  render  ufeful  what  has  been 
faid  to  all  of  us.  O  that  he  would  enable  us 
all  to  make  ufe  of  the  words  of  our  church 
upon  the  occafion,  and  with  the  prayer  of  faith 
to  fay. 


Almighty 


SERMON  VII. 


Z39 

Almighty  and  everlafting  God,  who  haft  given 
unto  us,  thy  fervants,  grace  by  the  confeffion 
of  a  true  faith  to  acknowledge  the  glory  of  the 
eternal  Trinity,  and  in  the  power  of  the  divine 
majefty  to  worlhip  the  unity ;  we  befeech  thee, 
that  thou  wouldeft  keep  us  ftedfaft  in  this  faith, 
and  ever  more  defend  us  from  all  adverfities, 
who  lived;  and  reigneft  one  God,  world  without- 
end-  Amen , 


V 


UPON  THE  RICHT 
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Mark  xii.  28,  29,  30,  31. 


And  one  of  the  Scribes  came,  and  having  heard  them 
reafoning  together,  and  perceiving  that  he  had  an- 
j'wered  them  well,  ajking  him,  which  is  the  firjl 
commandment  of  all .  And  Jefus  anfwered  him , 
The  firjl  of  all  the  commandments  is.  Hear,  O 
Ifrael,  the  Lord  our  God  is  one  Lord ;  and  thou 
fhalt  love  the  Lord  thy  God  zvith  all  thy  heart, 
and  with  all  thy  foul,  and  with  all  thy  mind,  and 
zvith  all  thy  firength :  This  is  the  firjl  command¬ 
ment.  And  the  fecond  is  like,  namely  this.  Thou 
fhalt  love  thy  neighbour  as  thy f elf  \  there  is  none 
other  commandment  greater  than  thefe. 


bleffed  Saviour  has  delivered  in  thefe 


words,  four  very  important  truths: 

Fir  ft,  hie  teaches  us  the  right  knowledge  of 
the  Lord  God. 

Secondly,  The  right  love  of  him. 

Thirdly,  The  right  love  of  our  neighbour 
arifing  from  the  right  love  of  God  ;  and 


Fourthly^ 
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Fourthly,  The  greatnefs  of  thefe  command¬ 
ments,  there  is  none  other  commandment  greater 
than  thefe. 

The  fir  ft  of  thefe  particulars  has  been  already 
treated  of.  It  is  contained  in  thefe  words : 
Hear,  O  Ifrael,  Jehovah  our  Alehim,  is  one  Je¬ 
hovah.  There  are  three  that  have  entered  into 
covenant  in  heaven.  Father,  Son,  and  Holy  Spi¬ 
rit,  and  thefe  three  are  one,  three  perfons  of  one 
cffence.  This  is  the  revealed  account,  and  this, 
my'  brethren,  you  are  bound  to  receive,  if  you 
believe  in  God  :  for  if  you  withdraw  your  alle¬ 
giance  from  the  three  perfons  in  one  Jehovah, 
and  pay  it  to  an  abfolute  God  exifting  in  one 
perfon,  you  are  as  guilty  of  idolatry  as  if  you 
had  twenty  thoufand  gods.  This  is  the  cafe  of 
every  Deift,  who,  by  rejecting  the  fcripture-doc- 
trine  of  the  Trinity  in  unity,  is  in  as  bad  a  ftate 
as  the  Atheift :  for  what  is  the  difference  be¬ 
tween  him  who  has  no  God,  and  him  who  has 
a  falfe  God  ?  They  are  both  without  the  true 
God  in  the  world,  both  traitors  againft  the  ma- 
jefty  of  Jehovah,  and  both  have  turned  away 
their  ears  from  hearing  his  laws.-  ITe  has  com¬ 
manded  them  to  believe  in  him  as  Jehovah  Ale¬ 
him,  but  they  refufe  to  believe  in  him.  The 
Atheift  fays  there  is  no  Jehovah,  and  the  fool 
upon  record,  the  Deift  hath  faid  in  his  heart, 
there  are  no  Alhfeim ;  and  how  then  can  they 
efcape  his  vengeance,  lince  he  has  threatened 
-  -  that 
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that  they  who  only  forget  him  (hall  be  punifhed 
in  everlafting  fire,  cc  the  wicked  fliall  be  turned 
“  into  hell,  and  ail  the  people  that  forget  God.” 
The  crime  is  final!  to  forget  God,  compared  to 
theirs  who  deny  his  very  being,  or  who  refufe  to 
worthip  him  as  the  true  God.  In  either  cafe 
they  are  guilty  of  high-treafon  :  for  the  Lord 
God  calls  upon  them  to  hearken  to  him.  He  is 
about  to  deliver  the  firft  and  great  command¬ 
ment,  and  he  requires  his  people  to  attend  and 
to  receive  the  law  from  his  mouth — Hear,  O  Ifraei 
— Ifraei  fignifies  all  the  people  of  God  in  whatever 
age  or  country  they  live,  whether  they  be  Jews 
or  Gentiles.  “  Hear,  O  Ifraei,  Jehovah,  our 
u  Alheim  is  one  Jehovah,”  Jehovah  is  one,  but 
Alheim  is  plural,  more  than  one,  namely,  the 
three  in  covenant.  Father,  Son,  and  Holy  Spirit, 
who  took  this  name  becaufe  the  covenant  was 
confirmed  by  an  oath  for  the  fake  of  the  heirs  of 
promife,  that  they  might  have  two  immutable 
things  to  reft  their  faith  upon.  The  right  know¬ 
ledge  of  God  then  confifts  in  believing,  that  in 
Jehovah  the  felf-exiftent  eflence  there  arc  three 
co-equal  and  co-eternal  perfons,  between  whom 
there  is  no  difference  or  inequality,  but  what  is 
made  by  the  covenant  of  grace.  Their  names. 
Father,  Son,  and  Holy  Spirit,  are  not  defcrip- 
tive  of  their  nature,  but  of  their  offices,  they  are 
not  to  teach  Us  in  what  manner  they  exift  in  Je¬ 
hovah,  but  they  are  covenant  names,,  belonging 
Yol.  III.  Q  to 
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to  the  offices  which  the  divine  perfons  fuflain  in 
the  covenant.  The  feripture  does  not  ufe  thefe- 
names  to  teach  us  how  the  divine  perfons  exift, 
but  how  they  aft  ;  how  they  Hand  related  to 
the  heirs  of  promife,  and  not  what  they  are  in 
themfelves,  as  perfons  in  Jehovah.  This  is  a 
truth  of  great  importance,  which  I  have  endea¬ 
voured  to  defend  both  from  the  pulpit  and  from 
the  prefs  ;  and  particularly  in  a  printed  difeourfe 
upon  the  felf-exiftence  of  Jefus  Chrift.  The  true 
object  of  worflhip  then,  to  whom  our  obedience 
and  love  are  due,  is  Jehovah  Alehim,  accord¬ 
ing  to  what  is  faid  in  the  Creed,  ct  the  unity  in 
“  Trinity  and  the  Trinity  in  unity  is  to  be  wor- 
“  ffiipped. ”  And  is  this,  my  brethren,  the  ob¬ 
ject  of  your  worfhip  ?  Do  you  pay  your  alle¬ 
giance  to  a  God  in  one  perfon,  or  to  Jehovah  in 
Trinity?  If  you  have  not  been  determined  to 
worfhip  Jehovah  Alehim,  but  have  broken  this 
firft  part  of  the  great  commandment  of  all,  you 
cannot  keep  the  other  parts:  for  the  love  of  God 
depends  upon  the  knowledge  of  God.  How 
fhould  you  love  the  true  God  until  you  know 
him  ?  But  if  you  know  him  as  he  has  been 
pleafed  to  reveal  himfelf  to  us  in  the  text,  as 
three  perfons  in  one  offence,  and  arc  defirous  of 
paying  him  that  tribute  of  love  which  he  re¬ 
quires,  then  you  will  gladly  follow  me  to  my 
fccond  general  head,  namely,  to  the  confidera- 
tion  of  the  right  love  of  the  Lord  God.  And 

may 
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may  he  be  prefent  with  us,  while  we  are  treating 
of  his  love.  Oh  that  he  would  fend  his  good 
Spirit  to  ftir  up  longings  in  their  hearts,  who 
have  as  vet  no  defire  to  love  the  Lord  God,  to 
lhed  his  love  abroad  in  their  hearts,  who  are 
hungering  and  thirfting  for  it,  and  may  both 
fpeaker  and  hearers  find  their  love  to  God  in- 
creafe  from  what  fhall  be  faid  upon  thefe  words — 
“  Thou  fiialt  love  the  Lord  thy  God  with  all 
“  thy  heart,  and  with  all  thy  foul,  and  with  all 
“  thy  mind,  and  with  all  thy  fixength.”  In  dif- 
courfing  upon  which  I  fhall 

Firft,  Shew  the  nature  of  the  love  here  com¬ 
manded. 

Secondly,  I  fhail  confider,  whether  all  men 
keep  this  commandment. 

Thirdly,  If  they  do  not,  in  what  way  the  gof- 
pel  directs  us  to  attain  the  love  of  God,  -and 
then  in  order  to  ilir  us  up  to  attain  it,  I  will  lay 
before  you 

Fourthly,  Some  of  the  exceeding  great  and 
precious  promifes  made  to  them,  who  love 
God. 

Firfi,  The  text  treats  of  our  love  to  the  Lord 
God,  requiring  our  love  to  arife  from  our  know¬ 
ledge  of  him.  When  the  underftanding  per¬ 
ceives  what  he  is,  the  heart  ought  to  receive  him 
for  its  chiefefi:  good.  As  Jehovah,  he  is  the 
fountain  of  all  good  j  he  is  the  felf-exiftent  ef- 
fence,  through  whofe  power  and  goodnefs  all 
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other  beings  exift,  and  therefore  to  him  they  all 
owe  their  tribute  of  love  and  obedience.  As 
Jehovah  Alehim  the  Trinity  in  covenant,  he  has 
engaged  to  bellow  upon  his  redeemed  people 
every  grace  and  every  bleffing,  which  they  ftand 
in  need  of  in  time  and  in  eternity,  and  on  this 
account  he  has  an  undoubted  claim  to  their  alle¬ 
giance.  When  they  view  him  in  this  light,  their 
hearts  fhould  be  determined  to  love  him,  and 
when  they  partake  of  the  graces  and  bleffings  of 
the  covenant,  they  ought  to  love  him  out  of  gra¬ 
titude.  The  debt  of  gratitude  is  fo  immenfe, 
that  they  can  never  repay  it,  and  therefore  they 
are  the  more  obliged  to  make  every  poffible  ac¬ 
knowledgement  of  their  thankfulnefs.  They 
ought  to  love  Jehovah  their  Alehim  with  all 
their  heart,  with  all  their  foul,  with  all  their 
mind,  and  with  all  their  ftrength.  And  yet 
when  they  do  love  him  in  this  perfect  manner, 
they  can  only  acknowledge  the  debt,  for  they 
leave  it  (till  unpaid  5  and  it  will  be  for  ever  un¬ 
paid,  as  to  any  return  in  kind,  that  they  can 
make.  They  can  only  love,  (and  what  lefs  can 
they  do  than  love)  the  Lord  their  God  for  his 
infinitely  rich  bleffings,  and  this  love  he  de¬ 
mands.  As  Jehovah,  he  has  a  right  to  demand 
it  of  all  his  creatures,  and  as,  Alehim  he  may 
claim  it  of  every  one  who  partakes  of  the 
benefits  of  the  covenant.  They  ought. to  love 
him 
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With  all  the  heart.  The  heart  Is  the  feat  of 
affeCtion.  All  the  affections  belong  to  the  heart, 
and  the  Lord  God  here  claims  them  all.  They 
are  all  to  center  in  him.  He  is  to  reign  foie 
monarch  of  the  heart,  and  the  affections  are  to 
be  his  willing  fubjeCts,  loving  him  above  all 
things  and  in  all  things.  Whatever  any  of  them 
defire  as  good,  they  are  to  defire  it  out  of  love  to 
God  :  and  they  are  not  to  give  any  objeCt  a 
place  in  their  efleem,  unlefs  their  love  to  it  be  a 
proof  of  their  love  and  obedience  to  God.  My 
fon,  fays  he,  give  me  thy  heart,  all  thy  heart, 
and  let  me  have  no  rival  to  fliare  in  thy  affec¬ 
tions.  And  as  he  thus  demands  the  love  of  the 
immortal  fpirit  within  us,  fo  does  he  in  the  next 
words  claim  the  affe&ions  of  the  human  frame. 
<(  Thou  fhalt  love  the  Lord  thy  God 

cc  With  all  thy  Soul.”  The  Hebrew  word 
here  rendered  foul ,  does  not  fignify  the  immate¬ 
rial  and  immortal  Spirit,  but  is  generally  ufed  in 
fcripture  for  the  parts  concerned  in  carrying  on 
the  circulation  of  the  blood,  and  in  which  the 
appetites  of  the  human  frame  are  placed.  Thefe 
are  to  be  regulated  by  the  love  of  God,  and  they 
are  all  to  be  ufed  in  his  fervice.  The  heart, 
being  the  commanding  and  ruling  faculty,  ought 
to  influence  them  at  all  times  to  a6t  upon  a 
principle  of  love  to  their  infinitely  kind  creator 
and  benefaClor.  Every  defire  and  craving,  every 
inffinCt  and  paffion  of  the  animal  faculties  fhould 
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be  brought  into  fuch  a  cheerful  fubjcction  to  the 
Lord  God,  that  to  do  his  will  fhould  be  their 
delight-.  There,  fhould  not  be  a  motion  or  i bir¬ 
ring  of  defire  in  any  of  the  appetites,  but  what 
took  its  rife  from  love :  for  all  the  foul,  the 
whole  human  frame  was  to  be  governed  and  in¬ 
fluenced  by  the  perfect  love  of  God.  There 
fhould  not  be  a  defire  in  any  one  inflin£t  or  ap¬ 
petite,  but  what  fprung  from  divine  love,  and 
when  carried  into  act  and  gratified,  it  ought  to 
be  invariably  directed  by  the  fame  principle. 
And  the  Lord  God  not  only  demands  the  fervice 
of  all  the  affections  of  the  immortal  fpirit,  and 
of  all  the  appetites  of  the  human  frame,  but  the 
text  goes  on  to  claim  the  fervice  of  all  the  ra¬ 
tional  faculties :  for  that  is  the  fenfe  of  the 
Greek  word  which  is  rendered 

W  ith  all  thy  mind.  It  denotes  that  power  of 
the  mind,  whereby  it  deduces  one  thing  from 
another.  It  is  what  the  logicians  call  difeurfus, 
or  the  art  of  rcafoning  :  the  mind  having  before 
received  ideas  by  fimple  apprehenfion,  and  formed 
a  judgment  of  them,  is  then  enabled  to  reafon 
upon  them ;  and  this  faculty  of  reafoning  is  here 
meant.  So  that  every  thing  which  the  mind  can 
reafon  upon  ought  to  lead  it  up  to  God,  and  to 
increafe  its  love  to  God.  Reafon,  with  all  its 
powers,  fhould  be  under  the  influence  of  divine 
love.  And  thus  the  Lord  God  expects  us  to 
keep  the  firfl;  and  great  commandment :  he  re¬ 
quires 
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quires  all  the  affections  of  body,  foul,  and  fpirit, 
and  all  the  reafoning  faculties  to  be  invariably 
fixed  upon  him ;  and  he  would  not  only  have 
them  to  be  influenced  by  his  love,  but  he  would 
alfo  have  each  of  them  to  exert  their  whole 
ftrength  in  manifefting  their  love  in  him, 

And  with  all  thy  ftrength.  The  love  of  God 
mull;  be  perfeCt  in  kind,  in  degree,  in  duration. 
Whatever  ftrength  there  is  in  man,  divine  love 
fliould  have  the  command  of  it,  and  the  conti¬ 
nual  ufe  of  it.  All  the  powers  of  foul  and  body, 
and  of  all  their  faculties,  fliould  be  directed  in 
every  thought,  and  word,  and  work,  by  the  love 
of  God  ;  and  there  fliould  be  no  abating  of  their 
vigour  in  any  refpeCt ;  but  they  fliould  be  con¬ 
tinually  carried  out  with  their  whole  ftrength 
into  grateful  aCts  of  love  and  obedience. 

This  is  the  nature  of  the  love  required  in  the 
text,  and  it  is  required  by  the  Lord  God,  to 
whom  we  are  all  under  infinite  obligations,  and 
whom  we  are  bound,  by  innumerable  ties,  to 
love  with  all  the  affeClions  of  the  immortal  fpirit, 
and  of  the  human  frame,  with  all  our  reafoning 
faculties,  and  with  all  our  ftrength.  This  is  the 
firft  and  great  commandment,  and  whoever 
keeps  it  in  this  perfect  manner,  fulfils  the  law 
of  the  firft  table.  He  cannot  have  any  other 
God  as  an  objeCt  of  love  or  worfliip,  neither 
can  he  fet  up  any  falfe  worfliip,  nor  difhonour 
the  divine  name,  by  taking  it  in  vain  ,nor  forget 
5  the 
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the  time  appointed  for  enjoying  communion  with 
his  God.  How  can  he  break  any  of  thefe  com¬ 
mands,  while  the  love  of  God  reigns  in  his  heart, 
ahd  commands  all  his  affediions  ?  But  if  he 
breaks  any  one  of  them,  does  he  not  thereby 
withdraw  his  love  and  fervice  from  God  ?  and  if 
this  be  done  only  once,  he  has  not  kept  the  firft 
and  great  commandment,  but  is  become  a 
tranfgrelfor  of  the  law,  and  liable  to  fuffer  the 
punifhment  due  to  his  tranfgreflion. 

Here  then  there  arifes  an  important  queftion, 
in  which  you  are  all  nearly  concerned,  and  every 
one  of  you  fhould  afk  his  own  heart,  Have  I  kept 
this  firft  and  great  commandment  ?  The  Lord 
God  has  an  undoubted  right  to  this  tribute  of 
perfect  love,  have  I  paid  it  him  r  VV  hether  you 
have  or  not  ftiall  be  now  inquired  under  my 

Second  general  head,  and  it  was  propofed  to 
conftder,  whether  all  men  kept  this  command: 
ment. 

Let  us  examine  thefe  two  faithful  witnefies 
upon  the  point,  fcripture  and  matter  of  fa£t,  and 
by  their  concurrent  teftimony  let  the  truth  be 
eftablifhed.  Look  around  you,  my  brethren, 
and  fee  what  men’s  affections  appear  to  be  moft 
fet  upon.  What  are  they  coveting  with  all  their 
hearts,  wifhing  for  with  all  their  fouls,  and  pur- 
fuing  with  all  their  ftrength,  and  in  the  enjoyment 
of  what  do  they  account  themfelves  happy  ?  Is 
God  in  all  their  thoughts?  Is  he  the  chief  ob- 
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jeff  of  their  love,  and  the  great  end  of  all  their 
purfuits?  Is  gratitude  to  him  the  ruling  principle 
ot  their  lives,  and  do  they  think  themfelves  molt 
happy  when  they  love  him  molt  and  ferve  him 
belt  ?  A  very  little  acquaintance  with  mankind 
will  foon  convince  you,  that  God  does  not  reign 
in  their  hearts,  although  his  hands  ha,ve  made 
them  and  fafhioned  them,  and  their  life  and 
breath,  and  all  things  come  from  his  bounty,  and 
the  ufe  of  them  depends  upon  his  good  pleafure. 
They  have  forgotten  all  his  benefits,  and  turned 
traitors  to  their  fovereign  Lord.  They  have 
taken  up  arms,  and  have  entered  into  rebellion 
againft  his  lawful  government.  They  have  en- 
lifted  freely  in  the  fervice  of  fin  to  fight  under 
the  banner  of  fatan.  Their  love  to  fin  has  drawn 
them  into  this  unnatural  rebellion, and  their  th  ong 
attachment  to  its  pleafures  has  made  them  rejeft 
the  happinefs  which  God  offers  them.  While 
they  are  at  war  with  him,  he  publifhes  an  a6t  of 
grace,  and  out  of  his  infinite  mercy  declares  his 
willingftefs  to  forgive  them,  if  they  will  throw 
down  their  arms  ;  but  they  refufe  to  receive  his 
free  pardon,  being  not  only  lovers  of  pleafure 
more  than  lovers  of  God,  but  alfo  fuch  defperate 
lovers  of  pleafure,  that  they  are  haters  of  God. 
they  hate  him  for  denying  them  the  fweet  en¬ 
joyment  of  their  beloved  fins  ;  and  they  hate  him 
the  more  for  threatening  to  punifli  them.  And 
this  hatred  fhews  itfelf  openly,  by  their  hating 
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liis  will/  liis  ordinances,  his  people  ;  yea,  by 
their  hating  every  thing,  that  God  loves. 

Well  might  the  prophet  fay,  Lord,  what  is 
man  ?  What  is  he  indeed  !  What  a  molt  won¬ 
derful  creature  is  he,  that  he  fhould  not  be  afraid 
to  figlit  againft  the  Almighty,  and  that  he  thou  Id 
dare  to  hate  an  infinitely  perfect  God !  Oh,  furely 
he  is  fallen  !  fallen  greatly  from  his  higher  ftate, 

—j  . 

fmee  he  is  fuch  a  monger  of  ingratitude,  as  to 
hate  his  belt  friend  and  benefactor,  even  the 
God  who  gave  him  thofe  very  faculties  of  body 
and  foul,  and  who  continues  the  ufe  of  them, 
although  he  makes  them  the  inftruments  and 
weapons  of  rebellion,  and  with  them  oppofes 
God’s  lawful  fovercigntv  over  him. 

But  perhaps  fomc  will  atk.  What !  are  all 
men  hater’s  of  God  ?  \  es,  in  their  natural  ftate 

every  one  of  them  hates  him,  and  this  may  be 
demonftrated  from  their  love  of  what  God  hates. 
AH  have  tinned,  and  what  can  tempt  them  all  to 
tin,  but  the  love  of  it  ?  All  men  love  the  world, 
and  place  their  affections  upon  the  things  of  it ; 
how  could  this  be,  if  their  hearts  were  placed 
upon  God,  and  their  affections  upon  the  things 
of  God  r  If  they  loved  the  God  of  infinite  pu¬ 
rity,  they  could  not  at  the  fame  time  love  the 
world  that  iieth  in  wickcdnefs  ;  becaufc  this  is 
feftingup  their  will  in  oppofition  to  his  holy  will, 
in  which  all  enmity  contitts.  “  If  any  man  love 
“  the  world,  the  love  of  the  father  is  not  in  him.” 

'  •  Thefe 
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Thefe  two  kinds  of  love  cannot  be  in  the  fame 
heart;  they  are  at  irreconcileable  enmity;  and 
vet  the  love  of  the  world  is  in  the  hearts  of  all 

j 

natural  men.  They  are  turned  from  the  love  of 
God  to  the  love  of  evil.  The  heart  of  the  fons 
of  men  is  fully  fet  in  them  to  do  evil.  So  favs 
our  ninth  article,  “  Fallen  man  is  of  his  own 
nature  inclined  to  evil,”  his  inclinations  are 
turned  from  the  love  of  God  to  the  love  of  evil ; 
yea,  fo  entirely  turned,  that  the  imaginations 
of  the  thoughts  of  his  heart  are  not  fet  upon 
God,  hut  are  fet  upon  evil,  and  that  continu¬ 
ally.  And  this  love  of  evil  is  deeply  rooted  in 
the  very  nature  and  frame  of  man,  and  has  got¬ 
ten  fuch  entire  potfeffion  of  him,  that  it  has  made 
him  hate  God.  This  hatred  chiefly  fhews  itfelf 
by  its  oppofition  to  the  will  of  God,  which  is  in 
fact,  oppofition  to  and  hatred  of  the  perfon  of 
God  ;  according  to  what  is  written  by  the  pro¬ 
phet,  “  ye  that  love  the  Lord,  hate  evil.”  Pfalm 
xcvii.  io.  To  which  agree  the  words  of  our 
Lord,  “  If  ye  love  me,  keep  my  command¬ 
ments,”  fhew  your  love  to  me  by  your  love  and 
obedience  to  my  will.  Does  any  natural  man 
fhew  his  love  in  this  way  ?  No.  Ilis  heart  is  in 
another  interefi.  He  hates  the  commandments 
of  God,  therefore  he  hates  God.  There  ap¬ 
pears  a  fettled  fixed  hatred  in  him  to  the  divine 
ordinances.  How  little  does  he  read  or  know  of 
the  word  of  God  ?  many  large  volumes  he  ha* 

perufed3 
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perufed,  many  novels  and  play-books  be  has  trea- 
fured  up  in  his  memory,  but  the  facred  volume,  in 
which  God  has  revealed  all  the  treafures  of 
wifdom  and  knowledge,  is  negle£led.  How 
many  are  there  of  us  who  never  read  the  Bible 
through  in  our  lives  ?  Whereas,  if  we  loved 
God,  we  fhould  certainly  read  the  fweet  volume 
of  his  grace  and  love  with  care  and  diligence, 
and  fhould  be  meditating  in  it  day  and  night. 
No  reading  would  be  fo  pleafant,  as  none  would 
be  more  improving.  But  the  devil’s  book  is  far 
more  perufed  than  God’s.  We  hear  of  very 
few  parties  that  meet  together  to  read  the  fcrip- 
tures :  thank  God  there  are  fome ;  but  thou- 
fands  meet  together  in  this  city  every  evening  to 
ftudy  the  devil’s  Book.  How  can  thefe  perfons 
love  the  Lord  God  with  all  their  hearts,  fince 
they  hate  his  revealed  will,  and  can  fpend  three 
or  four,  or  more  hours  every  day  at  a  mofl  ftupid 
diverfion,  and  at  which  God  is  not  in  all  their 
thoughts  ?  And  as  the  natural  man  hates  the 
word,  fo  he  hates  prayer.  It  is  a  vaft  burden  to 
him.  If  you  propofe  to  him  to  be  of  a  party, 
who  are  going  to  fpend  an. hour  this  evening  in 
prayer,  you  will  foon  fee  he  has  no  relifli  to  the 
duty.  He  will  try  to  get  himfelf  excufed,  if  he 
can,  and  if  he  cannot,  it  will  be  to  him  a  moft 
miferable  long,  dull  hour,  and  he  will  be  very 
glad,  when  it  is  over.  The  reafon  is;  he  has  no 
communion  with  God,  and  therefore  does  not 

love 
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love  to  converfe  with  him.  The  things  of  time 
and  fenfe  pleafe  him  more  than  the  things  of 
God;  yea  fo  much  more,  as  to  render  tedious 
and  hateful  all  the  exercifes  and  ordinances  of 
religion.  The  very  table  of  the  Lord  is  not 
pleafant  to  him.  God  has  been  pleafed  to  prepare 
a  rich  fead  for  his  people,  but  the  natural  man  has 
no  appetite  for  it.  He  has  no  faith  to  live  upon 
Chrid’s  broken  body,  and  blood  died  ;  and  there¬ 
fore  perhaps  never  was  at  the  Lord’s  table  in  his 
,  life,  unlefs  for  fome  prudential  reafons,  to  pleafe 
fome  relations,  or  to  qualify  for  fome  good  place. 
And  as  to  the  Lord’s  houfe,  he  never  goes  there, 
but  out  of  form  and  cuftom.  If  he  is  to  fee  fome 
favourite  new  play  or  entertainment,  he  goes 
with  very  exhalted  fpirits  to  the  devil’s  houfe, 
but  coming  to  church  is  a  burden ;  and  when  he 
is  there,' the  fervice  is  quite  tirefome.  He  withes 
it  was  over,  and  the  dull  fermon  was  ended. 
The  Lord’s  day  has  nothing  pleafmg  to  engage 
his  heart.  It  breaks  in  upon  his  bulinefs  and 
pleafures,  and  is  the  mod  dupid  day  in  the  whole 
week.  If  he  be  a  polite  man,  and  of  a  plentiful 
fortune,  he  will  fhew  how  wearied  he  is  with 
the  divine  appointment  of  this  portion  of  time, 
by  his  manner  of  fpending  it.  The  day  being 
got  over  as  well  as  he  can  in  vidting  and  com¬ 
pany,  he  thinks  the  evening  may  be  fpent  at  an 
innocent  game  of  cards,  or  at  a  concert  of  mufic. 
Can  thefe  people  love  God,  who  thus  demon- 

drate 
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Urate  their  enmity  to  his  will  and  to  his  ordi¬ 
nances?  And  if  any  one  reprove  them,  they  will 
foon  exprefs  their  enmity  againft  him,  and  will 
make  him  feel  it  to,  if  they  have  it  in  their 
powrer.  How  dwelleth  the  love  of  God  in  fuch 
perfons  ?  Can  love  beget  hatred  ?  If  you  love 
any  perfon,  will  you  do  every  thing  which  you 
know  he  hates?  Certainly  this  is  the  way  in  which 
hatred  fhews  itfelf  ;  and  therefore,  fince  all  men 
love  fin,  which  God  hateth,  and  love  the  world 
and  the  pleasures'  and  enjoyments  of  it,  and 
neglefit  and  hate  the  divine  ordinances,  it  is  evi¬ 
dent,  that  the  love  of  God  is  not  in  them. 

This  may  be  the  cafe  of  the  bafer  fort  of  men, 

may  fome  fay,  but  not  of  the  more  civilized  and 

polite.  Yes,  it  is  the  cafe  of  all  alike.  Human 

learning  does  not  bring  men  to  the  knowledge 

of  God,  nor  politenefs  to  the  love  of  him.  What 

people  were  more  learned  and  polite  than  the 

Romans  ?  and  yet  they  were  “  haters  of  God.” 

Rom.  i.  30.  They  had  attained  to  the  higheft 

refinement  of  clailical  learning,  and  neverthelefs 

they  continued  to  hate  the  true  God.  They 

were  very  polite' 'and  civilized  in  their  manners 

to  one  another,  but  in  their  religion  no  nation 

was  ever  more  rude  and  barbarous.  Their  city 

* 1 

was  full  of  idols,  and  vet  they  were  without 
God  in  the  world,  for  his  perfon  they  rejected  by 
their  idolatry,  and  his  moll  adorable  attributes 
.md  perk  ttions  they  hated. 


But 
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But  tome  may  alk,  Is  there  no  difference  be¬ 
tween  us,  who  are  born  in  a  Chriftian  country, 
and  others,  who  have  no  knowledge  of  Chrift  ? 
No,  none  but  what  is  made  by  grace.  You 
have  many  outward  privileges  in  a  Chriftian 
country  ;  but  you  do  not  therefore  partake  of 
the  love  of  God,  becaufe  you  partake  of  thefe 
privileges.  Is  not  this  matter  of  fa£t  ?  Is  there 
not  as  much  love  of  the  world,  of  riches,  plea- 
fures,  and  honours  among  nominal  Chriftians, 
as  among  Jews  or  Heathens  ?  For  in  -what  does 
a  nominal  Chriftian  differ  from  a  Heathen,  but 
in  name  ?  He  has,  indeed,  fome  outward  pri¬ 
vileges,  but  thefe  cannot  of  themfelves  change 
tire  inward  frame  and  temper  of  his  mind ; 
becaufe  they  operate,  not  mechanically  or  phy- 
lically,  but  by  the  divine  influence  upon  them, 
and  where  this  is  not  prefent,  although  Paul 
lhould  plant,  and  Apollos  thould  water,  yet 
there  would  be  no  increafe.  either  of  the  know¬ 
ledge  or  of  the  love  ot  God. 

Does  this  ftate  of  the  cafe  offend  you,  my 
brethren,  becaufe  it  gives  you  fuch  mean  ideas  of 
human  nature  ?  Nay,  be  not  offended  at  what 
feripture  plainly  teaches,  and  experience  demon- 
ftrates.  Rather  fearch  your  own  hearts,  and  fee 
whether  there  be  not  in  you  a  fettled  hatred  of 
God.  If  you  examine  yourfelves  by  the  rule 
laid  down  in  the  text,  and  if  conference  does  its 
duty,  you  will  own  yourfelves  to  be  guilty  of  the 
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breach  of  the  firft  and  great  commandment. 
But  whether  you  own  it  or  not,  it  is  an  infallible 
truth.  As  certainly  as  God  hates  fin,  fo  cer¬ 
tainly  does  the  unpardoned  (inner  hate  God : 
for  he  that  loves  fin  cannot  love  God.  While 
he  hates  the  mind  and  will  of  God,  how  can  he 
poflibly  love  the  perfon  of  God  ?  And  fuch  hater9 
of  God  have  we  all  been.  We  have  all  loved 
fin,  which  is  direCt  enmity  againft  his  fovereign 
will.  We  have  all  committed  fin,  which  is  open 
rebellion  againft  his  government.  Could  we 
have  a£ted  in  this  manner,  if  the  love  of  God 
had  been  perfected  in  us?  No,  furely.  The 
love  of  God  wrould  never  have  led  us  to  break 
his  holy  laws,  to  infult  his  authority,  and  to  pro¬ 
voke  his  juftice  :  for  hereby  the  wrath  of  God 
abideth  upon  us,  and  did  we  indeed  love  him, 
how  could  we  bear  to  be  under  his  wrrath,  or  how 
could  we  think  of  its  abiding  upon  us  for  ever 
and  ever  ?  Thefe  are  undoubted  proofs  of  our 
having  failed  in  our  love  to  God.  We  have  all 
broken  the  firft  and  great  commandment,  and 
are  thereby  become  tranfgreffors  of  the  law. 
We  are  all  fubjeCt  to  the  pains  and  penalties 
threatened  to  tranfgrefiion,  and  are  unable  to  do 
any  thing  to  deliver  ourfelves.  This  is  our  guilty 
and  helplefs  date.  My  brethren,  are  you  con¬ 
vinced  of  it  ?  This  conviction  is  abfolutely  ne- 
ceflary  :  for  you  can  never  be  brought  to  love 
God,  until  you  have  been  made  thoroughly 
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fenfible,  that  by  nature  you  were  haters  of  God. 
When  the  Holy  Spirit  begins  to  turn  your  hearts 
from  fin  to  righteoufnefs,  the  firft  ftep  he  takes 
is  to  convince  you  of  your  former  hatred  to  God 
and  to  his  will.  Under  a  fenfe  of  this  he  hum¬ 
bles  you,  and  makes  you  pray  to  God  for  the 
difcovery  of  his  love.  Finding  yourfelves  mi- 
ferable  without  it,  you  will  earneftly  afk  it  of 
him  who  has  it  to  give.  But  thefe  points  come 
now  in  order  to  be  confidered  under  my 

Third  head.  Under  which  I  purpofed  to  ex¬ 
plain  in  what  way  the  gofpel  directs  us  to  attain 
the  love  of  God.  One  great  defign  of  Chriftia- 
nity  was  to  reform  our  love,  by  bringing  it  back 
to  its  proper  objeCt,  and  by  fixing  it  there.  By 
fin  we  had  withdrawn  our  hearts  from  God, 
and  placed  them  upon  the  things  of  time  and 
fenfe  ;  whereby  We  had  not  only  fallen  into  a 
ftate  of  guilt,  but  if  we  had  continued  in  it,  we 
could  not  have  been  happy,  no,  not  in  heaven, 
becaufe  we  cannot  be  happ)  in  what  we  hate.  Our 
hatred  would  turn  heaven  itfelf  into  a  place  of 
torment.  Chriftianity  was  the  gracious  con¬ 
trivance  of  God,  by  which  we  might  be  brought 
to  love  what  would  make  us  really  and  eternally 
happy  ;  and  this  it  does  by  raifing  our  affections 
from  the  love  of  the  creature  to  the  love  of  God. 
It  begins  this  work  by  convincing  us,  that  we 
have  failed  in  all  the  duties  of  the  firft  table,  and 
have  broken  the  great  commandment  of  love, 
which  includes  them  all.  He  that  is  never  con- 
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vinced  of  this,  will  never  fee  his  want  of  divine 
love,  and  therefore  will  never  afk  it.  Have  you 
then  been  convinced,  my  brethren,  from  what 
has  been  faid,  that  in  your  natural  ftate  you 
neither  do  love  God,  nor  can  love  him  by  any 
means  in  your  own  power  ?  If  you  are  not  con¬ 
vinced  what  I  am  going  to  offer  will  be  of  no 
fcrvice  to  you :  becaufe  it  is  in  vain  to  fhew  you 
how  to  attain  the  love  of  God,  if  you  fee  not  the 
neceffity  of  attaining  it.  May  the  God  of  love 
himfelf  convince  you  of  this  neceffity,  and  help 
you  to  follow  me  with  profit  in  the  confideration 
of  the  feveral  fteps,  by  which  the  gofpel  directs 
fmners  to  the  love  of  God,  and  thefe  are  three. 
The 

Firft,  Is  a  lively  fenfe  and  convi£Iion  of  their 
want  of  the  love  of  God. 

Secondly,  A  clear  difcovery  of  what  Chrift  did 
to  manifeft  the  love  of  the  Father,  and  to  recon¬ 
cile  fmners  to  him  ;  and. 

Thirdly,  The  work  of  the  Holy  Spirit  in 
bringing  them  to  the  knowledge  and  experience 
of  the  love  of  God. 

The  firft  ftep  towards  the  attainment  of  divine 
love,  is  a  lively  fenfe  of  the  want  of  it.  The 
Holy  Spirit  convinces  the  finner  of  his  guilt  for 
having  withdrawn  his  love  and  obedience  from 
the  Lord  God,  and  for  having  thereby  robbed 
him  of  his  due  honour  and  fervice.  The  finner 
upon  this  feels  what  it  is  to  have  provoked  an 
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Almighty  God,  and  in  his  guilty  confcience  he 
has  fearful  apprehenfions  of  God’s  anger,  and  of 
abiding  under  his  wrath.  He  finds  he  thould 
have  grovelled  on  in  the  finful  love  of  the  crea¬ 
ture,  if  the  Holy  Spirit  had  not  thus  convinced 
him  of  his  guilt,  and  made  him  feel  his  mifery. 
He  now  fees  he  has  broken  all  the  firft  table, 
and  is  become  a  tranfgreflfor  of  the  law,  and 
therefore  is  ftirred  up  in  earned:  to  feek  for  the 
fenfe  of  God’s  pardoning  love. 

This  is  the  Lord’s  way,  in  which  he  brings  him 
to  know  himfelf,  and  to  experience  the  emptinefs 
of  all  creature  love  ;  and  thus  he  puts  him  upon 
feeking  happinefs  in  God.  My  brethren,  have 
you  been  made  fenfible  of  your  want  of  it ;  and 
are  you  feeking  it  in  him  ?  If  you  are,  you  have 
great  reafon  to  be  thankful ;  for  you  have  already 
fome  tokens  of  his  love.  He  has  put  it  into  your 
hearts  to  feek  his  favour ;  may  he  draw  you  by 
the  cords  of  his  love,  until  you  have  a  clear  dis¬ 
covery  of  what  Chriffc  did  to  manifeft  the  love 
of  the  Father,  and  to  reconcile  finners  to  him; 
which  is  the  fecond  ftep  towards  the  attainment 
of  divine  love. 

W e  could  never  have  attained  it  by  any  means 
in  our  own  power,  and  no  mere  creature  could 
have  attained  it  for  us  :  becaufe  before  the  Father 
would  manifeft  his  love  to  us,  he  would  have  all 
the  demands  of  his  law  and  juftice  fully  an- 
fwered.  While  the  broken  law  flood  out  againft 

R  2  us, 


LAW  AND  GOSPEL. 


264 

Us,  and  juftiee  was  concerned  to  fee  its  pains  and 
penalties  inflicted,  we  could  have  no  peace  with 
God.  But  Chrift  undertook  the  work  of  recon¬ 
ciliation,  by  doing  all  that  his  law  required,  and 
by  fuffering  all  that  his  juflice  demanded,  and 
thereby  making  a  full  atonement  for  our  fins. 
The  law  he  fully  fatisfied  by  his  infinitely  perfect 
obedience  3  for  by.it  he  magnified  the  law,  and 
made  it  honourable,  infomucb,  that  tc  by  the 
<c  obedience  of  one,  many  fliall  be  made  righte- 
“  ous.”  Rom.  v.  19.  Ilis  obedience  was  abfo- 
Jutely  neceffary  to  make  them  righteous  before 
God,  otherwife  Chrift  obeyed  in  vain.  Juftiee 
he  fully  fatisfied  by  his  infinitely  meritorious  fuf- 
ferings.  It  was  decreed,  that  without  fhedding 
of  blood  there  fliould  be  no  remiffion  3  but  it 
was  not  poflible,  that  the  blood  of  bulls  and  of 
goats  lliould  obtain  remiffion  3  wherefore,  when 
he  comcth  into  the  world,  he  faith  to  his  Father, 
Sacrifice  and  offering  thou  wouldeft  not,  but  a 
body  haft  thou  prepared  me.  In  burnt  offerings 
and  facrifices  for  fin  thou  haft  had  no  pleafure  3 
then  faid  I,  l.o,  I  come  to  do  thy  will,  O  God, 
by  making  myfelf  an  offering  for  fin.  This  was 
the  Father’s  will.  He  accepted  the  fufferings  of 
the  juft  for  the  unjuft  3  and  when  the  holy  lamb, 
through  the  eternal  fpirit,  offered  himfelf  without 
lpot  to  God,  he  was  an  offering  and  a  facrifice  to 
God  for  a  fweet-fmelling  favour.  The  Father  is 
well  pleafed  with  him,  and  is  alfo  well  pleafed 
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with  them,  who  have  redemption  through  his 
blood,  even  the  forgivenefs  of  fins.  For  the  pro¬ 
phet,  fpeaking  of  them,  fays  (Pfalm  Ixxxv.  2,  3b 
ff  Thou  haft  forgiven  the  iniquity  of  thy  people, 
“  thou  haft  covered  all  their  fin.  Selah.  Thou 
“  haft  taken  away  all  thy  wrath,  thou  haft  turned 
“  thyfelf  from  the  fiercenefs  of  thine  anger.’' 
This  is  the  character  of  God  in  Chrift.  His  wrath 
is  turned  away  from  his  people.  For  what  reafon  ? 
Are  they  not  tinners,  even  as  others  ?  Yes,  hut 
he  is  well  pleafed  with  them  for  Chrift 's  righte- 
oufnefs  fake,  through  whom  he  has  forgiven  their 
iniquity,  and  has  covered  all  their  fin. 

When  the  tinner,  convinced  of  his  want  of 
divine  love,  is  thus  farisfied  that  Chrift  has  paid 
the  full  price  to  obtain  it,  having  anfwered  all 
the  demands  of  law  and  juftice,  and  that  tinners 
may  now  be  brought  nigh  to  a  reconciled  Father, 
and  may  tafte  and  fee  how  gracious  he  is,  then 
he  waits  for  this  blefling,  which  is  the  gift  of 
the  Holy  Spirit.  It  is  his  work  and  office  to 
bring  convinced  tinners  to  the  knowledge  and 
experience  of  the  love  of  God,  and  this  is  the 
third  particular  I  was  to  treat  of. 

The  Holy  Spirit  direfts  the  hearts  of  awaken¬ 
ed  and  convinced  tinners  into  the  love  of  God  in 
this  way  and  method.  He  makes  them  fcnfible 
of  their  wants,  and  then  thews  them  where  they 
have  a  fupply.  He  gives  them  evidence  to  be^ 
lieve  the  all-fufficiency  of  Chrift,  whofe  obedience 
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and  fufferings  were  divine  and  infinitely  merito¬ 
rious,  and  made  a  full  and  perfect  fatisfaffion  for 
fin.  God  the  Father  accepted  them  as  fuch  ;  and 
fince  his  juffice.  was  well  pleafed  and  fatisfied 
with  them,  the  finner  thinks  he  may  be  fatisfied 
with  them  alfo  :  for  as  there  is  no  obje£fion 
againff  them  in  the  court  of  heaven,  fo  there 
ought  to  be  none  in  the  court  of  his  confcience. 
Then  the  Holy  Spirit  enables  him  to  put  forth 
an  a£t  of  faith,  and  to  rely  upon  Chriff  as  a  tried 
foundation.  He  caffs  himfelf  upon  Chriff’s 
power  to  fave,  believing  him  to  be  Jehovah  the 
Lord  God  Almighty  ;  and  hearing  and  reading 
the  gracious  promifes  of  Chriff’s  readinefs  to 
fave  all  that  come  to  him.  he  fees  there  is  no 
reafon  for  him  to  doubt  either  of  Chriff ’s  power, 
or  of  Chriff’s  love  to  fulfil  his  promifes:  upon 
which  he  is  enabled  thus  to  addrefs  the  Lord 
Chriff; 

O  almighty  and  molt  merciful  Saviour,  in 
whom  the  Father  is  reconciled  to  returning  fin- 
n?rs,  thou  haft  the  refidue  of  the  Spirit  with 
thee,  by  whom  they  may  be  reconciled  to  God  ; 
I  blefs  thee,  I  praife  thee,  and  glorify  thee,  for 
the  ineftimable  gift  of  thy  good  Spirit,  by  whom 
I  have  been  enabled  to  relt  upon  thy  promifes, 
and  to  rely  upon  thy  faithfulnefs  to  fulfil  them, 
even  to  me  a  miferable,  helplefs  finner.  O  Lord, 
ffrengthen  my  faith  by  the  grace  of  the  fame 
Spirit ;  that  it  may  work  by  love,  that  having 
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lull  more  clear  evidence  of  the  Father’s  being 
reconciled  to  me,  I  may  love  him  with  all  my 
heart  and  with  all  my  foul. 

With  fuc'h  actings  of  faith  in  prayer,  God  is 
well  pleafed ;  for  they  are  the  breathings  of  his 
own  Spirit  in  the  believer’s  heart,  and  he  will 
anfwer  them.  He  ftrengthens  faith  and  in- 
creafes  love,  according  to  what  is  written. 
Rom.  v.  5.  The  love  of  God  is  died  abroad  in 
<c  our  hearts  by  the  Holy  Ghoft  which  is  given 
■£<  unto  us.”  The  Holy  Spirit  is  given  to  the 
believer  to  hear  witnefs  with  his  fpirit  that  he  is 
a  child  of  God:  and  when  the  word  of  God, 
and  the  Spirit  of  God,  thus  bear  their  joint 
teftimony  to  his  being  beloved  of  the  Father  for 
Chrift’s  fake,  then  he  is  rooted  and  grounded  in 
love,  and  is  difpofed,  and  mightily  ftrengthened 
In  the  inner  man  to  perform  every  work  and 
labour  of  love. 

Thus  the  gofpel  reprefents  the  whole  Trinity 
as  concerned  in  dire£ting  the  tinner’s  heart  into 
the  love  of  God.  The  Father  forgives  all  his 
offences  through  the  atonement  of  his  beloved 
Son,  who  did  and  differed  all  that  was  required 
by  law  and  juftice,  and  the  Holy  Spirit  difpofes 
the  tinner  to  be  reconciled  to  God,  and  to  believe 
in  his  word ;  and  then  gives  him  faith  to  apply 
the  promifes  to  himfelf,  and  to  love  God,  who 
tirtl  loved  him.  Our  love  to  him  arifes  from  the 
evidence  we  have  of  his  love  to  us :  for  without 
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this  evidence  an  awakened  finner  cannot  love 
God.  While  he  looks  upon  God  as  the  juft 
avenger  of  his  fins,  it  is  impoflible  that  he  fhould 
love  him,  and  fo  long  as  guilt  remains  in  his 
confidence,  he  cannot  but  fear  and  dread  the 
juftice  of  the  Almighty,  and  thefe  terrors  will 
entirelv  flint  out  all  love  :  for  it  is  a^ainft  nature 
to  love  pain  ;  and  how  then  can  the  awakened 
finner  love  that  offended  God,  who  is  to  inflict  it 
upon  him  ?  He  cannot  love  him,  until  he  has 
fome  fenfe  of  God’s  pardoning  love,  and  of  his 
interell  in  the  covenant  of  grace.  The  text 
declares  this  truth — ^  Thou  flialt  love  the  Lord 
“  thy  God,”  thy  covenant  God,  not  an  abfolute 
God,  fuch  as  the  Delfts  worfliip,  but  a  God 
related  to  thee  in  the  covenant  of  grace.  Thy 
God  is  a  relative  term,  implying  the  relation 
which  God  flood  in  to  the  believer,  and  which 
is  here  expreffed  by  the  word  Alehim,  thy  Ale- 
him.  The  Trinity  bound  in  covenant  to  redeem 
man  are  thine,  and  Hand  related  to  thee  in  all 
their  covenant  offices,  the  Father  is  thy  Father, 
the  Son  is  thy  Saviour,  the  Holy  Spirit  is  thy 
counfellor,  guide,  fandtifier,  and  ftrengthener, 
all  the  graces  and  bleffings  of  the  covenant  are 
thine  in  time  and  in  eternity ;  therefore  thou 
{halt  loVe  Jehovah  thy  Alehim,  for  thefe  inefti- 
mable  mercies,  with  all  thy  heart  and  mind,  and 
foul  and  ltrength. 
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My  brethren,  is  this  your  experience  r—Y  on 
were  once  haters  of  God,  have  you  been  brought 
to  love  him,  and  do  you  know  him  to  be  your 
reconciled  Father  ?  The  gofpel  has  revealed  no 
other  way  of  attaining  his  love,  but  feeking 
it  through  Chrift,  and  receiving  it  by  the  grace 
of  his  Spirit.  Have  you  then  fought  and  received 
it  in  this  way  ?  If  you  have,  you  will  gladly  follow 
me  to  my 

Fourth  general  head,  Which  was  to  treat  of 
the  promifes  made  to  them,  who  love  God. 
Thefe  promifes  are  exceeding  great  and  exceed¬ 
ing  precious,  containing  every  covenant  blefling 
of  grace  and  glory.  'I'he  Lord  has  engaged  to 
preferve  them  that  love  him  (Pfalm  cxlv.  20)  ; 
and  to  keep  covenant  and  mdrey  with  them  that 
love  him  (Deut.  vli.  9) ;  yea,  they  that  love  the 
Lord  fhall  be  like  the  fun,  when  he  goeth  forth 
in  his  might  (Judges  v.  31);  nothing  fhall  flop 
their  courfe,  affli£tions,  ficknefs,  temptations,  all 
manner  of  trials  fhall  help  them  forward  :  for  all 
things  fhall  work  together  for  good  to  them  that 
love  God.  (Rom.  viii.  28.)  But  it  is  impoffible 
to  deferibe  the  great  things,  which  God  hath 
prepared  for  them  that  love  him.  If  a  man  love 
me,  fays  Chrift,  he  will  keep  my  words,  and  my 
Father  will  love  him,  and  we  will  come  and 
make  our  abode  with  him.  (John  xiv.  23.)  This 
lellowfhip  with  the  Father  and  the  Son  by  the 
bond  of  the  Spirit  is  the  greateft  happinefs  which 

cap 
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can  be  enjoyed,  next  to  the  crown  of  life,  which 
God  hath  promifed  to  them  who  love  him  (James 
i.  12),  and  who  fhall  be  for  ever  happy  in  the 
enjoyment  of  his  love.  Are  not  thefe  promifes 
exceeding  great  and  precious  ?  And  on  whom, 
my  brethren,  can  you  place  your  affections,  who 
has  any  fuch  promifes  to  make  you  ?  Can  the 
world  bid  fo  high  for  your  hearts  ?  Are  its  plea- 
fures  worthy  to  be  compared  with  the  pleafures 
laid  up  at  God’s  right  hand  for  evermore  ?  Are 
its  honours  and  riches  like  the  honour  and  riches 
which  come  from  God  ?  WL&fc-dan  fin  offer  you, 
what  can  Satan  propofe,  what  can  the  flefli 
covet,  that  can  be  put  in  competition  with  the 
bleffednefs  which  God  has  promifed  to  them  who 
love  him  ?  If  they  promife  more  than  God,  they 
are  liars,  and  if  you  truft  them,  you  will  be  de¬ 
ceived.  But  God’s  promifes  are  like  himfelf, 
unchangeable.  He  is  faithful  and  juft  to  fulfil 
them.  And  he  does  fulfil  them  daily.  His 
people  are  witneffes  for  him  ;  they  declare,  that 
not  one  thing  hath  failed  of  all  the  good  things 
which  the  Lord  hath  promifed  in  his  word  to 
them  that  love  him.  All  are  come  to  pafs  unto 
them,  and  not  one  thing  hath  failed  thereof.  Oh 
that  you  were  all  his  witneffes,  and  knew  the 
happinefs  of  his  love.  May  he  filed  it  abroad 
in  all  your  hearts  for  his  mercies  fake,  and  en¬ 
rich  you  with  the  blellings  of  his  love  in  time 
and  in  eternitv. 

Having 
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Having  confidered  the  nature  of  the  firft  and 
great  commandment,  it  behoves  us  to  apply 
what  has  been  fpoken,  and  make  it  ufeful  to 
ourfelves.  My  brethren,  have  you  found  any  ufe 
in  it  ?  Are  your  hearts  placed  upon  the  Lord 
God?  Is  he  the  reigning  objedl  of  your  affeftions  ? 
How  were  you  brought  to  love  him  ?  Did  you 
ever  find  yourfelves  miferable  becaufe  you  were 
at  enmity  with  him  ?  And  did  you  feek.  the 
Father’s  love  through  Chrift,  as  the  effect  of  his 
obedience  and  fufferings,  hoping  that  the  Father 
was  your  Father  for  the  righteoufnefs-fake  of  his 
beloved  Son  ?  And  did  you  continue  in  this  way 
feeking,  until  you  received  the  faith  which 
worketh  by  love  ?  If  this  be  your  experience, 
blefs  God  for  this  unfpeakable  gift.  It  becometh 
you  well  to  be  thankful.  Praife  him  with 
your  lips.  Praife  him  with  your  lives,  and 
give  him  every  teftimony  of  your  love,  which  he 
requires ;  efpecially  give  him  your  hearts,  and 
let  him  reign  in  them.  There  let  Chrift  fet  up 
his  kingdom,  and  by  his  fovereign  power  fubdue 
your  enemies  and  his  :  for,  when  Chrift  dwells 
in  your  hearts  by  faith,  ye  fhall  then  be  rooted 
and  grounded  in  love,  and  fhall  be  ftrengthened 
with  might  in  the  inner  man  to  do  his  will,  and 
to  fuffer  it.  Then  your  conftant  language  will 
be.  What  fhall  feparate  us  from  the  love  of 
Chrift  ?  Shall  any  trouble,  becaufe  painful  ?  Shall 
any  temptation,  becaufe  ftrong  ?  Shall  any  duty, 
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becaufe  hard  ?  Nay,  in  all  thefe  things  we  are 
more  than  conquerors  through  him  that  loved 
US. 

Are  there  any  of  you,  my  brethren,  who  are 
not  thus  rejoicing  in  the  love  of  God,  but  are 
withing  and  defiring  to  be  in  this  happy  ftate  ? 
From  whence  arife  your  defires  ?  Do  they  come 
from  the  conviction  of  your  fin  and  mifery  ?  Do 
you  feel  the  enmity  of  your  wills,  and  the  rebel¬ 
lion  of  your  hearts  againft  God?  And  do  you 
therefore  wifh,  that  although  you  are  now  ene~ 
mies,  yet  you  may  be  reconciled  to  God  by  the 
death  of  his  Son  ?  Have  not  you  been  trying  to 
do  fomething  in  part  to  make  a  reconciliation 
with  God  ?  And  what  was  the  event  r  Have  not 
all  your  attempts  failed,  and  have  not  you  been 
brought  to  fee  the  infufficiency  of  your  works 
to  make  your  peace  with  God  ?  And  did  the 
fenfe  of  this  fend  you,  as  helplefs  finners,  to  the 
throne  of  grace,  intreating  the  Lord  Chrilt  to  be 
your  peace,  and  to  make  both  one  r  Is  this  your 
experience  ?  If  it  be,  thus  far  you  have  been 
directed  aright  unto  the  love  of  God.  But  who 
brought  you  thus  far  ?  Is  it  not  he  who  is  to 
carry  on,  and  to  give  you  the  blefling  for  which 
you  wait.  It  is  the  Holy  Spirit  who  has  con¬ 
vinced  you  of  your  guilt  and  mifery  in  turning 
your  hearts  from  God,  and  who  has  difpofed 
you  to  feek  his  love,  and  who  is  alfo  to  Ihed  it 
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■abroad  in  your  hearts.  And  this  he  will  do,  by 
giving  you  the  faith  which  worketh  by  love. 
He  will  enable  you  to  truft  God’s  faithful  word, 
which  cannot  be  broken,  and  to  rely  upon  his 
unchangeable  promifes,  which  cannot  poffibly 
fail  of  being  fulfilled  to  every  one,  who  comes 
and  fues  for  mercy  and  favour  through  the  righ- 
teoufnefs  of  the  Lord  Chrift.  Thus  he  will  give 
you  power  to  put  forth,  and  to  aft  faith,  and  to 
apply  the  promifes  to  yourfelves,  whereby  he 
will  bring  you  to  fee  that  Chrift  loved  you,  and 
gave  himfelf  for  you,  which  will  produce  love 
in  your  hearts,  and  the  fruits  of  love  in  your 
li\  res.  Wait  then  upon  him  for  this  bleffing. 
Wait  under  the  word,  hoping  and  praying  that 
he  would  make  it  the  means  of  working  faith  in 
your  hearts  ;  and  when  it  is  given  unto  you  to 
believe  in  the  name  of  the  only  begotten  Son  of 
God,  then  he  will  fulfil  the  wrork  of  faith  with 
power,  he  will  fupport  the  patience  of  hope, 
and  he  will  carry  on  the  labour  of  love  even 
unto  the  end. 

Perhaps  there  may  be  forne  perfons  here,  who 
have  no  defire  to  love  God.  They  have  given  up 
their  hearts  to  other  objefts,  and  are  pleafed  with 
their  choice.  O  ye  fons  of  men,  how  long  will 
ye  thus  idolize  the  finful  creature,  and  rebel 
againft  the  almighty  Creator  ?  How  long  will  ye 
love  vanity,  and  feek  after  happinefs  in  the  ways 

of 
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of  fin  ?  Can  thefe  things  make  you  happier  than 
God  can  ?  Nay,  know  ye  not,  that  at  the  end  of 
your  fancied  pleafures  there  is  real  mifery  for 
evermore  ?  And  are  you  making  a  good  bargain? 
Is  it  worth  your  while  to  give  up  all  hopes  of 
heaven  and  glory  for  the  fake  of  forne  prefent 
joys?  And  what  are  they?  Are  they  folid  and 
lafting,  and  do  they  make  you  happy  through 
life  ?  Have  you  no  uneafy  fenfations  when  you 
are  fometimes  alone,  or  when  you  are  vifited 
with  ficknefs  ?  Does  not  a  troublefome  thought 
then  intrude,  “  What  will  become  of  me,  if  I 
<£  fhould  die  ?  If  I  was  to  be  in  heaven,  I  could 
<c  not  be  happy  ;  bccaufe  I  love  nothing  that  is 
<c  there.  I  have  no  love  for  God,  nor  for  his 
<c  will,  nor  for  his  people  ;  J  find  no  pleafure  in 
cc  praifing  God  here,  how  then  could  I  rejoice  in 
ei  finging  his  praifes  hereafter  ?  If  ever  your 
mind  has  been  led  to  fuch  refleflions,  how  did 
you  get  rid  of  them  ?  Did  you  try  to  drive  them 
away  by  company  or  diverfions  ?  And  you  fuc- 
ceeded  ;  the  melancholy  fit  wore  off,  and  you 
thought  it  a  great  bleffing  you  was  eafy  again. 
This  fingle  inftance  is  fufficient  to  demonftrate 
that  you  are  not  happy  ;  and  indeed  it  is  im- 
poflible  that  you  fhould  be  fo.  While  your 
heart  is  turned  from  God,  it  is  fet  upon  fin,  and 
fin  has  no  happinefs  to  give.  Its  promifes  are 
all  lies,  and  its  enjoyments  are  all  delufions :  for 
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it  undertakes  to  make  you  happy  in  that,  to 
which  the  Almighty  has  threatened  eternal 
mifery,  and  the  practice  of  which  will  bring  this 
mifery  upon  you.  Men  and  brethren,  are  not 
thefe  things  fo  ?  And  why  then  will  ye  fetyour 
love  upon  fin  ?  Can  it  make  you  perfectly  happy? 
Deal  fairly  with  yourfelves.  Are  you  as  happy 
as  you  would  with  to  be  ?  You  know-  you  are 
not.  I  appeal  to  your  own  hearts.  But  if  any 
of  you  are  fo  defperately  deluded,  as  to  with  for 
no  other  happinefs,  than  what- the  pleafures  of 
fin  can  give  you,  yet  did  you  ever  confider  what 
would  be  the  end  of  this  delufion  ?  Oh  think 
upon  that,  and  may  the  fenfe  of  it  open  your 
eyes :  for  furely  you  are  afting  a  mod:  unnatural 
and  wicked  part,  to  choofe  eternal  mifery  rather 
than  part  with  fome  finful  pleafure.  May  the 
God  of  all  grace  convince  you  of  your  want  of 
his  love,  and  bring  you  to  know  and  experience 
the  happinefs  of  it,  and  oh  that  he  may  now  put 
it  into  your  hearts  to  pray  for  it.  May  he,  the 
Lord  and  giver  of  every  good  gift,  blefs  what 
has  been  nowr  fpoken,  and  render  it  the  means 
of  increaling  his  love  in  the  hearts  of  all  this 
congregation.  May  he  pardon  our  imperfect 
manner  of  thinking  and  fpeaking  of  his  divine 
and  infinite  love,  and  may  he  filed  it  abroad 
abundantly  in  all  our  hearts.  Oh  that  he  would 
fend  us  away  inflamed  with  his  love,  and  would 
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give  us  grace  to  walk  in  love,  continually  evi¬ 
dencing  our  unfeigned  love  to  him  by  our  lovt; 
to  his  commandments. 

Grant  us  thefe  our  requefts,  moft  holy  Father, 
for  the  fake  of  Jefus  Chrift,  our  Lord,  to  whom 
with  thee,  and  the  eternal  Spirit,  three  co-equal 
and  co-eternal  perfons  in  one  Jehovah,  we  afcribe 
the  kingdom,  and  the  power,  and  the  glory,  now 
and  for  ever.  Amen . 
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DISCOURSE  IX. 

Mark  xii.  28,  29,  30,  31. 

And  one  of  the  fcribes  came ,  and  having  heard  them 
reafoning  together,  and  perceiving  that  he  had  an- 
fwered  them  z veil,  afked  him,  which  is  the  firft 
commandment  of  all.  And  Jefus  anfwered  him,  the 
firjl  of  all  the  commandments  is.  Hear,  O  Ifrael, 
the  Lord  our  God  is  one  Lord 3  and  thou  fhalt  love 
the  Lord  thy  God  with  all  thy  heart,  and  with  all 
thy  foul,  and  with  all  thy  mind,  and  with  all  thy 
jlrength :  This  is  the  firjl  commandment.  And  the 
fecond  is  like,  namely,  this.  Thou  fhalt  love  thy 
neighbour  as  thyfelf  3  there  is  none  other  command¬ 
ment  greater  than  thefe. 

In  thefe  words  our  blefled  Saviour  has  given 
us  the  fum  and  fubftance  of  all  practical  religion. 
He  has  reduced  it  to  two  Ihort  rules,  which  yet 
are  fo  full  and  copious,  that  they  comprehend 
all  the  law  and  the  prophets.  The  whole  fcrip- 
ture  was  to  lead  us  to  the  right  knowledge  of 
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the  Lord  God,  that  we  might  pay  him  the  love 
and  obedience  which  are  his  due,  and  might  love 
our  neighbour  as  ourfelves. 

I  have  already  difcourfed  of  the  two  parts  of 
the  firft  commandment,  and  have  endeavoured 
to  explain  and  to  enforce  the  right  knowledge 
and  the  right  love  of  the  Lord  God,  and  I  come 
now  to  the  fecond  commandment,  which  is 
contained  in  thefe  words  of  the  text :  “  And 
“  the  fecond  is  like,  namely  this.  Thou  fhalt 
“  love  thy  neighbour  as  thyfelf.”  The  fecond 
is  like  unto  the  firft,  becaufe  it  treats  of  the  fame 
fubje£t,  is  enforced  by  the  fame  authority,  and  is 
enafted  for  the  fame  wife  and  gracious  purpofes; 
and  the  fecond  is  farther  like,  becaufe  it  arifes 
and  branches  out  of  the  firft,  fince  if  any  man 
has  the  true  love  of  God  in  his  heart,  it  will 
evidence  and  prove  itfelf  to  be  there,  by  enabling 
him  to  love  his  neighbour  as  himfelf.  The  right 
love  of  our  neighbour  is  the  fruit  and  effect  of 
our  love  of  God,  and  can  fpring  from  no  other 
root,  efpecially  in  the  perfect  degree  here  re¬ 
quired,  Thou  fhalt  love  thy  neighbour  as  thyfelf. 
This  is  an  abridgment  of  the  whole  moral  law, 
and  comprehends  all  the  duties  of  the  fecond 
table.  As  he  who  loves  God  keeps  the  firft; 
table,  fo  he,  who  loves  his  neighbour  as  himfelf, 
keeps  the  fecond.  May  the  Lord  incline  all  our 
hearts  to  keep  it,  and  may  his  good  Spirit  render 
lifeful  and  profitable  what  fhall  be  faid, 
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Firfl,  Concerning  the  infeparable  connexion 
between  the  two  commandments,  the  love  of  God 
and  the  love  of  our  neighbour. 

Secondly,  Concerning  the  nature  and  extent 
of  the  fecond  commandment — Thou  fhalt  love 
thy  neighbour  as  thyfelf. 

Thirdly,  Concerning  the:  fcripture-method  of 
enabling  us  to  keep  this  commandment.  And 
then, 

Fourthly,  I  fhall  make  fome  practical  obferva- 
tions  upon  thefe  particulars. 

As  to  the  firft  of  thefe  points,  I  lay  this  down 
for  an  evident  truth  ;  that  the  man  can  have  no 
real  love  for  his  neighbour,  who  has  not  firft  the 
love  of  God  in  his  heart,  fuch  a  true  experimental 
fenfe  of  God’s  love  to  him  in  Chrift  Jefus,  as 
was  treated  of  in  the  laft  difcourfe  :  for  the  love 
of  our  neighbour  Hands  upon  the  love  of  God. 
It  has  no  other  foundation.  Build  it  upon  what 
you  pleafe  but  this,  you  will  find  nothing  elfe 
ftrong  enough  to  aCt  againft  the  oppofition  of  a 
man’s  own  felfifh  heart.  But  as  we  have  many 
pretended  mailer-builders,  who  lay  another  foun¬ 
dation  than  that  is  laid,  and  as  fome  of  the  molt 
dangerous  miftakes  in  religion,  arife  from  build¬ 
ing  upon  thefe  men’s  foundation  I  will  therefore 
bring  fome  arguments  to  prove  the  infeparable 
connection  between  the  two  commandments,  the 
love  of  God  and  the  love  of  our  neighbour. 
And 
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Firft,  A  man  cannot  love  his  neighbour  aright, 
until  he  be  endued  with  the  love  of  God  ;  be- 
caufe  he  has  no  principle  of  love  in  his  heart. 
Man,  in  his  natural  date,  or  as  our  church  ex- 
prelfes  it,  man,  before  he  receives  the  grace  of 
Chrift  and  the  infpiration  of  his  Spirit,  has  no 
holy  pure  love  of  any  kind.  All  his  affections 
are  placed  upon  wrong  objeCts  and  directed  to 
wrong  ends.  They  are  turned  from  God,  and 
placed  upon  thofe  objects,  the  love  of  which  he 
has  forbidden,  and  they  are  directed  to  the  plea- 
fing  of  felf,  and  not  to  the  glory  of  God.  This 
is  the  fcripture-charaCter  of  fallen  man.  He  has 
no  brotherly  love ;  and  how  fhould  he  have  any  ? 
for  he  has  no  natural  affeCtion.  He  aCts  con¬ 
trary  to  thofe  very  inftinCts  by  which  the  brutes 
act  invariably.  With  all  his  boafted  reafon,  and 
dignified  faculties,  he  is  in  focial  life  lower  than  a. 
brute:  for  are  there  not  parents  who  have  no  love 
for  their  children,  and  children  who  have  no  love 
for  their  parents  ?  Is  it  not  a  common  thing  to 
find  a  family  divided  againft  itfelf,  and  Cain  per- 
fecuting  Abel  unto  death  ?  And  what  principle 
of  love  can  he  have  in  his  heart,  who  is  thus  with¬ 
out  natural  affeCtion  ;  Natural  affeCtion  ties  men 
together  with  the  itrongeft  bonds  of  love,  but  all 
thefe  he  breaks  afunder  5  and  therefore  it  is  juft 
as  poffible  that  any  brotherly  love  fhould  be  in 
him,  as  that  ;y  fountain  fhould  fend  forth  at  the 
fame  time  fweet  water  and  bitter.  But 
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Secondly,  The  natural  man  is  not  only  with¬ 
out  a  principle  of  love,  but  is  alfo  defcribed  by 
that  God  who  created  his  heart,  and  knows  it 
intimately  to  be  afiuated  by  a  principle  of  hatred. 
Until  he  has  fome  of  the  love  of  God  (lied  abroad 
in  his  heart,  he  cannot  have  any  true  love  for 
his  neighbour  :  becaufe  he  is  abfolutely  under 
the  influence  of  vicious  felf-love,  and  while  this 
reigns  in  the  heart,  brotherly  love  can  have  no 
place ;  nay,  it  will  be  abfolutely  fliut  out,  as  the' 
Apoftle  fliews,  Titus  iii.  3,  We  ourfelves  alfo 
“  (as  well  as  others)  fometimes  lived  in  malice 
“  and  envy,  hateful  and  hating  one  another.” 
When  did  he,  as  others,  live  in  this  malicious, 
envious,  hateful  ftate  ?  He  was,  he  fays,  a  Have 
to  thefe  bafe  tempers,  until  the  kindnefs  and 
love  of  God  our  Saviour  was  manifefled  to  him; 
and  therefore  until  this  be  manifefled  to  any  man, 
he  muft  be  a  Have  to  the  fame  tempers.  He  can¬ 
not  be  delivered  from  them  by  any  human  means. 
No  knowledge,  no  power  of  philofophy,  no  fyf- 
tem  of  morality,  no  ftretch  of  genius,  nor  refine-' 
ments  of  polite  life,  can  make  a  man  lefs  hateful 
in  himfelf,  or  lefs  difpofed  to  hate  others.  Had 
not  the  Romans  all  thefe  advantages,  and  yet  we 
have  this  character  of  them  drawn  by  an  infal¬ 
lible  pen.  They  were  filled  with  all  unrighte-* 
oufnefs,  covetoufnefs,  malicioufnefs,  full  of  envy, 
murder,  debate,  deceit,  malignity,  whifperers, 
backbiters,  haters  of  God,  defpiteful,  proud, 
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boafters,  difobedient  to  parents,  covenant-break¬ 
ers,  without  natural  affeCtion,  implacable,  un¬ 
merciful.  Thus  were  they  hateful,  and  hating 
one  another?  and  fuch  is  every  man  before  he 
receives  the  grace  of  Chrift.  He  has  all  thefe 
evil  tempers  in  him,  which  the  Romans  had. 

But  forne  perhaps  may  alk,  What  is  the  caufe 
of  this  univerfal  depravity  of  man’s  affections  ? 
The  corruption  of  his  nature  is  the  true  caufe  : 
for  all  our  evil  tempers  fpring  from  the  corrupt 
heart.  The  fountain  is  polluted,  and  therefore 
the  ftreams  run  foul.  Out  of  the  heart,  fays  our 
Lord,  proceed  evil  thoughts,  murders,  adulteries, 
with  the  other  abominable  deeds  of  the  flefh,  fome 
of  which  the  Apoftle  mentions  by  name.  Gal.  v. 
20,  fuch  as  hatred,  variance,  emulations,  wrath, 
ftrife,  envyings.  Thefe  are  in  every  heart :  for 
the  imagination  of  the  thoughts  of  the  heart  is 
only  evil,  and  that  continually,  continually  evil, 
becaufe  continually  fet  againft  the  love  of  God, 
and  againft  that  love  of  our  neighbour,  which 
the  will  of  God  requires  us  to  pay  him.  Surely 
then  this  heart  muft  be  changed,  before  brotherly 
love  can  enter  into  it.  Grace  muft  work  upon 
its  evil  tempers,  and  the  Spirit  of  God  muft  fub- 
due  them,  that  love  and  its  fweet  difpofitions 
may  rule  in  the  heart.  Love  firft  takes  place  in 
us,  when  the  Spirit  of  God  fheds  it  abroad,  and 
manifefts  to  us  the  pardoning  love  of  our  God. 
Then  a  new  principle  of  love  takes  poffeffion  of 
2  the 
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the  heart,  which  drives  againft  and  conquers  our 
felfidi  tempers.  But  until  this  be  done  by  the 
fpirit  of  love,  there  is  nothing  in  any  man  but 
SELF.  His  views  are  all  narrow  and  felfifli. 
The  end  of  all  his  purfuits  is  felf-feeking,  and 
the  end  of  all  his  enjoyments  is  felf-pleafing. 
This  is  God’s  own  account  of  his  fallen  creature, 
man.  And  what  fays  matter  of  fact  ?  Is  this 
man’s  real  character  ?  I  fhall  endeavour  to  prove 
under  my 

Third  argument  that  it  is.  Experience  de- 
mondrates  it.  Look  around  you,  my  brethren, 
and  fee  what  men  are  doing.  Does  love  reign 
in  every  bread  ?  Are  they  dudying  how  to  make 
each  other  happy,  and  rejoicing  in  each  others 
happinefs  ?  No.  The  contrary  fpirit  prevails. 
Is  there  any  little  village  free  from  difputes  and 
quarrels  ?  Where  is  there  any  large  budnefs 
or  manufactory  free  from  contention  and  envy 
among  the  various  perfons  concerned  in  carry¬ 
ing  it  on  ?  If  they  be  all  of  one  mind  and  of 
one  heart,  is  it  not  generally  a  wicked  combi¬ 
nation  to  enrich  themfelves  by  opprefimg  others  ? 
Is  there  any  trading  city,  whofe  merchants  re¬ 
joice  in  the  profperity  of  others,  as  in  their  own  ? 
Is  there  any  date  free  from  parties  ?  Bleded  be 
God  for  the  leflening  of  party  fpirit  among  us. 
It  has  received  a  great  blow,  but  it  is  not  dead. 
It  is  only  waiting  for  fome  public  misfortune  to 
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give  it  a  fpecious  occafion  of  railing  frefh  dif- 
turbance  and  confufion.  And  look  into  the 
prefent  melancholy  ftate  of  Europe  :  where  do 
you  find  brotherly  love  ?  Oh  where  can  it  fubfift 
amidft  the  horrors  of  war  ?  It  was  not  brotherly 
love  which  raifed  armies,  ranged  them  in  or¬ 
der  of  battle,  put  them  upon  action,  and  made 
brethren  rejoice  in  the  fiaughter  and  death  of 
each  other.  Brotherly  love  has  not  a  more 
diftreffing  fight,  than  when  it  furveys  a  field  of 
battle,  upon  which  there  lay  ten  or  twenty  thou- 
fand  unhappy  men  flain  in  one  day.  Thefe  are 
aw  ful  proofs  of  the  afcendency  which  hatred 
has  in  the  human  breafL  It  has  got  pofleflion, 
has  feized  the  throne,  and  has  entirely  banifhed 
all  brotherly  love,  The  fa£t  is  notorious  :  for 
men  are  every  where  complaining  of  the  miferies 
which  they  meet  with  in  focial  life  ;  and  they 
do  not  complain  without  reafon.  The  time  is 
come  when  his  character  is  fulfilled.  “  Men 
“  (hall  be  lovers  of  themfelves,  covetous,  proud, 
“  boafters,  blafphemers,  difobedient  to  parents, 
te  unthankful,  unholy,  without  natural  affe£ti- 
“  on,  truce-breakers,  falfe  accufers,  inconti- 
“  nent,  fierce,  defpifers  of  thofe  that  are  good, 
“  traitors,  heady,  high-minded.”  Is  not  this  a 
real  pi£ture  of  mankind  ?  Do  we  not  find 
thefe  unfociable  tempers  prevailing  among  them 
at  this  aay,  and  do  not  thefe  demonftrate,  that 
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man  is  incapable  of  having  any  true  love  for 
his  neighbour,  until  he  has  the  love  of  God  in 
his  heart. 

But  fuppofing  that  man,  in  his  natural  ftate, 
could  do  fome  feeming  a£is  of  love  to  his  neigh¬ 
bour,  yet  they  would  avail  nothing  without 
the  love  of  God,  which  is  my  fourth  argu¬ 
ment.  Since  fallen  man  has  not  the  love  of 
God  in  his  heart  by  nature,  nor  is  capable  of 
attaining  it  by  any  means  in  his  own  power, 
the  great  bufmefs  of  religion  is  to  bring  him  to 
love  God,  and  to  keep  the  firft  and  great  com¬ 
mandment  ;  which  the  gofpel  alone  can  enable 
him  to  do.  Moral  philofophers  have  been  try¬ 
ing,  but  they  have  always  failed.  They  make 
religion  confift  in  the  duties  of  the  fecond  table, 
omitting  the  firft,  which  is  the  fame  thing  as  if 
they  laid  the  foundation  in  the  air,  and  built 
the  houfe  downwards.  Morality  has  no  foun¬ 
dation  without  the  love  of  God.  All  moral 
obligations  to  brotherly  love  fail  in  their  motives, 
and  in  their  end.  Their  motives  are  like  fo 
many  ropes  of  fand.  They  have  no  force  to 
bind  and  to  oblige  the  confidence.  We  have 
many  men  who  write  and  fpeak  learnedly  about 
moral  duties,  but  here  they  fail  3  they  can  of¬ 
fer  no  obligation  •  ftrong  enough  to  over-balance 
the  propenfity  in  the  finner’s  heart  againft  thofe 
duties.  His  heart  pleads  more  ftrongly  againft 
them  than  they  can  plead  for  them.  They  may 
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talk  eloquently  to  him  of  the  beauty  of  virtue, 
and  may  argue  with  him  clofely  upon  the  fitnefs 
of  things,  and  may  try  to  perfuade  him  by  a 
fine  chain  of  reafoning  to  a£t  agreeably  to  the 
nature  of  things  and  to  the  moral  fenfe,  and 
they  may  recommend  the  whole  from  the  charms 
of  univerfal  benevolence.  All  this  looks  very 
pretty  in  theory,  and  may  make  a  fine  fyftem 
of  the  religion  of  nature  delineated,  but  bring  it 
to  practice.  Offer  thefe  motives  when  felf-love 
has  fome  favorite  paffion  to  gratify,  or  felf-inter- 
eft  has  fome  great  profpefl  of  advantage,  and 
what  is  the  confequence  ?  The  man  is  deaf  to 
all  your  moral  arguments.  They  cannot  reach 
his  heart,  nor  open  and  enlarge  it  to  receive 
brotherly  love,  but  leave  it  hill  under  the  power 
of  its  felfifh  tempers.  Thefe  have  too  deep  a 
root  in  nature  to  be  driven  out  by  the  mere  dint 
of  moral  reafoning.  Grace  alone  can  fubdue 
them;  and  when  grace  places  the  love  of  God 
in  the  heart,  then  it  delivers  the  affe&ions 
from  vicious  felf-love,  and  makes  them  a 61 
by  a  conftant  uniform  principle  of  love  to  the 
brethren. 

And  as  morality  fails  in  its  motives,  fo  does 
it  alfo  in  its  end.  It  propofes  a  wrong  end. 
The  glory  of  God  lhould  be  the  end  of  all  our 
aflions,  but  moral  men  feek  their  own  glory  by 
their  works :  for  they  fuppofe  that  their  works 
are  meritorious,  and  can  procure  them  the  love 
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and  favour  of  God  by  way  of  defert.  Thus 
they  fet  afide  faith,  without  which  no  moral 
works  can  be  acceptable.  Faith  alone  directs 
us  to  a  right  end,  and  propofes  the  right  means 
to  attain  it,  and  every  act  and  exercife  of  faith 
towards  the  attaining  of  it  is  well-pleafing  un¬ 
to  God.  But  morality  without  faith  cannot 
pleafe  God  :  for  it  is  an  adjudged  cafe  in  fcrip- 
ture,  “  that  without  faith  it  is  impoffible  to 
<c  pleafe  him,”  and  it  has  been  determined  bv 
our  church  in  her  thirteenth  article,  that  works 
done  before  the  grace  of  Chrift  and  the  infpira- 
tion  of  his  Spirit  are  not  pleafant  to  God,  for- 
afmuch  as  they  fpring  not  of  faith  in  Jefus 
Chrift.  It  is  faith  working  by  love,  which 
renders  thofe  works  pleafant  to  God,  that  done 
upon  any  other  motive  would  be  highly  difpleaf- 
ing  to  him. 

Let  thefe  arguments  fuffice  for  the  proof  of 
the  firft  point.  It  appears  from  their  evidence^ 
that  the  love  of  our  neighbour  arifes  from  the 
love  of  God.  There  is  no  other  foundation 
for  it.  You  muft  keep  the  duties  of  the  firffc  ta¬ 
ble  before  you  can  keep  thofe  of  the  fecond. 
The  connection  between  them  is  infeparable. 
Unlefs  a  man  firft  has  the  love  of  God  in  his 
heart,  he  cannot  have  any  true  love  for  his  neigh¬ 
bour.  He  cannot  love  him  at  all,  and  much  lefs 
in  the  perfect  manner  here  required — Thou  flialt 
love  thy  neighbour  as  thyfelf.  And  this  leads  me 

to 
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to  fpeak  of  the  nature  and  extent  of  the  fecond 
commandment  under  my  fecond  general  head. 

The  text  requires  a  very  exalted  and  refined 
degree  of  brotherly  love.  It  commands  us  to 
lore  our  neighbour  as  ourfelves,  with  the  fame 
firength,  with  the  fame  cor.ftancy  of  affeCtion  : 
for  no  man  ever  yet  hated  his  own  flefh,  but 
nourifheth  it,  and  cherilheth  it  fo  fhould  he 
Ltourifh  and  cherifh  his  neighbour  in  all  good 
things.  Whatever  good  he  wifheth  to  himfelf, 
the  fame  fhould  he  with  to  his  neighbour ;  and 
whatever  evil  he  would  have  kept  off  from  him¬ 
felf,  the  fame  fhould  he  endeavour  to  keep  off 
from  his  neighbour ;  and  he  fhould,  in  both 
thefe  refpeCts,  exert  himfelf  for  his  neighbour, 
as  much  as  for  himfelf.  But  who  are  required 
thus  to  love  their  neighbour?  The  law  reaches  to 
all  men  and  to  all  cafes.  The  fame  authority 
which  enjoins  the  pcrfcCt  love  of  God,  en¬ 
joins  alfo  the  perfect  love  of  our  neighbour ; 
and  can  any  fallen  man  keep  thefe  command¬ 
ments  ?  No,  while  he  is  in  his  natural  ftate 
it  is  impofiible.  We  have  before  proved,  that 
he  can  neither  love  God  nor  his  neighbour, 
until  his  affections  be  changed,  and  vicious 
felfdove  be  taken  out  of  his  heart.  But  when 
grace  has  made  him  a  new  creature,  when 
his  underftanding  is  enlightened,  his  will  'is 
rightly  difpofed,  and  his  heart  is  under  the  in¬ 
fluence  of  divine  love,  then  the  text  fpeaks  to 
5  "  this 
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this  man,  and  fays.  Thou  (halt  Jove  thy  neigh¬ 
bour  as  thyfelf.  The  fame  grace,  which  led 
thee  to  love  thyfelf  aright,  will  operate  with  equal 
force  in  the  love  of  thy  neighbour,  and  will 
Ihew  itfelf  in  every  work  and  labour  of  love. 

It  is  evident  then,  that  the  duty  is  of  great 
extent.  The  object  on  whom  it  is  to  be  exercifed 
is  mankind  in  general :  for  every  one  is  our 
neighbour  who  ftands  related  to  us  in  the  conif 
mon  bonds  of  humanity.  If  he  be  a  Heathen, 
a  Turk,  or  a  Jew,  he  is  neverthelefs  bone  of  our 
bone,  and  flelh  of  our  flefh.  Nay,  if  he  be  our 
enemy,  yet  ftill  he  is  our  neighbour  ;  we  are  of 
one  family,  and  of  one  father,  and  therefore  his 
hatred  to  us  fliould  not  ftop  the  current  of  our 
love  to  him,  as  our  Lord  has  taught  us  in  the 
10th  chapter  of  St.  Luke.  A  certain  lawyer 
alked  him,  Who  is  my  neighbour  ?  Jefus  an- 
fwered  him  in  a  parable.  The  Jews  and  the 
Samaritans  were  at  fuch  great  variance,  that  they 
would  not  even  have  any  dealings  with  one  ano¬ 
ther  ;  and  a  certain  man,  in  going  down  from 
Jerufalem  to  Jerico,  fell  among  thieves,  who 
ftripped  him  of  his  raiment,  and  wounded  him, 
and  departed,  leaving  him  half  dead.  A  prieft 
and  a  Levite  faw  their  countryman  in  this  dif- 
trefs,  but  paffed  by  without  giving  him  any  help; 
and  afterwards  a  Samaritan  came  to  the  place 
where  he  was,  and  when  he  faw  him,  he  had 
companion  on  him,  and  gave  him  all  the  af- 
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fiftance  in  his  power.  Which  now  of  thefe  three, 
fays  Chrift,  was  neighbour  to  him  that  fell 
among  thieves  ?  The  lawyer  anfwered,  He  that 
had  mercy  on  him.  Then  faid  Jefus  unto  him. 
Go,  and  do  thou  likewife.  Go  and  imitate  this 
Samaritan.  Learn  of  him  to  look  upon  all  men, 
even  thine  enemies  as  thy  neighbours,  and  love 
them,  and  do  good  to  them,  as  he  did.  Thus  it 
is  plain,  from  our  Lord’s  explanation  of  the  word 
neighbour,  that  we  ought  to  extend  our  love  to 
all  men,  and  alfo  to  all  cafes.  It  is  to  reach  to 
the  inmoft  defires  of  the  heart.  The  love  of 
God  being  died  abroad  there,  will  take  the  com¬ 
mand  of  the  affections  and  when  love  is  on  the 
throne  reigning  in  the  heart,  it  will  fweetly  in¬ 
cline  and  mightily  enable  the  other  faculties  to 
obey  its  dictates.  Love  will  not  dwell  in  the 
fame  heart  with  felfidinefs  and  hatred,  but  will 
oppofe  and  fubdue  them,  in  order  to  make  room 
for  brotherly  love  j  and  when  this  comes  and 
dwells  in  the  heart,  the  man  is  thereby  always 
difpofed  to  think,  and  fpeak,  and  aCt,  for  the  good 
of  his  neighbour.  He  has  in  him  an  abiding 
principle  of  love,  which,  according  to  what  is 
written,  “  thinketh  no  evil.”  Love  works  firft 
upon  the  thoughts  of  the  heart,  from  whence  all 
the  words  and  aCtions  fpring.  It  infufes  its  gra¬ 
cious  influences  into  the  root,  that  the  fap  and 
juices  communicated  from  thence  may  partake 
of  its  nature,  and  that  whatever  grows  upon  this 
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ftem  may  be  the  fruit  of  love.  That  heart-love, 
which  thinketh  no  evil,  will  fpeak  none :  for  as 
out  of  the  abundance  of  the  heart  the  mouth 
fpeaketh,  fo  love  being  in  the  heart  will  fhew 
itfelf  in  the  tongue,  and  will  not  fpeak  evil  of 
itsmeighbour ;  nor  can  love  do  him  any  harm. 
“  Love  worketh  no  ill  to  his  neighbour,  Rom.  xiii. 
“  10,  therefore  love  is  the  fulfilling  of  the  law;” 
to  love  our  neighbour  as  ourfelves  is  the  fulfilling 
of  the  law  of  the  fecond  table.  Which  they  that 
have  the  love  of  God  in  their  hearts  endeavour 
to  keep,  not  to  merit  heaven ;  for  that  was  the 
purchafe  of  Chrift’s  blood  ;  but  they  are  kind 
one  to  another,  tender-hearted,  forgiving  one 
another,  even  as  God  for  Chrift’s  fake  hath  for¬ 
given  them,  and  they  walk  in  love  as  Chrift 
hath  alfo  loved  them. 

This  is  the  nature  and  extent  of  brotherly- 
love.  It  fprings  from  the  love  of  God,  and  is 
guided  and  influenced  by  it.  Whatever  the  love 
of  God  teaches  a  man  to  do  for  his  own  good, 
brotherly  love  will  put  him  upon  doing  the  fame 
for  the  good  of  others,  and  not  only  of  his  parti¬ 
cular  friends  and  relations,  but  alfo  of  mankind, 
yea,  of  his  very  enemies ;  even  for  them  bro¬ 
therly  love  has  its  good  wifhes,  and  its  good 
offices.  It  would  not  entertain  an  injurious 
thought  ot  its  neighbour,  nor  fpeak  a  word  to  his 
prejudice,  nor  do  any  thing  to  his  hurt.  Its 
conftant  breathings  are,  As  I  have  opportunity. 
Vox..  Ill,  T  I  would 
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T  would  do  good  unto  all  men.  And  is  this,  my 
brethren,  the  language  of  every  one  of  your 
hearts  ?  Have  you  a  principle  of  brotherly  love 
actuating  and  influencing  every  thought  and 
word  and  work  ?  Examine  yourfelves  clofely 
upon  this  point  It  may  help  to  fhew  you 
clearly  the  ftate  of  your  fouls  :  for  this  command¬ 
ment  have  we  from  him,  that  he  who  loveth 
God  loves  his  brother  alfo.  If  your  love  to  God 
be  from  a  right  motive,  and  to  a  right  end,  it 
will  work  in  all  the  kind  offices  of  brotherly  love. 
If  you  fail  in  thefe,  you  certainly  fail  firft  in  your 
love  to  God  :  for  thefe  are  the  ftreams  which 
flow  from  the  fountain,  and  they  could  not  fail, 
unlefs  the  fountain  ceafed  to  fupply  them.  There 
is  a  Want  of  the  love  of  God  in  the  heart,  when 
there  is  a  want  of  any  of  the  good  offices  of  bro¬ 
therly  love  in  the  life.  Search  and  fee  if  this  be 
not  your  cafe ;  and  if  it  be,  look  up  to  God  and 
intreat  him  to  direft  your  hearts  into  his  love, 
that  you  may  hear  with  profit  what  (hall  be  faid 
under  my 

Third  general  head.  Concerning  the  feripture 
method  of  enabling  us  to  keep  this  command¬ 
ment.  Man  has  no  generous  principle  in  him 
by  nature.  Vicious  felf-love  directs  and  governs 
all  his  views  and  aflions,  and  therefore  he  muft 
be  changed  and  renewed  in  the  fpirit  of  his 
mind,  before  brotherly  love  can  have  any  place 
in  his  heart.  Ihe  feripture  treats  largely  of  this 
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great  change,  and  afcribes  the  whole  of  It  to  the 
Spirit  of  God.  He  enlightens  the  underftanding, 
and  convinces  the  tinner  of  his  guilt  and  ot  his 
danger:  then  he  attacks  the  ftubborn  felf-will, 
and  makes  the  tinner  feel,  that  if  he  follow  his 
own  will  he  mutt  unavoidably  perifh,  and  that 
everlaftingly  :  and  he  alfo  thews  him  the  horrid 
rebellion  of  his  heart,  whofe  affections  are  all 
apoftates  from  God,  having  fet  up  the  creature 
and  ferved  it  in  the  place  of  the  Creator.  The 
tinner  becomes  deeply  fenfible  of  his  guilt  and 
of  his  mifery,  and  is  made  earneftly  to  with  and 
to  pray  for  deliverance  :  and  when  the  Lord  has 
thoroughly  humbled  him,  and  by  various  ways 
and  means  has  convinced  him  of  his  own  utter 
helpleffnefs,  then  he  enables  him  to  believe  to 
the  faving  of  his  foul.  He  finds  himfelf  at  peace 
with  God  through  the  righteoufnefs  of  the  Lord 
Chrift,  on  which  he  can  rely  for  his  acceptance 
and  pardon  ;  and  therefore  he  loves  God,  who 
has  firft  fo  exceedingly  loved  him ;  and  he 
proves,  by  his  unfeigned  love  to  the  brethren, 
that  this  love  of  God  is  in  his  heart  :  for,  being: 
there,  it  will  produce  the  kind  difpofitions,  and 
will  draw  forth  the  good  offices  of  brotherly  love. 
In  this  way  grace  overcomes  the  felfifhnefs  of 
nature,  and  anger,  wrath,  malice,  hatred,  and 
the  other  unfociable  tempers  of  the  old  man  are 
fubdued,  and  the  new  man  puts  on  bowels  of 
mercies,  kindnefs,  humblenefs  of  mind,  meek- 
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wefs,  long-fuffering.  Thcfe  are  fanffified  affec¬ 
tions  in  him;  becaufe  they  are  the  genuine  fruits 
of  that  faith  which  worketh  by  love. 

This  is  the  fcripturc-mcthod  of  attaining  bro¬ 
therly  love.  It  cannot  be  attained  but  by  the 
grace  of  God :  for  the  effablifhed  rule  is — “  Ye 
f<  are  taught  of  God  to  love  one  another.”  It 
13  not  from  human,  but  from  divine  teaching. 
Brotherly  love  is  not  learnt  in  the  fchools  of  mo¬ 
ral  philofophy,  The  greatefl  profeffors  of  ethics 
Stray  write  pretty  fyftems,  and  read  lefhires  upon 
them  to  their  pupils,  and  perhaps  they  may  ex¬ 
plain  to  them  fomething  about  brotherly  love  f 
but  they  can  place  none  of  if  in  the  heart, 
Chriff  alone  can  do  that.  He  is  the  great  teacher 
of  brotherly  love;  and  it  is  in  his  fchool  only 
where  men  can  learn  it  practically.  He  teaches 
his  difciples  firft  their  want  of  it ;  and  when  he 
gives  them  his  love,  and  fheds  it  abroad  in  their 
hearts,  then  alfo  he  gives  them  the  love  of  the 
brethren,  as  it  is  written,  1  John  iv.  7,  “  Be- 
loved,  let  us  love  one  another :  for  love  is  of 
**  God ;  and  every  one  that  loveth,  is  born  of 
“  God,  and  knoweth  God  he  is  a  child  of 
God,  becaufe  he  loveth  his  heavenly  Father, 
and  loveth  all  his  Father’s  children :  which  doc¬ 
trine  the  fame  Apoftle  maintains  in  thefe  words, 
1  John  v.  1,  “  Whofoever  believeth  that  Jefus  is 
the  Chrift,  is  born  of  God,  and  every  one  that 
i'  loveth  him  that  begat,  loveth  him  alfo  that  is 
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begotten  of  him.”  Here  the  apoftle  difeovers 
the  true  caufe  from  which  arifes  our  love  to  God 
and  to  man.  It  is  through  faith  apprehending 
and  laying  hold  of  Chrift,  that  we  are  made  the 
children  of  God,  and  therefore  we  love  the  Father 
of  whom  we  are  begotten,  and  the  brethren 
who  are  begotten  of  him,  and  who  have  ob¬ 
tained  like  precious  faith  with  us.  Believers, 
who  are  thus  born  again  of  God,  and  adopted 
into  his  family,  are  clofely  connected  and  joined 
together  in  the  bonds  of  love.  Love  flowing 
from  the  head  into  all  the  members,  unites  them 
in  affeCtion  to  their  heavenly  Father,  and  in 
affeCtion  to  all  his  children  ;  for,  being  members 
of  the  fame  body,  they  have  the  fame  care  one 
for  another ;  and  if  one  member  fuffer,  all  the 
members  fuffer  with  it ;  or  if  one  member  be 
honoured,  all  the  members  rejoice  with  it. 

It  is  certain  then,  from  tliefe  feriptures,  that 
no  man  can  love  his  neighbour  as  himfelf,  unlefs 
he  be  taught  it  of  God.  There  is  fomething 
called  univerfal  benevolence,  and  the  moral 
fenfe,  and  the  patriot  fpirit,  which  pretend  to 
teach  brotherly  love  upon  the  principles  of  mo¬ 
ral  philofophy,  but  tliefe  are  falfe  baftard  kinds 
of  love,  arifing  from  felfllli  motives,  and  directed 
to  felfllli  ends.  And  let  them  appear  ever  fo 
refilled  and  exalted,  yet  they  are  not  fanCtified 
affections,  becaufe  they  fpring  not  from  faith  in 
Jefus  Chrift and  without  faith  in  him  it  is  im- 
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pofiible  to  pleafc  God.  Works  done  before  the 
grace  of  Chrift  and  the  infpiration  of  his  fpirit 
"are  not  pleafant  to  God.  You  may  do  many 
feeming  a£ts  of  love,  you  may  be  the  foremoft  ill 
all  charitable  fubfcriptions,  you  may  be  very 
kind  to  your  needy  relations,  and  very  good  to 
the  poor,  nay,  you  may  build  hofpitals,  and  leave 
your  eflate  to  endow  them,  yet  if  thefe  things  be 
not  done  in  faith,  they  have  in  them  the  nature 
of  fin,  and  are  not  a£ts  of  brotherly  love,  but  a£ts 
of  your  own  proud  felfifh  fpirit.  God  looks  at 
your  heart.  He  fees  upon  what  principle  you 
are  working,  and  if  your  principle  be  wrong, 
your  actions  cannot  be  pleating  in  his  fight. 
Make  the  tree  good,  and  its  fruit  will  be  good ; 
but  a  corrupt  tree  cannot  bring  forth  good  fruit. 
This  is  the  main  point  with  refpeft  to  brotherly 
love,  and  this  comes  to  be  confidered  in  the 
Fourth  place,  under  the  practical  obfervations 
upon  the  doctrine  of  the  text.  The  do£trine  is 
this  :  Whoever  keeps  the  firft  table  will  keep  the 
fecond.  If  the  love  of  God  be  in  his  heart,  he 
will  give  proof  and  evidence  of  it  by  his  un¬ 
feigned  love  of  his  neighbour,  and  he  will  love 
him  as  himfelf,  not  with  that  vicious  felf-love 
which  influences  the  views  and  actions  of  all  na¬ 
tural  men,  but  with  that  holy  fanctified  affection, 
which  fprings  from,  and  is  guided  by,  the  love 
of  God.  If  this  brotherly  love  was  in  every 
heart,  it  would  turn  the  world  into  a  paradife. 
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1T  -all  men  had  true  heart-love  to  their  neighbour, 
earth  would  be  heaven :  for  fo  much  love  as  there 
is  on  earth,  fo  much  of  heaven  is  brought  down 
upon  it.  The  hateful  and  felrifh  tempers  of  man¬ 
kind  make  the  world  what  it  is ;  thefe  are  the 
caufe  of  all  the  miferies  in  fociety,  and  thefe  are 
in  all  men  by  nature.  Their  love  centers  in  felf, 
and  fecks  not  another’s  good  but  its  own.  One 
great  defign  of  Chriftianity  was  to  reform  their 
love,  by  giving  them  that  faith  which  worketh 
by  love,  by  love  to  God  for  his  ineftimable  mer-r 
cies,  and  by  love  to  men  for  the  fake  of  God  ; 
by  which  means  the  old  felflih  heart  becomes  a 
loving  heart,  and  is  ever  prepared  to  do  all  the 
good  it  can  to  the  bodies  and  fouls  of  men. 
This  is  the  true  character  of  a  Chriftian.  He 
wi flies  well  to  all  men,  fpeaks  evil  of  no  man, 
and  is  ready  to  every  good  work.  In  thought, 
word,  and  deed,  he  is  influenced  by  unfeigned 
love  to  his  neighbour,  whether  he  be  a  ftranger, 
a  friend,  or  an  enemy.  Is  this  your  character, 
my  brethren  ?  Have  you  the  true  love  of  your 
neighbour  in  your  hearts,  and  are  you  conflantly 
manifefting  it  in  your  lives  ?  How  many  perfons 
have  we  among  us,  that  make  great  profefiions 
of  brotherly  love,  even  of  univerfal  benevolence, 
and  yet  they  divide  the  two  tables,  and  make 
religion  conflft  in  keeping  the  duties  of  the  fe- 
cond.  All  our  moral ifts  act  upon  this  plan. 
'Ihey  fpeak  and  write  very  prettily  about  moral 
.  duties. 
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duties,  but  they  lay  the  foundation  of  them  upon 
fand.  They  neither  build  them  upon  the  love  of 
God,  nor  upon  faith  in  Chrift  Jefus ;  and  other 
foundation  can  no  man  lay  for  the  love  of  God, 
nor  upon  the  grace  of  the  Holy  Spirit  difpofmg 
and  enabling  them  to  love  God,  and  then  to  love 
their  neighbour.  Thus  thefe  men  put  afunder 
what  God  hath  joined  together.  The  love  of 
God  and  the  love  of  man  cannot  be  feparated  : 
for  there  can  be  no  true  brotherly  love,  but 
what  fprings  from  the  love  of  God.  Let  it 
fpring  from  any  other  caufe,  there  will  be  fome- 
thing  in  it  felfhh,  it  will  arife  from  private  nar¬ 
row  views,  and  will  be  directed  to  mean  ends, 
and  be  it  ever  fo  refined  and  patriot-fpirited, 
yet  it  will  be  unfanftified ;  becaufe  whatfoever 
is  not  of  faith  is  fin.  Without  faith  the  finner  is 
under  guilt  and  under  fentence  of  death,  and  is 
as  incapable  of  doing  a  fingle  a£l  which  is  good 
and  valid  in  the  court  of  heaven,  as  a  condemned 
criminal  is  of  doing  any  legal  a£l,  which  would 
be  allowed  to  be  valid  in  a  court  of  juftice.  The 
law  of  God  has  attainted  him  of  high  treafon, 
and  found  him  guilty  ;  upon  which  juflice  has  a 
right  to  inflift  the  deferved  punifhment,  and  to 
put  the  fentence  of  the  law  in  force  againft  him; 
but  if  he  owir  the  fentence  to  be  juft,  and  fue 
for  mercy,  and  feek  it  through  Jefus  Chrift,  re¬ 
lying  on  his  grace  and  righteoufnefs,  then  by 
faith  he  is  pardoned  ;  his  attainder  is  reverfed, 

and 


SERMON  IX. 


301 


and  he  is  capable  of  doing  afts  well-pleafing  unto 
God  through  Jefus  Chrift  his  Lord.  The  moral 
works  done  by  fuch  a  perfon  are  acceptable, 
becaufe  his  perfon  was  firft  accepted,  and  he 
was  what  they  call  re£tus  in  curia ;  but  without 
faith  it  was  impoffible  that  his  moral  works 
fliould  pleafe  God :  “  for  whatfoever  is  not  of 
fC  faith  is  fin.” 

But  I  need  not  enlarge  upon  this  point.  Per¬ 
haps  there  may  be  none  of  thofe  perfons  here. 
By  our  prefence  we  declare  ourfelves  to  be  pro- 
feffors  of  Chriftianity,  and  as  fuch  we  are  nearly 
concerned  in  what  has  been  now  faid.  The 
feripture  has  drawn  our  character  before  we  re¬ 
ceive  the  grace  of  Chrift  and  the  infpiration  of 
his  Spirit,  and  has  painted  in  very  expreftive 
colours  the  inward  lineaments  of  our  hearts.  It 
not  only  deferibes  every  fallen  man  to  be  with¬ 
out  any  true  love  of  God  or  of  his  neighbour, 
but  alfo  reprefents  him  to  be  at  enmity  with 
God,  and  to  be  under  the  power  of  corrupt  in¬ 
clinations,  which  are  oppofite  to  God’s  will,  and 
of  felfifh  views,  which  are  definitive  of  brotherly 
love.  But  while  the  feripture  thus  deferibes 
our  malady,  it  offers  us  a  remedy,  which  faith 
receives,  and  then  works  by  love  to  God  and  to 
man ;  by  love  to  God  in  loving  him  and  his  will, 
and  by  unfeigned  love  to  the  brethren  fhewing 
itfelf  in  every  good  word  and  work.  There  are 
great  complaints  in  the  world  of  the  want  of  this 
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brotherly  love  ;  and  indeed  there  is  very  little  of 
it  to  be  found  any  where.  But  what  is  the  rea- 
fon  ?  Is  it  not,  becaufe  there  is  a  great  want  of 
the  love  of  God  ?  For  fince  brotherly  love 
fprings  from  this,  as  from  its  only  fountain,  how 
can  there  be  love  abundant  in  the  dreams,  if  it 
fail  in  the  fountain  ?  If  love  does  not  operate 
in  your  life,  how  can  love  be  in  your  heart  ? 
And  if  it  be  not  there,  what  are  you  ?  not  a 
Chriftian.  What  the  fun  would  be  without 
light,  fuch  is  a  Chriftian  without  love.  He  has 
none  of  the  life  and  fpirit  of  Chrift,  and  wants 
the  very  mark  and  badge  of  Chrift’s  difciples. 
“  By  this,”  fays  he,  “  fhall  all  men  know  that 
“  ye  are  my  difciples,  if  ye  have  love  one  to 
“  another.”  O  Lord,  where  are  thy  difciples 
at  prefent  ?  Haft  thou  not  faid,  ye  fhall  know 
them  by  their  love  to  one  another  ?  But  upon 
whom  is  this  mark  found  ?  Upon  all  nominal 
Chriftians  ?  No ;  they  are  diftinguilhed  by  a 
contrary  temper.  But  is  it  not  among  profef- 
fors  ?  W  hat  profeffors  ?  We  have  profeffors  of 
fo  many  denominations,  and  of  fo  many  different 
parties,  that  it  is  hard  to  fay,  who  has  the  nar¬ 
rowed:  views,  or  the  mod  party  fpirit ;  but  it  is 
eafy  to  fee  at  fird  light  that  brotherly  love  is  the 
peculiar  character  of  few  of  them.  Alas  !  alas  ! 
they  have  loft  their  proper  mark,  by  which  they 
were  to  be  known  to  be  Chrift’s  difciples  ;  and 
thus  the  fcripture  is  fulfilled,  which  faith,  “  In 
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<e  cold.”  It  is  cold  indeed,  with  many ;  thank 
God,  not  with  all.  There  are  fome  (although 
but  few),  perhaps  of  every  denomination,  who 
kill  have  unfeigned  love  for  the  brethren.  May 
the  God  of  love  increafe  their  numbers. 

Since  there  is  fo  little  brotherly  love  in  the 
world,  let  each  of  you,  my  brethren,  examine 
yourfelves,  and  fee  whether  you  be  Chrift’s  dif- 
ciples  more  than  in  name  and  profeffion.  Are 
you  known  to  belong  to  the  houfehold  of  faith 
by  your  love  to  one  another  ?  Do  you  love  your 
neighbour  as  yourfelf,  with  a  well-regulated, 
holy  love,  arifing  from  a  right  motive,  and  di¬ 
rected  to  a  right  end  ?  If  you  think  you  have 
this  love,  how  did  you  attain  it  ?  Was  you 
taught  it  of  God?  Have  you  been  humbled 
before  him  under  a  fenfe  of  your  guilt,  and  have 
you  felt  the  mifery  of  being  enflaved  to  your  own 
wicked  and  felfifh  tempers  ?  And  did  you  apply 
to  Chritt  for  deliverance  ?  Did  he  take  guilt 
out  of  your  confcience,  and  give  you  that  faith 
which  worketh  by  love  to  your  reconciled  father, 
and  by  love  to  your  brethren  for  his  fake  ?  If 
you  have  been  thus  taught  of  God,  you  will  alfo 
be  enabled  of  God  to  love  one  another.  And 
this  I  pray,  that  your  love  may  abound  yet  more 
and  more. 

But  if  this  be  not  your  experience,  then  you 
cannot  have  the  true  brotherly  love,  and  without 
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it  what  are  you?  You  are  not  a  Chriftian  ;  for 
this  commandment  have  we  from  Chrift,  that  he 
who  loveth  God,  love  his  brother  alfo.  Your 
want  of  love  to  your  brother  demonfirates  your 
want  of  love  to  God  ;  and  confider  what  hate 
you  are  in,  while  you  are  not  reconciled  to  God, 
nor  at  peace  with  him.  You  are  under  the  guilt 
of  all  your  fins,  and  liable  to  fuffer  the  deferved 
punifliment  of  them.  That  God,  whom  you 
daily  provoke,  daily  fpares  you.  He  might  get 
himfelf  glory  in  punilhing  fuch  a  rebel  ;  but  his 
long-fuffering  bears  with  you  ;  and  what  return 
do  you  make  him  for  keeping  you  out  of  hell  ? 
Do  you  love  him,  and  ferve  him  with  grateful 
obedience  ?  No,  you  attack  him  with  open 
avowed  rebellion,  as  if  you  had  an  arm  like 
God,  and  was  not  afraid  of  the  fire  of  his  wrath: 
and  you  carry  on  your  war  againfi  him  by  de¬ 
clared  war  againfi:  your  neighbours,  indulging 
the  malicious  envious  tempers,  and  gratifying 
the  unjuft  defires  of  your  own  felfiih  heart. 
Suppofe  God  fhould  call  you  to  his  bar  while 
you  are  in  this  ftate :  as  you  have  no  love  for 
him,  you  could  have  no  happinefs  in  beholding 
Or  enjoying  him ;  and  as  you  have  no  love  for 
his  family,  you  could  not  be  happy  in  their 
company.  You  hated  them  upon  earth,  and 
they  are  fo  much  unlike  yourfelf,  you  would 
hate  them  in  heaven.  What  then  could  you 
meet  with  at  his  bar,  but  what  vou  are  prepared 
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to  receive,  even  an  eternal  reparation  from  the 
prefence  of  the  Lord,  and  from  the  glory  of  his 
power  ?  And  can  you  think  of  this  without 
concern  ?  Have  you  no  fear,  left  the  wrath  of 
God  lhould  abide  upon  you  for  ever  and  ever  ? 
What !  have  you  not  one  with  to  flee  from  the 
wrath  to  come.  Oh  dreadful  ftate  of  hardened 
tinners  !  May  the  Lord  take  pity  on  you,  and 
fubdue  your  rebellious  hearts  by  his  almighty 
grace,  that  you  may  be  brought  to  the  right 
love  of  God,  and  of  your  neighbour. 

Perhaps  fome  of  you  may  fay,  I  thank  God, 
I  am  not  in  this  ftate.  I  have  been  made  to  fee 
and  to  feel  my  enmity  againft  God  and  againfi 
man  ;  and  I  heartily  defire  to  love  both.  You 
have  reafon,  indeed  to  be  thankful ;  for  this  de~ 
fire  is  a  fign  and  token  of  God’s  love  to  you. 
W  ait  upon  him,  that  you  may  know  and  expe¬ 
rience  his  love.  He  has  encouraged  you  to  afk 
this  grace  of  him,  and  has  promifed  to  give  it, 
upon  your  afking.  It  is  his  gift;  for  God  is  love, 
and  he  is  more  willing  to  give  than  you  are  to 
afk.  It  is  one  of  his  choice  gifts,  which  he  de¬ 
lights  to  beflow  upon  the  children  of  men,  and 
with  the  right  ufe  of  which  he  is  well  pleafed. 

“  If  ye  fulfil  the  royal  law  according  to  the 
(C  feripture,  thou  fhalt  love  thy  neighbour  as 
“  thvfelf,  ve  do  well.”  James  ii.  8.  Ye  do  well 
in  prefenting  this  odour  of  a  fweet  fmell,  a  fa- 
criiice  acceptable,  well  pleafing  unto  God.  Oh ! 
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wait  then  upon  him,  and  be  found  in  the  ways 
of  his  appointment,  not  to  merit  his  love,  it  is  a 
free  gift,  and  it  is  ineftimable,  the  price  of  it  is 
above  all  the  riches  of  earth  and  heaven,  but  wait 
humbly  for  the  time  of  his  love  ;  and  when  out 
of  his  fovereign  grace  he  fheds  it  abroad  in  your 
heart,  then  he  will  enable  you  to  love  your 
neighbour  as  yourfelf.  Surely  thefe  bleffings  are 
worth  your  waiting  for ;  efpecially  lince  you  are 
encouraged  by  thofe  comfortable  words,  the 
truth  of  which  many  thoufands  now  alive  have 
found  true  by  happy  experience  ;  “  They  fhall 
ce  not  be  afhamed  that  wait  for  me,  faith  the 
cc  Lord.”  Ifai.  xlix.  23. 

Thanks  be  to  his  rich  and  free  love,  which 
has  fulfilled  this  feripture  to  fo  many  in  our  days. 
You,  my  brethren,  who  know  the  love  of  God, 
fliould  remember,  that  as  you  love  him  who  be¬ 
gat,  fo  you  ought  to  love  them  who  are  begotten 
of  him.  The  foundnefs  of  your  love  to  God 
fliould  be  made  evident  from  your  a£ls  of  love  to 
your  fellow  creatures ;  for  that  faith,  which 
brings  you  to  the  knowledge  of  God’s  love  to 
your  foul,  fliould  work  by  love  to  them  ;  and 
this  work  of  love  proves  it,  does  not  make  it, 
but  proves  it  to  be  a  living  faith.  While  it  lives 
it  loves.  Love  is  the  very  breath  of  faith,  and 
while  love  breathes  in  the  believer,  it  difpofes 
him  to  do  all  the  good  he  can  to  the  bodies  and 
to  the  fouls  of  his  neighbours ,  for  his  is  heart- 
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love.  He  cannot  fee  any  one  fick,  poor,  in  pri- 
fon,  naked,  or  wounded,  but  love  haftens  to  bis 
relief.  It  does  not  fay — Be  ye  well,  be  ye  re¬ 
lieved,  &c.  but  it  freely  gives  them  fuch  things 
as  they  have  need  of.  My  Chriftian  brethren, 
you  know  that  thefe  are  the  proper  offices  of 
brotherly  love.  Oh !  be  careful  then  in  the 
practice  of  them.  If  you  wrould  have  your 
evidences  kept  clear  for  heaven,  and  your  peace 
and  comfort  abiding,  let  your  faith  be  continually 
working.  Exercife  it  upon  Chrift’s  diftreffed 
members.  Go  about  doing  them  good.  Refufe 
no  labour  of  love  ;  for  he  has  commanded,  and 
he  has  encouraged  you  to  embrace  every  oppor¬ 
tunity.  This  is- the  commandment  of  God,  that 
you  fhould  believe  on  the  name  of  his  only 
begotten  Son  Jefus  Chrift,  and  love  one  another, 
as  he  gave  you  commandment ;  and  the  day  is 
approaching,  when  you  will  hear  him  fay— 
“  Inafmuch  as  ye  have  done  it  unto  one  of  the 
“  leak  of  thefe  my  brethren,  ye  have  done  it 
“  unto  me.”  Keep  your  faith  then  working  by 
love  ;  for  they  cannot  be  feparated.  Faith  is  the 
root,  and  love  is  the  fruit ;  if  the  root  be  alive, 
it  will  bear  fruit,  even  the  abundant  fruits  of  love 
and  charity,  to  God’s  glory,  and  to  man’s  profit. 

And  as  the  believer  is  kindly  aftcclioned  with 
brotherly  love  to  relieve  the  bodily  wants  of  his 
neighbour,  fo  is  he  influenced  towards  his  fpi- 
ritual  wants  with  more  aflcdtion,  becaufe  the 
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foul  is  more  precious  than  the  body  ;  at  lead,  if 
he  be  not,  he  ought  however  to  be  thus  influ¬ 
enced.  There  is  in  men  a  ftrange  remiflnefs  and 
backwardnefs  to  the  performance  of  the  offices 
of  love,  relating  to  the  fouls  of  their  neighbours  : 
but  grace  makes  them  willing  and  able.  It 
fvveetly  inclines  and  mightily  enables  them  to  the 
fpiritual  a6ts  of  brotherly  love  ;  but  one  cannot 
help  lamenting  how  little  grace  is  exercifed  this 
way.  While  worldly  people  are  eredting  mag¬ 
nificent  hofpitals,  and  doing  princely  afts  of 
charity,  oh  !  how  fhort  of  them  do  profeflors 
come  in  their  works  of  charity  ?  You  are  a  pro- 
feffor,  you  call  yourfelf  a  Chriftian,  and  do  you 
not  know  one  of  your  neighbours  who  lives  in 
open  fin,  and  yet  you  never  fpeak  to  him  of  it  ? 
You  thought,  indeed,  fometimes  of  reproving 
him ;  but  then,  fear,  or  fhame,  or  indolence  pro* 
vented  you.  Thefe  paflions  were  ftronger  in 
you  than  brotherly  love.  And  does  not  this 
convince  you  how  unlike  you  are  to  your  blefled 
matter  ?  Did  he  ever  decline  doing  good  for  fear 
of  fome  little  inconvenience  which  might  attend 
it  ?  No,  he  went  about  doing  good,  although  at 
the  hazard  of  his  life  ;  and  yet  your  love  to 
(Thrift,  and  to  precious  fouls,  is  fo  very  cold,,  that 
you  can  fuller  your  neighbour  to  live  in  fin,  yea 
perhaps  to  die  in  it,  without  one  kind  reproof. 
And  haft  thou  not  then,  boafting  profeffor,  great 
reafon  to  examine  thyfelf,  whether  thou  be  in 
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the  faith  ?  For  how  canft  thou  prove  it  to  be 
true  and  alive,  fince  it  does  not  work  by  love  ? 
May  this  humble  thee,  and  put  thee  upon  feek- 
ing  more  of  the  fpirit  and  power  of  Jefus  Chrift. 
Perhaps  you  are  the  maker  of  a  family,  how  do 
you  fhew  your  love  to  your  fervants  ?  You  fee 
they  do  your  work,  and  you  take  care  to  pay 
them  their  wages,  and  what  more  do  you  than 
publicans  and  tinners  ?.  But  do  you  watch  .  v  t 
their  fouls,  inftrufting  and  admonifhing  .them 
with  all  gentlenefs  and  diligence  ?  Have  you  any 
family  worfliip  ?  Do  you  pray  conftantly  with 
them,  and  for  them  ?  fo  that  the  Lord  may 
juftly  fay  of  you,  as  he  did  of  the  father  of  the 
faithful,  “  I  know  Abraham,  that  he  will  com- 
<c  mand  his  children,  and  his  houfehold  after 
‘c  him,  and  they  {hall  keep  the  way  of  the  Lord, 
“  to  do  juftice  and  judgment.”  God  knows, 
there  are  few  heads  of  families,  who  take  any 
care  at  all  of  the  fouls  of  their  fervants  ;  and 
few  indeed  do  their  duty  by  them  in  brotherly 
love.  The  Lord  pardon  what  is  paft,  and  reform 
us  for  the  future  in  this  refpeT.  Perhaps  you 
may  be  a  parent,  and  you  take  pains  enough  to 
provide  for  the  temporal  welfare  of  year  children. 
You  rife  up  early,  and  late  take  reft,  and  eat  the 
bread  of  carefulnefs,  that  you  may  get  a  great 
fortune  for  them.  And  what  more  do  you  for 
them  than  for  your  beafts  ?  You  provide  for  your 
children’s  well-being  in  the  world,  and  do  you 
Vol.  III.  U  not 
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Zechariah  xiii.  i. 


In  that  day  there  Jhall  he  a  fountain  opened  to  the 
houfe  of  David,  and  to  the  inhabitants  of  Jeru- 
falem,  for  Jin  and  for  uncleannefs. 


that  be  whole  need  not  a  phyfician. 


but  the  lick  Hand  in  need  of  his  advice  and  help. 
The  perfons,  who  feel  no  malady  of  fin,  fee  not 
their  want  of  a  Saviour.  They  are  not  in  pain, 
and  therefore  they  defire  no  remedy ;  but  it  is 
otherwife  with  the  convinced  finner.  He  feels 
the  mifery  of  fin.  He  fuffers  the  torment  of  it 
in  his  guilty  confcience,  and  earneftly  leeks  for 
relief.  No  perfon  in  exquifite  pain  ever  cried 
out  for  help  with  greater  fervency  than  he  does. 
He  has  heard  of  the  almighty  phyfician,  and  of 


his 
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his  great  readinefs  to  heal  all  difireffed  objects, 
who  come  unto  him,  and  therefore  he  earnefily 
implores  hismffiftance.  How  comfortable  to  his 
afflicted  foul  is  fuch  a  fcripture  as  this,  when 
explained  and  applied  to  him  by  the  Spirit  of 
God — “  In  that  day  there  lhall  be  a  fountain 
“  opened  to  the  houfe  of  David,  and  to  the 
“  inhabitants  of  Jerufalem,  for  fin  and  for  un- 
“  cleannefs.”  He  hears  the  words  with  joy, 
and  bleffes  God  for  having  opened  a  fountain  for 
fuch  polluted  finners,  as  he  is,  to  wafh  in  and 
be  clean.  He  believes  the  record  that  God  gave 
of  his  Son,  namely,  that  his  blood  cleanfeth  from 
all  fin,  and  through  faith  he  finds  great  joy  and 
peace  in  receiving  redemption  through  the  blood 
of  Jefus,  even  the  forgiveness  of  fins.  But  the 
cafe  is  quite  different  with  thofe,  who  have  never 
been  in  any  concern  about  their  fouls.  They 
may  give  a  kind  of  fimple  affent  to  fuch  fcrip- 
tures  as  this.  Perhaps  they  may  be  convinced, 
that  they  fhall  want  to  be  cleanfed  from  fin  fome 
time  or  other,  but  at  prefent  they  fee  no  abfolute 
neceffity  for  it.  They  have  no  painful  fenfe  of 
the  malady  of  fin,  nor  any  apprehenfion  of  their 
danger ;  and  therefore  they  give  themfelvcs  no 
uneafinefs  about  the  great  phyfician  of  fouls. 
But  the  lefs  they  are  concerned  for  themfelves, 
the  more  ought  we,  who  are  fenfible  of  their 
danger,  to  be  concerned  for  them.  We  ought 
to  preach  the  law  to  them,  by  which  is  the 
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knowledge  of  fin,  and  to  fet  before  them  their 
pollution  and  their  guilt,  and  the  mifery  and 
punifhment  to  which  they  are  fubjeft  ;  and  we 
ought  to  look  up  to  God  for  his  bleffing,  that  he 
would  fet  home  and  apply  by  his  grace  to  their 
confciences,  what  we  fpeak  to  the  outward  ear. 
And  when  he  has  convinced  them  of  the  dan¬ 
gerous  ftate  in  which  they  live,  before  they  are 
wafhed  in  the  fountain  of  Chrift’s  blood,  and 
they  earneftly  defire  and  pray  to  be  walked  in  it, 
then  we  may  fafely  preach  to  them  the  comforts 
of  the  gofpel,  and  the  infinite  riches  of  a  Saviour’s 
love.  Then  we  may  exhort  them  to  wafh  and  be 
clean  ;  though  their  fins  be  as  fcarlet,  they  (hall 
be  as  white  as  fnow,  when  wafhed  in  the  foun¬ 
tain  of  the  Redeemer’s  blood ;  though  they  be 
red  like  crimfon,  they  fhall  be  as  wool.  May  the 
Lord  God,  who  opened  this  fountain,  be  with 
us  this  day  to  apply  its  cleanfing  healing  virtue. 
May  his  good  Spirit  awaken  the  carelefs  and 
profane  finner  to  fee  his  pollution  and  guilt ; 
may  he  increafe  the  defires  and  (Lengthen  the 
longings  of  thofe  who  are  waiting  for  the  blood 
of  fprinkling,  and  may  he  edify  and  comfort  his 
own  people  by  means  of  what  fhall  be  faid  in 
order  to  determine 

Firft,  What  the  fountain  is,  which  is  mention¬ 
ed  in  the  text. 

Secondly,  The  time  when  it  was  opened,  here 
faid  to  be  a  particular  day. 

Thirdly, 
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Thirdly,  The  wonderful  property  of  this  foun¬ 
tain — it  could  cleanfe  and  do  away  the  pollution 
of  fins  or  the  deepeft  dye ;  and  then 

Fourthly,  By  what  means  and  in  what  way 
finners  receive  and  partake  of  its  cleanfing  pro- 
•  perty. 

It  will  not  require  many  words  to  determine 
what  the  fountain  is.  There  is  a  circumftance 
mentioned  in  the  text,  which  will  eafily  fettle 
this  point.  It  is  faid  to  be  opened  for  fin  and  for 
uncleannefs  :  Now  what  fountain  could  it  be, 
which  had  the  wonderful  property  of  cleanfmg 
from  fin  ?  The  feripture  has  laid  down  this  in¬ 
fallible  rule  5  without  fhedding  of  blood  there  is 
no  remiffion ;  and  the  fhedding  of  what  blood 
ever  obtained  remiffion  ?  Did  the  blood  of  the 
facrifices  under  the  law  ?  No.  <c  To  what  pur- 
pofe  is  the  multitude  of  your  facrifices  unto 
cc  me,  faith  the  Lord  ?  I  delight  not  in  the  blood 
“  of  bullocks,  or  of  lambs,  or  of  he-goats,  Ifaiah  i. 

11.  For  I  defined  mercy  and  not  facrifiee, 
“  and  the  knowledge  of  God  more  than  burnt- 
“  offerings.”  Hof.  vi.  6.  He  commanded  facri- 
fice,  but  not  in  preference  to  mercy.  Men  were 
not  to  reft  in  the  facrifiee,  as  if  its  blood  could 
atone,  but  to  look  with  faith  at  the  great  faerb 
ficc  which  the  mercy  of  God  had  provided,  and 
which  was  to  make  a  full  atonement  for  fin,  and 
to  bring  in  everlafting  righteoufnefs.  This  was 
the  facrifiee  of  the  lamb  of  God.  No  blood, 
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but  his,  ever  did  or  could  atone.  If  all  the  cattle 
upon  a  thoufand  hills  had  been  offered  up,  they 
could  not  have  taken  away  the  leaft  fin.  If  a 
man  had  given  the  fruit  of  his  body  for  the  fin 
of  his  foul,  ftill  his  fin  would  have  remained.  If 
he  had  repented,  his  repentance  without  faith  in 
the  blood  of  Chrifi  could  not  have  obtained 
remiflion.  There  would  be  occafion  to  repent 
of  his  repentance.  If  he  was  to  filed  rivers  of 
tears,  yea,  tears  of  blood,  thefe  very  tears  would 
want  waihing.  Nothing  can  cleanfe  and  do  away 
fin,  but  fome  divine  and  infinitely  precious  blood  ; 
and  in  whom  is  there  any  fuch  ?  Not  in  a  mere 
creature.  A  creature  has  blood,  but  none  that 
has  any  virtue  to  cleanfe  a  finner  from  the  pollu¬ 
tion  and  guilt  of  fin.  This  is  the  property  of  the 
Lamb  of  God,  who,  being  both  God  and  man  in 
the  perfon  of  one  Chrifi,  did  thereby  give  a  divine 
and  infinite  virtue  to  the  blood  which  he  flied,  fo 
that  it  can  cleanfe  from  all  fin.  Here  then  is  the 
fountain.  It  is  the  moft  precious  blood  of  Chrifi, 
which  is  always  fending  out  its  virtue,  as  a 
fountain  is  always  fending  out  water.  Its 
cleanfing  ftreams  have  never  flopped,  fince  there 
was  fin  to  cleanfe;  and  they  can  never  be  exhaufi- 
ed.  Whoever  wafiies  therein  fiiall  be  made 
clean,  let  him  have  been  ever  fo  defiled  or  pol¬ 
luted.  The  pool  of  Bethefda  was  a  lively  image 
of  this  fountain.  After  the  angel  went  down 
•and  troubled  the  water,  then  whofoever  fir  A  Acpt 

in 
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in  was  made  whole  of  whatfoevcr  difeafe  he  had. 
As  this  cured  every  bodily,  fo  does  the  blood  of 
Chrift  cure  every  fpiritual,  difcafe  :  for  it  takes 
away  fin,  which  is  the  caufe  of  all  difeafes,  and 
obtains  eternal  redemption. 

Are  any  of  you,  my  brethren,  thoroughly  fen- 
fible  of  the  defiling  nature  of  fin,  and  do  you 
find  how  often  five  it  makes  you  in  the  eyes  of 
an  holy  God?  Has  the  angel  of  the  covenant 
come  down  and  troubled  your  confciences,  and 
are  vou  convinced  that  nothin"-  can  cleanfe  ran 

j  o  J 

but  the  blood  of  Jefus  Chrift  ?  Then  believe  his 
word  and  rely  upon  his  promife,  that  it  your 
polluted  fouls  be  wafhed  in  this  fountain,  how- 
filthy  and  defiled  foever  they  be,  they  fha.ll  be 
made  clean  :  for  it  can  cleanfe  from  all  fin.  Are 
your  pollutions  numerous,  of  a  long  continuance, 
and  of  the  deepeft  die  r  The  blood  of  Chrift 
can  infallibly  cleanfe  them  and  make  them  as 
white  as  fnow  :  becaufe  it  partakes  of  the  infinite 
and  divine  nature  of  the  God-man  Chrift  Jefus. 
He  who  opened  this  fountain  for  fin,  was  God 
and  man  united  in  one  Chrift,  whereby  the 
actions  of  the  one  nature  may  properly  be 
aferibed  to  and  predicated  of  the  other.  The 
man  Jefus  had  blood  to  fhed,  but  he  who  filled  it 
was  God  as  well  as  man  ;  and  therefore  it  is 
called  by  St.  Paul  <c  the  blood  of  God:”  for  as 
the  reafonable  foul  and  flefh  is  one  man,  fo  God 
#nd  man  is  one  Chrift.  The  manhood  fuffered 

and 
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and  bled,  the  Godhead  merited  infinitely  by  thofe 
fuflferings,  and  by  that  blood-fhedding,  and  fo  the 
one  Ohrid,  who  fuffered  and  bled,  merited  infi¬ 
nitely,  according  to  what  tire  Apoftle  John  lays, 
<c  That  God  laid  down  his  life  for  us  and  the 
ends  and  purpofes  for  which  God  laid  it  down, 
could  not  poftibly  be  defeated.  Hear  this,  ye 
poor  guilty  fmners ;  whofe  confciences  are  trou¬ 
bled  with  a  fenfe  of  your  many  and  great  pollu¬ 
tions.  The  Lord  God  has  opened  a  fountain 
for  fuch  as  you  are,  to  wafh  in  and  be  clean,  and 
he  has  given  to  it  a  divine  and  almighty  virtue 
to  cleanfe  all  manner  of  fins.  His  power  is 
prefent  to  make  it  an  all-perfeft  cleanfer.  Oh 
that  God  may  enable  you  to  make  ufe.  of  it.  Is 
it  not  your  hearts’  defire,  that  you  may  be  made 
clean  ?  And  here  are  the  means.  The  fountain 
Stands  open.  What  hinders  you  then  from 
wafhing  it,  and  having  your  confciences  purged 
frcm  deep  works?  You  cannot  doubt  of  its 
virtue.  Has  it  not  cleanfed  finners,  who  were 
once  as  black  as  hell,  a  Manafleh,  a  Mary  Mag¬ 
dalen,  a  Saul  ?  Put  it  then  to  the  trial.  Believe 
the  record  which  God  has  given  of  it.  Apply 
it  For  the  cleanfing  of  your  fouls,  and  it  will 
infallibly  take  efteft.  All  the  finners  from  Adam 
to  Chrift,  who  have  been  admitted  into  the  pre¬ 
fence  and  kingdom  of  God,  were  cleanfed  from 
every  fpot  and  ftain  of  fin  in  this  fountain  ;  and 
all  the  finners  from  Chrift  to  the  end  of  the 
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world  muft  waffi  their  robes  in  the  fame  fountain, 
if  they  appear  in  fpotlefs  purity  before  God.. 
But  although  this  fountain  has  had  its  all-cleanf- 
ing  virtue  ever  fince  the  fall,  yet  there  was  a 
fixed  time  in  the  council  of  God,  called  in  the 
text  in  that  day,  when  the  immaculate  Lamb 
of  God  fhould  come  into  the  world,  and  fhedhis 
blood,  and  put  away  fin  by  the  facrifice  of  him- 
felf ;  and  this  brings  me  to  my 

Second  head, — Under  which  I  purpofed  to 
confider  the  time  when  this  fountain  was  opened, 
here  faid  to  be  a  particular  day.  And  this 
was  certainly  the  day  when  the  Redeemer  fuf- 
fered  and  bled  upon  the  crofs,  which  being 
fixed  and  unalterable  in  the  decrees  of  the  moll 
high  God,  they,  who  lived  before  Chrift  gave 
himfelf  an  offering  for  fin,  were  faved  by  faith 
in  him,  as  we  are  fince  he  was  offered  :  for  the 
merits  of  his  facrifice  looked  backward  as  well 
as  forward,  and  like  as  the  fun  fends  out  light 
in  every  direction,  fo  did  the  efficacy  of  our 
Lord’s  facrifice.  It  communicated  its  cleanfins- 
qualities,  as  well  to  thofe  who  lived  before,  as 
to  thofe  who  lived  fince  Chrift  made  his  foul  an 
offering  for  fin.  But  neverthelefs  there  was  a 
day,  a  precife  determinate  time  for  his  offering. 
Chrift  was  the  lamb  flain  from  the  foundation 
of  the  world,  flain  typically  in  every  facrifice, 
but  in  the  fulnefs  of  time  he  came,  and  was 
really  flain,  and  the  day  of  his  fufferings  was 

the 
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the  day  when  the  fountain  for  fin  and  for  un- 
cleannefs  was  opened,  which  is  clearly  deter¬ 
mined  by  the  context :  for  in  the  foregoing- 
chapter  the  prophet  is  fpeaking  of  an  extraor¬ 
dinary  mourning  in  the  land  of  Ifrael,  and  he 
introduces  his  defcription  with  thefe  words ; 
<c  And  I  will  pour  upon  the  houfe  of  David, 
“  and  upon  the.  inhabitants  of  Jerufalem  the 
“  Spirit  of  grace  and  of  fupplications,  and  they 
<c  fiiall  look  upon  me,  whom  they  have  pierced.” 
Thefe  words  are  applied  by  an  infallible  expo¬ 
sitor  to  our  Lord’s  being  pierced  upon  the  crofs: 
for  St.  John  fays,  “  When  the  foldiers  came 
<c  to  Jefus,  and  faw  that  he  was  dead  already, 
“  they  brake  not  his  legs,  but  one  of  them, 
“  with  a  fpear,  pierced  his  fide,  and  forthwith 
“  came  out  blood  and  w7ater :  for  thefe  things 
were  done,  that  the  fcripture  Should  be  fulfilled, 
“  A  bone  of  him  Shall  not  be  broken.”  And 
again  another  fcripture  faith,  “  They  fiiall  look 
“  on  him,  whom  they  have  pierced.”  From 
hence  it  is  evident,  that  the  fountain  was  open¬ 
ed  on  the  day  of  Chrift’s  fufferings,  here  pointed 
out  by  this  distinguishing  mark  ;  namely,  the 
Soldiers’  piercing  his  fide,  from  whence  there 
flowed  blood  and  water.  When  this  fixed  day 
was  come,  and  Chriffc  had  Suffered  whatever 
the  hand  and  counfel  of  God  had  determined 
before  Should  be  done  to  him,  then  his  blood 
had  an  all-cleanfing  virtue.  What  he  once 

fixed 
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filed  was  for  ever  meritorious.  It  was  fo  abfo- 
lutely  perfeft,  that  he  need  not  filed  it  any 
more.  The  facrifice  of  that  one  day  was  fuffi- 
cient  to  fatisfy  all  the  demands  of  law  and  juftice  ; 
“  fo  that  Chrift  need  not  offer  himfelf  often,  as 
“  the  high-prieft  entered  into  the  holy  place 
“  every  year  with  the  blood  of  others  :  for  then 
muft  he  often  have  fuffered  fince  the  founda- 
“  tion  of  the  world  ;  but  now  once  in  the  end 
“  of  the  world  hath  he  appeared  to  put  away  fin 
“  by  the  facrifice  of  himfelf.”  Once,  the  juft 
fuffered  for  the  unjuft,  and  the  blood,  which  he 
filed  on  that  day,  had  fuch  an  infinite  cleanfing 
virtue,  as  to  make  fcarlet-crimfon  fins  as  white 
as  fnow.  The  ends  for  which  he  bled  could 
not  pofTibly  be  defeated :  for  he  was  God  and 
man  united  in  one  Chrift,  and  the  one  Chrift 
merited  infinitely  by  the  lliedding  of  his  moft 
precious  blood,  and  it  was  indeed  filed  as  abun¬ 
dantly  as  if  it  had  flowed  from  a  fountain. 
From  the  time  that  his  agony  and  bloody  fweat 
began  in  the  garden  -  until  he  expired  upon  the 
crofs,  he  was  a  bleeding  vittim,  wounded  for 
our  tranfgreflions,  and  bruifed  for  our  iniquities. 
When  he  was  buffeted  and  fcourged  ;  when  he 
was  crowned  with  thorns,  and  their  fharp  points 
were  ftruck  into  his  head  by  the  barbarous  fol- 
diers  ;  when  the  crofs  was  laid  upon  him,  and 
the  weight  of  it  opened  his  wounds  and  made 
them  bleed  afrclh  y  when  the  nails  went  through 

his 
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Ills  hands  and  feet,  and  he  hung  for  fix  hours 
bleeding  upon  the  crofs  ;  then  was  the  moft 
precious  blood  died,  which  is  the  only  foun¬ 
tain  to  wafh  away  fin  and  uncleannefs.  Sin¬ 
ners,  confider  the  great  need  you  have  of  this 
fountain,  and  the  ineftimable  love  of  Chrift,  who 
opened  it  for  fuch  as  you  are.  He  calls  upon 
you,  he  intreats  you  to  view  him,  as  he  hung 
bleeding  upon  the  crofs  in  his  bitter  pafiion — 
“  Is  it  nothing  to  you,  all  ye  that  pafs  by  r  be- 
“  hold  and  fee,  if  there  be  any  forrow  like  un- 
“  to  my  forrow,  which  is  done  unto  me,  where- 
with  the  Lord  hath  afflicted  me  in  the  day 
of  his  fierce  anger.”  This  is  his  earned  re- 
queft  to  you  who  are  palling  by  and  minding 
other  things.  He  would  have  you  to  ftop,  to 
lay  afide  all  other  concerns,  and  to  employ  your 
thoughts  upon  his  unparalleled  fufferings.  Oh 
hearken  then  unto  him  !  Look  upon  this  man 
of  forrows.  View  him  tormented,  bleeding,  dy¬ 
ing,  and  then  afk  your  heart,  Why  does  the 
innocent  Lamb  of  God  thus  fuffer  ?  Was  it 
not  that  there  might  be  a  fountain  opened  for 
fin  and  tor  uncleannefs  ?  And  how  then  are 
you  affefted  with  the  fhedding  of  that  blood, 
which  can  cleanfe  from  all  fin  r  If  grace  be  ftk’ 
ring  in  your  hearts,  you  will  mourn  with  a  godly 
forrow  for  your  fins,  which  occafioned  his  bitter 
fufferings,  as  it  is  written  in  the  chapter  be¬ 
fore  the  text — “  I  will  pour  upon  the  houfe  of 
Vot..  III.  X  “  David, 
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“  David,  and  upon  the  inhabitants  of  Jerufalcrtt, 
\  “  the  fpirit  of  grace  and  fupplications,  and  they 

se  fliall  look  upon  me,  whom  they  have  pierced, 
“  and  they  fliall  mourn  for  him,  as  one  mourn- 
“  eth  for  his  onlv  fon,  and  ihall  be  in  bitter- 
<c  nefs  tor  him  as  one  that  is  in  bitternefs 
<c  for  his  firft-born.”  As  tender  parents  are 
affeefted  with  the  death  of  an  only  fon  and 
of  a  firlt-born,  fo  fliall  the  holy  mourners  in  Sion 
be  affe£ted  with  the  wounding  and  piercing  of 
Chrift.  They  fliall  be  in  bitternefs  not  only  for 
his  death,  but  for  the  caufe  of  it.  Their  fins 
were  the  betrayers  and  murderers  of  the  Son  of 
God,  and  it  is  their  conftant  language — cc  My 
<c  fins  pierced  Chrift  with  a  thoufand  forrows  in 
“  the  day  of  his  differing,  while  he  was  wound- 
“  ed  for  my  trail fgreflions  and  bruifed  for  mine 
“  iniquities  j  and  yet  vile,  ungrateful  wretch  that 
<f  I  am,  daily  am  I  piercing  him  with  my  fins, 
“  and  making  his  wounds  bleed  afrefh.”  Who¬ 
ever  can  fpeak  thele  words  feelingly  will  mourn 
after  a  godly  fort,  and  will  know  how  to  value 
that  precious  blood  which  has  merit  and  efficacy 
to  fave  him  from  his  bafe  ingratitude,  as  well 
as  from  his  other  fins.  He  will  look  upon  every 
one  of  our  Lord’s  wounds  as  a  fountain  opened, 
for  the  purifying  of  fin  and  of  uncleannefs ;  for 
every  fin  is  of  a  polluting  nature,  and  wants 
cleanfmg.  Nothing  can  be  fo  loathfome  in  the 
eyes, of  a  holy  God,  as  fin.  A  leper,  covered 
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over  with  fores,  and  ulcers,  is  not  more  offen- 
five  in  our  fight,  than  he  that  is  defiled  with  the 
leprofy  of  fin  is  in  the  fight  of  God.  He  is  not 
only  of  purer  eyes  than  to  behold  it,  but  he  alfo 
rejects  the  finner  for  it,  as  filthy  and  abominable 
altogether ;  and  he  will  be  rejected  for  ever,  un- 
lefs  he  be  convinced  of  the  defiling  nature  of 
fin,  and  defire  to  be  cleanfed  from  its  pollution. 
When  thefe  defires  come  from  the  Holy  Spirit, 
lie  will  ftrenerthen  them,  until  the  finner,  beins: 
j ullified  by  the  blood  of  Chrift,  be  made  clean 
and  righteous  altogether.  But  this  point  comes 
more  particularly  to  be  treated  of  in  the 

Third  place,  Under  the  confideration  of  the 
wonderful  property  of  the  fountain  mentioned 
in  the  text,  it  could  cleanfe,  and  take  away  the 
pollution  of  fins  of  the  deepeft  dye.  The  foun¬ 
tain  is  the  blood  of  Jefus  Chrift,  which  is  able 
to  cleanfe  from  fin  by  the  divine  ordinance  and 
appointment.  The  ever-blefled  Trinity  have 
given  it  an  almighly  power  in  order  to  its  an- 
fwering  all  the  purpofes  of  clean  fing;  and  there¬ 
fore  it  is  called  by  the  apoftlc  “  the  blood  of  the 
“  everlafting  covenant,”  becaufe  the  eternal 
Thre<£  entered  into  a  covenant,  and  by  an  eter¬ 
nal  purpofe  decreed  to  bring  many  fons  unto 
glory  through  the  obedience  and  blood-fhcdding 
of  Jefus  Chrift.  He,  being  a  perfon  in  the 
Godhead  co-equal  and  co-eternal  with  the  Fa¬ 
ther,  undertook,  as  their  reprefentative,  to  obey 
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the  law  fcr  them,  and  to  fuffer  the  penalties,  to 
(lied  the  blood,  and  to  die  the  death  which 
they  deferved,  and  thus  to  fatisfy  all  the  de¬ 
mands  which  his  Father’s  juftice  had  upon  them. 
The  Father  accepted  him  as  their  fubftitute,  and 
was  well-pleafed  with  them  for  his  fake,  even 
before  he  came  in  the  flefh  ;  and  when  he  did 
come  in  the  fulnefs  of  time  to  put  away  fin  by 
the  infinitely  perfeft  facrifice  of  himfelf ;  and 
when  he  faid  upon  the  Crofs,  “  it  is  finiffied,” 
then  the  blood  of  the  everlafting  covenant  made 
a  full  and  perfect  atonement  for  their  fins.  Of 
this  there  can  be  no  doubt,  becaufe  he  rofe  from 
the  grave  in  a  public  chara&er,  as  the  firft  fruit 
of  the  dead,  and  becaufe  he  afterwards  afcended 
up  on  high  to  give  gifts  unto  men,  and  according 
to  his  moil  true  promife  he  gave  his  royal  gifts, 
even  to  the  rebellious.  He  fent  them  the  Holy 
Ghoft  the  comforter,  whofe  office  in  the  cove¬ 
nant  it  was  to  awaken  finners,  dead  afleep  in 
fin,  to  convince  them  of  their  guilt  and  danger, 
and  to  bring  them  to  the  blood  of  fprinkling  to 
be  made  clean.  When  the  Holy  Spirit  thus 
gracioully  ftirs  up  and  difpofes  them  to  becleanfed 
in  the  fountain,  which  was  opened  for  fin  and 
for  uncleanncfs,  why  ffiould  not  they  inftantly 
make  ufe  of  it  ?  The  fountain  can  cleanfe  them. 
It  is  almighty  to  cleanfe  from  all  fin.  The  holy, 
bluffed  and  glorious  Trinity  have  covenanted  to 
give  an  infinitely  pury  tying  virtue  to  it.  Al¬ 
though 
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though  Jefus  alone  Hied  his  blood,  yet  the  Father 
covenanted  to  accept  it,  and  the  Holy  Spirit  co¬ 
venanted  to  apply  it  and  to  make  it  effectual 
to  the  tinner’s  heart ;  fo  that  the  whole  Trinity 
have  appointed  it  to  be  an  infallible  cleanfer. 
And  let  troubled  confciences  remember,  that 
the  divine  virtue  and  almighty  power  of  the 
godhead  will  now  work  with  the  blood  ot  the 
everlafti ng  covenant  to  make  it  effectual  tor 
every  end  and  purpofe  for  which  it  was  died ; 
yea,  even  the  Father’s  juftice,  from  which  they 
had  mod  to  fear,  is  as  much  bound  to  fave  thole 
who  feek  to  be  cleanfed  by  the  blood  of  Chrid, 
as  his  mercy  :  for  infinite  judice  has  been  fatis- 
fiecl  with  the  diedding  of  this  blood.  All  its  de¬ 
mands  have  been  fully  anfwered,  and  judice  and 
mercy  are  now  alike  engaged  to  receive  thofc 
fmners,  who  come  to  Jefus  to  be  made  clean. 
Think  of  this,  thou  affli&ed  foul,  tolled  with 
doubts  and  fears  and  not  comforted  :  Why  can¬ 
not  that  blood  fatisfy  thy  confidence,  which  has 
fatisfied  the  infinite  judice  of  God?  The  Lord 
deliver  thee  from  unbelief,  and  help  thee  to 
rely  upon  the  blood  of  the  everlading  covenant, 
until  thou  find  everv  thing:  that  is  faid  of  it  in 

J  o 

feripture  to  be  infallibly  true  by  thine  own  ex¬ 
perience. 

The  wonderful  property  then  of  this  fountain 
comes  from  hence,  that  there  is  in  it  the  mod 
precious  blood  of  Chrid,  which  has  a  divine 

virtue 
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virtue  and  power  to  cleanfe,  as  the  whole  fcrip- 
ture  bears  teftimony.  Under  the  cremonial  clif- 
penfation,  whenever  any  perfon  had  broken  the 
law,  he  was  pronounced  unclean,  and  was  fhut 
out  of  the  camp,  until  he  was  cleanfed  by  blood. 
He  was  to  bring  his  facrifice  to  the  pried,  who 
was  to  flay  it,  and  then  to  fprinkle  the  blood  of 
it  upon  the  unclean,  that  he  might  be  fan&ffied 
to  the  purifying  of  the  flefli.  Thus  the  Mofaic 
ceremonies,  which  were  figures  of  good  things 
to  come,  then  taught  the  dinner,  that  as  his  fin 
fhut  him  out  of  the  congregation  of  the  Lord’s 
people  below,  fo  would  it  fhut  him  out  of  the 
congregation  above,  into  which  nothing  unclean 
can  enter;  and  then  they  farther  taught  him  the 
infinite  efficacy  of  Chrift’s  blood  to  do  away  fin  ; 
for  if  the  blood  of  the  facrifices  could  cleanfe 
outwardly,  how  much  more  fhall  the  blood  of 
Chrift,  who,  through  the  eternal  Spirit,  offered 
himfelf,  without  fpot  to  God,  purge  the  con- 
fcience  from  dead  works  to  ferve  the  living 
God. 

Thus  the  ceremonial  law  fhewed,  that  blood 
could  cleanfe,  and  referred  the  (inner  to  the 
blood  of  the  Lamb  of  God,  by  faith  in  which 
he  might  be  made  clean.  The  New  Tcftament 
refers  him  to  the  fame  fountain,  and  has  given 
fuch  deferiptions  of  it,  as  ought  to  filence  doubts 
and  fears,  and  to  enable  every  convinced  (inner 
to  rely  upon  its  virtue,  and  to  wafli  and  be  clean 
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All  that  Jefus  has  purchafed  ;  all  that  the  Holy- 
Spirit  has  to  apply;  all  the  graces  of  time, 
and  all  the  bleflings  of  eternity,  are  afcribcd  to 
the  merit  of  his  moft  precious  blood-fhedding. 
Thus  the  fcripture  fets  forth  its  ineftimable  va¬ 
lue.  By  it  the  price  of  our  redemption  was 
paid.  The  debt  was  fo  immenfe,  for  which  juf- 
tice  had  feized  upon  our  perfons  and  eftates, 
that  we  could  not  be  redeemed  with  corruptible* 
things,  fuch  as  filver  and  gold,  but  with  the  pre¬ 
cious  blood  of  Chrift.  The  blood  alone  of  that 
God-man  was  fufficient  to  pay  our  ranfom,  and 
he  paid  it  to  the  utmoft  farthing,  as  thefe  fcrip- 
tures  teftify.  “  In  whom  we  have  redemption 
“  thro’  his  blood.”  Eph.  i.  7.  Col.  i.  14.  And 
as  the  redeemed  of  the  Lord  could  thus  fay  by- 
faith,  “  we  have  redemption  through  his  blood,” 
fo  we  read  in  Rev.  v.  that  the  redeemed  of  the 
Lord  in  heaven  fung  a  new  fong,  when  the 
fealed  book  was  given  to  the  lion  of  the  tribe 
of  Judah,  the  root  of  David,  who  alone  pre¬ 
vailed  to  open  the  book,  and  to  loofe  the 
feals  thereof,  faying,  “  Thou  art  worthy  to 
“  take  the  book,  and  to  open  the  feals  thereof : 
“  tor  thou  waft  flain,  and  haft  redeemed  us  to 
“  God  by  thy  blood.”  Through  his  blood  alfo 
we  have  remiftion  and  forgivenefs  of  lins.  With¬ 
out  fhedding  of  blood  there  is  no  remiftion,  and 
no  blood  could  merit  remiftion,  but  his,  as  he  fays 
himfelf,  “  This  is  my  blood  of  the  new  teftament, 

“  which 
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“  which  is  fhed  for  many  for  the  remillion  of 
“  fins.”  Matt.  xxvi.  28.  And  the  Apoftle, 
fpcaking  of  himfelf  and  of  the  Coloflians,  fays, 
by  it  they  had  remiftion,  w  In  whom  we  have 
“  redemption  through  his  blood,  even  the  for* 
“  givenefs  of  fins.”  Col.  i.  14.  And  the  Apo- 
ftle  John  thus  praifes  Chrift  for  this  blefling, 
“  Unto  him  that  loved  us,  and  wafhed  us  from 
<(  our  fins  in  his  own  blood,  be  glory  and  domi- 
“  nion  for  ever  and  ever.  Amen.”  Rev.  i.  5,  6. 
And  as  believers  have  redemption  and  remillion 
of  fins  through  the  mod  precious  blood  of  Chrill, 
fo  have  they  alfo  through  it  another  ineftimable 
privilege,  even  free  j  unification,  according  to 
what  is  written,  Rom.  v.  8,  9.  “  While  we 

were  yet  enemies,  Chrift  died  for  us,  much 
“  more  then,  being  now  juftified  by  his  blood, 
<e  we  (hall  be  faved  from  wrath  through  him.” 
And  we  are  thus  juftified  and  faved  through 
faith  in  his  blood:  “  For  we  are  juftified  freely 
“  by  grace  through  the  redemption  that  is  in 
“  Jefus  Chrift,  whom  God  hath  fet  forth  to  be 
“  a  propitiation  through  faith  in  his  blood,” 
Rom.  iii.  24,  25.  And  being  thus  juftified  by 
faith  in  his  blood  we  have  another  privilege, 
greater  than  the  world  can  give,  and  fuch  as  the 
world  cannot  take  away,  even  peace  with  God  : 
“  But  now  in  Chrift  Jefus,  ye  who  fometimes 
“  were  far  off,  are  made  nigh  by  the  blood  of 
“  Chrift:  for  he  is  our  peace.”  Eph.  ii.  13,  14. 

He 
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Tic  was  conftituted  and  appointed  by  the  cove¬ 
nant  the  prince  of  peace,  who  was  to  reconcile 
God  and  man  :  “  For  it  pleafed  the  Father  that 
in  him  fhould  all  fullnefs  dwell,  and  having1 
*£  made  peace  through  the  blood  of  his  crofs, 
<e  by  him  to  reconcile  all  things  unto  himfelf, 
<£  by  him,  I  fay,  whether  they  be  things  in  earth, 
4(  or  things  in  heaven.”  Col.  i.  19,  20.  And 
when  the  finner  is  reconciled  to  the  Father  by 
faith  in  the  blood  of  his  Son,  then  the  fenfe  of 
this  peace  will  enable  him  to  rejoice  in  God 
through  Jefus  Chrift  his  Lord,  by  whom  he  hath 
now  received  the  atonement.  And  when  he  is 
thus  redeemed,  and  his  fins  are  forgiven,  and 
perfon  juftified,  and  the  peace  of  God  rules  in 
his  heart,  then  there  is  another  blefied  privilege 
received  by  the  blood  of  Chrift,  even  falsifica¬ 
tion.  “  The  bodies  of  thofe  beafts,”  fays  the 
Apoftle,  ££  whofe  blood  is  brought  into  the  fanc- 
<£  tuary  by  the  high-prieft  for  fin,  are  burnt 
‘£  without  the  camp ;  whereof  Jefus  alfo,  that 
<£  he  might  fandlify  the  people  with  his  own 
*£  blood,  fuffered  without  the  gate.”  Heb.  xiii. 
11,  12.  His  people  are  delivered  from  the  do¬ 
minion,  as  well  as  from  the  guilt  of  fin  by  the 
merit  of  his  blood  :  ££  For  he  gave  himfelf  for 
*£  them,  that  he  might  redeem  them  from  all 
<£  iniquity,  and  purify  unto  himfelf  a  peculiar 
<£  people,  zealous  of  good  works.”  Titus  ii. 
14.  He  gave  himfelf  to  death  for  them,  that 

he 
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lie  might  redeem  them  from  the  power  of  ini¬ 
quity,  as  well  as  from  the  guilt  and  punifhment 
of  it,  as  the  Apoftle  witneffes,  Col.  i,  21,  22. 
“  And  you  that  were  fometimes  alienated,  and 
“  enemies  in  your  mind  by  wicked  works,  yet 
“  now  hath  he  reconciled  in  the  body  of  his 
“  flefh  through  death,  to  prefent  you  holy  and 
K  unblameable  and  unreproveable,  in  his  f  ght.” 
And  when  believers  are  thus  through  obedience 
and  fprinkling  of  the  blood  of  Jefus  Chrift  re¬ 
newed  day  by  day  in  the  fpirit  of  their  minds, 
then  they  have  another  exceeding  great  and  pre¬ 
cious  privilege,  namely,  liberty  of  approaching 
God,  and  accefs  with  confidence  unto  him,  as 
iheir  reconciled  Father.  Their  happinefs  in  this 
refpeft  is  greater  than  can  be  expreffed.  They 
can  call  all  their  care  upon  him,  and  thereby 
eafe  themfelves  of  the  burden,  and  they  can  lay 
all  their  wants  and  complaints  before  him,  know¬ 
ing  that  their  God  will  fupply  all  their  wants  out 
of  the  riches  of  his  glory  in  Chrift  Jefus.  And 
this  ineftimable  privilege  comes  to  them  through 
the  blood  of  Chrift,  as  the  Apoftle  has  proved, 
Heb.  x.  19,  20,  &c.  “  Having  therefore,  bre- 

“  thren,  boldnefs  to  enter  into  the  holieft  by  the 
<(  blood  of  Jefus,  by  a  new  and  living  wav, 
“  which  he  hath  confecrated  for  ns  through  the 
vail*  that  is  to  fay,  his  flefh,  and  having  an 
“  high-prieft.  over  the  houfe  of  God,  let  us 

“  draw 
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xt  draw  near  with  a  true  heart  in  full  afl'uranc 
“  of  faith.” 

Thefe  are  fome  of  the  privileges  which  belie¬ 
vers  receive  from  the  moft  precious  hlood-fhed- 
ding  of  Jefns  Chrift  ;  and  are  not  thefe  fufficient 
to  demonftrate  the  infinitely  cleanfing  virtue  of 
the  fountain  of  his  blood  ?  For  by  it  they  are 
wafhed  from  every  pollution  and  defilement  of 
fin,  and  are  prefented  without  fpot  or  blemifli 
before  God.  Did  fin  bring  them  into  captivity? 
The  blood  of  Chrift  redeems  them  from  all  then- 
enemies,”  who  led  them  captive,  from  fin  and 
fatan,  from  death  and  hell.  Did  fin  bring  guilt 
into  the  confidence  ?  The  fprinkling  of  the 
blood  of  Jefus  takes  it  out,  and  fpeaks  pardon 
and  forgivenefs.  Did  fin  make  us  unrighteous, 
and  condemn  us  at  God’s  bar?  There  is  now 
no  condemnation  to  them,  who  are  juftified  by 
the  blood  of  Chrift.  Did  fin  provoke  a  holy 
God,  and  arm  his  juftice  to  execute  the  pains 
and  penalties  of  the  broken  law  upon  the  tranf- 
greflors  ?  Chrift  has  made  peace  by  the  blood 
of  the  crofs,  and  he  gives  them  peace  in  their 
confidences,  when  they  are  juftified  by  faith. 
Are  we  bv  nature  fold  under  fin,  and  under  its 
power  and  dominion  ?  The  blood  of  Chrift  has 
merit  and  efficacy  in  it  to  purge  our  confidences 
from  dead  works  to  ferve  the  living  God.  Did 
fin  flint  the  door  of  mercy  againft  us,  fo  that  God 
would  receive  none  of  our  prayers  or  fervices  ? 
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The  blood  of  Chrift  has  opened  a  new  and  living 
way,  and  believers  may  with  boldnefs  enter  into 
the  holieft  with  their  petitions:  for  whatever  they 
a(k  of  the  Father  in  his  Son’s  name,  he  will  give 
it  them.  Thus  the  blood  of  Chrift  favesfrom  all 
iniquity.  Whatever  pollution  or  guilt  iniquity 
had  brought  upon  the  foul,  all  is  done  away  in 
the  fountain  of  his  blood.  And  thefe  fcripturcs 
have  fo  particularly  defcribed  its  virtue,  that  con¬ 
vinced  tinners  might  have  ftrong  encouragement 
to  rely  upon  its  power  to  cleanfe  from  all  fm  : 
for  the  Lord  God  has  appointed  it  for  this  pur- 
pofe>  and  it  cannot  fail  of  anfwering  it;  becaufe 
he  is  almighty  to  render  his  own  appointment 
effectual.  The  blood  of  Chrift  cleanfes  by  a  di¬ 
vine  virtue,  which  nothing  can  refill;.  God  has 
engaged  and  promifed  that  Ins  almighty  power 
ihall  work  in  the  application  of  this  blood,  and 
that  not  only  in  the  prefent  life,  but  ajfo  in  the 
next.  He  has  given  to  it  an  infinite  and  eternal 
virtue.  It  can  cleanfe  for  ever.  Oh  1  doubt  not 
then  of  any  leffer  virtue  aferibed  to  it  in  ferip- 
ture,  fince  it  has  the  greateft  that  pofiibly  can 
be.  Surely  it  can  cleanfe  in  time,  fince  it  can 
cleanfe  to  eternity.  “  Chrift  by  his  own  blood 
“  entered  in  once  into  the  holy  place,  having 
“  obtained  eternal  redemption  for  us.  Heb.  ix. 
£t  12.  For  by  one  offering  he  hath  perfected  for 
<£  ever  them  that  are  fan6tified.”  Heb.  x.  14. 
And  when  the  beloved  Apoftle  faw  in  a  viiion 
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the  great  multitude,  whom  no  man  could  num¬ 
ber,  Handing  before  the  throne  and  before  the 
lamb,  cloathed  with  white  robes  and  palms  in 
their  hands,  one  of  the  elders  afked  him,  44  What 
44  are  thefe  which  are  arrayed  in  white  robes, 
44  and  whence  came  they  ?  And  I  faid  unto 
44  him,  Sir,  thou  knowefl.  And  he  faid  unto 
44  me.  There  are  they  who  come  out  of  great 
“  tribulation,  and  have  wfafhed  their  robes  and 
44  made  them  white  in  the  blood  of  the  lamb.” 
Rev.  vii.  14.  Thefe  precious  robes,  in  which 
they  appear  before  God,  and  Hand  confirmed 
for  ever  and  ever  in  blifs,  were  wTaflied  and  made 
white  in  the  blood  of  the  lamb,  and  this  gives 
them  an  eternal  purity  and  an  endlefs  glory. 

Has  not  the  fountain  then,  which  was  opened 
for  fin  and  for  uncleannefs,  a  divine  property, 
(ince  believers  receive  from  it  all  the  graces  of 
time  and  all  the  bleflings  of  eternity?  The 
fcriptures  which  i  have  quoted,  afcribe  to  it  the 
wonderful  power  of  cleanfing  from  all  fin,  and 
that  for  ever.  Sins  of  the  greateft  guilt,  fcarlet- 
crimfon  fins,  whofe  deep  dye  cannot  be  taken 
out  by  any  other  means,  wafhed  in  the  blood  of 
the  lamb,  become  as  white  as  fnow :  And  the 
fountain,  which  has  this  infinite  virtue,  Hands 
open  night  and  day.  It  cleanfcs  freely,  without 
money  and  wuthout  price.  Whofoever  will,  let 
him  come  and  be  made  clean.  The  Spirit  and 
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the  bride  invite  him,  and  fay,  Come,  and  let' 
him  that  heareth  fay.  Come,  and  let  him  that 
defires  to  be  cleanfed,  come.  Come,  and  try 
its  virtue,  and  it  will  infallibly  fucceed.  Though 
thoufands,  and  ten  thoufand  times  ten  thoufand 
finners  have  wafhed  in  it,  and  been  made  clean  ; 
yet  it  has  loft  none  of  its  virtue.  Still  it  is  al¬ 
mighty  to  do  away  tin.  Whofoever  is  wafhed 
in  the  blood  of  Chrid  is  made  clean  and  pure  to 
all  eternity.  My  brethren,  do  you  believe  this  ? 
And  do  you  defire  to  experience  its  clcanfing 
virtue  ?  Have  you  been  convinced  of  the  pol¬ 
luting  nature  of  fin,  and  how  it  has  defiled  your 
fouls,  and  rendered  them  in  the  fight  of  a  holy 
God  more  filthy  and  abominable  than  the  mod 
loathforne  objeft  is  in  our  eyes,  and  would  you 
be  made  clean  freely  by  the  blood  of  the  Lamb 
of  God  ?  is  this  the  prayer  of  your  heart  ?  “  l 

c<  am  convinced  that  god  is  of  purer  eyes  than  to 
“  behold  the  lead  iniquity,  and  I  am  nothing  but 
“  iniquity.  “  Oh!  that  the  Lamb  of  God  would 
“  take  pity  on  me,  and  out  of  his  mere  love  and 
“  mercy  cleanfe  my  polluted  foul  from  every  fpot 
“  and  dain  of  fin.  I  believe  nothing:  elfe  can 
“  cleanfe  me,  but.his  mod  precious  blood,  and 
“  it  cannot  cleanfe,  unlefs  it  be  applied  and  rc- 
“  ceived  by  faith  :  Lord,  apply  it  then  for  thy 
“  mercy  s  fake,  and  wafh  my  foul  in  the  foun- 
“  tain  which  was  opened  lor  fin  and  for  unclean- 


SERMON  X. 


339 

t(  nets.”  It  thcfe  be  your  real  defires,  you  will 
follow  me,  profitably,  to  the  confideration  of 
the 

Fourth  particular  I  was  to  treat  of,  namely. 
By  what  means  and  in  what  way  tinners  receive 
and  partake  of  its  cleanfing  property.  Although 
Chrifi  has  filed  his  blood,  and  although  it  can 
cleanfe  from  all  fin  ;  yet  it  cannot  cleanfe,  tinlefs 
it  be  applied.  You  can  have  no  benefit  from  it, 
unlefs  it  be  fprinkled  upon  your  confidences. 
By  the  (bedding  of  it  he  obtained  merit  to 
cleanfe,  but  the  efficacy  of  it  in  cleanfing  comes 
from  the  application.  The  law  pointed  out  this 
in  the  fprinkling  of  the  blood  of  the  facrifices, 
and  particularly  in  the  cleanfing  of  the  leper. 
When  the  prieft  had  examined  him  and  found 
the  plague  of  the  leprofy  was  healed,  then  the 
leper  was  to  bring  his  facrifice,  and  it  was 
offered  for  him,  and  its  blood  was  (lied,  but  he 
was  not  pronounced  legally  clean,  until  the 
blood  was  fprinkled  upon  him.  The  fiiedding 
of  the  blood  did  not  cleanfe  without  the  appli¬ 
cation.  And  thefc  figures  of  the  law  are  applied 
to  Chrifi  in  the  JNcw  Te’ftament.  The  Apoftle 
Paul  fpeaks  of  the  fprinkling  of  the  heart  from 
an  evil  confidence,  and  the  Apoftle  Peter  (hews 
what  it  is  which  is  able  thus  to  cleanfe  the  heart, 
namely,  the  fprinkling  of  the  blood  of  Jeius 
Chrifi.  This  fpeaketh  better  things  than  that 
9!  Abd.  Abie’s  blood  cried  for  vengeance,  but 
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Ch  rift’s  blood  cries  for  mercy,  and  when  it  1$ 
applied,  it  fprinkles  the  heart  from  an  evil  con- 
fcience,  and  purges  it  from  dead  works  to  ferve 
the  living  God. 

This  confidcration  brings  us  to  meditate  upon, 
the  office  of  the  Holy  Spirit.  As  Chrift  cove¬ 
nanted  to  flied  his  blood,  fo  the  Holy  Spirit  co¬ 
venanted  to  apply  the  merits  of  it,  and  to  render 
it  effeftual  to  the  finner’s  heart.  This  is  his 
office-chara£ler :  he  was  to  take  of  the  things  of 
Chrift,  and  to  (hew  them  unto  us,  to  fliew  us 
want  of  them,  and  then  to  fhew  us  our  in- 
tcreft  in  them.  And  in  the.  prefent  cafe  he  was 
to  convince  tinners  that  they  wanted  cleanfing, 
and  that  there  was  a  fountain  opened  for  un- 
cleannefs,  and  by  his  grace  he  enables  them  to 
wafli  and  be  clean.  As  there  can  be  no  outward 
walking  away  of  any  pollution,  but  by  an  out¬ 
ward  application ;  fo  there  can  be  no  inward 
cleanfmg,  but  by  his  fpiritual  application.  If 
there  was  a  bath  famous  for  curing  fome  parti¬ 
cular  difcafe,  you  know  it  could  not  cure  the 
difeafed  perfon,  unlcfs  he  was  bathed  in  it :  fo 
neither  can  this  fountain.  It  was  opened  for 
ufe,  and  whoever  is  clcanfed  by  it,  muft  be 
waflicd  in  it,  inwardly  and  fpiritually,  by  the 
Holy  Spirit.  He  applies,  and  faith  receives  the 
benefit  of  that  blood,  which  cleanfeth  from  all 
tin:  for  the  Apoftle,  fpcaking  of  Chrift,  fays, 
“  Whom  God  hath  let  forth  to  be  a  propitiation 
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<c  through  faith  in  his  blood.”  Rom.  iii.  25.  The 
fhedding  of  his  blood  had  merit  to  cleanfe,  but 
faith  apprehends  it  and  receives  its  cleanfing 
virtue.  That  faith,  which  is  the  gift  of  the 
Holy  Spirit,  and  is  wrought  in  the  heart  by  his 
operation,  relies  upon  the  blood  of  Chrift,  and 
puts  its  whole  trull  and  confidence  in  its  power  to 
cleanfe,  and  then  finds  the  heart  fprinkled  with 
it  from  an  evil  confidence,  guilt  being  taken  out, 
and  peace  brought  in,  with  love  and  joy,  and  all 
the  graces  of  the  Spirit  of  God. 

From  what  has  been  faid,  it  appears,  that  there 

is  a  fountain  open  for  fin  and  for  uncleannefs, 

and  that  the  blood  of  Jefus  Chrift  can  cleanfe 

from  all  fin.  It  had  this  virtue  given  it  by  the 

covenant  of  grace,  when  the  holy,  bleffed,  and 

glorious  Trinity  agreed  to  give  their  power  to  it, 

and  nothing  can  refill:  the  power  of  the  Godhead. 

He  who  Hied  it  was  God  and  man  in  one  perfon. 

As  God,  he  was  co-equal  and  co-eternal  with 

the  Father,  and  when  he  took  our  nature,  that 

in  it  he  might  obey  and  fuffer  for  tinners,  nothing 

could  be  wanting  to  render  his  obedience  and 

fufferings  abfolutely  complete:  for  all  the  works 

of  God  are  perfect ;  nothing  can  be  added  to 

them,  or  taken  from  them.  When  Jefus  thed 

his  blood  upon  the  crofs,  it  was  the  will  of  the 

ever  blelfed  Trinity,  that  this  blood  fhould  be  of 

* 

infinite  efficacy  to  take  avyay  fin.  It  cannot  want 
power  to  cleanfe,  becaufe  the  whole  power  of 
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the  Godhead  is  engaged  to  make  it  effectual. 
It  is  the  blood  of  the  everlafting  covenant.  The 
Son  has  fhed  it,  and  the  Father  has  received  it 
as  a  full  fatisfadlion  and  atonement  for  fin, 
and  the  application  of  it  is  now  in  the  hand 
of  the  eternal  and  almighty  Spirit;  and  when 
he  applies  it,  and  gives  the  finner  faith  to 
rely  upon  it,  what  can  then  refill  its  power,  or 
hinder  its  efficacy?  My  brethren,  how  do  you 
find  your  hearts  affetled  with  thefe  great  truths  ? 
Do  you  fee  the  polluting  nature  of  fin,  and  do 
you  defire  to  be  cleanfed  from  it  in  the  fountain 
of  Chrift’s  blood  ?  And  do  you  therefore  defire 
it,  that  you  may  be  made  holy  as  well  as  righ¬ 
teous  ?  Would  you  have  the  blood  of  Chrift  to 
fave  you  by  its  efficacy  from  the  dominion  of  fin, 
as  well  as  to  fave  you  by  its  merit  from  the  guilt 
of  fin  ?  Sirs,  what  fay  your  hearts  to  thefe 
things  ?  Do  you  really  with  to  be  cleanfed  from 
the  power,  as  well  as  from  the  pollution  of  fin? 
If  you  do  not  with  for  it,  what  do  you  think  of 
the  text?  Is  it  true  that  there  is  a  fountain 
opened  for  fin  and  for  unclcannefs,  and  has  the 
blood  of  Chrift  the  cleanling  virtue  here  afcribed 
to  it  ?  Can  it  take  out  the  guilt  of  fins  of  the 
deepeft  dye  ?  Are  fcarlet-crimfon  fins  wafiied 
in  it,  as  white  as  fnow  ?  Surely  they  are  :  for  it 
can  cleanfe  from  all  fin.  By  the  fhedding  of  his 
blood,  Chrift  obtained  infinite  merit  to  cleanfe 
finners ;  but  in  order  to  their  being  cleanfed  it 
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muft  be  applied,  and  the  application  is  now 
made  by  the  grace  of  the  Holy  Spirit.  Has  he 
then  applied  it  to  you  or  not?  This  is  the  main 
point.  Have  you  been  wafhed  in  this  fountain 
and  made  clean  ?  What  are  you  the  better  for 
its  cleanfing  others,  if  it  never  cleanfe  your  fouls? 
You  can  be  benefited  only  from  its  application 
to  you  in  particular,  and  by  your  experiencing 
the  power  of  it  in  your  own  hearts.  Let  each  of 
us  then  examine  ourfelves  concerning  this  par 
ticular,  and  may  we  do  it  through  the  aftiftance 
of  God  with  profit  and  improvement. 

i.  It  is  not  unlikely,  but  there  may  be  fome 
penons  here  who  are  not  thoroughly  acquainted 
with  the  defiling  nature  of  fin,  and  who  never 
heartily  defired  to  be  cleanfed  from  it.  This  is 
the  cafe  of  all  unawakened  tinners.  They  fee 
not  the  pollution  of  their  hearts  and  lives,  and 
therefore  they  are  eafy  and  content  in  their  pre- 
fent  hate,  without  ever  defiring  to  be  cleanfed  by 
the  blood  of  Chrih.  Does  any  one’s  confcience 
fpeak  to  him  at  prefent,  and  fay — cc  This  is  my 
<£  cafe ;  I  have  not  been  cleanfed  from  my  fins, 
“  nor  do  I  defire  it.  My  fins  are  fo.  fweet  and 
{<  pleafing  to  me,  that  I  fliould  be  very  unhappy 
“  if  I  was  to  part  with  them.”  But  are  they 
more  fweet  and  pleafant  than  heaven,  and  would 
you  part  with  heaven,  rather  than  part  with 
them?  Confider  this  matter  a  little.  You  muft 
part  with  one  or  the  other  :  for  hear  what  God 
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fays  of  you  in  his  word.  You  are  the  objects  of 
his  hatred.  “  Thou,  O  God  !  (fays  the  Pfalmid) 
<c  hated  all  workers  of  iniquity.”  Pfalm  v.  5. 

Yea,  fo  great  is  his  hatred,  that  he  cannot  fufFer 

* 

you  to  appear  before  him.  “  Thou  art  of  purer 
“  eyes,  fays  the  Prophet,  than  to  behold  evil, 
“  and  cand  not  look  upon  iniquity.”  Hab.  i.  13. 
And  if  you  die  in  your  iniquity,  without  the- 
blood  of  fprinkling,  you  can  never  enter  into 
heaven  :  “  For  no  unclean  perfon  hath  any  in- 
“  heritance  in  the  kingdom  of  Chrid  and  of 
“  God.”  Eph.  v.  5.  To  which  agree  the  words 
of  St.  John  in  his  defcription' of  the  heavenly 
Jerufalem,  “  there  fhall  in  no  wife  enter  into  it 
Cf  any  thing  that  defileth.”  This  awful  fcripture 
will  be  fulfilled  in  you.  In  no  wife  fhall  you 
enter  into  the  city  of  the  living  God,  unlefs  your 
polluted  fouls  be  waflied  in  the  Redeemer’s 
blood.  You  will  be  Unit  Out  of  his  prefence 
and  glory,  and  your  eternal  habitation  will  be 
with  unclean  fpirits,  in  the  regions  of  torment 
and  defpair. 

But  bad  though  your  prefent  date  be,  yet  the 
gofpel  fets  before  you  perfect  deliverance.  You 
are  invited  to  come  and  be  made  clean.  The 
fountain  is  open,  and  if  you  now  find  it  in  your 
heart  to  make  ufe  of  it,  you  may  be  walked  in 
it  without  money  and  without  price.  All  is 
free.  Your  fins  fhall  be  freely  pardoned,  and 
your  pollutions  freely  cleanfed.  Free  grace  fhall 
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do  all  for  you,  and  all  in  you.  And  this  day 
you  have  an  offer  of  all  its  biddings.  Clofe  in 
with  it,  and  they  are  all  yours.  But  if  you  now 
reject  them,  you  cannot  pretend  that  you  never 
heard  of  your  danger  :  for  you  have  now  been 
warned  of  it.  You  cannot  plead  your  ignorance 
of  the  merits  of  Chrift’s  blood  :  for  you  have 
now  heard  what  great  things  the  fcripture  fays 
of  it.  From  it  are  received  all  the  graces  of 
time,  and  all  the  bleffings  of  eternity ;  and  you 
have  been  invited  to  come,  and  to  be  cleanfed 
freely  in  the  fountain,  that  was  opened  for  fin, 
and  for  uncleannefs.  If  then  you  Hill  refufe  to 
be  wafhed  in  this  fountain,  you  are  without  ex- 
cufe  :  for  if  you  rejed  this  wilfully,  and  harden 
your  hearts  again!!  it,  there  remaineth  no  more 
facrifice  for  fin,  but  a  certain  fearful  looking  for 
of  judgment  and  fiery  indignation,  which  fhall 
devour  the  adverfaries.  Meditate  upon  this 
fcripture.  Think  ferioufly  what  a  fearful  thing 
it  is  to  fall  into  the  handa  of  the  living  God. 
And  may  the  eternal  Spirit  fet  in  with  this  con- 
fideration,  and  fo  effedually  convince  you  of  the 
pollution  and  guilt  of  your  fins,  that  you  may 
feek  to  be  made  clean,  and  may  find  the  blood 
of  Jefus  Chrifi:  cleanfing  you  from  all  frn. 

2.  Are  there  any  of  you,  my  brethren,  who 
are  now  defiring  to  be  made  clean,  and  to  be 
wafhed  from  all  your  fins  r  For  you  the  fountain 
Hands  open,  and  what  fhould  hinder  you  from 
5  »  making 
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making  ufe  of  it  ?  Do  you  doubt  of  its  power 
to  cleanfe  you  ?  Remember  it  is  the  blood  of 
the  everlafting  covenant.  It  cleanfes  in  virtue 
of  the  covenant  of  the  ever  blefled  Trinity,  and 
confequentiy  by  the  power  of  the  Godhead. 
Father,  Son,  and  Holy  Spirit  have  agreed  to 
make  it  almighty  to  do  away  fin  ;  fo  that  it 
cannot  cleanfe  only  in  time,  but  it  can  alfo 
cleanfe  for  ever  and  ever.  This  is  the  plain 
dodtrine  of  fcripture,  and  if  you  believe  it,  why 
do  you  not  find  great  joy  and  peace  in  believ¬ 
ing  it  ? 

Perhaps  you  think  it  can  cleanfe,  but  you  are 
afraid  it  is  not  appointed  for  your  cleanfing. 
Nay,  my  brethren,  reafon  not  againft  your  own 
comforts.  For  whom  was  it  appointed,  if  not 
for  you,  who  fee  your  want  of  it,  and  who  are 
defirous  of  experiencing  its  divine  power  ?  You 
have  the  warrant  of  God’s  word,  authorifing  you 
to  wafli  and  be  clean.  The  text  fays,  the  foun¬ 
tain  was  for  the  inhabitants  of  Jerufalem,  for  the 
pro fe fling  members  of  the  vilible  church,  that 
whenever  any  of  them  were  convinced  of  their  un- 
cleannefs,  they  might  make  ufe  of  this  fountain, 
and  have  their  hearts  cleanfed  from  an  evil  con¬ 
fluence.  Oh !  reject  not  then  the  offered  blefs- 
ing.  Take  it  upon  the  warrant  and  authority  of 
God’s  word,  and  doubt  not  but  the  fountain  is 
open  for  you. 
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Why  then  are  you  not  cleanfed  in  it  ?  Are 
you  afraid  that  your  fins  are  fo  many  and  fo 
great  that  you  cannot  be  made  clean  ?  As  to 
their  number,  it  can  cleanfe  from  all  fin,  and  as 
to  their  greatnefs,  it  can  take  out  the  guilt  of 
fcarlet-crimfon  lins,  the  greateft  that  poffibly 
can  be ;  therefore  this  is  no  objection.  You 
may  come  with  all  your  lins  and  be  walked 
freely  from  all  in  the  fountain  of  Chrift’s  blood. 

Come  then — But  you  draw  back,  you  fear  it 
would  be  prefumption  in-fuch  a  linner  as  you 
are.  What  !  Is  it  prefumption  to  believe  in  the 
word  of  God,  which  cannot  be  broken,  and  to 
rely  upon  the  promifes  of  God,  which  are  as 
unchangeable  as  himfelf :  No.  It  is  glorifying 
God,  and  honouring  his  word.  Whereas  you 
make  God  a  liar  by  your  falfe  modefty,  as  if  he 
could  break  his  word  to  you,  and  as  if  you  might 
be  difappointed,  when  you  claimed  the  fulfilling 
of  his  promifes.  My  brethren,  thefe  things  can¬ 
not  be.  God’s  word  and  promifes  are  like  him¬ 
felf,  without  any  variablenefs  or  lhadow  of  turn¬ 
ing,  and  whatever  they  offer  you,  is  yours,  when 
you  rely  upon  him  for  the  receiving  of  it  from  his 
free  grace.  And  fmce  you  have  the  authority  of 
God’s  word  and  promifes  to  lilence  your  doubts 
and  fears,  are  you  refolved  in  the  ftrength  of 
grace  to  rely  upon  them  ?  If  you  be,  then  they 
fliall  be  made  good  to  you.  Heaven  and  earth 
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fhall  pafs  away,  rather  than  one  tittle  of  them 
ihall  fail.  Your  robes  fhall  be  waflied  in  the 
blood  ot  the  lamb,  and  whatever  graces  and 
bleffings  Jefus  has  to  give  his  people  fhall  be 
yours  in  time  and  in  eternity. 

3.  Perhaps  fome  pcrfons  may  enquire,  Of 
what  ufe  is  this  fountain  to  believers  ?  The 
ufes  of  it  are  many  and  great.  All  their 
graces  flowT  from  it,  all  their  duties  are  to 
be  Waflied  in  it,  and  all  their  comforts  are 
maintained  by  it.  Surely  then  it  is  of  great 
and  infinite-  fervice  to  believers.  Under  the 
third  head  of  this  difcourfe  I  confidered  the 
high  charafter  given  in  fcripture  of  this  foun¬ 
tain.  From  it  are  received  redemption,  forgive- 
nefs  of  fins,  juftification,  peace  with  God,  fanc- 
tification,  freedom  of  accefs  to  God,  as  a  recon¬ 
ciled  Father,  eternal  redemption,  and  the  robe  of 
everlafling  righteoufnefs,  in  which  the  faints 
Hand  confirmed  in  blifs.  All  thcfe  graces  and 
bleffings  flow  from  the  fountain  of  Chrift’s  blood, 
and  flow  freely.  They  coll  us  nothing.  They 
are  the  free  gifts  of  our  loving  Saviour,  which 
of  his  abundant  mercy  he  beftows  upon  his 
people ;  and  this  makes  his  blood  very  precious 
to  them,  that  the  gifts,  which  are  inefiimable, 
they  receive  from  it  freely  ;  and  by  their  re¬ 
peated  trials  of  its  worth  and  value,  they  grow 
in  the  knowledge  and  love  of  its  preeioufnefs : 
for  they  find  it  not  only  necefiary  for  their  fins, 
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'but  alfo  for  their  duties.  The  holieft  duty,  which 
was  ever  done  by  a  mere  man,  wanted  wafhing 
in  this  fountain.  The  ceremonial  law  taught 
this  doctrine  in  a  very  clear  manner  :  For  upon 
the  holy  crown  of  the  high  prieft  there  was  a 

plate  of  pure  gold,  with  this  infcription,  Holinefs 

\ 

to  the  Lord,  cc  And  it  fhall  be  upon  Aaron’s 
“  forehead,  that  Aaron  may  bear  the  iniquity  of 
fc  the  holy  things  which  the  children  of  Ifrael 
<c  fhall  hallow  in  all  their  holy  gifts,  and  it  fhall 
“  be  always  upon  his  forehead,  that  they  may 
“  be  accepted  before  the  Lord.”  Exod.  xxviii. 
38.  Herein  he  reprefented  the  office  of  the 
high  prieft  of  our  profeffion,  who  bears  the  ini¬ 
quity  of  our  holy  things  :  for  there  is  imperfec¬ 
tion  in  every  duty,  in  every  a£t  of  obedience  fome 
fhort  coming,  which  requires  the  atoning  blood 
of  Chrifty  that  it  may  be  accepted  before  the 
Lord.  There  is  no  believer,  who  loves  God  in 
that  perfect  manner,  which  the  fpirituality  of  the 
law  requires.  This  appears  very  evidently  from 
their  failings  in  the  fervices  which  they  pay  him. 
When  do  they  pray  without  fome  wandering 
thoughts  ?  When  do  they  hear  the  word  as  in 
the  prefence  of  God,  and  receive  it  not  as  the 
word  of  men,  but  as  it  is  in  truth  the  word  of 
God  ?  Do  they  not  fometimes  hear  with  great 
dulnefs,  and  at  other  times  are  not  able  to  mix 
faith  with  what  they  hear  ?  Are  they  not  negli¬ 
gent  in  fe arching  the  fcriptures,  and  negligent  in 
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praying  for  a  bleffing,  when  they  do  fearch  them  } 
How  little  do  they  treafure  up  in  their  memories, 
and  how  little  fruit  does  the  engrafted  word  bring 
forth  in  their  lives  ?  When  they  go  to  the  Lord’s 
table,  how  often  do  they  complain  of  their  want 
of  devotion  and  gratitude  ?  And  therefore  their 
fervices,  yea,  the  very  beft  of  them,  becaufe  of 
thefe  imperfections  and  fhort  comings,  would  not 
be  acceptable,  unlefs  they  were  wathed  in  the 
fountain  of  Chrift’s  blood.  Senfible  of  this  they 
live  by  faith  upon  frefti  applications  of  it,  fuing 
for  its  merit,  and  hoping  for  its  efficacy  in  every 
thing  they  do.  And  as  the  acceptance  of  their 
duties,  fo  their  comforts  are  derived  from  the 
blood  of  Chrift.  Their  love,  their  peace,  their 
joy  flow  from  this  fountain.  This  is  their  con¬ 
tinual  matter  of  rejoicing,  that  the  blood  of 
Chrift  was  freely  fhed  for  them,  and  that  he, 
who  gave  his  blood  for  them,  will  with  it  give 
them  all  things.  This  bears  them  up  under 
trials,  ftrengthens  them  againft  temptations,  fup- 
ports  them  in  ficknefs,  and  arms  them  againft 
death.  They  know  that  all  thefe  things  are 
working  together  under  God  for  their  good. 
Yea,  they  experience  it,  and  that  makes  them 
happy  ;  happy  in  time,  and  happy  in  eternity. 
What  is  now  their  crown  of  rejoicing  below,  will 
be  much  more  fo  above.  Then  their  joy  will  be 
full,  when  they  fliall  join  that  innumerable  com¬ 
pany,  whom  no  man  can  number,  and  with  them 
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give  honour  and  glory,  and  bleffing  and  praife  to 
him  that  was  llain,  and  hath  redeemed  them 
unto  God  by  his  blood  out  of  every  kindred, 
and  tongue,  and  people,  and  nation,  and  hath 
made  them  kings  and  priefts  unto  God  and  his 
Father.  Then  they  will  know  how  to  value 
that  blood  which  brought  them  to  fuch  perfe£t 
and  eternal  bleflednefs.  O  Lord,  help  us  to  fet 
a  greater  value  upon  it  than  we  commonly  do. 
Teach  us  more  of  our  want  of  it,  and  of  its 
wrorth.  Supply  us  more  abundantly  with  the 
graces  and  bleffings  purchafed  by  its  merit,  and 
freely  bellowed  by  its  efficacy.  And  may  the 
dear  Lamb  of  God  give  his  bleffing  to  what  has 
been  now  fpoken,  although  it  has  been  in  much 
weaknefs,  that  if  it  be  his  holy  will,  all  who 
hear  me  this  day  may  be  brought  to  fee  and  to 
lament  their  fpiritual  uncleannefs,  and  to  apply 
for  cleanling  to  the  blood  of  Jefus.  Oh !  that 
the  Lord  God  would  direct  you  all  to  the  foun¬ 
tain,  which  he  has  opened  for  fin  and  for  un¬ 
cleannefs,  and  may  he  give  you  faith  to  walh  in 
it  and  to  be  cleanfed  from  all  fin,  according  to 
what  we  have  been  alking  this  day  in  the  excel¬ 
lent  words  of  our  church. 

“  Grant,  we  befeech  thee,  merciful  Lord,  to 
<f  thy  faithful  people,  pardon  and  peace  ;  that 
<c  they  may  be  cleanfed  from  all  their  fins,  and 
“  ferve  thee  with  a  quiet  mind,  through  Jefus 

Chrilt  our  Lord.  Amen 
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Jer. 


Vlll.  22. 


Is  there  no  halm  in  Gilead  ?  Is  there  no  phyjician 
there  ?  Why  then  is  not  the  health  of  the  daughter 
of  my  people  recovered  ? 

.AlX  men  love  health.  The  defire  of  it  is 
founded  in  nature.  It  is  one  of  the  natural 
inftinfts  which  never  leaves  us.  So  long  as  we 
love  pleafure  and  hate  pain,  we  cannot  but  love 
health,  as  the  chief  of  all  outward  bleffings. 
Indeed  it  is  to  be  defired  beyond  them  all, 
becaufe  without  it  we  can  enjoy  none  of 
them,  without  it  we  are  unfit  for  our  worldly 
bufinefs  and  employment,  and  unfit  for  the 
duties  of  religion.  A  good  man  would  therefore 
wifh  for  health  with  a  view  to  the  concerns  of  a 
better  life,  as  well  as  to  thofe  of  the  prefent  life. 
All  men  defire  it  upon  a  temporal  account.  But 

alas ! 
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alas  !  how  few  have  any  real  defire  for  the  health 
of  the  foul  ?  If  the  body  be  in  great  pain,  with 
what  hafte  do  they  fend  for  relief,  and  how  care¬ 
fully  do  they  follow  the  phyficians’  prefcription  ? 
But  when  their  fouls  are  wounded  with  fin,  and 
they  may  endure  the  fmart  and  anguiih  of  their 
wounds  for  ever  :  for  thefe  are  by  any  human 
means  incurable,  and  when  a  divine  remedy  is 
propofed,  and  they  hear  of  a  loving  ''and  an 
almighty  phylician,  under  whofe  hands  no  patient 
was  ever  loll,  vet  thev  have  not  one  with  to  be 
healed.  What  can  be  the  reafon  of  this  ?  Why 
are  the  very  men,  who  with  an  invariable  affec¬ 
tion  love  bodily  health,  fo  far  from  deliring  the 
health  of  the  foul,  that  when  they  have  an  offer 
of  being  healed  of  all  their  lpiritual  maladies,  they 
negleft  the  remedy,  and  defpife  the  phylician  ? 
Is  not  this  unaccountable  conduct  ?  What  can 
make  the  fame  men  in  the  fame  cafe  reafon  fo 
differently  ?  If  they  had  an  infallible  remedy  for 
the  recovery  of  bodily  health,  there  is  not  one 
of  them  who  would  reject  it ;  but  there  is  a 
fovereign  remedy  for  the  recovery  of  the  health 
of  the  foul,  there  is  balm  in  Gilead,  and  a  molt 
kind  and  able  phylician  there  to  apply  it,  and  yet 
fpiritual  maladies  abound.  Let  us  enquire  into 
the  caufe  of  this  incontinent  behaviour.  It  is 
an  enquiry  in  which  we  are  all  nearly  concerned. 
Our  welfare  depends  on  our  being  healed  of  the 
wounds  of  fin,  by  this  balm  of  Gilead.  We 

can 
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can  have  no  true  peace  of  confcience  here,  nor 
no  true  happinefs  hereafter,  unlefs  we  take  this 
fovereign  medicine.  May  the  Lord  God  difpofe 
us  all  to  take  it  by  means  of  what  (hall  be  faid 
in  opening  and  explaining  the  text,  in  which 
there  is, 

Firft,  Some  ficknefs  referred  to. 

Secondly,  A  fovereign  medicine — there  is 
balm  in  Gilead  to  heal  it. 

Thirdly,  A  great  phyfician  to  apply  it ;  and 
all  the  means  of  healing  being  thus  ready  at  hand, 
the  queftion  naturally  follows,  in  the 

Fourth  place,  Why  then  is  not  the  health  of 
the  daughter  of  my  people  recovered  ? 

If  we  look  back  to  the  17th  verfe  we  fhall 
find  an  account  of  the  ficknefs  referred  to  in  the 
text.  The  people  were  flung  with  ferpents  and 
cockatrices,  and  of  the  moft  venomous  and  fiery 
fort,  whofe  poifon,  once  infufed  into  the  blood, 
a£ts  like  the  moft  raging  fire,  confuming  and 
drying  up  tlTe  fluids  of  the  body,  and  in  a  Ihort 
time  bringing  on  certain  death.  tc  For  behold  I 
will  fend  ferpents,  cockatrices,  among  you* 
<c  which  will  not  be  charmed,  and  they  fhall 
<c  bite  you,  faith  the  Lord.”  This  is  a  juft 
picture  of  that  more  deadly  poifon,  which  the 
old  ferpent  the  devil  infufed  into  both  body  and 
foul,  the  eftefts  of  which  all  the  human  race  have 
felt :  for  he  drew  us  all  into  fin,  and  the  dreadful 
confequences  of  fin  appear  in  that  variety  of 
Vol.  Ill,  Z  difeafes 
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difeafes  which  bring  down  our  bodies  to  thff 
grave  of  death,  and  in  that  variety  of  corrupt 
and  depraved  appetites,  which  proves  the  foul 
to  be  alienated  from  the  life  of  God,  and  to  be 
incapable,  unlefs  it  be  entirely  changed,  of 
enjoying  God.  It  was  fin  which  thus  poifoned 
our  nature :  for  before  fin  entered  into  the 
world,  all  things  were  good.  There  was  no  evil 
to  afflidt  either  body  or  foul.  But  when  fin 
entered,  then  the  fandtion  of  the  law  took  place, 
tf  In  the  day  that  thou  eateft  of  the  forbidden 
“  fruit,  dying  thou  {halt  die.”  Gen.  ii.  17.  In 
that  day  thy  body  {hall  become  mortal,  and  liable 
to  thofe  pains  and  difeafes,  which  in  a  courfe  of 
years  {hall  deftroy  its  animal  life,  and  thy  foul 
fhall  be  fcparated  from  the  fountain  of  its  fpi- 
ritual  life,  and  cut  off  from  all  communion  with 
God  in  this  world,  and  in  the  next  it  {hall  be 
feparated  from  him  for  ever,  which  is  the  fecond 
death.  Oh  {in !  what  haft  thou  done !  Thou 
art  the  author  of  all  the  evils  which  mankind 
are  capable  of  fuffering  in  earth  and  hell.  Thou 
broughteft  them  all  upon  us,  thou  enemy  of  God 
and  man.  And  wilt  thou  afterwards  pretend  to 
be  our  friend  ?  Wilt  thou  come  to  court  us  with 
promifes  of  happinefs,  that  by  deceiving  us,  thou 
mayeft  more  effectually  poifon  and  deftroy  our 
bodies  and  fouls  ?  Look  upon  this  bafe  traitor, 
my  brethren.  Can  he  be  a  friend  to  your  nature, 
who  has  fubjedted  it  to  all  the  miferies  of  mor¬ 
tality  ? 


SERMON  XI. 


.359 

.tality  ?  If  you  have  any  true  love  for  yourfelves, 
how  can  you  love  and  cherifh  fin,  which  has 
made  you  liable  to  fuffer  the  firfl:  and  the  fecond 
death  ?  What !  is  this  a  friend  to  be  taken  into 
your  bofom,  one  that  will  murder  your  body, 
and  bring  both  body  and  foul  into  hell  ?  Accuf- 
tom  yourfelves  to  view  fin  in  this  light,  and  it  will 
help  you  to  fee  the  horrible  definitive  nature  of 
it.  When  you  behold  a  dead  corpfe,  think  what 
a  murderer  fin  is :  for  that  body  would  never 
have  died,  if  fin  had  not  poifoned  it.  And  then 
turn  your  eyes  inwards,  and  let  each  man  fay  to 
himfelf — This  beloved  body  of  mine,  upon  which 
I  fpend  fo  much  time  and  care,  was  made  mortal 
by  fin,  and  all  the  pains  and  difeafes,  which  I  can 
fuffer,  came  from  the  fame  curfed  caufe  :  yea, 
from  it  came  all  the  miferies  which  I  deferve  to 
fuffer  with  devils  and  condemned  fpirits  in  the 
fire  that  never  is  to  be  quenched,  and  fiiall  I  love 
and  delight  to  ferve  fuch  an  enemy  ?  Shall  I  give 
up  the  members  of  my  body  as  infcruments  of 
unrighteoufnefs  unto  fin,  and  fo  work  out  mine 
own  everlafting  deftrution  ?  God  forbid.  As 
fin  is  the  author  of  all  the  evil,  which  I  do  or 
can  endure,  I  will  therefore  fight  againft  it,  and 
may  the  Lord  God  fave  me  from  the  guilt,  and 
deliver  me  from  the  dominion  of  it. 

This  is  the  language  of  every  heart,  which  is 
made  fenfible  of  the  poifonous  qualities  of  fin. 
When  the  awakened  finner  feels  the  malignant 
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venom  working  in  his  conftitution,  he  will  be 
led  to  abhor  and  to  deteft  it,  and  the  more  fo, 
when  the  fcripture  difcovers  to  him  the  execra¬ 
ble  foe,  who  poifoned  him  with  fin,  and  that 
was  the  old  ferpent.  What  thefe  ferpents  are 
faid  in  the  17th  verfe  to  have  done  to  the  body 
in  poifoniiig  it,  the  fame  did  he  both  to  body  and 
foul ;  and  as  he  did  it  at  firfi:  in  the  ferpent,  he 
has  therefore  been  known  and  diftinguifhed  by 
this  name  from  the  time  that  he  deceived  our 
firft  parents  in  the  fubtle  ferpent.  The  apoftle 
has  given  us  a  very  alarming  defcription  of  him. 
Rev.  xii.  9.  where  he  is  treating  of  the  war 
which  was  in  heaven  between  Michael  and  his 
angels,  and  the  dragon  and  his  angels.  “  And 
“  the  great  dragon,  he  fays,  was  caft  out,  the 
“  old  ferpent,  called  the  devil  and  fatan,  who 
“  deceiveth  the  whole  world.”  Here  he  is  called 
the  ferpent,  alluding  to  his  crafty  wilinefs,  and 
the  old  ferpent,  to  denote  his  having  employed 
all  his  wiles  to  deceive  and  ruin  mankind.  As 
foon  as  they  were  created,  he  plotted  their  de- 
flrudlion,  and  he  became  fatan,  their  fworn  ad- 
verfarv,  and  the  devil,  their  accufer,  who  fought 
to  deftroy  their  precious  lives  with  the  rage  of  a 
dragon ;  yea,  with  more  rage  than  common 
dragons  have,  even  with  the  burning  fury  of  the 
great  dragon.  And  alas  !  he  was  fuccefsful  : 
for  he  deceiveth  the  whole  world.  He  poifoned 
the  whole  human  race.  He  corrupted  all  flelh, 
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and  we  are  now  groaning  under  the  dreadful 
effeffs  of  our  total  corruption.  The  curfed 
venom  of  fin,  which  he  infufed  into  our  bodies, 
ftill  works  in  them  ;  but  its  more  curfed  venom, 
ftill  works,  though  lefs  perceptibly,  in  our  fouls. 
The  poifon  keeps  working  in  the  body,  until  it 
bring  on  ficknefs  and  death,  and  reduce  us  to 
the  dull:,  from  whence  we  were  taken  ;  and  it 
keeps  working  in  the  foul  in  every  hateful  and 
unholy  temper,  which  tends  to  ftir  up  the  wrath 
and  indignation  of  God,  and  to  feparate  the 
foul  for  ever  and  ever  from  him  the  fountain  of 
life  and  glory. 

This  is  the  great  and  univerfal  malady  referred 
to  in  the  text,  the  malady  of  fin,  with  which  the 
old  ferpent,  the  devil,  has  poifoned  the  whole 
world.  When  he  deceived  our  firft  parents,  he 
then  poifoned  the  fountain,  and  all  the  ftreams 
which  have  been  ever  fince  flowing  from  it 
partake  of  the  direful  infection  :  for  the  word  of 
truth  declares,  <c  That  as  by  one  man  fin  entered 
“  into  the  world,  and  death  by  fin,  fo  death 
“  pafied  upon  all  men,  in  whom  all  have  finned.” 
Here  the  entrance  of  fin  is  faid  to  be  the  caufe 
of  the  entrance  of  death,  and  we  all  die  in 
Adam,  therefore  we  all  finned  in  him:  for  the 
wages  of  fin  is  death.  Now  God  being  infinitely 
jufh  and  righteous,  would  not  pay  the  wages, 
unlefs  there  were  fome  fin  to  deferve  them,  but 
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they  are  Tinners ;  they  die  in  Adam,  becaufe  in 
him  they  finned.  “  For  by  the  offence  of  one, 
“  judgment  came  upon  all  men  to  condemna- 
“  tion.”  Thus  was  our  whole  nature,  both 
body  and  foul,  corrupted  by  the  fall,  and  there  is 
not  a  found  part  or  faculty  in  either  of  them. 
They  are  corrupt  and  abominable  altogether, 
and  in  nothing  does  this  total  corruption  more 
evidently  difcover  itfelf,  than  in  their  entire 
blindnefs  and  infenfibility  of  their  dangerous 
condition.  They  are  poifoned,  and  yet  they  know 
it  not  5  nay,  they  are  fo  unwilling  to  know  it> 
that* when  we  inform  them  of  it,  they  are  highly 
offended.  They  cannot  bear  to  be  told  of  it, 
no,  not  by  the  minifters  of  the  gofpel,  whofe 
office  and  duty  it  is.  We  are  fure  to  ftir  up 
their  rage  and  hatred,  if  we  difcover  to  them 
the  workings  of  this  poifon  in  their  hearts,  and 
if  we  appeal  to  the  effedls  of  it  in  their  lives, 
and  refer  them  to  the  plentiful  ftreams  of  ini¬ 
quity,  which  are  continually  flowing  from  the 
corrupt  fountain  of  the  heart,  then  they  cannot 
bear  us;  they  are  like  the  deaf  adder,  that 
ftoppeth  her  ear  ;  which  will  not  hearken  to  the 
voice  of  charmers,  charming  ever  fo  wifely.  They 
are  refolved  not  to  be  difturbed  about  their  fins, 
and  therefore  they  will  not  hear  of  their  ficknefs 
or  of  their  danger.  They  had  rather  die  of  their 
malady,  than  be  made  uneafy  about  it.  Let  fin 
do  its  wprft  in  the  next  life,  in  the  prefent  they 
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will  enjoy  it ;  and  in  fweet  fecurity  too,  if 
they  can.  Is  not  this  an  aftonififing  degree  of 
infatuation  ?  Is  it  not  one  of  the  ftrongeft  delu¬ 
sions  of  the  devil,  that  he  fhould  make  thofe 
very  men  infenfible  of  their  Spiritual  maladies, 
who  are  exquifitely  fenfible  of  the  leaf;  bodily 
malady,  whofe  fears  are  all  alarmed  at  the 
thoughts  of  their  dying  to  this  world,  but  who 
have  not  the  leaf;  concern  about  their  dying 
from  God  and  glory  ?  Are  any  of  you,  my 
brethren,  in  this  cafe  ?  Are  you  eafy  about  the 
flate  of  your  fouls,  having  never  been  in  any 
diflrefs  about  original  and  actual  fin  ?  Did  you 
never  feel  yourfelves  fo  fick  of  both,  that  you 
were  afraid  you  fhould  perifii  everlaitingly  ?  If 
not,  confider  what  it  is,  which  keeps  you  in  this 
fatal  fecurity.  Are  not  you  finners  ?  For  all 
have  finned.  And  has  not  fin  poifoned  both 
body  and  foul  ?  And  is  not  this  one  of  the  fad, 
ftupifying  effects  of  its  poifon,  that  while  there 
is  but  a  ftep  between  you  and  death,  yet 
you  have  no  concern  about  your  being  healed  ? 
Are  thefe  things  fo  ?  If  they  be,  may  the 
almighty  God  awaken  you  to  a  fenfe  of  your 
danger.  Oh  !  that  he  may  fet  home  and  fix 
fuch  a  conviftion  of  fin  upon  your  confciences, 
that,  feeling  your  malady,  you  may  earneftly 
feek  the  great  phyfician’s  help,  and  may  hap¬ 
pily  find  that  there  is  balm  in  Gilead  j  which 
is  the 
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Second  particular  I  was  to  confider.  Glory 
be  to  God,  who  hath  not  left  us  without  remedy. 
Our  difeafe  is  dangerous,  but  there  is  balm  in 
Gilead,  which  can  heal  perfectly  and  eternally. 
The  country  of  Gilead  was  famous  for  a  precious 
balm  which  grew  there.  “  Go  up  to  Gilead, 
“  and  take  balm,”  fays  the  prophet  Jeremiah, 
xlvi.  11.  Its  healing  virtue  is  defcribed  by  him, 
chap.  li.  8.  where  fpeaking  of  the  downfal  of 
Babylon,  he  fays,  “  Take  balm  for  her  pain,  if 
f(  fo  be  flie  may  be  healed.”  This  fovereign 
medicine,  which  then  grew  in  Gilead,  could 
affuage  the  pain  of  wounds  and  heal  them,  and 
thereby  was  a  type  of  the  gracious  remedy, 
which  God  had  provided  for  the  healing  of  the 
wounds  of  fin  ;  namely,  the  moll  precious  blood 
of  the  Lamb  of  God,  applied  and  made  effedtual 
by  the  holy  Spirit :  for  as  this  cleanfes  away  all 
the  pollutions,  fo  it  heals  all  the  difeafes  of  fin. 
The  fcripture  has  treated  largely  of  its  healing 
virtue,  but  it  is  no  where  more  forcibly  recom- 
mended  than  in  the  parable  of  the  good  Sama¬ 
ritan.  Our  Lord  fays,  “  A  certain  man  went 
“  down  from  Jerufalem  to  Jericho,  and  fell 
“  among  thieves,  who  ftripped  him  of  his  rai- 
“  ment,  and  wounded  him,  and  departed,  leav- 
“  ing  him  half  dead.”  This  certain  man  was 
Adam,  whofe  pofiTeflion  was  in  a  paradife  of 
peace  and  reft,  and  there  he  was  innocent,  fafe 
and  happy  :  But  he  left  this  blifsful  ftate  of  his 
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©wn  accord,  contrary  to  God’s  exprefs  com¬ 
mandment,  and  he  fell  among  thieves,  fatan  and 
his  angels,  who  drew  him  into  fin,  and  dripped 
him  of  his  raiment,  robbed  him  of  his  righteouf- 
nefs,  in  which  his  foul  had  hitherto  appeared 
in  immaculate  purity  before  God.  This  fpot- 
Jefs  robe  they  took  away,  and  left  poor  fallen 
man  naked  and  wounded.  They  wounded  his 
body  with  thofe  pains  and  difeafes,  which  bring 
it  down  to  the  dull:,  from  whence  it  was  taken  ; 
and  they  wrounded  his  foul  in  all  its  faculties, 
his  underilanding  with  darknefs,  his  will  with  a 
vicious  choice,  and  his  affections  with  worldlv- 
mindednefs,  fo  that  he  placed  his  love  upon  the 
creature  inftead  of  the  Creator ;  they  wounded 
his  confcience  with  guilt,  and  with  fear  of 
death  and  of  hell.  “  And  they  departed,  leav- 
<e  ing  him  half  dead  for  his  foul,  the  better 
part,  was  feparated  from  God,  and  already  dead 
in  trefpaffes  and  fms,  and  the  body  was  dying. 
When  man  was  fallen  into  this  helplefs  ftate, 
the  patriarchal  difpenfation  took  place  from 
Adam  to  Mofes,  under  which  the  firft-born  was 
prieft,  and  had  a  right  to  offer  up  the  appointed 
facrifices ;  but  thefe  could  not  give  life  to  the 
tinner,  and  therefore  the  prieft  came  and?  looked 
upon  him,  and  paffedby  on  the  one  fide,  being  un¬ 
able  to  raife  him  up  from  the  death  of  fin.  Next 
fucceeded  thelevitical  difpenfation  from  Mofes  to 
Chrift :  The  Levite  came  and  looked  upon  him, 
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and  paded  by  on  the  other  fide,  being  unable, 
by  any  of  the  legal  rites  and  ceremonies,  toraife 
fallen  man  to  his  former  righteoufnefs  and  per¬ 
fection.  “  But  a  certain  Samaritan,  as  he  jour- 
f£  neyed,  came  where  he  was/’  Samaritan  fig- 
nifies  a  keeper,  and  it  here  hands  for  the  keeper 
of  Ifrael,  whofe  compaffions  fail  not :  “  for 

€(  when  he  faw  him,  he  had  companion  on 
“  him.”  His  love  difpofed  him  to  ufe  his  power 
for  the  tinner’s  recovery.  He  was  almighty, 
and  he  refolved  to  ufe  his  almighty  power  to 
heal  him.  He  went  up  to  him,  and  applied  the 
balm  of  Gilead — “  he  bound  up  his  wounds, 
“  pouring  in  oil  and  wine,”  wine,  the  efta- 
blithed  type  of  the  molt  precious  blood  of  the 
lamb  of  God;  and  oil,  the  known  emblem  of 
the  falutary  influence  of  the  holy  Spirit :  Tour 
thefe  into  the  deepeft  and  moft  dangerous  wounds 
of  fin,  and  they  will  infallibly  work  a  perfeCt 
cure  :  for  the  blood  has  a  divine  virtue  to  heal, 
being  appointed  and  ordained  of  God  for  that 
very  purpofe.  It  cleanfeth  us,  fays  one  who 
had  experienced  its  virtue,  and  by  cleanfing 
healeth  us  from  all  fin.  And  no  wonder  :  be- 
caufe  it  is  the  blood  of  God.  He,  who  lhed 
it,  was  God  and  man  united  in  one  Chrift,  and 
therefore  it  had  infinite  and  divine  merit.  And 
when  he  flood  in  the  place  of  finners,  obeyed 
and  fullered  for  them,  and  was  obedient  even 
unto  death,  his  obedience  and  fufferings  could 
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'Want  nothing  to  render  them  as  fatisfactory  as 
the  law  and  juftice  of  the  Father  could  require  : 
becaufe  his  blood  had  virtue  as  a  releafe  to  dif- 
charge  believers  from  all  the  pains  and  penalties, 
to  which  they  were  fubje£ted  for  their  fins,  and 
as  a  purchafe  to  put  them  in  poffeffion  of  their 
forfeited  eftate.  The  Apofile  defcribes  its  ope¬ 
rating,  as  a  releafe,  when  he  fays  of  it,  <c  that 
“  we  have  redemption  through  his  blood,  even 
“  the  forgivenefs  of  fins,”  and  as  a  purchafe, 
when  he  fays,  “  that  Chrift,  having  wafhed 
“  us  from  our  fins  in  his  own  blood,  hath 
“  made  us  kings  and  priefts  unto  God  and  his 
*  Father.” 

Now  fince  the  blood  of  Chrift  has  this  fove- 
reign  healing  virtue,  and  fince  we  have  through 
it  redemption,  even  eternal  redemption  from  all 
the  pains  and  miferies  of  fin,  furely  then,  it  is 
an  effential  ingredient  in  that  precious  balm  of 
Gilead,  which  has  virtue  to  heal  every  finner 
who  takes  it,  let  his  cafe  be  ever  fo  dangerous  ? 
But  then  it  muft  be  taken.  A  fick  man  may 
have  a  very  good  remedy  at  hand ;  but  if  he 
never  take  it,  it  can  never  cure  him.  In  like 
manner,  it  is  not  enough  that  the  blood  of  Chrift 
can  heal,  but  in  order  to  heal,  it  muft  be  ap¬ 
plied.  The  application  makes  it  effectual,  and 
therefore  we  read  of  the  blood  of  fprinkling 
both  in  the  Old  Teftament,  and  in  the  New. 
The  blood  muft  be  fprinkled  upon  the  confci- 
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ence  in  order  to  heal  the  wounds  of  fin,  and 
this  is  the  office  of  the  holy  Spirit.  He  applies 
the  blood  of  Chrifi :  He  brings  this  healing  balm 
to  the  wounded  foul.  And  as  oil  was  the  em¬ 
blem  of  his  falutary  influence,  therefore  in  the 
good  Samaritan’s  prefcription  we  find  the  medi¬ 
cine  was  made  up  of  oil  and  wine,  of  the  blood 
of  Chrifi,  and  of  the  grace  of  his  Spirit,  which 
two,  fweetly  joined  and  tempered  together,  make 
up  the  healing  balm  of  Gilead.  There  is  not  a 
wound  of  fin  fo  deep,  a  difeafe  of  fin  fo  defpe- 
rate,  but  the  blood  of  Chrifi,  applied  by  the  holy 
Spirit,  can  heal  them  :  for  God  hereby  healeth 
the  broken  in  heart,  and  giveth  this  medicine  to 
heal  their  ficknefs.  Although  they  be  half  dead, 
yet  it  can  recover  them  ;  becaufe  it  operates  by 
a  divine  and  almighty  power.  The  blood  of 
Chrifi  can  raife  the  deadeft  foul  to  juftification  of 
life,  and  through  fanclification  of  the  Spirit  this 
life  is  renewed  and  firengthened  day  by  day,  un¬ 
till  every  fpiritual  malady  of  fin  be  removed,  and 
forrow  and  fighing  be  done  away  for  ever.  Hear 
this,  ye  mourners  in  Sion,  and  lift  up  your  droop¬ 
ing  heads.  Looking  into  yourfelves  you  may 
have  reafon  to  grieve.  Y our  fins  are  many  and 
great.  They  have  wounded  your  confciences. 
Y  ou  feel  the  fmart,  and  your  diftrefs  is  exqui- 
fite.  But  defpair  not.  Lo,  there  is  balm  in 
Gilead.  The  blood  of  Jefus  is  an  infallible  re- 
'  medy.  The  holy  Spirit  is  almighty  to  apply  it, 
i  .  and 
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and  he  has  already  (hewed  you  your  want  of  it. 
Oh  !  that  he  may  give  you  grace  to  wait  until 
he  fupply  your  wants,  and  you  feel  its  fovereign 
virtue  healing  your  wounded  confciences.  And 
to  encourage  you  to  feek  and  wait  until  you 
find,  remember  that  there  is  not  only  balm  in 
Gilead,  but  alfo  that  there  is  a  phyfician  there ; 
as  I  am,  in  the 

Third  place  to  confider,  under  whofe  hands 
you  cannot  fail  of  a  perfect  recovery  3  and  he  is 
no  lefs  a  perfon  than  the  great  phyfician  of  fouls, 
who  is  alfo  God  over  all,  blefied  for  ever.  He 
who  created  all  things,  vifible  and  invilible,  and 
who  fupports  them  by  the  word  of  his  power, 
vouchfafes  to  heal  his  people  of  their  fins ;  fo 
there  can  be  no  doubt  of  his  power,  becaufe  he 
is  almighty  to  heal.  And  can  there  be  any  doubt 
of  his  love  ?  Did  not  his  love  bring  him  down 
from  heaven  to  the  lowed  humiliation,  even  tQ 
veil  his  divine  glory  under  a  covering  of  flefh, 
and  did  not  his  love  then  lead  him  to  put  forth 
his  divine  power  to  heal  every  one  who  applied 
to  him  for  a  bodily  cure  ?  Whereby  he  demon- 
ftrated  to  us  his  reaclinefs  to  exert  the  fame 
power  to  heal  the  fpiritual  infirmities  of  thofe 
who  come  to  him  for  his  afilftance.  The  eter¬ 
nal  God,  whom  angels  and  arch-angels  worth  ip 
and  adore,  was  pleafed  to  be  manifefted  in  the 
flefh,  fo  that  God  and  man  were  one  Chrift,  and 
the  one  Chriit,  the  God-man,  flood  up  in  the 
■  _  place 
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place  of  finners,  as  their  reprefentative ;  for 
them  he  obeyed  the  law,  and  fullered  the  pains 
and  penalties  due  to  the  breach  of  it,  that  by  his 
ftripes  they  might  be  healed  :  He  was  obedient, 
even  unto  death,  and  then  riling  from  the  dead, 
as  their  reprefentative,  he  wrought  out  an  all- 
perfeH  righteoufnefs  for  them,  which  being  im¬ 
puted  unto  them  by  faith,  they  thereby  received 
j unification  to  life,  and  all  the  deadly  wounds  of 
fin  are  healed.  Thus  the  great  phyfician  of  fouls 
has  demonfirated  his  love.  You  may  read  it  in 
every  action  of  his  life,  and  in  every  fuffering 
unto  death.  You  may  read  it  engraven  in  every 
wound  of  his  crucified  body.  What  were  the 
marks  and  fears  which  the  crown  of  thorns 
made  in  his  head,  and  the  whips  and  fcourges 
made  on  his  back,  but  vifible  figns  and  feals  of 
his  love  ?  The  love  which  lead  him  to  his  agony 
and  bloody  fweat,  to  his  bitter  crofs  and  pafiion, 
was  greater  than  that  of  the  ftrongeft  inftin£t 
and  natural  affection  in  the  human  breaft  :  “  For 
“  can  a  woman  forget  her  fucking  child,  that 
£c  flie  fhould  not  have  compaffion  upon  the  fon 
£*  of  her  womb?  Yea,  they  may  forget,  yet 
“  will  not  I  forget  thee,  faith  the  Lord :  for  I 
v  have  graven  thee  upon  the  palms  of  my  hands." 
While  he  looks  upon  them,  he  cannot  forget  his 
people  :  becaufe  on  the  palms  of  his  hands  are 
the  prints  of  the  nails  by  which  he  was  fattened 
to  the  crofs,  and  thefe  prints  are  the  precious 
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engravings  of  his  wonderful  love.  Look  upon 
the  crucified  Jefus,  my  chriftian  brethren,  as 
wounded  for  your  tranfgreffions,  and  bruifed  for 
your  iniquities,  and  fee  if  ever  there  was  love 
like  his.  Every  wound  fpeaks  forth  his  love, 
every  bruife  loudly  proclaims  the  greatnefs  of  it. 
His  death  demonftrates  his  love  to  have  been 
Wronger  than  death,  and  his  pierced  fide  (hewed 
that  he  had  fet  his  people  as  a  feal  upon  his 
heart ;  for  from  thence  there  flowed  blood  and 
water,  water  to  cleanfe  the  pollution,  and  blood 
to  heal  the  wounds  of  their  fms.  Surely  then, 
he  who  (lied  his  heart’s  blood  for  them  cannot 
want  love  ?  Let  this  encourage  poor  dejefiecl 
fouls  to  w*ait  upon  him.  Why  are  ye  fo  trou¬ 
bled,  as  if  God  had  not  provided  a  medicine  to 
heal  the  broken-hearted  ?  Is  there  not  balm  in 
Gilead  ?  Is  there  not  a  phyflcian  there  ?  Oh  ! 
wait  upon  him  then  for  his  kind  affiftance,  and 
-you  will  certainly  find  that  the  fountain  of  life 
love  is  not  dried  up.  He  is  now  indeed  on  the 
throne  of  glory,  king  of  kings,  and  lord  of  lords, 
but  he  has  the  fame  tender  heart,  which  once  bled 
to  death  upon  the  crofs.  Apply  to  him  for  relief, 
and  he  wrill  not  call:  you  out.  You  can  have  no 
diflemper,  but  wdiat  he  has  power  to  heal :  for 
he  is  an  almighty  phyflcian.  And  no  diflemper 
but  what  he  has  love  to  heal ;  for  God  is  love, 
and  the  Saviour  the  Lord  Chrift  is  God.  How 
great  foever  the  'wounds  of  fin  may  be,  yet  if 

you 
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you  fall  low  at  his  foot-ftool,  crying  for  mercy, 
he  will  not  reject  your  fait.  What  !  was  it 
ever  known  that  he  caft  out  the  prayer  of  the 
poor  deftitute  ?  No.  There  never  was,  and 
there  never  will  be  fuch  an  inftance.  When  he 
was  upon  earth  he  never  refufed  to  heal  any 
one  who  afked  his  help.  He  never  fent  one 
tingle  perfon  away  unrelieved,  whatever  his  dif- 
eafe  might  be,  or  however  unworthy  he  was  to 
be  healed  of  it.  He  cured  all  that  came  to  him, 
and  he  did  not  half  cure  them,  but  it  is  written, 
4C  they  were  made  perfectly  whole.”  Perfe£tly 
does  he  heal  all  the  wounds  of  fin,  and  eternally. 
He  heals  for  ever.  His  medicines  refiore  his 
patients  to  everlafting  health.  He  forgiveth  all 
their  fins,  and  healeth  all  their  infirmities,  and 
thus  admits  them  into  the  city  of  the  living  God, 
the  inhabitant  of  which  (hall  not  fay,  I  am  fick  ; 
for  the  people  that  dwell  therein  fliall  be  for* 
given  their  iniquity,  and  fo  freely  and  fully  for¬ 
given,  that  God  will  remember  it  no  more.  And 
is  this  indeed  the  charadler  of  the  great  phyfi- 
cian  of  fouls  ?  Is  his  heart  fo  full  of  love,  that 
he  is  always  difpofed  to  life  his  power  for  the 
perfect  recovery  of  convinced  and  affli&ed  tin¬ 
ners  ?  Is  he  as  willing  as  he  is  able  to  heal  them? 
No  doubt  he  is.  Let  fuch  perfons  then  feck  his 
help,  and  look  up  unto  him  for  medicine  to 
heal  their  wounded  confciences.  He  hath 
wounded  you  out  of  love,  and  he  will  heal. 

He 
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He  hath  convinced  you  of  your  wants,  in  order 
that  you  might  wait  upon  him  to  have  them  fup- 
plied.  Wait  then,  and  he  will  give  you  abun¬ 
dant  reafon  to  admire  and  to  praife  the  won¬ 
ders,  which  he  will  do  for  you  and  for  your  fal- 
vation.  He  will  pardon  you  freely,  and  will  heal 
all  the  wounds  which  fin  has  made,  and  then  he 
will  enable  you  to  declare  upon  your  own  happy 
experience,  that  there  is  balm  in  Gilead,  and  a 
phyfician  there. 

Now  fince  this  is  the  cafe,  why  do  men  labour 
under  the  maladies  of  fin  ?  Since  the  blood  of 
Chrift  is  the  fovereign  balm,  and  Chriffc  is  the 
phyfician,  whofe  power  and  love  are  able  and 
willing  to  heal  the  molt  defperate  difeafe,  and 
the  holy  Spirit  is  almighty  to  apply  the  healing 
balm,  may  we  not  then  reafonably  enquire.  Why 
is  not  the  health  of  the  daughter  of  my  people 
recovered?  And  this  is  the 

Fourth  and  laft  particular  to  be  confidered. 
Why  are  any  men  lick,  when  they  have  an  offer 
of  health  ?  Do  they  choofe,  do  they  love  lick- 
nefs  ?  Yes.  The  fame  men,  whofe  every  pulfe 
beats  after  bodily  health,  choofe  and  love  fpiri- 
tual  ficknefs.  They  are  alarmed  at  the  lealt 
diforder  which  attacks  the  body,  and  yet  they 
have  no  concern  about  the  foul,  although  it  be 
wounded  with  fin,  and  Tick  unto  death,  yeajuft 
ready  to  perifli.  How  abfurd  is  this  conduH  ? 
Thus  to  prefer  the  health  of  the  meaner  and 
Vol.  III.  A  a.  bafer 
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bafer  part  of  their  conftitution  to  the  more  noble 
‘and  exalted  part,  is  a  flagrant  abfurditv.  Nay, 
not  to  defire  the  health  of  the  foul,  when  it  is 
offered  them,  is  acting  unnaturally  againft  their 
own  intereft.  To  rejeft  it,  when  the  great  phy- 
fician  himfelf  offers  it  in  his  word,  is  treating 
him  with  vile  ingratitude  ;  and  not  to  receive 
this  ineftimable  remedy  at  his  hands,  when  he 
fends  out  his  miniflers  to  invite  tinners  to  take 
it,  to  fpurn  it  from  them,  as  if  it  was  a  thing 
which  they  did  not  value,  or  did  not  want,  this 
is  the  height  of  fin  and  wickednefs ;  for  who¬ 
mever  thus  accounteth  the  blood  of  the  cove¬ 
nant  an  unholy  thing,  and  thereby  doth  defpife 
unto  the  fpirit  of  grace,  for  him  there  remaineth 
no  more  facrifice  for  fin,  but  a  certain  fear¬ 
ful  looking  for  of  judgment  and  fiery  indigna¬ 
tion. 

This  being  the  cafe,  the  queftion  returns, 
What  can  be  the  reafon,  that  the  health  of  the 
daughter  of  my  people  is  not  recovered.  Here 
is  the  all-healing  balm  of  Gilead,  here  is  an  all¬ 
wife,  and  an  almighty  phyfician,  and  why  then, 
my  brethren,  will  you  not  for  his  fake,  for  your 
own  fakes,  receive  the  fovereign  medicine  at  his 
hands  ?  What  other  caufe  can  be  aflfigned,  but 
that  you  love  your  difeafe  more  than  health. 
Sin,  with  all  its  infirmities,  is  dearer  to  you  than 
the  full  enjoyment  of  the  pleafures  of  a  perfect 
recovery.  Sin,  although  you  die  .of  it,  is  more 
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precious,  than  to  receive  life  from  the  hands  of 
our  redeeming  God.  Sin,  although  it  fends  you 
to  hell,  is  more  defirable  than  health  in  heaven.' 
Sin,  although  it  bring  on  you  never-ending  tor¬ 
ments  with  devils  and  condemned  fpirits,  is 
fvveeter  to  you  than  thefe  eternal  joys  which  are 
at  God’s  right  hand  forevermore.  Oh  !  what  a 
wonderful  delufion  is  there  in  fin,  that  it  fliould 
thus  make  men  love  it  more  than  health  and  hap- 
pinefs  ?  How  flrong  is  the  delufion,  lince  the 
fame  men  reafon  in  the  things  belonging  to  the 
body,  direbtly  contrary  to  what  they  do  in  things 
belonging  to  the  foul  !  Propofe  immediate  re¬ 
lief  to  any  of  them  lying  in  a  fevere  fit  of  the 
gout  or  ftone,  they  embrace  the  propofal  with 
eager  joy.  Propofe  immediate  relief  from  the 
pains  and  miferies  of  fin,  they  will  not  hear  of, 
much  lefs  take  the  remedy.  There  is  balm  in  Gi¬ 
lead,  a  phyfician  is  there,  even  the  Lord  Jefus, 
the  fovereign  phyfician  of  fouls,  and  yet  they 
will  not  apply  to  him.  Sick  as  they  are,  and 
ready  to  expire  with  the  infirmities  of  fin,  yet 
they  had  rather  perilh  than  be  beholden  to  him 
for  a  cure.  All  his  attributes,  his  power,  his 
wifdom,  his  goodnefs,  cannot  win  them.  All 
his  graces,  his  pardoning,  juftifying,  fanftifying 
grace,  have  no  influence.  He  may  be  a  God 
almighty  to  fave,  but  the  charms  of  fin,  though 
but  for  a  feafon,  feem  to  them  preferable  to 
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the  bleflings  of  his  prefent  and  eternal  falva- 
tion. 

But  whence  is  It  that  fin  fliould  be  capable  of 
deluding  men  fo  far  as  to  make  them  prefer  fick- 
nefs  to  health  ?  The  true  caufe  is  this.  Sin 
blinds  their  eyes,  and  hardens  their  hearts.  It 
flupifies  and  deadens  the  fenfes,  fo  that  they 
feel  not  their  fpiritual  in  the  fame  manner  as  they 
do  their  bodily  difeafes.  The  underftanding  is 
in  darknefs,  they  know  not  that  it  is  difeafed. 
When  they  know  it,  the  memory  is  fliort  and 
foon  forgets  it.  When  they  remember  it,  yet 
confcience  is  fait  afleep ;  it  neither  checks  the 
will  in  the  choice,  nor  the  affections  in  the  love 
and  enjoyment  ot  fin.  Thus  has  fin  impaired  all 
their  faculties,  and  they  have  no  defire  to  be 
healed,  becaufe  they  are  infenfible  of  their  ma¬ 
lady.  When  we  endeavour  to  convince  them  of 
it,  they  will  not  believe  us :  And  becaufe  they 
do  not  feel  the  immediate  fmart  of  their  fins, 
they  will  not  therefore  give  credit  to  us,  when 
we  declare,  from  the  word  of  God,  that  they  will 
fmart  for  them,  and  to  eternity,  unlefs  they 
come  to  the  phyfician  of  fouls  to  be  healed. 
And  this  will  be  the  cafe,  fo  long  as  they  are  in¬ 
tent  upon  their  prefent  puvfuits,  and  live  entirely 
to  fenfe  and  to  its  enjoyments.  All  this  time 
their  own  hearts  deceive  them  :  for  it  is  one  of 
the  greateft  delufions  of  fin,  to  keep  men  igno¬ 
rant 
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rant  of  the  true  ftate  of  their  fouls.  It  flatters 
them  with  peace,  while  the  Almighty  is  at  war 
with  them ;  and  it  promifes  them  happinefs  in 
the  enjoyment  of  thofe  things,  which  will  bring 
on  them  eternal  torments.  And  while  it  keeps 
them  in  this  hate  of  carnal  fecurity,  nothing  can 
appear  to  them  more  abfurd  than  to  hear  that 
they  arc  fick,  when  they  fancy  themfelves  to  be 
in  perfect  health. 

i.  My  brethren,  are  any  of  you  in  this  ftate  ? 
Do  you  feel  no  pain,  and  do  you  apprehend  no 
danger  from  your  fins  ?  Are  you  entire!)  fecurc, 
although  your  fins  be  unpardoned,  and  God 
might  glorify  his  juftice  by  immediately  inflicting 
the  deferved  punitliment  ?  Nay,  do  you  not 
find  part  of  fin’s  punifhment  already  inflicted, 
and  why  then  fhould  you  hope  to  efcape  the 
remaining  part  ?  For  have  you  not  fuffered  fome 
of  thofe  pains  and  ficknefifes,  which  in  a  courfe 
of  years  will  infallibly  bring  down  your  bodies  to 
the  grave,  and  infli£t  the  fentence  on  them, 
“  Dult  thou  art,  and  unto  duft  fhalt  thou  re- 
“  turn.”  The  body  was  not  at  firft  liable  to  this 
fentence,  until  fin  poured  its  curfed  poifon  into 
it,  and  infedted  it  with  thofe  painful  maladies, 
which  no  art  of  phyfic  can  heal,  and  which  wear 
it  down  to  the  grave'  of  death.  Every  pain 
which  it  feels,  every  ficknefs  which  it  labours 
under,  all  the  outward  and  inward  dangers 
which  threaten  its  mortal  life,  are  owing  to  fin  ; 
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and  thereby  prepare  the  way  for  his  feizing  on 
them,  and  carrying  them  prifoners  to  the  dark 
and  cold  regions  of  the  grave,  all  thefe  derive 
their  power  over  us  from  fin  ;  for,  as  by  one 
man,  fin  entered  into  the  world,  and  death  by 
fin,  fo  death  pafifed  upon  all  men  ?  for  that  all 
have  finned.  Sin  has  moft  undoubtedly  wounded 
your  bodies  with  pains  and  fickneffes,  with  mor¬ 
tality  and  death  ;  and  what  a  madnefs  then  and 
infatuation  is  it  to  think,  that  fin  has  not  wounded 
your  fouls  as  well  as  your  bodies?  For  what 
fays  the  fcripture  ?  “  The  foul  that  finneth  it 
“  {hall  die.”  Is  not  that  a  defperate  wound? 
“  It  fhall  die.”  How!  Can  the  foul  die?  Yes. 
It  may  be  dead  in  trefpafies  and  fin.  Its  death 
confifts  in  being  feparated  from  God,  the  foun¬ 
tain  of  life,  and  in  having  no  communion  with 
him  either  in  this  world  or  in  the  next.  And  is 
not  this  a  greater  punifhment  than  the  death  of 
the  body,  and  is  it  not  infinitely  more  painful 
too,  thus  to  die  from  God  and  glory,  and  to  be 
tormented  with  the  worm  that  never  dieth,  and 
in  the  fire  that  never  {hall  be  quenched?  What ! 
is  not  that  a  wound  indeed  which  thus  alienated 
you  from  the  life  of  God  ?  yea,  a  moft  dreadful 
wound,  tl  e  torment  and  anguifh  of  which  you 
may  fuffer  for  ever  and  ever  ?  Men  and  bre¬ 
thren,  are  thefe  things  fo?  Examine  the  evi¬ 
dence 
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SERMON  XI. 


379 


dencc  and  determine.  Is  not  fin  the  great  mur¬ 
derer,  who  has  wounded  your  bodies  with  pains 
and  difeafes,  and  mortality,  and  has  fepafated 
your  fouls  from  God,  the  fountain  of  life,  and 
made  you  fubjedt  to  the  firft  and  fecond  death? 
Is  not  the  proof  of  thefe  truths  as  complete  and 
full  as  the  cafe  will  admit  of?  Does  it  not 
amount  even  to  a  demon  fir  ation  ?  And  do  you 
not  then  ftand  in  need  of  fome  fovereign  balm  to 
heal  you,  and  do  you  not  want  a  phyfician  ? 
You  certainly  do,  as  much  as  ever  dying  men 
did.  And  why  then  do  you  neglect  the  remedy, 
and  flight  the  phyfician  ? 

But  perhaps  fome  perfons  may  fay.  How  can 
thefe  things  be  ?  Am  not  I  in  perfect  health, 
and  how  then  can  I  labour  under  thofe  difeafes 
which  you  are  mentioning  ?  Yes,  my  brother, 
you  may  be  in  health,  your  body  may  be  per- 
fe£tly  well,  but  you  have  a  miferable,  finful  foul 
within  you,  which  is  infected  with  the  plague 
and  foul  leprofy  of  original  fin,  and  which  has 
been  wounded  with  thoufands  of  actual  crimes. 
This  is  your  cafe,  and  it  is  molt  deplorable.  All 
the  powers  in  nature  can  give  you  no  relief. 
There  is  no  remedy  in  heaven  or  earth,  but  the 
blood  of  Jefus  Chrift  applied  by  the  grace  of  his 
good  Spirit,  and  yet  fin  has  fuch  power  over  you 
as  to  perfuade  you  to  neglect  that  precious  medi] 
cine,  without  which  you  mult  perifh  everlaft- 
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What !  fay  you.  Can  I  be  in  this  defperate 
condition,  and  not  know  and  feel  it  ?  Yes,  you 
may.  It  is  an  undoubted  matter  of  fa£f,  that  fin 
brought  as  many  difeafes  upon  the  foul,  as  it  did 
upon  the  body.  Indeed,  it  left  the  foul  entirely 
Tick,  and  without  any  foundnefs  in  it,  as  we 
daily  confefs  in  the  words  of  our  church,  <f  there 
“  is  no  health  in  us.”  And  if  there  be  no  health 
in  you,  furely  then  you  are  fick  in  every  part  ? 
And  you  have  no  fenfe  of  your  malady,  becaufe 
fin  has  fo  impaired  all  your  faculties,  that  you 
have  no  fpiritual  difeernment.  You  do  not  dis¬ 
cern  your  cafe  to  be  dangerous,  which  is  one  of 
the  word:  fymptoms  you  could  have.  It  proves 
you  to  be  far  gone  in  a  fpiritual  lethargy,  fo  that 
the  lefs  fenfe  you  have,  the  greater  is  your  dan¬ 
ger.  And  is  not  this  a  dangerous  difeafe  which 
makes  the  patient  infenfible  ?  For  how  can  he 
avoid  perithing  of  it,  while  confeience,  which 
ought  to  give  the  alarm,  is  feared  with  a  hot 
iron,  and  the  other  faculties*  of  the  foul  are  pall 
feeling?  This  is  the  feripture  account  of  your 
condition,  and  if  it  has  not  convinced  you,  may 
the  Lord  God  Almighty  make  you  fenfible  of 
your  malady,  that  you  may  apply  to  the  great 
phyfician  of  fouls  for  the  balm  of  Gilead  along 
with  thofe  convinced  finners,  who  are  now 
waiting  upon  him  for  the  fovereign  remedy. 

2.  When  finners  arc  firth  brought  to  a  fenfe  of 
their  guilt  and  of  their  danger,  and  co;ifcicnce 
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begins  to  do  its  duty,  they  are  apt  to  write  bitter 
things  againft  themfelves,  and  through  unbelief 
to  rejedt  the  offered  mercies  of  the  gofpel.  They 
feel  the  wounds  of  fin  more  fharp  and  painful, 
than  ever  its  pleafures  had  been  fweet  and  de¬ 
lightful.  The  law  ft'irs  up  guilt,  terrifies  their 
confcienees  with  its  threatenings,  fets  God  be¬ 
fore  their  eyes  as  armed  with  almighty  juffice  to 
infiidt  the  threatened  punifhment,  and  they  fee 
no  way  open  to  efcape.  Speak  to  perfons  iu 
this  diftrcfs  of  the  balm  of  Gilead,  the  remedy 
appointed  of  God  for  their  difeafe,  they  cannot 
beiieve  it  as  able  to  heal  them,  or  if  thev  are 
brought  to  believe  this,  yet  they  rejedt  the  com¬ 
forts  of  the  bleffed  medicine,  for  want  of  faith  to 
apply  it  to  themfelves. 

Let  us  confider  this  cafe  a  little.  My  bre¬ 
thren,  fin  has  wounded  your  bodies  and  fouls, 
and  you  are  become  fenfible  of  the  malady. 
You  feel  the  anguifh  of  it,  and  you  defire  to  be 
healed.  What  objedtion  have  you  to  the  re¬ 
medy  which  the  Lord  God  had  appointed  for 
your  recovery  ?  Has  it  not  virtue  to  heal  your 
wounded  confcienees  ?  You  know  what  the 
remedy  is  :  It  is  the  balm  of  Gilead,  the  moft 
precious  blood  of  the  lamb  of  God,  applied  by 
the  eternal  Spirit,  and  it  heals  not  by  any  natural 
or  phyfical  qualities,  but  by  a  divine  and  fpiri- 
tual  efficacy.  The  power  of  God  is  always  pre¬ 
fen  t  with  it  to  heal.  You  cannot  therefore  ob¬ 
ject 
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ject  againft  the  medicine;  becaufe  God  has  pro¬ 
vided  it,  and  he,  with  his  own  arm,  renders  it 
effectual  for  the  cure  of  wounded  confciences. 

True,  fay  you,  I  believe  the  remedy  is  infal¬ 
lible,  but  how  do  I  know  that  God  will  apply  it 
to  my  foul  ?  You  are  wounded,  and  it  is  balm 
for  wounded  confciences,  therefore  for  yours. 
God  has  awakened  you,  he  has  brought  you  to 
the  knowledge  of  your  difeafe,  and  you  feel  the 
pain  of  it.  For  what  reafon  has  God  done  this  ? 
but  that  the  fenfe  of  your  mifery  might  fend  you 
to  the  phyfician  for  his  advice  and  afliftance. 
When  the  enemy  of  fouls  fees  you  thus  efcaping 
out  of  his  hands,  he  would  try  to  perfuade  you, 
that  the  remedy  is  not  for  you  ;  whereas  you  are 
the  very  perfons  to  whom  the  gofpel  offers  it. 
Chrift  fays,  he  came  not  to  call  the  righteous, 
but  finners,  to  repentance ;  and  you  are  finners, 
you  feel  the  mifery  of  fin,  and  therefore  Chrift 
came  to  call  you.  Since  you  are  fick,  he  calls 
you  as  much  as  if  he  had  called  you  by  name  in 
the  gofpel,  to  receive  of  him  the  balm  of  Gilead 
to  heal  all  your  fpiritual  infirmities. 

You  think  you  fhould  be  happy,  if  you  could 
believe  this,  but  you  find  fo  many  and  fuch  def- 
perate  wounds,  fo  many  foul-murdering  fins, 
that  you  dare  not  believe  the  remedy  is  for  fuch 
as  you.  But  why  not  ?  Is  not  the  medicine  for 
fin-fick  fouls?  And  the  more  fick  you  are,  the 
more  you  want  the  medicine,  and  be  your  cafe 
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the  word  that  ever  was,  yet  the  virtue  of  the 
medicine  is  almighty.  If  from  the,  foie  of  the 
foot,  even  to  the  crown  of  the  head,  there  was 
no  foundnefs  in  you,  but  in  every  part  wounds 
and  bruifes,  and  putrifying  fores,  yet  the  balm 
of  Gilead  can  make  a  perfect  cure ;  yea,  if  you 
have  ten  thoufand  more  wounds  than  you  have, 
it  could  heal  them  all.  Confider  then  how 
greatly  you  difparage  and  vilify  the  love  and 
power  of  our  divine  phyfician,  by  fuppofing  your 
fms  more  able  to  kill  than  he  is  to  heal.  Is  not 
he  the  Lord  God  Almighty,  and  are  not  all 
things  poffible  with  him  ?  Oh  !  be  not  faitlilels 
then,  but  believing. 

But  perhaps  guilt  fuggefts  to  you.  My  cafe  is 
fmgular,  I  have  finned  againft  light  and  convic¬ 
tion  ;  often  did  I  refolve  to  leave  my  fins,  but 
I  as  often  broke  my  refolutions,  and  therefore  I 
fear  that  I  have  finned  away  my  day  of  grace, 
and  that  there  is  no  mercy  for  me.  Your  cafe  is 
bad,  but  not  defperate.  Looking  back  on  your 
pad  life,  you  fhould  be  humbled,  but  not  de- 
fpair  j  for  are  you  not  convinced  of  your  want 
of  the  balm  of  Gilead,  and  does  not  it,  by  a 
divine  virtue,  heal  all  manner  of  fms  ?  Sins 
againft  light,  againft  many  folemn  refolutions, 
and  againft  many  warnings  of  confcience,  as  well 
as  other  fms  ?  The  medicine  certainly  can  heal 
them  all ;  becaufe  it  is  appointed  of  God  for  that 
purpofe,  and  by  his  almighty  power  he  renders 
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it  effectual,  and  therefore  whatever  keeps  you 
from  relying  upon  its  power  to  heal  you, 
is  an  enemy  to  your  foul.  Oh  !  pray  againft  un¬ 
belief,  for  that  is  at  the  bottom  of  all  your 
objections  againft  this  fovereign  medicine,  and 
may  the  Lord  give  you  faith  to  be  healed. 

What !  can  it  heal  me,  fays  fome  poor  de¬ 
jected  broken-hearted  firmer,  who  fees  nothing 
but  fin  in  his  heart  and  life?  Yes,  it  is  ap¬ 
pointed  for  you  by  name.  He  healeth  the  bro- 
“  ken  in  heart,  and  bindeth  up  their  wounds.” 
Pfalm  cxlvii.  3.  The  great  phvfician  has  an  ef- 
pecial  regard  for  your  cafe.  He  fays,  he  was 
fent  to  heal  the  broken-hearted.  But  not  fuch 
as  I  am,  fans  one.  my  heart  is  worfe  than  bro- 
ken,  it  is  dead  to  God,  and  to  the  things  of 
God.  Be  it  fo.  Our  phvfician  is  famous  for 
railing  the  dead.  It  is  his  office  and  his  glory. 
In  the  parable  of  the  good  Samaritan,  he  healed 
flie  man  who  was  half  dead.  His  foul  was  as 
dead  to  God  as  yours  is.  But  the  precious  balm, 
which  was  applied  to  him,  made  him  alive  to 
God.  The  fame  remedy  can  quicken  you,  al¬ 
though  you  have  been  dead  in  trefpaffes  and 
fins  \  and  as  you  are  fo  far  quickened  as  to  fee 
your  want  of  this  remedy,  may  you  foon  expe¬ 
rience  its  fovereign  virtue,  and  receive  from  it 
faving  health. 

After  many  doubts  and  fears  have  been  filen- 
eed,  new  ones  Hill  a  rife.  Unbelief  may  perhaps 
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have  been  fuggefting  to  fome  of  your  hearts  ;  the 
medicine  certainly  can  heal  all  cafes,  but  I  have 
nothing  to  recommend  me  to  the  phyfician. 
Have  you  nothing  ?  Then  this  is  your  heft  re¬ 
commendation.  He  always  relieves  poor  dif- 
treffed  dying  objects,  who  have  nothing  to  bring 
him,  but  their  fms  and  their  miferies.  He  is 
therefore  a  phyfician,  that  he  may  relieve  fuch  ; 
for  by  healing  thofe,  whom  none  elfe  can  heal, 
he  gets  all  the  glory;  and  by  healing  them  freely, 
he  exalts  his  fovereign  grace.  Thus  he  added  in 
the  parable  of  the  good  Samaritan.  What  had 
the  wounded  traveller  to  recommend  him  ?  was 
it  not,  that  he  was  miferable  and  helplefs  ?  This 
moved  the  Lord’s  companion,  and  he  fhewcd 
him  mercy.  “  Go,  and  do  thou  likewife.”  Ap¬ 
ply  to  the  great  phyfician,  becaufe  thou  art  lick, 
and  canfl  not  heal  thyfelf,  and  then  he  will  exalt 
his  rich  grace  and  love,  by  freely  forgiving  thee 
all  thy  fins,  and  by  pouring  the  balm  of  Gilead 
into  thy  wounded  confcience  to  heal  all  thine 
infirmities. 

When  this  objection,  which  arifes  from  pride 
and  unbelief,  is  removed,  and  we  would  per- 
fuade  the  convinced  finner  to  rely  upon  the  pro- 
mifes  of  health  and  falvation,  which  God  has 
made  in  his  wrord,  he  has  fall  difficulties  to  get 
over.  He  is  afraid  it  wrou!d  be  prefumption  in 
him  to  rely  upon  the  promifcs,  and  to  take  com¬ 
fort  from  believing,  that  he  ffiall  have  his  fhare 
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and  intereft  in  them.  Whereas  he  is  the  very 
perfon  to  whom  the  promifes  are  made.  His 
particular  cafe  is  defcribed  in  Luke  iv.  18.  Our 
Saviour  fays,  The  fpirit  of  the  Lord  is  upon  me, 
becaufe  he  hath  anointed  and  commiffioned  me 
with  full  powers  to  relieve  every  di  tire  {fed  ob¬ 
ject,  that  fhall  apply  to  me  for  help.  Are  you  a 
poor  afflifted  fmner  ?  He  has  good  news  for 
you :  He  was  ordained  to  preach  the  gofpel  to 
the  poor.  Have  you  a  broken  contrite  heart  : 
He  is  fent  to  heal  the  broken-hearted.  Are  you 
in  bondage  to  fin  and  fatan  ?  He  is  fent  to 
preach  and  to  give  deliverance  to  the  captives. 
Is  your  underftanding  blind  and  ignorant  of  fpi- 
ritual  things  ?  He  is  fent  to  preach,  and  to  give 
recovering  of  fight  to  the  blind.  Are  you  faft 
bound  with  the  chains  of  fin,  and  has  the  iron 
entered  into  yourioul  ?  He  is  fent  to  fet  at  li¬ 
berty  them  that  are  bruifed.  Here  is  your  cha¬ 
racter  :  you  are  poor  broken-hearted  captives, 
blind  and  miferable.  Here  is  your  promife ; 
Chrift  is  appointed  of  God,  and  has  a  divine 

✓ 

commifiion  to  fupply  all  your  wants.  Is  it  pre- 
fumption  then  in  you  to  apply  this  promife  to 
yourfelves  ?  What !  after  God  has  gracioufly 
made  it  for  the  comfort  of  your  afflicted  con¬ 
fidences  will  you  fay.  It  would  be  prefumption 
in  us  to  take  comfort  from  it  ?  My  brethren,  the 
promife  cannot  be  broken.  By  relying  upon  it, 
it  is  yours.  Your  dependence  upon  it  calls  upon 
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God’s  fahhfulnefs  to  fulfil  it  to  you.  And  it  is 
no  prefumption,  it  is  a  high  aft  of  faith,  not  to 
dagger  at  the  promife  through  unbelief,  but  to 
give  glory  to  God,  by  relying  upon  it.  May  he 
enable  you  thus  to  give  glory  to  him,  and  you 
fhall  find  that  his  promife  is  like  himfelf,  un¬ 
changeable,  and  that  his  word  cannot  be  bro¬ 
ken. 

Since  then  there  is  balm  in  Gilead  for  wounded 
confidences,  provided  purpofely  for  you,  and 
iince  your  objeftions  againft  receiving  it  are 
groundlefs,  w7hy,  my  brethren,  will  you  not  ap¬ 
ply  to  the  almighty  phyfician,  and  now  alk  his 
help  ?  Oh  !  that  this  may  be  the  accepted  time, 
and  this  the  day  of  your  falvation !  Fall  down 
at  his  feet,  implore  his  affiftance,  and  his  tender 
heart  will  melt  with  companion  towards  you. 
If  you  are  difcouraged  in  your  addreffes  to  him, 
it  is  becaufe  you  have  not  clear  ideas  of  his 
powder  and  love.  He  is  almighty.  He  can  heal 
the  moft  broken  heart,  and  the  moft  wounded 
confidence  ;  and  his  love  never  failed  to  influ¬ 
ence  his  power  to  heal  fuch  cafes,  when  they 
came  before  him.  Keep  not  then  poring  upon 
your  wounds  and  fores.  By  looking  too  much 
at  them,  you  cherifh  your  doubts  and  fears. 
Look  unto  Jefus.  Remember  his  advice,  “  Look 
*c  unto  me,  and  be  ye  faved.”  You  fliould 
look  into  yourfelves,  to  fee  your  w'ant  of  falva¬ 
tion. 
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tion,  and  look  unto  him  for  a  fupply  of  your 
wants.  And  that  you  may  be  fupplied  out  of 
his  fulnefs,  believe  his  promifes.  Rely  upon  his 
faithfulnefs  to  fulfil  them  to  your  fouls,  and 
thereby  you  engage  his  power  to  give  you  health 
and  falvation. 

3.  Bleffed  be  his  holy  name,  for  exerting  hiV- 
divine  virtue  at  this  day,  and  for  healing  all 
manner  of  fpiritual  ficknefs  and  all  manner  of 
difeafe  among  the  people.  Great  numbers,  now 
alive,  are  witnefles  for  him,  that  his  hand  is 
not  fhortened.  Still  he  faves  his  people  from 
fin,  and  from  all  the  maladies  brought  upon 
them  by  fin.  You,  my  Chriftian  brethren,  who 
have  had  experience  of  his  divine  power  and 
love,  ought  to  fhew  forth  his  praife.  It  bc- 
cometh  you  well  to  be  thankful.  Much  has 
been  forgiven  you,  therefore  you  fhould  love 
much.  The  fweet  Pfalmift  of  Ifrael  calls  upon 
you  by  his  example  to  a  grateful  acknowledg¬ 
ment  of  the  Lord’s  mercies — tc  Blefs  the  Lord, 
“  O  my  foul,  and  all  that  is  within  me,  blefs  his 
“  holy  name.  Blefs  the  Lord,  O  my  foul,  and 
“  forget  not  all  his  benefits;  who  forgiveth  all 
“  thine  iniquities,  who  healeth  all  thine  infir- 
“  mities.”  Pfalm  ciii.  1,  2,  3.  After  you  have 
received  fueh  great  benefits,  it  will  be  your  de¬ 
light  to  praife  him  with  your  lips,  and  with 
your  lives.  The  health  and  firength  which  he 
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lias  freely- given,  you  will  ufe  in  bis  fervice  andr 
to  his  glory,  until  he  take  yrou  to  himfelf,  and 
give  you  more  happy  experience  of  his  great 
falvation,  by  delivering  your  foul  from  every7 
infirmity  and'  corruption  ;  and.  the  time  will  not 
be  long  before  he.  will  raife  your  bodies  from  the- 
grave,  and  make  them  like  his  own  glorious, 
body.  And  then  he  will  get  himfelf  honour 
indeed,  when  he  fhall  heal  both  body  and  foul 
of  all  the  wounds  of  fin,  and  (hall  heal  them  for 
ever  and  ever.  That  is  the  glory  of  our  phyfi- 
cian,  he  heals  to  eternity.  He  makes  the  fpirits 
of  juft  men  perfedl;  and  they  ftand  before  the 
throne  of  God  without  any  fpot  or  ftain  of  cor¬ 
ruption.  And  in  the  morning  of  the  refurrec- 
lion,  this  corruptible  body  fhall  put  on  incor¬ 
ruption,  and  this  mortal  fhall  put  on  immorta¬ 
lity.  Thus  he  bellows  eternal  health  and  falva¬ 
tion  upon  both  body  and  foul.  Where  is  there, 
nay,  where  can  there  be  fuch  a  phyfician  ? 
There  is  none  like  unto  thee,  O  Lord,  glorious 
in  holinefs,  fearful  in  praifes,  doing  wonders. 
Still  thou  art  difplaying  the  wonders  of  thy 
power  and  love,  and  adminiftering  thy  fovereign 
balm  for  recovering  the  health  of  the  daughter 
of  thy  people.  Oh  !  that  thou  wouldft  dilplay 
thy  divine  virtue  among  us  this  day.  Arife, 
thou  fun  of  righteoufnefs,  upon  all  this  congre¬ 
gation,  with  healing  under  thy  beams,  and  fave 
Vol.  III.  B  b 
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us  from  every  malady  of  fin,  from  the  pollution, 
from  the  guilt,  and  from  the  power  of  it,  and 
fave  us  from  the  punilhment  of  it  with  thine 
eternal  falvation.  Hear  us,  thou  almighty  Sa¬ 
viour,  and  anfwer  us  to  the  glory  of  the  Father, 
and  of  the  holy  Spirit,  three  co-equal  and  co¬ 
eternal  perfons  in  one  Jehovah,  to  whom  we  give 
honour  and  worfhip,  and  blefling  and  praife, 
now  and  for  ever.  Amen  and  Amen . 
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DISCOURSE  XIL 
2  Peter  i.  4. 

Whereby  are  given  unto  us  exceeding  great  and  pre¬ 
cious  promifes. 

"VI/' HEN  the  Lord  God  firft  publifhed  his  law, 
in  Paradife,  he  enforced  it  with  proper  famftions. 
He  promifed  to  our  firft  parents  the  continuance 
of  his  favour  and  immortal  life,  if  they  continued 
to  keep  the  law  ;  but  if  they  fhould  tranfgrefs 
it,  he  threatened  them  with  the  lofs  of  his  fa¬ 
vour,  and  writh  the  firft  and  the  fecond  death. 
Upon  their  tranfgreflion,  the  promifes  became 
nul  and  void.  All  right  and  title  to  them 
was  forfeited,  and  the  fovereign  law-giver  was 
bound  to  inflict  the  threatened  penalties.  His 
truth,  hisjuftice,  his  holinefs  called  upon  him 
to  put  the  fan£tions  of  the  law  in  force.  Ac¬ 
cordingly  the  offenders  were  arrefted  and 
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brought  to  his  bar ;  and  being  examined,  they 
confeffed  their  crime,  but  ftudied  to  throw  part 
“of  the  blame  upon  their  tempters.  The  man 
could  make  no  other  defence,  but  that  the 
woman  offered  him  the  temptation  ;  and  the 
woman  had  no  plea  to  urge,  but  that  the  fer- 
pent  beguiled  her.  Upon  this  confeffion  they 
were  found  guilty ;  but  the  Lord  God,  whofe 
mercies  are  over  all  his  works,  was  pleafed  to 
make  a  difcovery  to  them  of  the  covenant  of 
grace.  He  revealed  to  them  his  mind  and  will 
concerning  the  pardon  of  their  tranfgreffion,  and 
promifed  them  a  Saviour,  who  fhould  bruife  the 
ferpent’s  head,  and  thereby  deftroy  his  power. 
The  ferpent’s  poifon  lies  in  his  head,  and  when 
this  is  bruifed,  he  can  do  no  more  mifchief.  The 
promifed  feed  was  to  undertake  this  work,  and 
for  this  purpofe  was  the  Son  of  God  to  be 
manifelted,  that  he  might  deftroy  the  works  of 
the  devil.  This  firft  promife,  and  all  the  follow¬ 
ing  promifes  of  grace  and  mercy  center  in  Jefus 
Chrift :  for  all  the  promifes  of  God  in  him  are 
Yea,  and  in  him  Amen,  unto  the  glory  of  God. 
In  him  they  are  Yea;  he  undertook  to  ratify 
and  to  make  them  good:  and  in  him  they  are 
Amen  ;  they  are  confirmed  and  fulfilled  to  be¬ 
lievers.  Every  promife  made  in  Chrift  is  an  a6t 
of  God’s  free  grace,  and  which  being  made,  his 
perfections  bind  him  to  fulfil ;  for  he  has  en¬ 
gaged,  in  the  promife,  to  give  the  grace  and 
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biefling  therein  mentioned,  to  thofe  who  believe 
in  Jefus  Chrift ;  fo  that  the  believer’s  happinefs 
confifts  in  living  by  faith  upon  the  promifes. 
Faith  apprehends  and  receives  Chrift  as  held 
forth  in  the  promife,  and  thereby  gets  pofleflion 
of  the  promifed  blefting.  While  faith  is  kept 
thus  in  a£f  and  exercife,  the  believer  walks 
fafely  and  comfortably  :  although  he  has  many 
enemies,  and  is  in  the  midft  of  many  dangers, 
yet  he  has  a  promife  of  God’s  help  to  fupport 
him  in  everv  eftate  and  circumftance  of  life,  and 
to  carry  him  through  all  trials  and  troubles.  If 
he  rely  upon  this  promifed  help,  he  cannot  be 
difappointed  ;  for  the  promife  cannot  poffibly 
fail.  All  the  perfections  of  God  ftand  engaged 
to  fee  it  fulfilled,  and  when  faith  calls  upon  God, 
and  relies  on  him  for  the  fulfilling  of  it,  he  cannot 
deny  himfelf,  or  break  the  word  that  is  gone  out 
of  his  mouth.  Faith  brings  down  his  almighty- 
power  to  make  a  way  for  the  fulfilling  of  the 
promife,  and  thus  the  believer  receives  a  fupport 
under  all  dangers,  fafety  againft  all  enemies,  and 
a  cordial  againft  all  troubles.  This  is  his  happi¬ 
nefs.  He  ftaggers  not  at  fhe  promife  of  God 
through  unbelief,  but  is  ftrong  in  faith,  giving 
glory  to  God,  and  God  gives  grace  to  him  and 
makes  his  faith  ftronger,  by  which  he  finds  more 
of  the  fvveetnefs  and  riches  of  the  promifes. 
My  brethren,  I  with  you  were  all  in  poffeirion  of 
this  happinefs,  and  it  is  my  prefent  defign  to 
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dire  ft  and  to  encourage  you  to  feek  it.  The 
fcripture  which  I  have  chofen  for  this  purpofe 
•affords  us  fome  very  powerful  motives  :  May  the 
Lord  God  render  our  prefent  confederation  of 
them  ufeful  and  profitable  to  all  our  fouls,  that 
we  may  know  clearly, 

Firft,  The  nature  of  the  promifes  of  God. 

Secondly,  The  charafter  of  thofe  to  whom  the 
promifes  belong  ;  and 

Thirdly,  Their  exceeding  greatnefs  and  pre- 
cioufnefs.  And  while  we  are  confidering  thofe 
particulars,  may  we  have  the  Lord’s  prefence 
with  us.  We  have  a  promife  of  it,  “  Where- 
“  ever  two  or  three,  fays  he,  are  met  together 
“  in  my  name,  there  am  I  in  the  midft  of  them.” 
Oh  !  that  he  may  be  prefent  with  us  at  this  time. 
May  he  fend  the  holy  Spirit  of  promife  into  all 
our  hearts  to  teach  us, 

Firft,  The  nature  of  the  promifes  of  God.  I 
define  a  promife  to  be  an  aft  of  God’s  free  grace, 
whereby  he  has  engaged,  in  his  word,  to  beftow 
upon  believers  all  the  bleffings,  which  come  to 
them  through  the  obedience  and  fufferings  of 
Jefus  Chrift.  The  promife  can  fpring  from  no 
other  caufe  than  from  free  grace.  God  had  no 
motive  to  induce  him,  but  what  arofe  from  his 
own  abundant  and  unmerited  love,  and  there 
was  no  power  to  compel  him  to  make  any  pro¬ 
mife  to  fallen  man.  He  had  broken  the  law, 
and  was  fubjeft  to  all  the  pains  and  penalties 
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threatened  to  tranfgrcflion,  and  if  God  had  left 
him  in  this  date  without  any  promife,  he  would 
have  draped  on  a  miferable  life  under  the 
terrors  of  his  guilty  conference,  until  ihe  ■execu¬ 
tioner  came  to  call  him  to  God’s  awful  bar,  and 
being  tried  there,  and  found  guilty,  how  could 
he  efcape  the  damnation  of  hell  ?  To  fallen  man, 
thus  fubjeft  to  the  prefent  and  eternal  punifh- 
ment  of  fin,  God  was  pleafed  to  make  a  revela¬ 
tion  of  mercy.  Fie  took  compaflion  on  him, 
and  provided  for  his  falvation,  by  the  covenant 
of  grace,  which  is  a  covenant  of  promifes.  Such 
is  the  exalted  grace  of  God,  that  he  has  made  a 
free  promife  of  deliverance  from  all  the  miferies 
of  fin,  and  that  convinced  finners  might  be 
enabled  to  rely  upon  the  promife,  and  to  find 
comfort  in  it,  God  revealed  it  in  his  word,  which 
cannot  be  broken.  There  it  is  written  and  en¬ 
tered  upon  record  ;  and  what  he  has  there  en¬ 
gaged  to  bellow  upon  believers,  lhall  be  made 
srood  to  them  for  ever  and  ever.  To  them  he 
will  freely  give  without  money  and  without 
price,  both  in  time  and  in  eternity,  all  the  blefs- 
ings  which  are  the  fruit  of  the  obedience  and 
fufferings  of  Jefus  Chrift.  To  them  he  gives 
freely  what  coll  him  an  infinite  fum.  The 
merit  of  all  that  he  did  and  fuffered  is  made 
theirs  by  faith,  and  faith  is  one  of  the  blelfings 
which  he  obtained  among  the  reft ;  for  it  is  one 
of  his  precious  gifts  which  he  bellows  upon-his 
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people  by  the  operation  of  his  good  Spirit,  who 
works  with,  and  animates  the  incorruptible  feed 
of  the  word,  rendering  it  the  means  of  forming 
faith  in  their  hearts.  The  word  of  promife 
begets  faith  in  them,  by  the  holy  Spirit’s  enabling 
them  firit  to  rely  upon  it*  and  afterwards  to  ex¬ 
perience  its  fweetnefs  and  richnefs,  and  then 
they  know  the  truth  of  the  fore-mentioned  defi¬ 
nition,  namely,  that  a  promife  is  an  a£t  of  God’s 
free  grace,  whereby  he  has  engaged,  in  his  word, 
to  bellow  upon  believers,  all  the  bleffings  which 
come  to  them  through  the  obedience  and  fuffer- 
ings  of  Jefus  Chrilt. 

Now  fince  this  is  the  nature  of  the  promifes, 
there  is  but  one  point  to  be  cleared  up,  and  it  is 
this — What  fecurity  has  God  given  for  the  ful¬ 
filling  of  the  promifes  ?  The  Lord  knew  what 
power  unbelief  had  over  carelefs  finners,  and 
how  hard  it  was  to  bring  convinced  finners  to 
believe,  and  how  believers  would  be  tempted  by 
their  remaining  corruptions  to  entertain  doubts 
and  fears,  and  therefore  he  provided  the  molt 
full  and  perfect  evidence,  that  the  cafe  will  ad¬ 
mit  of. 

Firlt,  Every  promife  Hands  confirmed  in  his 
revealed  word,  which  word  is  the  mind  and  will 
of  God  made  known  to  his  creatures,  and  which 
is  therefore  as  perfe£l  and  unchangeable  as  God 
himfelf  is.  His  word  cannot  be  broken.  It  is 
impofiible  to  break  it.  What  weapons  would 
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You  ufe  ?  Force  of  arms  ?  What  force  can  you 
ufe  againft  the  almighty  God  ?  His  mind  cannot 
alter  or  change,  and  thereby  fuffer  his  word  to 
be  broken  :  for  with  God  there  is  no  variablenefs 
or  fhadow  of  turning.  And  fince  nothing  from 
without,  and  nothing  from  within  can  caufe  any 
variablenefs  in  him,  his  word  therefore  will  hand 
fall  for  ever  and  ever.  God  is  not  a  man,  that 
he  fhould  lye,  neither  the  fon  of  man,  that  he 
fhould  repent :  hath  he  faid,  and  fhall  he  not  do 
it  ?  Or  hath  he  fpoken,  and  (hall  he  not  make  it 
good  ?  What  fhould  hinder  him  ?  Is  not  his 
hand  almighty  to  fulfil  what  he  hath  fpoken 
with  his  mouth  ?  Here  then  is  fafe  ground  for 
faith  to  hand  upon.  You  can  rely  upon  one 
another’s  word.  When  a  man  has  a  fair  cha¬ 
racter,  and  is  known  to  be  of  good  principles, 
you  can  truft  him,  and  you  have  a  faying  among 
yourfelves.  That  an  honed  man’s  word  is  as 
good  as  his  bond.  And  may  you  not  give  better 
credit  to  God’s  word?  For  what  fufpicion  can 
you  entertain  of  its  ever  being  broken  ?  He, 
who  is  truth  itfelf,  has  faid,  “  Heaven  and 
“  earth  (hall  pafs  away,  but  my  words  fhall  not 
“  pafs  away  j”  they  fhall  not  pafs  away,  becaufe 
my  almighty  power  (hall  edablith  them  in  time 
and  in  eternity.  And  is  there  not  then  fufficient 
reafon  to  rely  upon  thofe  words  which  God 
declares  (hall  not  pafs  away  ?  And  is  there  not 
abundant  evidence,  to  encourage  the  convinced 

finner 
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Tinner  to  truft  to  that  word  of  promife,  which 
can  never  fail,  but  fhall  hand  fad,  when  heaven 
and  earth  fhall  pafs  away,  and  the  place  of  them 
fhall  no  more  he  found?  'Even  then,  when  all 
things  elfe  fail,  the  promifes  will  be  receiving 
their  full  completion.  Surely  then  the  word  of 
God,  which  cannot  be  broken,  is  a  good  fecurity 
for  our  relying  upon  the  promifes. 

But  fecondly,  God,  who  knoweth  our  hearts, 
(out  of  tender  compaffion  to  our  infirmities,  has 
been  graciouflypleafed  to  confirm  his  promifes, 
not  only  by  his  word,  but  alfo  by  his  oath.  The 
oath  was  the  obligation  which  the  perfons  of  the 
ever-bleffed  Trinity  entered  into  to  fulfil  their 
diftinft  parts  and  offices  in  the  covenant  of 
grace,  and  they  entered  into  this  obligation  for 
the  lake  of  thole  who  lhould  flee  to  Chrift  for 
refuge,  that  they  might  fee  the  immutability  of 
God’s  eounfel  to  fave  them  :  becaufe  he  had 
confirmed  it  by  an  oath,  and  had  thereby  given 
them  two  immutable  things  to  rely  upon.  The 
Apoftle  has  reafoned  thus  upon  the  fubje£t. 
fi  When  God  made  promife  to  Abraham,  be- 
“  caufe  he  could  fwear  by  no  greater,  he  fware 
“  by  himfelf;  for  men  verily  fwear  by  the 
“  greater  3  and  an  oath,  for  confirmation;,  is  to 
“  them  an  end  of  all  ftrife.  Wherein  God 
“  willing  more  abundantly  to  fhew  unto  the 
“  heirs  of  promife  the  immutability  of  his 
“  eounfel  confirmed  it  by  an  oath,  that,  by  two 

<c  immutable 
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*'  immutable'  things,  in  which  it  was.  impoffible 
ec  for  God  to'  lye,  we  might  have  a  ftrong  con- 
e(  folation,  who  have  fled  for  refuge  to  lay  hold 
e<  of  the  hope  fet  before  us.”  In  which  words 
we  have  a  clear  account  of  the  nature  of  the 
oath,  “  God  fware  by  himfelf,”  and  of  the 
perfons  for  whofe  fakes  he  fware,  namely,  the 
heirs,  of  promife,  and  the  deflgn  of  his  fw earing, 
namely,  to  put  an  end  to  all  ft  rife  in  their  con- 
fciences  concerning  his  faithfulnefs  to  fulfil  his 
promifes  to  them.  And  the  Apoftle’s  argument 
Hands  thus :  when  there  is  any  difpute  or  ftrife 
among  men,  and  the  matter  comes  to  be  tried  in 
a  court  of  juftice,  the  caufe  is  finally  determined, 
by  examining  the  parties  and  their  witneffes 
upon  oath.  And  there  being  a  ftrife  between 
God  and  finners,  on  his  part  he  proclaims  his 
grace,  promifing  them  full  pardon,  if  they  feek 
it  through  Chrift:,  binds  himfelf  to  give  it,  by  his 
word,  and  confirms  his  word  by  his  oath.  And 
ought  not  this  oath  for  confirmation  of  the  word, 
of  promife  to  put  an  end  to  all  ftrife  in  the 
fmner’s  conference?  For  how  can  God’s  oath  be 
broken  ?  Here  are  two  immutable  things,  which 
cannot  poffibly  fail,  the  counfel  of  God  to  fave 
the  heirs  of  promife,  and  the  oath  of  God  to 
carry  his  counfel  into  execution.  His  counfel 
is.  what  he  decreed  in  the  covenant  of  grace, 
when  all  his  attributes  determined  to  bring  many 
fons  unto  glory  by  Jefus  Chrift.  This  divine 
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counfel  revealed  to  his  creatures  in  his  word 
was  fufficient  evidence,  and  ought  to  induce 
them  to  believe ;  but  he  was  “  willing  more 
“  abundantly,”  more  than  was  needful,  if  they 
had  not  been  very  faithlefs  and  unbelieving,  to 
convince  them,  and  therefore  confirmed  his 
counfel  by  an  oath  ;  fo  that  here  are  two  immu¬ 
table  things  in  which  it  is  impoflible  for  God 
to  lye,  and  which  confequently  ought  to  make 
-the  faith  of  the  heirs  of  promife  immutable. 
The  foundation  upon  which  faith  Hands  can 
never  fail.  It  relies  upon  the  unchangeable 
word  of  promife,  and  the  promife  is  confirmed 
by  the  counfel  of  God,  of  which  he  fays  himfelf, 
“  My  counfel  lhall  ftand,  and  I  will  do  all  my 
u  pleafure.  Ifaiah  xlvi.  io.  Yea,  the  counfel 
“  of  the  Lord  ftandeth  for  ever,  and  the 
<(  thoughts  of  his  heart  to  all  generations.” 
Pfal.  xxxiii.  n.  and  the  promife  is  alfo  con¬ 
firmed  by  the  oath  of  God,  which  is  immutable 
and  cannot  be  broken.  “  The  Lord  hath  fworn, 
“  and  will  not  repent.”  He  will  not  repent  of 
his  oath,  unlefs  he  could  ceafe  to  be  wife,  or 
could  be  perjured,  which  to  fuppofe  pofiible, 
would  be  the  higheft  blafphemy.  Oh  !  what 
full  fecurity  then  has  a  gracious  God  given  to 
the  heirs  of  promife  ?  He  would  not  have  them 
to  doubt  of  his  love,  or  of  his  power  to  fave 
them,  and  therefore  he  condefcends  to  give 
them  two  immutable  things  for  the  fupport  of 
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their  faith :  but  knowing  whereof  they  were 
made,  and  how  flow  of  heart  they  were  to  be¬ 
lieve,  he  has  been  pleafed  to  exalt  his  free  and 
fovereign  grace  by  giving  them  a 

Third  immutable  thing,  to  enable  them  to  rely 
ftill  more,  ftedfaftly  upon  his  promifes,  and  that 
is  the  unchangeable  covenant.  The  ever-blefled 
Trinity,  moved  by  mere  love  and  rich  mercy, 
contrived  the  gracious  plan  of  the  finner’s  re¬ 
demption,  and  each  perfon  was  to  get  himfelf 
glory  by  fuftaining  a  diftin£t  office  in  the  cecono- 
my  of  the  covenant.  The  Father  was  to  glorify 
the  truth,  juftice,  and  holinefs  of  the  Godhead, 
by  demanding  full  fatisfa£tion  for  fin.  The  Son 
covenanted  to  pay  it,  and  to  glorify  the  wifdom 
and  love  of  the  Godhead  by  fatisfying  all  the 
demands  of  law  and  juftice.  And  the  Holy  Spirit 
was  to  glorify  the  power  and  grace  of  the  God¬ 
head  by  railing  the  dead  in  fin  to  life,  and  quick¬ 
ening  them  together  with  Chrift,  and  then  ena¬ 
bling  them  to  walk  againft  all  oppofition  in  his 
fteps  and  after  his  example,  until  they  attain 
eternal  life.  This  is  the  covenant  of  promife. 
And  what  could  induce  the  holy  Trinity  to 
make  it  ?  What,  but  the  divine  love  and  mercy  ? 
And  what  can  hinder  the  fulfilling  of  this  cove¬ 
nant  r  Can  any  thing  refill  and  defeat  the  will 
of  the  Almighty  ?  No.  His  power  will  carry  his 
will  into  execution.  But  may  not  the  will  of 
God  change  ?  That  is  impoflible.  The  covenant 

is 
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is  eyerlafling,  and  how  then  can  it-  change-? 
Though  it  be  but  a  man’s  covenant,  yet  if  it  be 
confirmed,  no  man  difannulleth  or  addeth  there¬ 
to  ;  and  fmce  a  human  covenant  is  not  liable  to 
change,  certainly  the  everlafting  covenant  is 
alike  ordered  in  all  things  and  fure  ?  For  he  that 
cannot  lye,  hath  faid,  “  My  covenant  will  I  not 
<f  break,  nor  alter  the  thing  that  is  gone  out  of 
t£  my  mouth.”  Pfalm  Ixxxix.  34.  It  cannot  be 
broken,  it  cannot  alter,  and  how  then  can  one  tittle 
of  it  ever  change  or  fail?  All  things  elfe  thall  pafs 
away.  “  The.  mountains  fhall  depart,  and  the  hills 
4C  be  removed,  but  my  kindnefs  {hall  not  depart 
“  from  thee,  n, either  fliall  the  covenant  of  my 
“  peace  be  removed,  faith  the  Lord,  that  hath 
“  mercy  on  theev”  Ifaiali  liv.  10. 

This  is  the  fecurity  which  God  hath  vouch- 
fafed  to  give,  for  the  fulfilling  of  his  promifes, 
and  it  is  the  moil  full  and  complete  evidence, 
that  any  promifc  can  have  ;  and  what  then  can 
the  heirs  of  promife  defire  more  ?  Has^not  God 
been  willing  more  abundantly  to  fhew  them  the 
immutability  of  his  counfel  ?  For  he  has  given 
them  his  word  to  rely  upon,  which  cannot  be 
broken,  his  oath,  of  which  he  will  not  repent, 
and  his,  covenant,  which  lie  will  not  break  or 
alter.  It  is  impothblc  any  of  thefe  fecurities 
fliould  fail,  and  why  then  fliould  unbelieving 
doubts  arife  in  their  minds,  and  tempt  them  to 
think  they  could  fail  ?  My  brethren,  if  you  give 
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way  to  thofe  doubts,  they  will  foon  rob  you  of 
your  peace  and  comfort :  for  although  you  be 
heirs  to  a  great  eftate,  yet  it  is  chiefly  in  rever- 
fion.  You  have  very  little  in  poffeflion  at  pro- 
fent,  but  the  promifes.  You  are  heirs  of  promife, 
and  if  you  lofe  your  reliance  upon  the  promifes, 
■you  lofe  fight  of  the  evidence  of  your  eftate, 
and  the  comfortable  hope  of  your  inheriting  it* 
Oh  !  remember  then  how  diflionourable  this  is 
to  God,  after  he  has  provided  fuch  immutable 
things  for  faith  and  hope  to  reft  upon,  and  how 
hurtful  this  is  to  your  own  intereft,  and  there¬ 
fore  whenever  doubts  and  fears  begin  to  tempt 
you,  afk  yourfelf,  <e  What  am  I  going  to  do  ? 
<e  Shall  I  fancy,  that  God  can  lye,  or  be  perjured, 
“  or  be  a  covenant-breaker?  Would  not  this  be 

,  \  V* 

t(  blafpheming  his  word,  and  his  oath,  and  his 
“  covenant  ?  O  Lord,  keep  thy  fervant  from 
<e  this  great  wickednefs,  and  (Lengthen  my  faith, 
“  that  it  fail  not.”  And  if  you  thus  go  to  the 
throne  of  grace  for  help,  you  fhall  find  it  in 
time  of  need.  God  will  enable  you  not  to 
dagger  at  his  promifes  through  unbelief, 
but  will  make  you  ftrong  in  faith,  relying 
ltedfaftly  upon  his  fulfilling  them  all  to  your 
fouls. 

Some  perfons  perhaps  may  be  thinking,  “  God 
“  has  provided  full  and  complete  evidence  for 
c£  the  certainty  of  his  fulfilling  his  promifes,  and 
“  I  think  I  could  reft  upon  this  fecurity,  if  I  did 
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t(  but  know  that  1  was  an  heir  of  promife,” 
Rely  upon  the  promife,  and  it  is  yours.  Live 
upon  it,  and  you  are  undoubtedly  an  heir  of 
promife.  But  this  point  comes  to  be  more  par¬ 
ticularly  confidered  under  the  feripture  character 
of  the  perfons  to  whom  the  promifes  belong, 
which  is  the 

Second  general  head  of  difeourfe.  When  our 
Lord  gave  his  apoftles  a  commiOion  to  preach, 
it  was  in  thefe  wmrds,  <c  Go  ye  into  all  the  world, 
“  and  preach  the  gofpel  to  every  creature.”  The 
gofpcl  brings  the  glad  tidings  of  the  covenant  of 
promife  made  in  Chrift,  and  full  fecurity  for  all 
the  promifed  blellings  of  the  covenant.  You 
have  the  gracious  call  this  day.  In  my  ma¬ 
iler’s  name  I  (land  up,  and  invite  every  unpar¬ 
doned  finner  to  come  and  receive  of  him  free 
mercy  and  forgivenefs.  “  And  the  Spirit  and 
“  the  bride  fay.  Come,  and  let  him  that  heareth 
“  fay.  Come;  and  let  him  that  is  athirft,  Come.” 
Ho!  everyone  that  thirlleth  for  redemption  in 
the  blood  of  Chrift,  even  the  forgivenefs  of  fins, 
come  to  the  blood  of  fprinkling,  that  you  may 
be  made  clean  trom  all  your  fins.  And  if  you 
find  it  in  your  hearts  to  accept  of  this  free  invi¬ 
tation,  let  not  the  fenfe  of  your  unworthinefs 
keep  you  back,  Jefus  is  able  to  fave  you,  be  ye 
ever  fo  unworthy  ;  for  he. can  fave  to  the  utter- 
moil.  A1J  is  hniftied  on  bis  part.  He  is  able  ; 
he  is  alfo  willing  ;  and  he  engages  to  ufe  his  al¬ 
mighty 


SERMON  XII, 


4°  7 

mighty  power  for  you,  if  you  afk  it.  He  freely 
calls  you,  without  money  and  without  price,  to 
take  pardon,  righteoufnefs,  holinefs,  glory.  He 
promifes  them  in  his  word,  binds  it  by  oath, 
and  confirms  it  by  covenant.  All  he  has  of 
bleffednefs  and  glory  to  give  his  people  fhall  be 
yours,  if  you  will  accept  his  call,  and  rely  upon 
his  promife. 

But  you  are  thinking  fill  with  yourfelves,  the 
promifes  are  indeed  freely  offered  to  all,  but  they 
belong  to  none,  except  to  the  heirs  of  promife. 
That  is  very  true ;  and  therefore  it  concerns  you 
to  be  affured,  that  you  are  an  heir  of  promife. 
Do  you  defire  to  be  fo  ;  Would  you  willingly 
be  an  heir  to  the  unfearchable  riches  of  grace 
and  glory?  Oh !  fay  you,  from  my  heart  I  defire  it: 
Wrhat  would  not  1  give  to  know  that  the  exceed- 
inggreatand  precious  promifes  in  fcripture  belong 
to  me.  But  how  came  this  defire  into  your  heart  ? 
WTas  it  from  any  uneafinefs  in  your  mind  about 
your  fins  ?  Have  you  been  awakened  to  fee  that 
all  the  threatenings  of  the  law  belong  to  you, 
and  that  you  have  an  intereft  in  none  of  the  pro¬ 
mifes  of  the  gofpel,  and  was  it  from  hence  that 
you  waited  upon  God  for  mercy,  defiring  to  ex¬ 
perience  his  promifed  grace  and  falvation  ?  And 
are  you  now  waiting,  deeply  humbled  under  a 
fenfe  of  your  finfulnefs  and  helpleffnefs  ?  If  this 
be  your  cafe,  thus  far  you  are  right :  for  this  is 
the  firfl  work  of  God’s  Spirit  upon  all  the  heirs 

C  c  2  of 


4oS  LAW  AXO  GOSPEL. 

of  promifc.  He  begins  with  convincing  them 
of  fin.  They  are  lying  in  the  fame  mafs  of  cor¬ 
ruption  with  other  men,  under  the  law,  under 
guilt  for  breaking  it,  fubje&  to  death  and  hell. 
The  holy  Spirit  makes  them  fenfible  of  their  be¬ 
ing  in  this  fiate,  and  apprehensive  of  their  danger; 
and  puts  them  upon  feeking  deliverance.  They 
feek,  but  cannot  find,,  for  want  of  faith.  They 
hear  and  read  in  fcripture  of  the  love  and  power 
of  (Thrift  to  fave  fuch  finners  as  they  are,  but 
they  have  no  faith  to  rely  upon  the  promifes. 
This,  is  not  a  comfortable  date,  but  it  is  the 
way  to  get  comfort :  for  none  will  ever  afk  faith 
of  God,  whofe  gift  it  is,  until  they  know  the 
want  of  it,  and  therefore  the  holy  Spirit  con¬ 
vinces  all  the  heirs  of  promife,  that  they  have 
no  faith,  and  they  find,  that  without  faith  they 
cannot  take  comfort  in  any  of  the  precious  pro- 
mifes:  upon  which  they  look  up  to  him,  who, 
by  bis  mighty  operation,  is  alone  able  to  work 
faith  in  the  heart.  And  let  every  one  of  you, 
who  are  thus  waiting  upon  God,  feek  and  you 
ihall  find.  He  that  put  the  defire  into  your 
heart  will  give  you  poffeflion  of  the  bleiling 
defned.  The  Spirit  of  God  will  enable  you  to 
rely  upon  the  word  of  promife,  and  to  apply  it  to 
your  own  foul,  and  thereby  he  will  fpeak  peace 
and  comfort  to  your  confcience.  And  by  a£ting 
faith  thus  upon  the  word,  you  will  be  brought 
to  the  knowledge  of  your  union  with  Chrift. 

United 
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United  to  him  by  the  bond  of  the  Spirit  on  his  ' 
part,  and  by  faith  on  yours,  you  will  be  a  mem¬ 
ber  of  his  myftical  body,  and  will  derive  influ¬ 
ence  and  nourifhmcnt  from  him  for  the  growth 
of  your  fpirilual  life.  And  being  thus  one  with 
Chrift,  and  Chrift  with  you,  you  will  have  an 
intereft  in  all  that  he  has.  His  grace  fliall  be 
yours,  his  Spirit  yours,  and  all  his  promifes  fliall 
be  yours  ;  for  all  things  fliall  be  yours,  whether 
the  world,  or  life,  or  death,  or  things  prefent, 
or  things  to  come,  all  fliall  be  yours  $  becaufe  ye 
are  Chrift’s. 

This  is  the  experience  of  every  heir  of  pro- 
mife.  The  Spirit  of  God  has  convinced  him  of 
his  finfulnefs  and  of  his  mifery.  He  has  been 
brought  to  fee  his  loft  and  helplefs  ftate ;  and  in 
his  guilty  confluence  he  was  felf-condemned, 
•rinding  himfelf  to  be  a  child  of  wrath,  and  an 
inheritor  of  everlafting  torments.  After  the  holy 
Spirit  had  thus  humbled  him,  lie  difeovered  to 
,  him  the  excellency  of  the^  Lord  Chrift,  the  infi¬ 
nite  dignity  of  his  perfon,  and  the  infinite  per- 
fefrion  of  his  righteoufnefs ;  and  then  by  the 
grace  of  the  fame  good  Spirit,  he  was  led  to  rely 
upon  Chrift  for  falvation  ;  and  to  truft  the  word 
of  promife,  which  engages  to  give  free  and  full 
and  eternal  falvation  to  every  one  who  believeth 
in  the  name  of  the  only-begotten  Son  of  God. 
And  after  the  holy  Spirit  has  enabled  the  foul  to 
belieye,  and  to  rely  upon  the  word  of  God,  he 

carries 
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carries  on  his  work,  until  faith  be  grown  ex¬ 
ceedingly,  even  up  to  full  afiurance.  This  the 
feripture  calls  the  feal  of  the  Spirit,  which  he 
fets  upon  all  the  heirs  of  promife.  Sealing 
comes  from  believing,  and  is  a  frefh  evidence  in 
'  confirmation  of  it.  “  After  that  ye  believed, 
<{  fays  the  apoftle,  ye  were  fealed  with  the  Spirit 
“  of  promife.”  Firft,  he  enables  the  foul  to  reft 
upon  the  promife  and  to  apply  it  in  this  manner 
■ — He  that  beiieveth  fhall  be  faved :  I  believe, 
therefore  I  fhall  be  faved  •  and  then  he  confirms 
this  with  his  own  teftimony,  and  feals  it  to  the* 
heart ;  fo  that  the  fealing  is  for  the  believer’s 
afiurance,  and  not  for  God’s.  The  Lord  know- 
eth  them  that  are  his.  Their  names  are  written 
in  his  book.  He  knoweth  their  weaknefs,  and 
how  to  ftrengthen  them  with  might  in  the  inner 
man.  And  when  temptations  are  ftrong,  and 
trials  great,  then  the  holy  Spirit  commonly 
ftrengthens  faiih  with  his  inward  witnefs.  He 
honours  faith  with  his  own  feal,  bearing  tefti¬ 
mony  wdth  the  believer’s  Spirit,  that  he  is  a  child 
of  God.  Every  child  of  God  has  this  feal  fet 
upon  him  forne  time  or  other.  When  it  is  moft 
for  his  advantage,  and  moft  for  God’s  glory, 
then  the  Spirit  gives  him  this  earned  of  his  inhe¬ 
ritance,  until  the  redemption  of  the  purchafed 
pofleflion. 

But  perhaps  fome  perfon  may  enquire,  How 
fhall  I  know  that  1  am  fealed  by  the  Spirit  of 
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God?  You  may  know  it  by  thefe  fcripture 
murks.  Firll,  have  you  been  deeply  convinced 
of  fin,  and  of  Ch rill’s  power  to  fave  you  from 
fin  ?  Have  you  been  convinced  of  your  dam¬ 
nable  eftatc  without  faith,  and  have  you  been 
alking  faith  of  God  ?  And  has  he  enabled  you 
to  rely  upon  the  word  of  promife,  which  offers 
you  free  and  full  falvation,  and  are  you  verily 
perluaded  that  God  cannot  break  his  word  to 
you,  who  are  relying  upon  it  ?  And  have  you 
been  waiting  for  the  feal  of  the  Spirit,  hoping  he 
would  give  you  the  inward  witnefs  of  your 
adoption  ?  All  this  is  right.  This  is  the  work 
of  the  holy  Spirit,  by  which  he  puts  his  feal 
upon  the  heir  of  promife  ;  and  if  this  be  your 
experience,  you  need  not  doubt  but  the  witnefs 
is  from  heaven,  when  the  Spirit  of  God  beareth 
tellimony  with  your  fpirits,  that  ye  are  the  chil¬ 
dren  of  God  :  For,  fecondly,  in  the  a£l  of  beard¬ 
ing  witnefs  with  your  fpirits  he  will  give  fuffi- 
cient  evidence,  that  it  is  his  tellimony,  both  for 
his  own  glory,  and  for  the  affurance  of  your 
faith.  He  comes  to  bear  witnefs  to  a  matter  of 
fa£l,  that  there  may  be  no  more  doubt  concern¬ 
ing  it  in  the  court  of  the  believer’s  confidence. 
The  facl  is  this — “  Thou  art  now  a  child  of  God 
“  through  faith  in  Chriffc  Jcfus.”  He  feals  this 
tellimony  upon  the  heart  with  his  own  feal,  that 
it  may  be  authentic  and  lading,  and  then 
doubts  and  fears  vanjllt,  confidence  is  affurcd 
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that  all  enmity  is  now  flain,  and  that  God  is  a 
loving  reconciled  Father,  upon  which  the  foul  is 
led  out  into  ads  of  praife  and  thankfulnefs,  and 
with  a  holy  triumph  can  fay,  “  My  beloved  is 
“  mine,  and  I  am  is.” 

But  fome  may  think  it  is  an  eafy  matter  to  be 
deluded  in  this  cafe.  No,  there  will  be  no 
room  for  deluiion,  if  your  experience  by  the  tef- 
timony  of  the  Spirit  was  fuch  as  I  have  been 
mentioning,  and  if  you  attend,  thirdly,  to  what 
follows  after  it.  Does  the  witnefs  abide?  Is 
confcience  at  peace  ?  Is  your  heart  grateful  ? 
Is  your  faith  lively  and  adtive  ?  Not  perhaps  in 
fo  high  a  degree,  as  when  the  Spirit  did  bear  his  . 
teftimony,  but  dill  in  fome  good  degree.  In 
this  cafe  there  can  be  no  deluiion;  becaufe  that 
which  has  thus  drawn  your  heart  up  to  God, 
did  certainly  come  from  God.  If  the  feal  had 
not  been  from  the  holy  Spirit,  how  could  this 
fruit  of  the  Spirit  have  been  produced  ?  The 
impreffion,  which  is  left,  demonftrates  that  it 
was  made  by  a  divine  hand  ;  for  when  the  holy 
Spirit  feals  the  foul,  he  not  only  feals  it  for 
Chrift’s  property,  but  he  alfo  damps  the  image 
and  likenefs  of  Chrid  upon  it,  which  appears 
outwardly  by  its  love  to  Chrid,  and  by  the  adls 
of  love.  The  foul  is  in  love  with  the  perfon, 
and  with  the  offices  and  excellencies  of  Chrid, 
and  evidences  this  love  by  its  love  to  his  life  and 
to  his  example,  following  and  prcffing  dole  alter 
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them,  and  by.  its  love  to  his  graces,  defiring 
ftrength  from  God  fo  to  walk  even  as  Ohrid 
walked.  This  condant  love  to  Ohrid,  proves 
the  foul  to  be  fealed  by  his  Spirit,  and  the  per- 
foil  thus  fealed  to  be  ail  heir  of  promife  :  for  now 
he  lives  by  faith  upon  Ohrid,  and  believes  that 
all  the  promifes  made  in  Ohrid  dial!  be  made 
good  to  him.  He  has  the  earned  of  their  com¬ 
pletion  in  his  heart,  and  he  has  fome  of  them 
fulfilled  to  him  every  day  for  a  daily  pledge  of 
the  perfect  completion  of  the  red. 

This  is  the  character  of  the  heirs  of  promife : 
and  if  any  of  you  are  thinking  with  yourfelves, 
fome  part  of  this  character  is  agreeable  to  our 
experience,  but  not  the  whole  of  it,  and  there¬ 
fore  we  doubt,  wThether  we  are  heirs  of  promife 
or  not ;  you  diould  remember,  that  the  Theirs  of 
promife  grow  up  to  this  character  by  feveral 
deps  and  degrees,  and  if  any  part  of  it  be  yours, 
you  ought  to  prefs  on  to  the  attainment  of  the 
other  parts.  The  fathers  in  Chrid  were  once 
babes  in  Chrid.  The  Spirit  begins  his  work 
with  conviction  of  fin,  which  is  necedary  to  put 
the  fi nner  upon  feeking  the  promifed  mercies  of 
the  gofpel.  If  you  are  feeking,  that  is  another 
ftep  towards  your  reliance  upon  God’s  word, 
and  believing  him  faithful  to  fulfil  his  promifes 
to  your  foul.  And  if  you  can  rely  upon  his 
word,  you  have  advanced  one  dep  farther  to¬ 
wards  the  adurance  of  faith  and  the  feal  of  the 
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Spirit.  So  that  if  any  part  of  this  character  be 
yours,  doubt  not  but  the  reft  will  be  yours  alfo, 
only  prefs  you  on  to  the  attainment  of  what  is 
yet  before.  Let  what  has  been  done  in  you, 
encourage  you  to  proceed.  You  have  fome 
evidence  s  of  your  inheritance,  endeavour  to  get 
more,  looking  up  to  him  who  has  begun,  and 
praying  him  to  carry  on  his  own  work,  and  fear 
not  but  vou  fhall  be  brought  to  know,  that 
Chrift.  is  yours,  and  that  all  the  promifes  made 
thro  h  him  are  yours  alfo.  And  may  this  con¬ 
fide*  ation  ftir  you  up  to  prefs  forward,  that  what 
you  are  lecking  is  of  ineftimable  value,  and  the 
happy  poffeftion  of  it  will  be  eternal.  When 
you  are  once  heirs  of  promife,  you  will  be  heirs 
of  God,  and  joint  heirs  with  Chrift,  born  to  in¬ 
herit  the  riches  of  grace,  and  the  riches  of  glory. 
All  the  blelfednefs  which  God  has  promifed 
to  give  his  children  in  time  and  in  eter¬ 
nity  is  yours.  You  are  heirs  to  the  exceeding 
great  and  precious  promifes,  and  this  brings  me 
to  the 

Third  general  head  of  difeourfe,  under  which 
I  was  to  treat  of  their  exceeding  greatnefs  and 
precioufnefs.  They  are  great  in  quantity,  con¬ 
taining  the  greateft  bleflings,  which  God  has  tq 
give ;  yea,  exceeding  great  beyond  all  deferip- 
tion,  and  they  arc  as  good  as  great,  they  are 
exceeding  precious,  containing  every  thing* 
truly  valuable  in  earth  or  heaven.  The  greatnefs 

of 
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of  the  promifes  might  be  proved  from  many 
confiderations.  I  fliall  mention,  at  prefent,  but 
three  or  four.  And  the 

Fird,  is  the  date  from  which  the  promifes  offer 
to  fave  man.  He  is  fallen  into  a  mod  miferable 
and  helplefs  bondage,  and  to  the  word  of  ene¬ 
mies,  and  none  but  an  almighty  arm  can  deliver 
him.  Before  the  promife  is  brought  to  him,  he 
is  a  tranfgrefior  of  the  law,  under  the  curfes  of 
it,  liable  to  be  cut  off  every  moment,  and  to 
fuffer  them  in  everlading  torments.  And  when 
judice  comes  to  indi£t  the  curfes  of  the  law 
upon  him,  what  fatisfafdion  can  he  make?  What 
has  he  to  plead,  why  fcntence  fliould  not  be 
immediately  executed?  He  is  filent.  His  mouth 
is  dopped.  He  is  felf-condemned,  and  owns 
the  fentence  to  bejud,  which  affigns  him  over  to 
the  tormentors,  to  differ  with  them  the  ven¬ 
geance  of  eternal  fire.  This  is  the  defert  of 
every  fon  and  daughter  of  fallen  Adam.  Sin  has 
made  them  fubje£t  to  all  this  mifery,  and  has 
left  them  totally  helplefs ;  they  can  no  more 
fave  themfelves  from  the  fecond  death  than  they 
can  from  the  fird.  While  the  long-differing  of 
God  bears  with  them  in  this  mortal  life  he  fends 
them  his  promifes  ;  in  which  he  offers  to  fave 
them  from  guilt  and  mifery,  to  cleanfe  them 
from  the  pollutions,  and  to  heal  them  of  the 
wounds  of  fin.  And  are  not  thefe  great  pro- 
jnifes,  which  engage  to  fee  fuch  an  almighty 
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work  performed  ?  Surely  they  are  exceeding 
great,  fince  it  requires  the  arm  of  the  Lord  God 
omnipotent  to  fulfil  them  by  faving  poor,  guilty, 
helplefs  man  from  fin  and  fatan,  from  death  and 
hell.  Mull  not  that  be  an  exceeding  great  pro- 
mife,  which  engages  to  fave  man  from  exceeding 
great  mifery?  And  this  greatnefs  appears  evi¬ 
dently  in  the 

2.  Next  place  from  what  the  promifes  offer 
to  bellow  upon  the  finner.  They  not  only  en- 

to  fave  him  from  all  evil,  but  alfo  to  be- 

e> 

flow  upon  him  all  good.  They  oiler  him  a  free 
pardon,  that  his  fins  may  be  forgiven,  and  he 
may  be  juftified  by  faith,  and  reconciled  to  God, 
and  may  have  the  love  of  God  Hied  abroad  in 
his  heart,  and  may  walk  as  an  adopted  fon  of 
God,  worthy  of  his  high  calling  unto  all  well- 
pleafing.  And  in  this  holy  walking  heaven¬ 
wards,  the  Lord  promifes  him  every  grace  and 
bleffing  which  fhall  be  needful  for  him,  yea,  lie 
lias  engaged  to  make  all  things,  ficknefs,  re¬ 
proach,  perfecution,  trials,  and  troubles  of  every 
kind,  work  together  for  his  good.  Are  not  thefe 
great  promifes,  which  engage  to  bellow  pardon, 
jollification,  peace  with  God,  adoption,  fandli- 
fication,  and  grace  to  profit  under  every  difpen- 
fation  of  providence;  yea,  are  not  thefe  exceed¬ 
ing  great  promifes,  which  beftow  upon  the  fin¬ 
ner  fuch  exceeding  great  blefiings?  And  beftow 
them  upon  him. 
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3.  Upon  the  greateft  motive,  that  poffiblycnn 
be,  even  the  free  grace  of  God.  Deliverance 
from  the  evils  of  fin,  and  the  bellowing  of  the 
bleffings  of  falvation,  is  all  of  grace,  proceeding 
wholly  from  the  unmerited  love  and  mercy  of 
God.  He  is  the  fovereign  Lord  of  heaven  and 
earth.  All  creatures  are  his,  bound  to  obey  his 
holy  will,  and  in  cafe  of  difobedience,  bound  to 
fuffer  the  threatened  punifhment ;  and  when 
man  had  difobeyed,  he  had  a  right  to  nothing 
but  punifhment,  and  if  it  was  remitted,  yea, 
but  for  a  day,  this  was  an  afl  of  grace ;  but 
how  much  greater  an  aft  was  it  to  pardon  the 
linner,  to  put  honour  upon  him,  and  to  reflore 
him  to  a  better  ftate  than  he  was  in  before  he 
fell.  If  a  friend  bellow  upon  you  a  free  gift, 
you  acknowledge  yourfelves  to  be  under  a  greater 
obligation,  than  if  he  was  to  pay  you  the  fame 
fum  for  a  juft  debt.  How  much  then  are  you 
indebted  to  God  ?  For  he  had  no  motive,  but 
mere  love,  to  induce  him  to  make  you  any  pro- 
mife.  Confider  this  motive,  conftder  the  pro- 
mifes,  confider  from  what  a  ftate  of  mifery,  to 
what  a  ftate  of  happinefs  God  offers  to  raife  you, 
and  then  admire  and  praife  the  greatnefs  of  that 
love,  which  led  God  to  make  you  fuch  great 
promifes.  Well  might  the  apoftle  call  upon  us 
to  behold  what  manner  of  love  it  is :  for  it 
paffeth  knowledge,  it  is  fo  exceeding  great 
The  bleffings  which  his  free  grace  has  promifed. 
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furpafs  all  underftanding.  Even  the  fouls  of  juft 
men  made  perfect,  who  are  now  inheriting  the 
promifes,  cannot  adequately  fet  forth  the  great- 
nefs  of  them;  for  they  are  eternal.  And  this  is 
another 

4.  Confideration,  which  exalts  the  greatnefs 
of  the  promifes.  They  are  of  everlafting  dura¬ 
tion,  and  can  never  fail.  When  nature  itfelf 
fhall  be  diffolved,  and  heaven  and  earth  {hall 
pafs  away,  then  the  promifes  fhall  be  eftablifhed. 
Not  a  tittle  of  them  fhall  fuller  in  the  univerfal 
conflagration  3  but  they  fhall  be  then  in  their 
full  extent  moft  glorioufly  fulfilled.  Many  of 
them  are  referved  for  the  wonders  of  that  great 
day.  The  railing  of  the  body,  free  from  cor¬ 
ruption  and  mortality,  admitting  it  to  the  vifion 
of  Gcd,  putting  upon  it  and  the  foul  never-fad¬ 
ing  glory,  a  crown  of  righteoufnefs,  and  palms 
of  victory  ;  and  then  bringing  them  to  drink  of 
thofe  rivers  of  pleafure  which  are  at  God’s  right 
hand  for  evermore,  thefe  are  fome  of  the  ex¬ 
ceeding  great  promifes,  which  are  to  be  com¬ 
pleted  at  the  Lord's  coming  to  judgment.  In 
that  day  the  redeemed  of  the  Lord  will  find  that 
his  divine  power  will  fulfil  the  greateft  of  his 
promifes.  When  the  captain  of  their  falvation 
has  brought  them  to  the  heavenly  Canaan,  the 
promifed  land  of  everlafting  reft,  then  he  will 
put  them  into  the  actual  pofleflion  of  all  the  pro- 
mifes.  Like  as  Joftnia,  when  he  had  brought 

the 


SERMON  XII. 


419 

the  people  into  the  promifed  land,  called  upon 
them  to  be  witnefles  for  God,  that  every  pro- 
mife  had  been  fulfilled  to  them,  fo  may  our 
almighty  Jofhua  .  fay  to  his  redeemed  people 
in  the  fame  words,  “  Ye  know  in  all  your 
-  (t  hearts  and  in  all  your  fouls,  that  not  one 
“  thins:  hath  failed  of  all  the  g;ood  thing's, 
<e  which  the  Lord  your  God  fpake  concerning 
f£  you;  all  are  come  to  pafs  unto  you,  and 
<c  not  one  thing  hath  failed  thereof.”  Jofhua 
“  xxiii.  14. 

Let  thefe  confiderations  fuffice  to  fet  forth  the 
greatnefs  of  the  promifes.  They  are  exceeding 
great  in  offering  to  deliver  us  from  all  evil,  and 
to  beftow  upon  us  all  £ood  ;  the  motive  for  do- 
ing  this  is  the  infinite  love  and  fovereign  grace 
of  God,  which  advances  the  greatnefs  of  the 
promife  by  the  freenefs  of  it,  and  ftill  further 
advances  it  by  what  grace  has  promifed  to  do 
for  us  in  glory,  even  to  give  us  the  adtual 
poffeffion  and  eternal  enjoyment  of  all  the  pro¬ 
mifes. 

And  are  thefe  things  fo  ?  If  they  be,  who  then 
would  not  wifli  to  be  an  heir  of  promife  ?  Are 
the  promifes  thus  exceeding  great?  Why  then 
do  they  not  appear  fo  to  every  one  of  us  ?  What 
is  the  reafon  that  the  generality  of  men  had  ra¬ 
ther  be  heirs  to  any  other  eftatc,  than  to  the  pro¬ 
mifes  ?  The  text  tells  us  the  true  caufe  ;  They 
know  not  the  precioufnefs  of  them.  T  hey  are 
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exceeding  great  in  themfelves,  but  they  are  not 
apprehended  to  be  -  fo  without  faith.  As  the 
Apoftle  fays  of  .Chrift:,  “  to  them  that  believe, 
“  he  is  precious,”  fo  we  may  fay  of  the  pro- 
mifes,  to  them  that  believe  they  are  precious, 
and  therefore  their  greatnefs  does  not  ftrike  any 
man,  until  he  by  faith  taftes  fomething  of  their 
precioufnefs.  Chriffc  is  the  fum  and  fubftance 
of  all  the  promifes.  Chrift  himfelf  is  the  firft 
promife,  and  all  the  reft  are  branches  from  that 
radical  promife.  They  are  all  made  in  Chrift, 
and  in  him  they  are  all  completed.  God  has  no 
good  to  give  to  finners,  but  in  relation  to  Chrift, 
and  all  the  promifes  of  good  are  made  in  him, 
in  confequence  of  his  meritorious  life  and  death, 
his  refurredtion  and  afeenfion,  yea,  the  fpirit  of 
promife  is  given  as  the  blcftcd  fruit  of  Chrift  V 
interceftion.  Now  no  man  fees  any  thing  pre¬ 
cious  in  Chrift  without  faith  ;  fo  neither  with¬ 
out  it  does  he  fee  any  thing  precious  in  the  pro¬ 
mifes.  Chrift  has  no  form  or  comelincfs,  that 
he  fhould  defire  him,  and  the  promifes  have  no 
fuch  charms  as  to  perfuade  him  to  live  upon 
them.  But  faith  gives  a  fubftance,  a  fubftantial 
prefence  to  the  things  hoped  for  in  the  pro¬ 
mifes,  and  gives  evidence  of  the  believer’s  inter- 
eft  in  the  things  not  feen  bv  the  bodilv  eves,  and 
thus  it  enables  the  foul  to  experience  the  reality, 
and  to  find  fomething  of  the  value  of  the  good 
things  contained  in  the  promifes. 
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Perhaps  you  may  be  convinced  of  the  necef- 
fity  of  faith  to  difcover  the  precioufnefs  of  the 
promifes,  but  you  do  not  clearly  underdand,  how 
faith  a£ts  upon  them  when  it  fird  difcovers  and 
afterwards  lives  upon  their  precioufnefs.  The 
word  of  promife  is  the  edablidied  means  in  the  hand 
of  the  Spirit  of  begetting  faith,  and  of  ftrenglh- 
ening  it :  for  a  finner  can  expe£t  no  good  from 
God,  unlefs  he  vouchfafe  to  give  him  a  free  pro¬ 
mife.  The  fcripture  is  a  revelation  of  God’s 
will,  in  which  he  engages,  for  Ch rift’s  fake,  to 
bellow  graces  and  bleffings  upon  his  children  ; 
but  the  unawakened  linner  fees  no  want  of  thofe 
graces  and  bleffings,  until  the  holy  Spirit  con¬ 
vince  him  of  fin,  dir  up  guilt  in  his  confcience, 
and  make  him  fenlible  of  his  danger.  Then  he 
is  glad  to  hear  of  a  promife,  and  is  alking.  Who 
will  fliew  me  any  good  ?  The  Lord  God  fends 
him  the  gofpel  with  a  free  title  to  all  good,  and 
out  of  his  infinite  grace  to  enrich  him  with  the 
unfearchable  riches  of  Chrift.  The  holy  Spirit 
enables  him  to  receive  the  gofpel,  and  to  rely 
and  to  a£t  faith  upon  the  word  of  promife. 
Faith  looks  at  the  word,  fees  what  God  haspro- 
mifed  therein,  reds  and  days  upon  him  for  the 
fulfilling  of  it,  and  by  this  dependence  and  reli¬ 
ance  upon  the  word  of  promife,  the  believer 
calls  upon  and  engages  the  divine  power  to  ful¬ 
fil  it.  And  the  fulfilling  of  it  gives  it  a  peculiar 
fweetnefs  and  precioufnefs  to  the  believer’s  foul. 
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Every  frefh  proof  of  God’s  faithfulnefs  to  fulfil 
it  drengthens  the  believer’s  reliance  and  depen¬ 
dence  upon  it,  and  thereby  it  grows  more  pre¬ 
cious  to  all  the  faculties  of  his  foul.  The  under- 
ftanding  fees  and  acknowledges  the  promifes  to 
be  important  realities,  the  will  choofes  them  for 
its  inheritance,  and  the  affe£tions  love  them  and 
live  upon  them.  Thus  they  become  more  and 
more  precious.  Tried  promifes  are  precious 
promifes.  Every  time  the  believer  goes  boldly 
to  the  throne  of  grace,  and  afks,  through 
Chrift,  the  fulfilling  of  any  promife,  and  receives 
it,  then  his  faith  grows,  and  as  his  faith  grows 
exceedingly,  fo  the  promifes  grow  exceedingly 
precious. 

But  all  our  experience  here,  is  only  an  earned 
and  foretade  of  their  future  precioufnefs.  The 
chief  part  of  them  is  to  be  fulfilled  beyond  the 
grave,  and  many  of  them  at  the  lad  day,  and 
even  then  there  will  be  no  adequate  description  of 
their  precioufnefs.  The  faints  in  glory  will  be 
able  only  to  fet  forth  half  their  praife,  the  pro¬ 
mifes  being  dill  completing  through  the  endlefs 
ages  of  eternity,  fo  that  it  will  require  an  eter¬ 
nity  to  fhew  forth  all  their  praife.  May  it  be 
your  happinefs,  my  brethren,  now  to  experi¬ 
ence,  by  faith,  the  greatnefs  and  precioufnefs 
of  the  promifes,  and  to  have  reafon  daily  to 
praife  him,  in  whom  they  are  made,  and  by 
whom  they  will  be  ail  made  good  for  ever  and 
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ever.  Such  are  the  promifes.  They  are  exceed¬ 
ing  great  and  precious.  They  are  certainly  fo 
in  themfclves,  but  do  they,  my  brethren,  appear 
fo  to  you  at  prefent  ?  If  they  do  not,  confider  a 
little  what  your  date  is  before  you  are  interefted 
in  the  promifes.  You  are  tranfgreffors  of  that 
law,  which  has  decreed — ‘e  The  foul  that  fin- 
“  neth  it  {hall  die.”  Under  this  fentence  you 
live,  fubjeft  to  whatever  is  meant  by  the  foul’s 
dying  from  God.  You  are  liable  to  the  wrath 
and  juftice  of  the  Almighty,  and  tothofe  eternal 
torments,  which  he  has  threatened  to  inflift  up¬ 
on  tinners  :  and  was  it  not  for  his  long:  differing: 
which  of  you  would  have  been  fpared  to  this 
hour?  And  while  the  long-fuffering  of  God  is 
waiting,  he  fends  his  minifters  with  the  glad 
tidings  of  the  gofpel  to  call  you  to  a  free  pardon. 
They  invite  you  in  Chrift’s  name,  and  in  Chrift’s 
Words.  They  affure  you  of  his  readinefs  to  re¬ 
ceive  you  into  his  favour,  and  to  forgive,  and  to 
forget  all  your  offences.  For  your  encourage¬ 
ment  they  relate  unto  you  his  promifes,  which 
cannot  be  broken.  They  earneftly  prefs  you  to 
accept  .of  them,  and  to  be  happy  in  the  enjoy¬ 
ment  of  them.  But  in  vain.  Their  meffage  is 
ineffectual.  You  had  rather  have  the  realities  of 
fin,  than  the  earnefts  of  the  promifes.  And 
what  is  this  but  abfolute  infidelity  ?  For  if  you 
knew  what  fin  is,  and  believed  the  divine  pro¬ 
mifes  to  be  fo  great  and  precious  as  they  are. 
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you  would  certainly  prefer  them  to  the  delights 
of  fin.  Whereas  you  neither  believe  the  word* 
nor  the  oath,  nor  the  covenant  of  God ;  which 
is  really  praftical  Atheifm  :  for  you  are  without 
Chrift,  you  are  ftrangers  from  the  covenant  of 
promife,  you  have  no  hope,  and  you  are  without 
God,  Atheifts  in  the  world.  You  may  not  per¬ 
haps  deny  the  being  of  God,  but  you  live  with¬ 
out  Chrift,  and  without  God  in  the  world  ;  and 
therefore  you  are  praftical  Atheifts.  While  you 
are  in  this  ftatoyou  cannot  poflibly  have  any  true 
happinefs,  not  in  time,  becaufe  your  fins  are  un¬ 
pardoned,  not  in  eternity,  becaufe  then  you  will 
receive  the  puniftiment  of  unpardoned  fin.  And 
is  this  a  true  defcription  of  your  guilt  and  of 
your  danger  ?  You  know  it  is,  The  word  of 
God  will  not  fuffer  you  to  doubt  of  it,  unlefs  you 
deny  its  authority.  And  how  then  do  you  deter¬ 
mine  to  aft  ?  What !  will  you  ftill  feek  your 
happinefs  in  the  wavs  of  fin  ?  God  forbid. 
Turn  ye,  turn  ye  unto  the  Lord  ;  certainly  he 
bids  higher  for  your  hearts,  than  Satan  can. 
Ilis  promifes  are  greater  than  tin,  or  the  world, 
can  make.  You  know  they  are.  And  ftill  his 
promifes  follow  you,  although  you  have  often 
turned  a  deaf  ear  to  them.  Once  more  I  call 
and  invite  you  in  his  name  ;  oh  that  he  would 
fpeak  to  your  hearts,  and  call  effeftually.  My 
brethren,  ye  are  finners,  God  offers  you  pardon. 
You  are  guilty,  he  offers  you  free  j unification. 
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lie  promiles  you  his  Son  to  be  your  Saviour, 
his  Spirit  to  be  your  fanflifier,  his’  grace  to  be 
your  ftrength,  his  glory  to  be  your  eternal  inhe¬ 
ritance.  He  opens  his  treafury,  and  invites  you 
to  come,  and  to  receive  freely  of  him  unfearch- 
able  and  ineftimable  riches.  Come  then  at  the 
invitation  of  this  gracious  God,  and  hearken  no 
longer  to  the  lying  promifes  of  fin.  If  the  Lord 
has  now  put  it  into  your  hearts  tofeek  the  fulfil¬ 
ling  of  the  great  filings,  which  he  has  engaged  to 
give  his  people  ;  may  he  enable  you  to  feek,  un¬ 
til  you  find  him  faithful  and  juft  to  fulfil  all  his 
promifes. 

2.  There  are  many  of  you  feeking  and  wait¬ 
ing  for  the  fulfilling  of  them.  You  are  con¬ 
vinced  of  the  finfulnefs  of  your  hearts  and  lives, 
and  are  humbled  under  a  fenfe  of  your  vilenefs 
and  helpleffnefs,  and  you  find  the  neceftity  of 
being  faved  from  your  fins,  but  you  cannot  rely 
with  fuch  confidence  upon  the  word  of  God,  as 
to  believe  that  you  fhall  be  heirs  of  promile. 
But  why  not  ?  To  whom  are  the  promifes  made  ? 
Are  they  not  made  to  finners  ?  And  are  they 
not  difcoveries  of  God’s  gracious  intentions  to¬ 
wards  them  in  the  Son  of  his  love.  And  fince 
you  are  finners,  convinced  of  fin,  and  wait¬ 
ing  for  mercy,  furely  the  promifes  are  made 
to  you,  and  by  relydng  on  them  they  are 
yours. 
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But  you  arc  afraid  to  rely  upon  them.  What  l 
are  you  afraid  God  will  break  his  promife  ? 
Confider  what  has  been  before  faid  of  the  fecu- 
rity,  which  God  has  vouchfafed  to  give  you,  in 
order  to  filence  your  doubts  and  fears,  and  to 
put  an  end  to  all  ft  rife  in  your  confciences. 
He  has  given  you  his  word,  and  his  oath,  and 
his  covenant.  Thefe  are  immutable  things ; 
and  why  then  fhould  you  fear  to  rely  upon 
fhofe  things,  which  cannot  poilibly  change  or 
fail  ? 

Perhaps  you  believe,  that  the  promifes  are 
immutable,  and  yet  you  are  afraid  to  rely  upon 
them,  becaufe  of  the  greatnefs  of  your  fins.  The 
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greatnefs  of  your  fins  fliould  humble  you,  but 
not  drive  you  to  defpair :  for  are  there  not 
great  promifes  for  great  tinners,  yea  exceeding 
great  promifes  for  exceeding  great  finners  ?  Is 
it  not  written,  “  Come  now,  and  let  us  reafon 
tc  together,  faith  the  Lord,  though  your  tins  be  as 
“  fcarlet,  they  fhall  be  as  white  as  fnowj  though 
<c  they  be  red  like  crimfon,  they  fhall  be  as 
“  wool  ?” 

But  (till  you  are  afraid  to  rely  upon  the  pro¬ 
mifes,  becaufe  you  have  got  fuch  a  wicked  heart'- 
You  think  there  is  not  any  perfon  in  the  world, 
whofe  heart  is  fo  wholly  fet  in  them  to  do  evil, 
as  yours  is.  Be  it  defperately  wicked,  yet  can 
you  defire  God  to  create  in  you  a  clean  heart, 

and 


a 


SERMON  Xir. 


4^7 


and  to  renew  a  right  fpirit  within  you?  If  you  can, 
then  hear  what  he  has  promifed,  “  A  new  heart 
fs  alfo  will  I  give  you,  and  a  new  fpirit  will  1 
<(  put  within  you.” 

Why  then  do  you  dagger  at  the  promifes  of 
God  through  unbelief  ?  Are  you  complaining  of 
your  corruptions,  and  are  they  fo  many  and  ftrong, 
that  they  tempt  you  to  think  there  is  no  mercy 
for  you  ?  Bring  them  to  the  blood  of  fprinkling, 
and  when  you  are  cleanfed  from  the  guilt  of  fin, 
the  Lord  has  promifed  that  his  grace  fhall  be 
fufficient  for  you,  and  that  fin  fhall  not  have  do¬ 
minion  over  you.  Your  corruptions,  be  they 
ever  fo  many,  or  ever  fo  ltrong,  fhall  be  fub- 
dued  by  his  almighty  grace. 

What  then  dill  hinders  you  from  relying  on 
God’s  promifes  ?  Can  they  ever  fail  ?  No.  On 
God’s  part  all  is  fixed  and  immutable,  and  what¬ 
ever  it  be  on  your  part  which  makes  you  dagger 
at  the  promifes,  has  itfelf  a  promife,  that  you 
fhall  be  delivered  from  it,  which  renders  vour 
unbelief  more  inexcufable.  Whatever  fin  it  be, 
or  guilt,  or  corruption,  or  mifery,  the  Lord  has 
promifed  you  falvation  from  it.  He  will  redeem 
you  from  all  evil ;  from  all  the  evil  of  tin,  and 
from  all  the  evil  of  punifhment.  He  has  given 
his  word,  and  his  word  cannot  be  broken.  And 
why  then  cannot  you  rely  upon  it,  efpecially  fince 
God  has  promifed  to  deliver  you  from  that  very 
thing  which  hinders  your  reliance  upon  his 
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word  ?  Is  this  indeed  (lie  cafe  ?  And  arc  you 
convinced  of  it  ?  Why  then  do  you  make  God 
a  lyar,  by  not  believing:  the  record  which  he  hath 
given  of  his  Son  ?  Oh  !  beg  of  him  to  enable 
you  to  give  glory  to  his  word  of  promife  by 
relying  upon  it,  and  by  letting  to  your  feal,  that 
God  is  true,  and  then  God  will  fet  to  his  feal, 
and  the  Spirit  of  promife  will  feal  you  to  the  day 
of  redemption. 

3.  Bleffcd  be  his  rich  grace  and  love,  who  is 
daily  fulfilling  his  promifes.  Many  of  you  have 
had  happy  experience  of  his  faithfulnefs  to  fulfil 
them.  You  ought  always  to  remember,  my 
chriftian  friends  and  brethren,  that  whatever  you 
enjoy  of  grace,  or  hope  for  in  glory,  is  freely 
promifed  and  freely  given  you  in  Jefus  Chrift  j 
and  let  your  gratitude  bear  fome  proportion  to 
his  mercies.  He  has  opened  the  treafury  of  his 
promifes,  and  has  put  you  in  pofieflion  of  his  un~ 
fearchabie  riches.  Oh  what  manner  of  love  is 
this  !  that  he  fhould  raife  you  from  the  loweft 
beggary,  to  fuch  an  exceeding  great  and  precious 
inheritance.  Every  promife  made  to  you  in  this 
life  is  a  bank-note  of  heaven,  and  when  you  go 
to  the  throne  of  grace  to  demand  the  payment  of 
it,  he  cannot  fend  you  away  with  a  denial.  If 
you  plead  the  promife,  and  defire  the  fulfilling  of 
it  in  the  name  of  your  Lord  and  Saviour  Jefus 
Chrift,  he  cannot  deny  the  word  that  is  gone  out 
of  his  mouth.  His  divine  power  Will  give  you 
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all  things  that  pertain  to  life  and  godlinefs.  For 
when  he  gave  you  Chrift,  with  him  he  gave  you 
all  things.  In  Chrift  there  is  all  that  you  can 
want  treafured  up  for  you :  for  it  pleafed  the 
Father  that  in  him  fhould  all  fulnefs  dwell.  There 
is  a  fulnefs  of  wifdom  to  teach  you  the  true 
nature  of  the  promifes,  and  a  fulnefs  of  falvation 
to  deliver  you  from  every  thing  that  hindered 
your  relying  upon  them,  and  a  fulnefs  of  power 
to  put  you  into  the  eternal  poffeffion  of  them  all. 
Having  then  thefe  promifes,  dearly  beloved,  let 
us  live  upon  them,  and  we  fhall  thereby  live  to 
his  glory,  in  whom  they  are  all  made.  Let  us 
beg  of  him  to  a£I  as  our  prophet,  for  the  en¬ 
lightening  of  our  underftandings,  that  we  may 
fee  the  great  promifes  made  through  him,  and 
as  our  prieft  to  pardon  and  to  forgive  us  our  fins, 
that  we  may  have  by  faith  the  earned:  of  our 
inheriting  the  promifes,  and  as  our  king  to  rule 
in  us  and  over  us,  until  he  bring  us  fafe  to  the 
promifed  inheritance.  In  thefe  three  offices, 
Chrift  has  engaged  to  a&  for  his  people  here 
below.  He  was  to  be  their  wifdom,  their  righ- 
teoufnefs,  and  their  fan&ification,  and  they  find 
him  faithful  to  fulfil  his  offices,  and  to  perform  his 
promifes.  And  this  experience  keeps  their 
minds  ftayed  upon  him  for  the  performance  of 
what  remains  as  yet  unaccomplifhed.  They 
have  no  reafon  to  doubt  of  his  love :  for  they 
continually  find  his  power  exerted  in  their  behalf. 
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Happy  men,  who  have  the  Lord  for  their  God, 
a  faithful  promife-keeping  God,  who  will  be 
their  God  for  ever  and  ever.  His  covenant 
mercies  lhall  never  fail.  They  (hall  be  receiving 
their  perfe£t  accomplifhment  hereafter,  when 
time  (hall  be  no  more.  May  he,  in  whom  they 
are  all  made,  and  in  whom  they  are  all  eftablifh- 
cd,  now  get  himfelf  glory  by  enabling  every  one 
of  us  to  rely  upon  his  promifes,  and  may  we  at 
this  time  find  the  promife,  which  he  has  made 
to  us  while  we  are  here  gathered  together,  ful¬ 
filled  to  us  all.  He  has  faid,  “  Wherever  two 
fc  or  three  are  met  together  in  my  name,  there 
am  I  in  the  midft  of  you.”  Oh  that  we  may 
all  find  his  fpiritual  prefence.  If  there  be  any 
poor  deluded  worldlings  here,  who  had  rather 
have  the  poffeffion  of  this  world’s  goods,  than 
the  riches  of  the  promifes,  may  the  Lord  con¬ 
vince  them  this  day  of  their  guilt  and  of  their 
danger,  and  put  them  upon  feeking  the  promifed 
mercies  of  the  gofpel.  And  may  he  be  gra- 
cioufly  pleafed  to  vouchfafe  his  prefence  to  thofe 
who  are  feeking  him,  that  they  may  no  more  by 
their  unbelief  difhonour  his  word,  and  his  oath, 
and  his  covenant,  Put  an  end,  bleffed  Lord,  to 
all  flrife  in  their  confciences,  that  they  may  no 
longer  (tagger  at  thy  promifes.  Enable  them  to 
believe  to  the  faving  of  their  fouls,  that  the  pro¬ 
mife  by  faith  of  Jefus  Chrift  may  be  given  to  them 
that  believe.  And  accept  of  thanks  and  praifes 
from  thy  redeemed  people.  Oh  !  make  us  more 
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thankful  for  thy  great  and  precious  promifes,  and 
for  faith  to  apply  them,  and  to  live  upon  them. 
May  they  grow  more  precious  to  us  every  day. 
Fulfil,  Lord  Jefus,  what  remains,  that  we  may  be 
receiving  continually  out  of  thy  fulnefs,  (Length 
of  faith,  increafe  of  grace,  power  over  fin,  and 
may  at  laft  be  more  than  conquerors,  through 
him  that  loved  us.  Hear  us,  for  we  afk  thofe 
things  according  to  thy  promife,  and  grant  us 
them  for  thy  great  name’s  fake,  to  the  honour  of 
the  Father  and  of  the  eternal  Spirit,  the  holy, 
blefled  and  glorious  Trinity  in  one  Jehovah,  to 
whom  be  equal  honour  and  glory,  and  bleiling 
and  praife,  in  earth  and  heaven,  in  time  and  in 
eternity.  Amen  and  Amen, 
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